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Abstract

Researchers studying common-pool resources have historically not given enough attention to the
influence of faith and religion among fisheries resource users. However, the ethics and value
systems taught by religious leaders and understood by faithful peoples might play an important
role in individual decision-making and community dynamics. To increase our understanding of
the relationship between faith, religion and fishing common-pool resource use patterns, |
conducted a pilot study to explore this issue in Kino Bay and Punta Chueca, two small-scale
fishing communities located in the Gulf of California. These two communities are heavily
dependent, both economically and culturally, on the health of nearby fishing grounds. I collected
data using participant observation and semi-structured interviews with fishers over the course of
52 days in the field during May, June, July and October of 2011. Interviews explored the effects
of faith and religion on fishers’ perceptions of fisheries management, fishers’ behavior while
fishing, and interactions between fishers.

Findings from this pilot study suggest that faith and religion play an important role in the lives of
fishers in both Kino Bay and Punta Chueca. Most of the interviewees in both communities
believe that human behaviors impact the quantity of fish which God provided. Evangelical
interviewees in Kino Bay indicated that their churches teach strict adherence to secular fishing
laws, and that their interactions with Catholic and non-religious fishers in this community
sometimes result in tension and unequal treatment within the fisheries. Conversely, interviewees
in Punta Chueca, which houses only one Evangelical church and no Catholic church, suggest
fewer direct impacts and conflicts due to religion in their fisheries. These preliminary findings
provide a useful basis for future research to validate, triangulate, and explore the issue in greater
depth. They also add to the limited, but growing collection of studies examining the role of faith
and religion in common-pool resource management.



Table of Contents

oL 0 g oo Uy 1 o o USSR 5
TV YA (010 | € T o] USSR 7
a. Christianity and EnNVIronmMentaliSmM...........ccooviieiiiieiieiiee e 9
b. Examples of Religion’s Impact in Fisheries Management..............cccoovevvvveieernainnnnnn. 12
2. CHrIStIANTEY 1N IMEXICO ...ttt bbbttt bbb 13
Q. CANOIICISIM ... bbb 14
o TR o (0] (=] v 1] OSSPSR 15
3. State of Fisheries in COMMUNITIES .......coviiiiiiiiiiiesie e 16
A, STUAY RALIONAIE .......eeiieiieice et b et eneenreeneeenes 18
Part 2. IMETNOUS ..ottt r et e et sbeeteeneenreenee e 19
L. Tradition Of INQUITY....cc.ooiii e st sre e reenae e 19
2. Data Collection Methods in KiNO Bay .........ccocoiiiiiiiiiiiiiciesseee e 19
3. Data Collection Methods in Punta ChUEBCA ...........cccvrieieiieiiie s 21
4. ANAIYSIS IMEINOUS. ....c.eiiiitieiiie et b bt 22
5. POLENTIAL BIASES ... ecueeueeuieieieiti sttt sttt bbb b et s et e et s be st e sbenreene e st enens 24
PAFT 3. RESUITS......eiviiieei ettt bbbttt bbbt b e b e eneeneeneas 25
Lo KINO BAY ..ttt bbb bbb bbbttt 25
A, RElIGIOUS CUIUIE.......ciecececeee ettt sreere e 25
b. Religious Background of INtEIVIEWEES ..........cceiiiiiriiiiiiiireeee e 29
C. General Beliefs abOUL GO ........cucviiiiiiiiiiesce e 30
d. Responsibility for Fisheries Management...........ccoooivieiiiiiinieieee e, 33
e. Ritual and Religious Practice in FISNErIES.........ccccvveiiiiciece e 40
f. Religion’s Impact on Fisher INteractions ...........ccccocererireiininiieniese e, 44
2. PUNEA CRUBCA ...ttt bbbt s et et e et nbeebe s e e reeneene e 49
A REHGIOUS CUIUIE ... e 50
b. Religious Background of INtEIVIEWEES ..........c.coeeiiiiiiieiccc e 51
C. General Beliefs about GO ..........couiiieiiiicceee e 52
d. Responsibility for Fisheries Management...........ccccveveiieiieeie e 53
e. Ritual and Religious Practice in FISNEIIES. .........cccooiiiiiiiiiiiceee e, 55
f. Religion’s Impact on Fisher INteractions ...........cccoceriiiiiiiiiiiieieies e, 56
PAFT 4. DISCUSSION ....vviviiteitiete ettt sttt b e et e e seese e st et e b e sbeabesbesbesneebeeneeneeneas 57
Lo KINO BAY ..ttt bbbt b bbbttt 57
2. PUNEA CRUBCA ...t ettt b ettt et b et et beereaneene e 60
3. Comparison DEtWEEN STUAY SITES........ciiiiiiieiiiiiee e 60
A, FULUIE RESBAICI ...ttt ettt ettt e bbb e neennes 61
ACKNOWIEAGEIMENTS ...t e e et e e teesraeabeeanee s 62
RETEIEINCES ...ttt sttt h e bt bRt e b e et et b et e ne e reene e 63



Appendices

APPENdIX A. INTENVIEW GUITE. .....eeveiieeie ettt a et e e nreeaeenes 66
Appendix B. Interview Guide (translation ... 69
APPENTIX C. CONSENE FOMM ...viiiieiiieie et te e e ra e te e esreenreeneeanes 72
Appendix D. Consent FOrm (translation)............ccoviiiiiiiiiniicie e 73
Appendix E. Nodes Used for Analysis in NVIV0 9.0 .........cccoviiiiieii i 74
Appendix F. Categorization of Religious ACtivity LeVel ..., 75
List of Figures and Tables

Figure 1: Kino Bay, Punta Chueca and adjacent fiShing areas............cccccevvvevviieivevecieseese e 6
Table 1. Religious Affiliation in KiNO Bay..........cccoiiiiiiiiiieee e, 19
Table 2. Religious Affiliation in Punta ChUECA...........c.cccveiieiiiiecicce e 19



Part 1. Introduction

When we are at peace with God, we are better able to devote ourselves to building up that
peace with all creation which is inseparable from peace among all peoples.
Pope John Paul 11, excerpt from a 1990 address for the Celebration of the World Day of Peace

Pope John Paul Il delivered this statement as part of an address calling both the Catholic
Church and the peoples of the world to work together to confront the destructive behaviors
causing global climate change (Pope John Paul I, 1990). This statement served partially as a
response to a popular notion that Christian values, such as the right of humankind to exercise
dominion over nature, have historically led to environmentally detrimental actions (Dudley et. al.
2009; White 1967). His call served as a catalyst for the Catholic Church and other religious
organizations to take a more active role within the growing international environmental
movement (Dudley et. al. 2009). Evidence of this new activist approach can be seen within the
Catholic Church and other religious organizations, and continues to gain traction.

However, what is the link between religion and environmentalism at a more local scale?
How do values and ethics taught by religious leaders and understood by faithful peoples play
into the management of resources, especially when availability and harvest of those resources
define peoples’ livelihoods? Fisheries present an intriguing place to begin tackling these
questions. Complex systems involving numerous stakeholders representing various, often
conflicting, interests, they create a management dilemma which must be addressed at the nexus
of natural and social sciences. The incorporation of research describing the impacts of cultural
factors like religion on stakeholder values and decisions is vital to understanding how
sustainability might be achieved within different places and contexts.

Fisheries represent one example of a number of natural resources which are broadly
identified as common-pool resources. Common-pool resources include goods which are both
easily accessible to harvesters and difficult to replace if harvested. In 1968, Garrett Hardin
submitted a paper outlining the concept of “the tragedy of the commons” in which he highlighted
the inevitable decline of common-pool resources in the face of users’ desire to maximize their
own self-interest rather than contribute to the common good through sustainable practices
(Hardin 1968). While researchers have since shown that many concepts presented in Hardin’s
ground-breaking paper prove overly simplistic (Ostrom 1990), the issue of overexploitation is

evidenced in a variety of common-pool resource contexts (Cudney-Bueno and Basurto 2009). In



fisheries, this tragedy plays out when fishers harvest marine organisms to the point that stocks in
the area become overfished, or unable to sustain the size of their population through
reproduction.

The Gulf of California represents one such area in which growing fishing pressure has
had clear negative impacts on both specific stocks of marine organisms as well as on the larger
marine ecosystem as a whole (Ezcurra et al. 2009). This paper focuses on two fishing towns,
Kino Bay and Punta Chueca, which are located on the continental side of the Gulf of California
in an area called La Region de las Grandes Islas, or the Midriff Island Region (Figure 1). These
two communities are heavily dependent on the health of nearby fishing grounds for economic
survival. Previous research in these communities has focused largely on natural science, which
describes the ecological health of the fisheries, as well as on the economic, institutional, and
cultural factors which help shape fishers’ decisions, behaviors, and social interactions (Basurto
2005, 2008; Cinti et. al. 2010 a and b; COBI 2005; Moreno-Baez et. al. 2010).

Mexico

Tiburon
Island

Punta Chueca

Sonora

Kino Viejo

0 5 10 15 20 ’ \\.5
™ ™™ Cilometers

Figure 1. Kino Bay, Punta Chueca and adjacent fishing areas; Cartographic design: Nicholas
Mallos.



However, the region lacks sufficient research describing the faith and religions found in
these communities, which may play an integral role in determining fishers’ behaviors and inter-
fisher dynamics. This study explores these topics in order to begin providing a more complete
picture of the social realities of fishers in these communities. In addition, this work adds to the
limited but growing literature examining how faith and religion impact fisheries management in
local contexts.

Before going further, the distinction between the concepts of faith and religion as used in
this paper deserves explanation. Bouma-Prediger (2010) asserts that, while Christianity can’t be
completely separated from Christian peoples, Biblical teachings can be distinguished from the
beliefs, values, and behaviors of individual Christians. Similarly, while faithful peoples often
base their belief systems largely on religious teachings, faith often varies somewhat between
individuals due to personal experiences and ontologies. Thus, | posit that the individual belief
systems of fishers can be viewed as related to but distinct from the teachings and traditions of
their claimed religious organizations. This distinction is reflected by the separation of faith and
religion in this paper.

| have organized the introduction to this work as follows: In the first section | briefly
address the need for greater research on broad cultural factors, including both faith and religion.
The next section provides a brief history of religion in Mexico, and the third section describes
the current state of fisheries in Kino Bay and Punta Chueca. Finally, in the fourth section, |
present the rationale behind conducting the project given this background and summarize the

objectives which this study strives to achieve.

1. Why study religion?

Until recently, managers focused almost exclusively on ecological studies and the
perceived economic incentives of resource users to determine appropriate resource management
regimes. This school of thought, based largely on Hardin’s “tragedy of the commons” model
outlined above, led managers to the conclusion that policy should incorporate privatization of
fisheries resources in order to limit fishing effort. While privatization has proven effective for the
management of fishing effort in some contexts, its secondary impacts have called the meaning of
“success” into question (Cadigan 2001). Privatization often benefits large-scale, industrialized

fishing with the primary goal of accumulating capital. Subsistence and small-scale fishers



wishing to keep their jobs often fish illegally, leading to overfishing, stock collapse and
ecosystem harm (Brunk and Dunham 2000). Privatization has also proven detrimental to fishing
communities, causing the erosion of distinct value systems, social structures and social norms
(Cadigan 2000; Brunk and Dunham 2000). Thus, managers are beginning to recognize that, to
achieve “successful” management of fisheries, they must take a more holistic view of fisheries
and fishing communities. While economic studies provide important insights into why and how
resource depletion occurs, individuals’ attitudes and behaviors are influenced by a combination
of complex social and cultural factors.

Religion represents one of these key factors influencing the perceptions and behaviors of
people toward the natural world. Billions of the world’s people adhere to some form of religion,
and many of these people base their value systems largely on religious wisdom and ritual
(Dunham and Coward 2000). In turn, these value systems often impact their relationships with
and behavior toward nature. The impacts of religion on perceptions and values related to nature
have been well-documented and are observed across the globe (Dunham and Coward 2000;
Gottlieb 2003; White 1967).

In some cases, the impacts of religion on people’s perceptions of nature and the
environment have been viewed by environmental advocates as positive (Bouma-Prediger 2010;
Brunk and Dunham 2000). Religious leaders and organizations are becoming increasingly vocal
about the global movement toward care for nature and the environment, as demonstrated by their
growing inclusion in media outreach concerning the environmental movement (Gottlieb 2003).
Roger Gottlieb illustrates this point by citing well-known quotes from the leadership of various
religions, such as the statement by Pope John Paul |1 cited at the beginning of this paper. Others

include:

“Now when the whole world is in peril, when the environment is in danger of
being poisoned, and various species, both plant and animal, are becoming
extinct, it is our Jewish responsibility to put the defense of the whole of nature
at the very center of our concern.” (Rabbi Arthur Hertzberg, VP of the World
Jewish Congress, 1986)

“The Earth, our Mother, is telling us to behave. All around, signs of nature’s
limitations abound. Moreover, the environmental crisis currently underway
involves all of humanity, making national boundaries of secondary
importance.” (the Dalai Lama, Earth Day, 1990)



“To commit a crime against the natural world is a sin. For humans to cause
species to become extinct and to destroy the biological diversity of God’s
creation....to degrade the integrity of Earth by causing changes in its climate,
by stripping the Earth of its natural forests...to contaminate the Earth’s waters,
its land, its air, and its life, with poisonous substances: these are sins.” (His
Holiness Ecumenical Patriarch Bartholomew |, patriarch of the Eastern
Orthodox Church, 1997)

Gottlieb (2003) also asserts that religion, unlike secular activist movements, offers other,
less tangible benefits to the environmental community. These include “compassion, empathy
even for the guilty, self-awareness, and some reflective distance from the typical pursuit of status
and power within the movement” (Gottlieb 2003). Thus, in some cases, religion has and
continues to serve as a growing platform for the pro-environmental movement. In other cases
however, such as in the case of Christianity, religion’s impact on people’s perceptions of and

behavior toward nature has been viewed by the environmental community as far more

destructive.

a. Christianity and Environmentalism

Christian teachings and traditions have historically been framed as systems that promote
environmental degradation (Dunham and Coward 2000; Collet 2002). In his now famous article
concerning the historical causes of the ecological crisis, Lynn White (1967) asserts that Christian
beliefs and Biblical teachings have led to cultural ideals that are based on a perceived human
right to domination over nature. This perceived right refers to the idea that God created nature
and the environment for human exploitation and pleasure. White posits that this worldview of
domination over nature was likely fueled by the sudden improvement of technological processes
during the Industrial Revolution, particularly in agriculture. Technological improvements in
efficiency through increased use of machinery led to a separation of people from their
environment. Coupling this separation from nature with the idea that God actually desires people
to exploit nature (people are made in God’s image, and God gave them the power to rule over
creation), the largely Christian populations of the Western world became eager to extract as
much benefit from nature as possible. White claims that this led to complacency about the
impacts of both the industrial revolution as well as continued technological and developmental
advances on the environment (White 1967; Dunham and Coward 2000). Thus, according to

White, Christianity bears much of the blame for historical environmental degradation.



Since White’s thought-provoking article, other scholars have added their own critiques of
Christianity’s teachings and subsequent ethics towards nature. One of the most widely cited
arguments concerning Christianity’s role in people’s general apathy toward the environment
includes Christianity’s preoccupation with the salvation of souls and subsequent view of other
societal issues, like the ecological crisis, as secondary (Bouma-Prediger 2010). Other scholars
point to the Christian belief in the afterlife and Jesus’ second coming, which makes efforts
toward care for the present world unnecessary. Finally, some scholars indicate that the Christian
separation of metaphysical, or spiritual, aspects of life from physical aspects of life contributes to
a disassociation of believers from the natural world, and thus, from environmental problems
(Bouma-Prediger 2010).

These and similar assertions have ignited heated debate about Christianity’s actual role in
either complacency about, or promotion of, environmental degradation (Bouma-Prediger 2010;
Dunham and Coward 2000). Bouma-Prediger (2010) claims that these and similar arguments
oversimplify the context and make Christianity into an easy scapegoat in the face of a very
complex issue. For his part, White does mention that Christian teachings and beliefs vary in
differing contexts, noting that his thoughts do not represent sweeping truths (White 1967).
However, despite this oversimplification, many scholars agree that claims indicating
Christianity’s role in the ecological crisis do bear some truth. For instance, Christianity does
seem to promote complacency with modernity, anthropocentrism and recent systemic economic
changes, all of which have played a part in incentivizing degradation (Bouma-Prediger 2010).

Because of the historical nature of White’s and others’ claims, their assertions prove
difficult to test empirically. Thus, most studies have focused on the relationship between
contemporary Christianity and the current environmental movement (Truelove and Joireman
2009). Some such studies, which examine the relationship between religious beliefs and
environmental concern, have shown a negative correlation between adherence to fundamental
Christian beliefs and concern for environmental health (Schultz et. al. 2000; Truelove and
Joireman 2009). Other studies have demonstrated that fundamental Christians support care of the
environment less than non-fundamental Christians or non-Christians when given the choice
between economic interests and environmental protection (Truelove and Joireman 2009).

However, other studies demonstrate the complexity of Christians’ relationship to the

natural world. For instance, Truelove and Joireman (2009) show that a negative correlation exists
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between orthodox Christian beliefs and pro-environmental intentions, valuation of environmental
care, and political behavior in the environmental realm. But they also show that both intentions
and valuation could be explained by the fact that those holding strong Christian beliefs were less
likely to understand the potential ecological consequences of a deteriorating environment.
According to the authors, this suggests that many Christians’ seeming apathy toward
environmental care may be partially due to their more general lack of understanding of natural
systems. Another study, which surveyed university students from 14 different countries, found
that a more literal belief in the Bible led students to care more about the impacts that
environmental degradation had on people than about environmental degradation in and of itself
(Schultz et. al. 2000). However, the study also found no correlation between students’ Biblical
beliefs and their concern about environmental degradation in general. These results have been
corroborated in other studies at a smaller scale (Schultz et. al. 2000).

Thus, no consistent conclusions have been reached to definitively illustrate the
relationship between Christian teachings and beliefs and environmentalism (Truelove 2009).
However, many recent Christian theologians now actively promote pro-environmentalism based
on Christian ethics (Dunham and Coward 2000). They have shown how Biblical teachings
incorporate the concepts of stewardship, care of the environment, and social justice, and that
adhering to scriptural truth necessitates an incorporation of those ideals. Some also claim that the
concepts of “liberation of the poor” and “liberation of nature” as spiritual ideals go hand-in-hand
(Dunham and Coward 2000; Collet 2002). This provides a link between social justice and
environmental concerns, creating an avenue for social activist Christians to engage more
prominently in the growing environmental movement.

The relationship between Christianity, the ecological crisis, and local natural resource
management is complex. Due to this complexity as well as the strong impacts of faith and
religious teachings on people’s value systems and behaviors, empirical research at a local level
presents an important opportunity to help elucidate the role of faith and religion in communities.
Though existing research is sparse, | wish to highlight a few poignant examples exploring the
role of religion in fisheries management (Schultz et al 2000).

11



b. Examples of Religion’s Impact in Fisheries Management

The land mourns, and all who live in it languish;
together with the wild animals and the birds of the air,
even the fish of the sea are perishing.

Have mercy on us, O God.

(National Council of Churches, excerpt from the Litany of Confession, Witness to the
Resurrection: Caring for God’s Creation, Worship Resources for April 22, 2001)

This excerpt from the Prayer of Confession was used by members of the National
Council of Churches on the first Sunday after Easter in 2001. The National Council of Churches
includes over 100,000 member congregations from various Christian denominations across the
United States. The Council’s emphasis on care for creation during this important religious
season illustrates the high value placed on environmental stewardship by many Christian leaders.
However, though the Church laments that “even the fish of the sea are perishing,” are these
concerns reflected in the beliefs, value systems, and behaviors of fishers in local contexts? As the
following examples illustrate, the answer varies across places, communities and individuals.

Researchers have conducted multiple studies along the US Atlantic coast to determine
how faith and religion relate to fishers’ hesitance or refusal to comply with fishing regulations. In
2008, Stuart Brown, a Coastal Environmental Management graduate of Duke University’s
Nicholas School of the Environment, conducted his Master’s Project with fishers in eastern
North Carolina. His interviewees indicated that attempts by policy-makers to manage fisheries
through state-mandated regulations constitute acts of defiance against God (Brown 2008). This
understanding of fisheries regulations stems from fishers’ belief that God puts fish in the sea and
that God has control over the quantity of fish in the sea. Fishers view fishing regulations as an
attempt to undermine God’s power and control.

A similar, though more extensive study conducted by Michael Paolisso (2002) showed
that, while blue crab fishers in the Chesapeake Bay also believe that God places crabs in the sea,
they believe that humans do play a role in determining how many of those crabs are available for
harvest. According to fishers, while overfishing contributes little to reducing this availability,
water contamination from runoff can greatly diminish the number of accessible crabs. At the
time of the study, conversations between policy-makers and fishers about conservation focused

on how to control the size of the entire crab population. However, because God places crabs in
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the sea and controls the population size of those crabs, fishers saw this attitude as heretical. Thus,
Paolisso suggested that conversations should instead focus on how fishers can help sustain the
number of crabs available to them for harvest.

These examples have illustrated how fishers’ belief systems can impact their attitudes
toward the management of fisheries. Other studies demonstrate the role that fishers’ faith and
religious affiliation play in their decisions to participate in fisheries governance. Susan
Emmerich conducted another study with Chesapeake Bay fishers, using an interpersonal, action
research approach that incorporated the fishers’ faith-based value systems into policy creation
(Emmerich 2009). Her collaborative work within the community led to changes in attitudes of
both fishers and policy-makers that resulted in greater regulation compliance, more collaborative
planning and more friendly relationships between these two groups of stakeholders.

Conversely, Ajantha Subramanian (2003) studied fishing villages in southern India,
where fisheries management practices have led a number of Catholic fishers to take legal action
concerning their religious leaders. The Indian government has given Catholic church leaders
civil authority within a number of southern Indian communities. This, along with other factors,
has led to extreme marginalization and economic disadvantages for many small-scale Catholic
fishers. The fishers have therefore sued the Indian government for combining religious authority
with secular authority and have demanded more equal citizenship within India than that provided
under the control of local Catholic leaders.

These studies demonstrate how fishers’ faith and religion can play a role in fisheries
management. They present numerous examples exploring how these cultural factors have
influenced fishers, their communities, and their relationships to resources and policy-makers.
However, faith and religion have considerably impacted stakeholders in these communities
because of the significant role religion plays within the local cultures represented. The next
logical question then becomes: Are faith and religion appropriate factors to study in small

Mexican fishing communities?

2. Christianity in Mexico

Historically, religion, and specifically Christianity, has played a significant and often
complex role in Mexico, both culturally and politically (Misra 2012). Catholicism remains the

dominant national religious presence, though Protestantism has taken root and continued to grow
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in membership over the past century. This growth and the loyalty of its members stem from the
Mass introduction and promotion of “self-propagating, self-supporting, and self-governing”
Protestant churches to Latin America during the 20™ century (McGinnis 2007). As often occurs
when two strong religious organizations coexist, conflicts have arisen between Catholic and
Protestant churches and their members. These conflicts have largely materialized in various
forms of segregation of Protestant Christians from mainstream society by Catholics (Misra
2012). While 1 do not attempt to fully encapsulate the rich and complex history of Christianity in
Mexico, the following introduction provides some context for discussion of these religions in
Kino Bay and Punta Chueca. This brief summary of key points shows the cultural importance of
Catholicism and Protestantism and, thus, the relevance of their study in the context of fisheries

management in this region.

a. Catholicism

In the 16™ century, Spanish missionaries brought Catholicism to Mexico with the hopes
of collectively converting indigenous peoples to this new religious understanding (Ramsay
2008). They subtly mixed Catholic thought and doctrine into indigenous culture, which often
produced a Catholicism which looked quite distinct from the Catholicism of Europe. It largely
reflected local spiritual traditions and culture, traces of which can still be seen today. The
church’s influence spread and grew until 1917, when a Constitutional amendment severely
limited the secular rights and privileges of the Catholic Church (Misra 2012). This amendment,
and the violent conflicts that followed in the 1920s and 30s between church and state, stemmed
both from the government’s perception that the Church was attempting to usurp its power and
the Church’s refusal to follow the regulations placed on it by the government (Hanratty 1984).

Despite the Church’s lack of legal rights throughout most of the 20" century, Catholicism
remained a dominant force in Mexican culture and society (Ramsay 2008). By the 1930s, the
radical, violent proponents of both Catholic and secular groups had been stopped, and each side
agreed to small compromises in the name of peace (Reich 1997). During the 1960s, Catholic
religious officials became largely involved in the social justice movement, building intermediary
social structures aimed at connecting Mexican citizens, especially citizens of low socioeconomic
status, to government officials (Hanratty 1984). This new initiative geared toward the poor

sought to slow the growth of Communism and Protestantism in the country.
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Liberation theology emerged shortly thereafter, promoting a Biblical interpretation that
reveals God’s preference for the poor and highlights the oppressive nature of capitalism
(Hanratty 1984). This popular doctrine quickly spread within impoverished communities
throughout Latin America, and remains a considerable influence on Christianity in this region
today. Finally, in 1992, officials again amended the Constitution, giving religious organizations
and their leaders equal legal rights and allowing the observance of religious ceremonies in public
once more (Misra 2012).

Today, Catholicism remains the dominant religion in Mexico, and the relationship
between the Church and the Mexican government appears stable (Ramsay 2008). Some scholars
argue that the Catholic Church’s contentious battle for secular rights and its fragile relationship
with the Mexican government has actually strengthened its cultural presence in Mexico due to
the networks and institutions created as it fought to survive (Reich 1997). However, Catholic
congregations have started to experience trends similar to those experienced by congregations in
the US and elsewhere. These trends include shrinking membership, lack of interest in entering
the priesthood, and a tendency among agnostic members to retain membership only for the sake
of tradition and conformity (Ramsay 2008). These issues are creating unease in the Mexican

Catholic Church, especially in light of the rapid growth of Protestantism across the country.

b. Protestantism

Protestantism represents a rapidly growing force in Mexico, particularly within small,
rural communities (Dow 2005). The percentage of Protestants in the state of Sonora has jumped
from 1.8% in 1970 to 6.6% in 2000 (Dow 2005). Protestant churches are known for using
modest, informal places for worship, which may explain why they have become more prevalent
than the Catholic Church in poverty-stricken communities and populations (Misra 2012). In
addition, women constitute a major driving force in the growth of Protestantism, largely because
of the religion’s reputation for keeping males from participating in common social ills (Navarro
and Leatham 2004). These include drinking, adultery, abuse and excessive spending, among
others.

Protestant membership has grown in Mexico as a response to more traditional
political/religious systems, not based on opposition to the domination of the Catholic Church. In

the 19" century, mainstream Protestant denominations grew along with the general political will
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pushing for increased independence and democracy (Bastian 1993). Today, due to relatively
recent changes in international control and economic dynamics, Dow (2005) sees the acceptance
of a new God and moral code as inevitable in allowing converts from all socioeconomic levels to
earn money and gain prestige through new market systems (see also Navarro and Leatham
2004). Protestantism, and especially Pentecostalism, provides faithful peoples with this new God
and moral code.

While Protestant missionaries began planting churches affiliated with traditional
Protestant denominations in the 19" century, Pentecostal Protestantism came to the region from
Mexican migrant workers returning from the US (Navarro and Leatham 2004). The growth of
the more energetic Pentecostal denominations has now surpassed the growth of other Protestant
denominations throughout Latin America (Bastian 1993). Pentecostalism is usually spread
through personal contacts and highly emotional conversion (Dow 2005). Pentecostal believers
often hold a staunchly apolitical stance, wanting nothing to do with secular authority. This may
be due partially to the value of separation of church and state, as well as a Biblically based belief
that all authorities were put in place by God and should therefore not be challenged (Navarro and
Leatham 2004).

In sum, Section 1 showed that Christianity represents a potentially key factor shaping
individual and community beliefs, value systems and behaviors. Section 2 demonstrated how it
constitutes a significant cultural component within Mexico and its communities. The study of
faith and religion proves therefore critical to one’s ability to understand communities holistically.
Within Kino Bay and Punta Chueca, it can also help tease out how this more holistic
understanding might factor into fisheries management. The next section will examine the state of
fisheries in Kino Bay and Punta Chueca, as well as explain the significance of conducting this

study within these communities.

3. State of Fisheries

The Gulf of California covers an area of 375,000 km? and supports around 6,000 animal
species, 831 of which are endemic to this region (Ezcurra et al. 2009). These organisms sustain a
large part of Mexico’s fishing industry, supplying 50% of total landings and about 70% of the
economic value produced from fisheries in the country (Cinti et al. 2010b). The industry employs

about 50,000 residents and uses around 26,000 boats, 90% of which are small-scale fishing
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vessels, or ‘pangas’ (Cinti et al. 2010a). Thus, thousands of fishers, as well as their families and
communities, rely on the sustainability of local fisheries, both economically and culturally.

Kino Bay, a small, mestizo (racially mixed) town, houses 6050 residents, 800 of whom
work directly in the Gulf as fishers and depend on regional fisheries for survival (Basurto and
Ostrom 2009; Cinti et al. 2010a). These fishers target 66 different species, focusing on 35 as the
main target species. Despite efforts by authorities to enforce restrictive fishing regulations, the
Kino Bay community has thus far been unable to create a sustainable fisheries management
system. As a result, both local and foreign fishers continue to overexploit marine populations.
Fisheries production has steadily dropped below production potential since 1992, and poverty in
the community continues to rise as a result (Basurto and Ostrom 2009).

Researchers have extensively examined the Kino Bay community, exploring various
options to explain overfishing. First, recent increases in the local fisher population have
contributed to increased fishing effort (COBI 2005). In addition, the local permit system
indirectly incentivizes illegal fishing by creating a middleman between harvesters and fish
buyers (Cinti et. al. 2010a). To address overfishing, Comunidad y Biodiversidad (COBI) works
in Kino Bay with fishing cooperatives, or groups of fishers who pool their efforts and resources
for the greater good of the group. COBI is Mexican non-profit organization committed to
fighting poverty in fishing communities through the promotion of sustainable fisheries. Through
these cooperatives, COBI promotes sustainability, education and increased community
participation in the governance of Kino Bay’s fisheries.

Conversely, Punta Chueca, a small, indigenous community of about 600 people, has
succeeded in organizing community-regulated sustainable fisheries (Basurto 2005; 2008). Punta
Chueca is one of only two sedentary Seri communities. A fishing concession awarded to the Seri
people in the 1970s by the Mexican government has aided the communities by giving them legal
exclusion rights to their fishing grounds (Basurto 2008). The Seri people use both formal and
informal rules of access to monitor and exclude outsiders from fishing in their waters, and these
regulatory measures have thus far proven successful in preventing overfishing (Bourillon-
Moreno 2002; Basurto 2005). One of the most significant successes of the Seri community has
been to keep out shrimp trawlers, which in turn protects important habitat and nursery grounds
for the community’s most economically important species, pen shell and swimming crab

(Bourill6-Moreno 2002). A general distrust of foreigners by Seri community members has also
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aided them in defending their resources because, when threatened by outsiders, the Seri people
have historically banded together to fight off the threat (Basurto 2008).

Seri distrust of foreigners stems largely from violent massacres of the Seri people carried
out by the Spanish and Mexican governments (Felger and Moser 1985). This violence impacted
the establishment of early Jesuit missions in the region, which were destroyed due to conflicts
with the Spanish in the mid-18™ century (Felger and Moser 1985). Missionaries from the
Mexican Apostolic Church began arriving among the Seri people in the mid-20" century, and
have gained significant traction there. As Christian converts grow in, Seri traditional beliefs

systems are thought to be rapidly eroding (Felger and Moser 1985).

4. Study Rationale

Through this study, | examine the impacts of faith and religion in the use of common-
pool fisheries resources by focusing on the cases of small-scale fishing communities in Kino Bay
and Punta Chueca, Mexico. | aim to examine if and how faith and religion may impact fishers’
perceptions of and behaviors within local fisheries. Kino Bay and Punta Chueca present
appropriate study sites for this research for three reasons. First, cultural knowledge of the
communities due to contributions from previous studies has provided me with contextual insights
into community dynamics that would prove impossible in less studied areas. Second, Mexico’s
rich religious culture, both currently and historically, provides an interesting context for this
research concerning faith and religion. Finally, Kino Bay and Punta Chueca represent
communities with access to similar ecological systems, fishing gear and fishing strategies, yet
vastly different community and fisheries structures. This makes comparisons between the results
from the communities fitting and fascinating. This study will also contribute to the small, but
growing, body of work focused on exploring the role of faith and religion in the management of

common-pool resources and the communities that use them.
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For reference, the religious breakdown of each community according to the Mexican Institute of
Statistics and Geography’s 2010 Census is as follows (INEGI 2010):

Table 1. Religious Affiliation in Kino Bay (of 6050 community members)

Religious Affiliation Percent of Population
Catholic 61.5%

Non-Catholic religion 17.1%

Other 0.03%

Non-religious 19.6%

Table 2. Religious Affiliation in Punta Chueca (of 520 community members)
Religious Affiliation Percent of Population
Catholic 3.5%

Non-Catholic religion 88.8%

Other 0.00%

Non-religious 6.0%

Part 2. Methods
1. Tradition of Inquiry

This project included two case studies, one carried out in Kino Bay, Mexico and another
carried out in Punta Chueca, Mexico. The project also includes a comparative component in
which I compare religion’s cultural role in Kino Bay fisheries with its role in Punta Chueca
fisheries. | used qualitative methods to conduct the study, including participant observation and

semi-structured interviews with fishers.

2. Data Collection Methods in Kino Bay

I lived in Old Kino for two months during the summer of 2011, collecting data from
fishers and community members in both Kino Bay and, to a lesser extent, in Punta Chueca.
Throughout my time there, | carried out participatory observation, spending time with fishers and
their families in their homes, on the soccer field, in fisheries governance and training meetings
and once on their boat as they fished. | was unable to spend more time with them on the boat for
cultural reasons. | attended one Catholic Mass and a service at one of the Apostolic churches in

town. My results are based in part on the daily field notes that | recorded.
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Along with participant observation, | conducted 18 semi-structured interviews with
fishers during my time in Kino Bay. | spent my first two weeks building rapport with fishers and
other community members, meeting them through COBI staff and visiting them in their homes.
During this time, | gained a sense of the religious culture in Kino Bay and used this information
to formulate my interview guide (Appendices A and B). | conducted two pilot interviews, one
with a Catholic fisher and one with an Evangelical fisher, to test the clarity and cultural
appropriateness of the questions in the interview guide. The pilot interviewees also provided
their own definitions of the phrase “fisheries management”. These definitions were combined
and used to explain the meaning of “fisheries management” during future interviews, which
provided fishers with a common vantage point from which to approach questions concerning the
role of various actors in fisheries management.

During each interview, | took written notes and collected audio recordings. Interviewees
were provided with a consent form and asked to give their oral or written consent to participate
in the project (Appendices C and D). | followed the interview guide as closely as possible during
the interviews, while allowing interviewees to tell stories or bring up other information that they
felt was pertinent to the discussion. | asked clarifying questions or asked interviewees to
elaborate when appropriate.

Subsequent interviewees were identified through snowball sampling. Using
recommendations from initial contacts, whom | met largely through COBI staff, | categorized
interviewees into each of three religious classifications: Catholic fishers, Evangelical fishers and
non-religious fishers.? Following each interview, | solicited recommendations of key fishers that
may be interested in answering my questions. While occasionally the interviewees provided a
personal introduction to another potential informant, | usually contacted potential interviewees
by visiting their homes. Interviews were conducted in fishers’ homes, at a local hotel restaurant
or at the interviewee’s place of work.?

To address any confusion because of the difference between terms used in the

introduction and those used throughout the rest of this study, Evangelical fishers are synonymous

L For full definition used, see Appendix B, Question #10.
% These first religious classifications were largely based on the classifications indicated by the recommending
interviewee; | later changed my classification system, as indicated in the Analysis section of Methods.

® While some fishers that | interviewed worked exclusively as fishers, some supplemented their incomes with other
occupations, such as providing security for a nearby academic institution.
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with Protestant fishers. In addition, all of the Evangelical fishers that | interviewed in both Kino
Bay and Punta Chueca are also Pentecostal fishers. | use the term Evangelical fisher because
interviewees used this term to identify themselves.

Interviewees consisted of 18 males, with ages ranging from 30 — 66 years and an average
age of 46.1 years. They had lived in Kino Bay for an average of 36.6 years. While most of the
men still fish, two have retired and others supplement their fishing incomes with second jobs. Of
18 interviewees, six partially or fully completed primary school, six partially or fully completed
secondary school, three partially or fully completed preparatory school, two completed their
Associates degree and one has received his bachelor’s degree from the University in
Hermosillo.* While ten of the 18 interviewees fish with both family and friends, six fish only

with friends, one fishes only with family, and one usually fishes alone.

3. Data Collection Methods in Punta Chueca

In October of 2011, I returned to Mexico for eight days as part of Dr. Xavier Basurto’s
research team. We collected data in Punta Chueca, and | spent a day and a half of that time
conducting six semi-structured interviews for this project. Dr. Basurto introduced me to the
fisher | interviewed on the first afternoon. On the second day, Dr. Basurto hired a local fisher to
act as my language and cultural translator. He accompanied me to fishers’ homes to both
introduce me and to translate our interviews from Spanish to cmiique iitom, the local indigenous
language, if needed. Interviewees were selected through snowball sampling, stemming from
recommendations made by Dr. Basurto and the translator. | used the same interview guide and
interview methods in Punta Chueca as | used during interviews Kino Bay.

Interviewees from Punta Chueca consisted of six men, aged 26 — 65 years with an
average age of 38.7 years. They had lived in Punta Chueca for an average of 28.5 years, though
one fisher had only lived there for two years. One fisher completed primary school, three fishers
partially or fully completed secondary school, one fisher received his bachelor’s degree from the
University in Hermosillo, and one fisher never attended school. Four of the six interviewees fish
with both friends and family members, one interviewee fishes only with friends and one

interviewee fishes only with family members.

*In Mexico, primary school constitutes grades 1-6, secondary school constitutes grades 7-9, and preparatory school
constitutes grades 10-12.
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4. Analysis Methods

| analyzed data from field notes and written interview notes using NVivo 9.0. Because of
time constraints, | was unable to fully transcribe audio recordings from my interviews; however,
quotations used throughout the paper were transcribed from audio recordings and subsequently
translated into English. Speakers are identified using my coding system in this paper in order to
protect interviewees’ anonymity. | examined data from Kino Bay and Punta Chueca separately,
comparing aspects of results in each community after individual analysis was completed.

After uploading the data into NVivo, | identified common themes within the data and
created nodes for use in coding (Appendix E). | took most of these themes directly from the
interview guide, such as “Fishers’ role in fisheries management” and “Religious teachings
concerning fishing”. Others emerged regularly throughout the data, such as “Prayer” and
“General beliefs about God”. | then coded each full interview into three nodes representing
categories across three variables: religious activity level, affiliation with COBI and location.

| classified interviewees from Kino Bay into five religious categories: Evangelical
fishers, inactive Catholic fishers, moderately active Catholic fishers, active Catholic fishers, and
fishers affiliated with a different religious organization. | created these classifications to reflect
interviewees’ current level of participation with their religious organization. This classification
did not address individual faith and belief systems. In Kino Bay, | first observed then confirmed
with community members that, though most fishers claim to be Catholic, their level of
involvement with the church is highly variable. Thus, religious activity level seemed a more
accurate variable with which to compare responses than professed religious affiliation.

Classification was based on interviewees’ responses to three categorical questions in the
interview guide. These questions address religious service attendance, participation in church
activities and the relative importance of participation in church activities compared with other
activities. | attributed a numerical value to each response, and then added the values accumulated
over the three questions to achieve the final classification (Appendix F). Five of 18 interviewees
are classified as Evangelical fishers, five are classified as inactive Catholic fishers, three are
classified as moderately active Catholic fishers, four are classified as active Catholic fishers, and
one is classified as a fisher affiliated with a different religious organization. | left Evangelical

interviewees in a separate category for the purposes of comparison. In addition, I created a
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category for fishers affiliated with a different religious organization which includes only one
interviewee. While he is not affiliated with a formally recognized religious organization, he
attends Alcoholics Anonymous (AA), which he claims as his religion. It is important to note that
all five evangelical interviewees and the interviewee affiliated with AA fell in the “active”
religious category.

Interviewees from Punta Chueca were also categorized by religious activity level.
Because the only organized religious organization in Punta Chueca is the Apostolic Church,
which is an Evangelical church, I categorized its members by religious activity level in the same
way that | categorized Catholic fishers in Kino Bay. Using this categorical system, one fisher out
of six interviewees is an inactive Evangelical fisher, one is a moderately active Evangelical
fisher, and two are active Evangelical fishers. While one other interviewee could be classified as
an inactive Evangelical fisher, he has only lived in Punta Chueca for two years and is therefore
less representative of the general population in Punta Chueca than other interviewees. While 1
included his responses in the general analysis, | did not include them in analysis of responses
based on religious activity level. The final interviewee adheres to traditional spiritual beliefs of
the Seri people. While I included his responses in the general analysis as well, 1 did not include
them in analysis of responses based on religious activity level.

In addition to participation in religious activities, | classified interviewees based on
affiliation with COBI and location. I classified fishers as “affiliated with COBI” if they are
members of a COBI-supported fishing cooperative or if they work with and/or have close
personal ties to COBI staff. 1 designated seven interviewees in Kino Bay as “affiliated with
COBI” and eleven interviewees as “not affiliated with COBI”. | did not include interviewees
from Punta Chueca in this classification because COBI has little presence there. | also placed
interviewees in a location category, either Kino Bay or Punta Chueca.

After coding the data based on themes as well as the three categories described above, |
ran compound queries to link text coded under the themes to text coded in the religious
categories. Because of the small number of possible categories within the “affiliation with
COBI” and “location” variables, I examined responses over these variables without the use of
queries. | examined differences in responses based on interviewee affiliation with COBI only for
questions in which COBI’s influence may have impacted fishers’ answers. In addition, | only

examined differences in responses based on location when comparing the gradient in religious
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participation within the Apostolic Church in Punta Chueca to the gradient in religious

participation within the Catholic Church and Apostolic Church in Kino Bay.

5. Potential Biases

While | have attempted to minimize the impact of bias in this project, several potential
sources of bias should be addressed. First, my own religious background and beliefs may
influence my understanding of the faith and religions of interviewees. | grew up attending and
am still a member of the Presbyterian Church (USA), a Protestant denomination of the Christian
Church. Multiple interviewees and community members asked about my religious background
and beliefs. As I indicated to them, | believe in a higher power, and my beliefs are partially based
on teachings and traditions found in the Christian faith and Church.

Another potential source of bias stems from the language and cultural differences that I
encountered while conducting this study. In Kino Bay, | conducted interviews in Spanish, my
second language. In Punta Chueca, interviews were conducted in both Spanish and cmiique iitom
through a translator. When discussing religion and one’s livelihood, two highly personal and
potentially emotional subjects, small nuances in wording can prove highly important. Some of
these nuances may have been lost in translation.

In addition, the use of snowball sampling methods in both communities may have led to
the exclusion of important social groups and networks in data collection. For instance, many
community members in Kino Bay alluded to a large fisher network of drug and alcohol users in
the town, a network with which | did not engage. As indicated above, some fishers that |
interviewed in Kino Bay are closely affiliated with COBI, which likely impacts their
understanding of fisheries and sustainability. As | met most of the interviewees in Kino Bay
either through COBI staff or through recommendations by fishers affiliated with COBI or their
friends, their understanding of fisheries and sustainability may have been impacted by COBI as
well. 1 also knew some fishers better than others at the time of the interview, which may have
affected fishers’ comfort level with me and therefore impacted their responses.

Finally, I am a Caucasian woman from the United States working in a small fishing
village in Mexico. While fishers are accustomed to researchers visiting these communities to

conduct studies, | am no doubt a foreigner in many ways. Thus, this obvious demographic
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information likely influenced community perceptions of me, impacting both my observations and

interviews.

Part 3. Results

Results are presented in two parts: results from Kino Bay and results from Punta Chueca.
Results stem from semi-structured interviews and participant observation conducted in each

community.

1. Kino Bay

As a group, Evangelical fishers in Kino Bay proved more reluctant to engage with the
interview process than Catholic fishers. | found it difficult to obtain recommendations for
Evangelical fishers with whom to conduct subsequent interviews. In addition, some of these
potential interviewees proved too busy to participate in the interview or simply ignored my
attempts at communication. Similar situations occurred with Catholic interviewees, but with less

frequency.

a. Religious Culture

Kino Bay houses about 11 distinct religious organizations, most of which include
denominations of the Christian Church. | was unable to derive the exact number of organizations
due to uncertainty among community members. The Catholic Church is the largest church in
Kino Bay, both in terms of membership and building size. The other Christian denominations are
smaller Evangelical denominations, some of which have multiple churches set up in various
neighborhoods throughout the community. > The Apostolic church represents the largest
Evangelical denomination in terms of membership. Other denominations include, but are not
limited to, the Baptist Church, the Calvary Temple Church, the Church of God, Jehovah’s
Witness and La Luz del Mundo (the Light of the World church). Various community members

also listed AA in their list of religious organizations.

> The term Evangelical will be used in this paper to refer to non-Catholic Christian denominations. The term
“Protestant” is often used in the US, but | chose here to use the literal translation from Spanish to convey the slightly
different meaning of the word in Mexico.
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A few community members divided Kino Bay’s population into three religious
categories: Evangelical Christians, Catholics and those who do not attend church. As explained
in the Methods section of this project, however, the lines between these categories tend to blur.
Thus, though the National Institute for Statistics and Geography (INEGI) provides the official
census including a breakdown of the population’s religious affiliation, I asked four community
members to provide their perceptions of community religious affiliation in Kino Bay.
Proportions given for the Catholic Church ranged from 40% to 70% of the population.
Responses for Evangelical denominations combined ranged from 30% to 50% of the population,
and three of the four respondents referred to this category as the Apostolic church rather than the
Evangelical churches. Finally, respondents stated that between 0% and 20% of the population is

not affiliated with religion at all.

Catholic Church

The Catholic church is a large building located in the center of town, near the soccer
fields and the town civic center. Community members often use it as a point of reference when
giving directions because of its unusually large size. The spacious inside contains wooden pews
in radiating rows facing a raised area at the front where the pulpit and altar reside. 14 images
depicting the Passion of Christ line the walls of the church, and advertisements for children’s
first communions cover the bulletin board. The front of the church opens to a yard containing
benches, and a meeting hall sits to one side.

Father Francisco Rivera, commonly known in the community as Father Pipo, presides
over services and runs the general business of the church. A Spanish priest, he was appointed by
Archbishop José Ulises Macias Salcedo, who presides over the Metropolitan Archdiocese of
Hermosillo. While Father Pipo plays a prominent role in the community, | heard very little about
him from community members. Along with his church duties, he participates in activities outside
of the church, such as the national Day of the Marina festivities. Community members also
alluded to two well-liked and respected Catholic nuns in Kino Bay, one of which had recently
passed away. They were active players in the church and community, often visiting church-
members and caring for the suffering.

| attended multiple events at and through the Catholic Church during my stay in Kino

Bay, including Mass (the typical Catholic religious service) and two women’s 15™ birthday
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parties. About 60 community members attended Mass, and the service included Biblical
readings, singing, common rituals and a homily (sermon). The service remained solemn, evoking
a sense reverence and awe. The priest made no mention of fishers or fisheries management. In
contrast, about 300 people were present at each of the 15" birthday parties, or quinceafieras.
Community members enthusiastically discussed the events both before and after they occurred.
Dinner and a band were provided by the honoree’s family, and most attendees dressed up and
brought alcohol for the event. Attendees without small children continued to dance, drink and
enjoy themselves late into the night.

Through interactions with community members as well as my observations of the
contrasting community participation at these events, | found that religious participation of
Catholic community members ranges from those who regularly attend Mass and participate in
church activities to those who usually attend only large events. In addition to 15" birthday
parties, these events include weddings, baptisms and other significant milestones. When asked,
some Catholic community members stated that they only attend these large religious events as an
excuse to party, drink, and generally enjoy themselves. More regular participants in religious
activities would discuss those who attended Mass less often in a flippant or joking, but not

negative, manner.

Evangelical Churches

While the Catholic Church uses one physical church in Kino Bay, Evangelical churches
lie scattered in neighborhoods throughout the community. | attended a service at only one of
these churches, the Strength of Jesus Christ Apostolic Church. This church, a plant from the
central Apostolic church, is situated within a neighborhood in the outskirts of the town. The
building itself is constructed of cement and consists of one large room with a raised platform at
one end. Colorful ribbons and flowers adorned the altar, and the pastor and pulpit shared the
raised platform with the band and their equipment. The congregation sat in folding chairs and
comprised of about 10 women, 8 men and 12 children. Musicians played electric guitars, and the
music was broadcast through microphones attached to large speakers. The singing, led by the
pastor of a neighboring church, was lively and filled with clapping and story-telling. A visiting

pastor from outside of Kino Bay gave the sermon, and the usual pastor led other portions of the
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service. Each pastor spoke with emotion, conveying stories and teachings both from the New
Testament and their own lives as the congregation continuously added “Amen!”

For the most part, Evangelical community members participate in religious activities on a
more consistently regular basis than Catholic community members. This attendance is facilitated
by the convenience of having churches close to people’s homes. Pastors and other church leaders
usually emerge from the Kino Bay community itself, volunteering their time and energy while
still fishing or working in other capacities to support themselves and their families. While
Evangelical denominations do have distinct practices, belief systems and traditions, they align far
more closely with one another than any of them do with the Catholic Church. Thus, combining
these distinct Evangelical denominations into one group is a logical necessity for the purposes of

this study.

Alcoholic Anonymous

Multiple community members alluded to Alcoholics Anonymous (AA) while discussing
the various religions found in Kino Bay. Participants view it as an avenue to connect with a
higher power. One interviewee told me that many people who refuse to go to church will attend
AA and commune with a higher power there (G3E2). However, the proportion of the population
participating in AA is extremely small compared with the proportion of those affiliated with the
Catholic or Evangelical churches. I identified three AA meeting houses in Old Kino Bay, though

| am unsure how many of them are still in use.

The Non-Religious Community

Finally, a significant proportion of community members remain unaffiliated with any
religious organization in Kino Bay. While the line between a non-religious community member
and an inactive Catholic community member remains blurry, a distinct population of non-
religious community members exists in Kino Bay with whom | did not connect during my time
there. All int