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Abstract 

This thesis argues that the challenges Zimbabwe has been facing since her 

independence in 1980 are a result of bad governance. There is undeniably a leadership 

deficit in Zimbabwe, as in many countries across Africa, that is evidenced by the 

continuous deterioration of living conditions of the general populace. The oppressive 

policies that emanated from the colonial era are still being enforced in contemporary 

Zimbabwe. Unfortunately, such policies are being perpetrated by the black government 

against black people. As a result, the economy and social lives of the populace have been 

ravaged by corrupt leaders, both social and religious. Many people have died at the hands 

of irresponsible and egocentric politicians without account. What theology can the church 

develop to mitigate such pernicious politics in Zimbabwe by the liberation struggle 

movement ZANU-PF? The church should be a non-partisan entity that functions as the 

soul of the nation. It is the church’s mandate to facilitate reconciliation and healing 

through dialogues that unify the people of Zimbabwe. The auspicious moment for the 

church in Zimbabwe is to facilitate an unbiased dialogue that is imbedded in Christian 

theology, seeking to promote democracy and leading the country towards recovery. 

Christian theology does not evade truth, justice and repentance. These three remain as the 

prerequisites for genuine reconciliation. This is the message of the church to the world, 

and it should never be compromised for any ungodly gain and self-aggrandizement. 
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Introduction:  

Since her independence in 1980, Zimbabwe has been plunged into unprecedented 

social, economic, and political chaos, resulting in the country experiencing an 

unparalleled inflation rate, unemployment, and poverty. Additionally, for four decades, 

tribalism, exacerbated by the dictatorship of the former president Robert G. Mugabe, has 

ravaged the economy and social lives of the populaces of this country. Unfortunately, 

many of the oppressive polices that were a feature of white minority rule before 1980 are 

still predominant, yet today they play out not only racially but also along tribal, class, 

gender, and political lines. Colonialism is a ghost that still haunts the citizens of this 

nation, causing pain and division. During the reign of Mugabe, the first black president of 

Zimbabwe, twenty thousand people were massacred in Matabeleland province by the 

Zimbabwean army based on tribal affiliations. Since the Zimbabwean independence from 

the British colonial rule in 1980, thousands of opposition leaders and activists have been 

killed by the ruling party’s supporters and security agencies without anyone held 

accountable for these atrocities. The Zimbabwean dilemma has worsened after the 

removal of Mugabe from power through a “soft coup” by his deputy Mr. Emmerson 

Dambudzo Mnangagwa in 2017.   

In order to attempt to solve the nation’s problems, we need a critical analysis of 

the roots of this Zimbabwean predicament. Reconciliation and national healing are 

imperative, and it is the duty of every Zimbabwean, starting with the political leaders, 

traditional leaders, as well as church leaders to expose the truth about what transpired 
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since our independence in 1980 and allow justice to take its reign.  Therefore, in this 

thesis I will start by laying a theological foundation upon which the rest of the discourse 

will be centered. The theological basis includes such topics as the theology of the church 

versus the state, the role of the church in politics, liberation theology in the 

African/Zimbabwean context and whether the church should embrace the violent or non-

violent resistance approach. This thesis will explore a brief history of Zimbabwe, with a 

focus on colonialism and its lingering impacts post- independence, the leadership 

approach that has shaped Zimbabwe to date, and the succession question that led to a 

“soft coup” in 2017. There is an adage that says, “everything rises and falls on 

leadership.” There has been a leadership deficit in Zimbabwe that has impeded growth in 

its different sectors. church leaders in Zimbabwe can play an important role in promoting 

democracy and leading the country towards recovery. In the concluding chapter, I will 

also discuss about the theology of reconciliation from an Ubuntu (African Theology) 

perspective. Christian theology calls upon the church to pursue truth, repentance, and 

justice. These three remain as the prerequisites for genuine reconciliation.   I will discuss 

the role of the church in Zimbabwe, both positive and negative, in formative times and 

examine how. churches might be able to lead in this process of national healing through a 

truth, justice, and reconciliation commission.  

Another key factor in shaping Zimbabwean culture was the work of Western 

missionaries. The first mission station was opened in Inyati in 1859 by Reverend Robert 

Moffat. Missionaries are responsible for spreading a misconception among African 



 

 
3 

people that to be a Christian meant to be “removed from indigenous cultures” and that 

African religions were to be regarded as demonic and evil. Therefore, it was required that 

before converting to Christianity one had to renounce one’s tradition. The missionaries 

went on a rampage to demonize sacred places that were significant to African worship. 

Their task was to help the locals believe in the teachings of the Bible; however, 

Christianity was used as a tool to further oppress blacks by bringing them under the 

subjection of the whites whom they interpreted as the masters according to such portions 

of Scripture as Ephesians 6. Hilde Arntsen, in her article, “Missionaries and 

Colonization,” states that, “Religion was used to legitimate, sustain and even promote 

political tyranny and oppression…the early missionaries did not differentiate between 

their faith and their culture.”1 Colonizers and missionaries were viewed as one team 

because missionaries supported and benefited from the oppressive acts and laws enacted 

by white colonial masters.  

 When elections were held in February of 1980, Mugabe had a resounding victory 

and became the first black prime minister of Zimbabwe. On the eve of his inauguration as 

the prime minister, Mugabe declared a message of reconciliation:  

The wrong of the past must now stand forgiven and forgotten. If we look into the past, let us do so 
for the lesson the past has taught us, namely that oppression and racism are inequalities that must 
never find scope in our political and social system…An evil remains evil whether practiced by 
white against black or black against white.2  

 

 

1Hilde Antsen, The Battle of the Mind: International New Media Elements of the New Religious Political 
Right in Zimbabwe (Oslo: University of Oslo,1997) 49. 
2 Antsen, 244. 
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As the years have unfolded, we might well ask what happened to Mugabe during 

his thirty-seven-year rule, which was marked by evil against blacks and whites by his 

ZANU-PF party as well as his government. Though the leadership in Zimbabwe changed 

in 1980 from the white minority to blacks, the colonial system policies of governance did 

not change. When analyzing Mugabe’s statements of reconciliation at independence and 

the violence against anyone who opposed him and that also characterized his leadership, 

one is moved to ask, was Mugabe a “Decolonial liberator or a Colonial Villain?”3 Sabelo 

J. Ndlovu-Gatsheni, in Mugabeism? History, Politics, and Power in Zimbabwe, argues 

that “Mugabe’s politics have always been anti-colonial rather than decolonial … 

Mugabeism has embraced violence as a pillar of governance.” In other words, Mugabe’s 

policies were not in any way different to those of the colonial government. After 

independence, the black elites became the new “colonial masters” who used the same 

oppressive policies of governance against their own people and to accumulate wealth for 

themselves at the expense of the poor. 

The use of violence by the black government to quell the voice of disgruntlement 

from the people against the government started in 1981 when Mugabe unleashed the 

army’s Fifth Brigade on Matabeleland and Midlands, where the Ndebele tribe are mostly 

concentrated.4 The massacres that took place are known among the people as 

Gukurahundi, and an estimated number of 20,000 civilians died, some of whom were 

 

3 Antsen, 244. 
4 Canaan Sodindo Banana, Politics of Repression and Resistance: Face to Face with Combat Theology 
(Zimbabwe, Gweru: Mambo Press, 1996) 224. 
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tortured and raped.5 Michael Bratton argues that the violence against political opponents 

after independence has its roots from the history of “systematic political violence”6 in 

Zimbabwe. In other words, a precedence of violence was set by the colonial government 

and continued with the black government. Bratton goes further to say, “A template for 

state coercion was established by harsh colonial conquest and rule culminating in a bitter 

independence war between white settlers and two liberation movements.”7 The state 

sponsored massacres in Matabeleland and Midlands fanned tribalism in Zimbabwe 

because Mugabe and his ruling party did not trust Joshua Nkomo and his ZAPU party, 

who were also openly opposed to the rise of Mugabe as the first black prime minister of 

Zimbabwe.   

There are numerous unaccounted deaths and human rights abuses perpetrated by 

the Mugabe and his ZANU-PF party to date. Over the years during Mugabe’s rule several 

attempts of reconciliation and national healing efforts have been proclaimed to no avail. 

In my opinion, these efforts were done by people who were biased towards the ruling 

party hence there was lack of legitimacy in the processes. The church should organize the 

people to fight against the fear of authorities which the ZANU-PF regime has been using 

against anyone who challenges its incompetence and brutality. A message of hope and 

courage is needed among the Zimbabwean people so that they can stand boldly and 

 

5 Michael Bratton, “Violence, partisanship and transitional justice in Zimbabwe,” J. of Modern Studies, 
Volume 49, Issue. 3 (2011), 359.  
6 Bratton, 358. 
7 Bratton, 358-359 
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confront the lack of accountability and transparency by their government. It is the 

Christian duty to facilitate negotiations towards reconciliation that is not biased against 

people but that advocates for justice and equitable distribution of the country’s wealth. 

The role of the church is also to unlearn wrong doctrines that were taught by those who 

benefitted from the corrupt government and who used heretical teachings to support their 

sinful acts. There still exist churches who masquerade as those teaching the true doctrine 

of Christ, yet their agenda is to use the Bible for partisan purposes. These should also be 

confronted with the truth of the gospel that seeks to liberate people from all forms of 

oppression.  
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Chapter 1 

The Greatest Challenge to the Church 

1.1 Introduction 

In this chapter I am going to discuss about the challenges the church faces for 

upholding her relevance in contemporary Zimbabwe, as in other parts of Africa. This will 

go alongside with the discourse about the role of the church in national politics. I will 

further explicate how liberation theology is formed and its development. In my 

discussion I aim to expose why I think the theology of the church and the state have not 

produced an equitable society as it is characterized in countries throughout the continent 

of Africa. A robust discussion on the role of the church in national politics has been 

going on in Africa and it is an important subject that I will argue about that also includes 

the mission and mandate of the church. A very important topic that I will further tackle, 

that also needs to be looked at theologically, is that of violent or non-violent resistance 

approach to political totalitarianism. I will conclude this chapter discoursing about the 

theology of reconciliation.  

It has been more than four decades since Zimbabwe got her independence from 

the British colonial rule. The general livelihoods of the populace have worsened since the 

colonial era. Hospitals are not functional, high unemployment is the order of the day, 

people in the urban as well as rural areas struggle to get clean water for domestic use, 

abuse of drugs among youths has skyrocketed, and poverty is at unparalleled levels. 

Additionally, for the past four decades, tribalism, exacerbated by the dictatorship of the 
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former president Robert Mugabe, has ravaged the economy and social lives of most 

Zimbabweans. Opposition political activists and leaders have been tortured and killed, 

some incarcerated without any trial for more than two years at a time. Zimbabwean 

government and leadership have been marred with the question of legitimacy since 1980 

because of repeated cycles of disputed elections. If 86% of the population is Christian8, 

then it can be concluded that Zimbabwe is a Christian country. Why has the church failed 

to bring about a democratic influence on the political and social landscape of Zimbabwe? 

It is quite exasperating, as pointed out by Emmanuel Katongole in his book The Sacrifice 

of Africa: A Political Theology of Africa, that even though the church in Africa is a 

powerful organization numerically, it has failed to effect any change in its “social history 

of violence, corruption and poverty.”9 Unbelievably, the church has gone to bed with 

corrupt leaders, with the exception of a few who have remained faithful to the gospel, and 

they also believe in the ideology of pacifism. Each time church leaders confront injustices 

and oppressive governance, they are rebuked by politicians and told not to meddle in 

politics.10 Should Christian leaders and Christians themselves be involved in politics? If 

so, to what extent? In the next section, I will explore the scriptural and theological 

 

8 Zimbabwe - United States Department of State, May 12, 2021, https://www.state.gov/reports/2020-report-
on-international-religious-freedom/zimbabwe/. 

9 Emmanuel Katongole, The Sacrifice of Africa: A Political Theology for Africa (Grand Rapids, MI: W.B. 
Eerdmans, 2011) 7. 
10 Katongole, 38. 
 

https://www.state.gov/reports/2020-report-on-international-religious-freedom/zimbabwe/
https://www.state.gov/reports/2020-report-on-international-religious-freedom/zimbabwe/


 

 
9 

grounding for the church’s engagement with the state and her dealings in politics and her 

role in advocating for justice and equality. 

In the case of Zimbabwe, each time those who have the political power give a 

platform for criticism or involve the church in political affairs, their sole purpose is to 

portray a democratic image to the international community, yet there is no true 

democracy in Zimbabwe. Anyone who genuinely opposes those in power suffers 

persecution. One would think that the modus operandi of governance in a Christian 

nation is derived from biblical values. It is in this context that the church is called to 

minister and unfortunately, the message of the church has been assuaged by the church 

leaders’ double standards and the fear of the oppressive regime. In his discussion about 

the Cameroonian situation Katongole poses a very important question: 

How can the African human being attain a condition that will enable him and her to escape misery 
and inequality, silence and oppressive? If Christianity seeks to be anything more than an effort to 
swindle a mass of mystified blacks, the churches of Africa must all join to come to terms with this 
question.11 
 

This question seeks to address the relevance of the church in the Zimbabwean context as 

well. The discourse about the relevance of the church to contemporary Africa society is 

very critical if the church should remain authoritative as an institution, and if the voice of 

the church should be esteemed today and the years to come. The Zimbabwean condition 

is a struggle for justice that requires the church to think theologically within the African 

or specifically Zimbabwean context. Katongole categorically states that “The root of the 

 

11 Katongole, 106. 
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problem is that Christianity in Africa has failed to become a way of life but has remained 

as a spiritual affair.”12 This is the aspiration of most corrupt politicians that the church 

remains confined to spiritual matters and relinquish social matters to politicians. It is 

quite clear that the church’s influence on society is dreaded by oppressors because they 

are quite aware that the church advocates for truth and seeks to address the plight of the 

people.  

Jean Marc Ela, a Cameroonian theologian, in his book My Faith as An African, 

contends that not only has Africa suffered from slavery and control but “also a history of 

struggle and resistance to oppression…Today African Churches must position their faith 

in the context of struggles for justice and liberation… Liberation of humanity means 

decolonization, development, social justice and respect for inalienable human rights and 

for basic liberties”13 What this means is that the fight for freedom is not just for 

politicians but for the church as well. The church is part of the people that need the 

freedom and as such should fight for the liberation of all people. It is in this context that 

the church in Zimbabwe should develop a theology that will become a launching pad for 

combating such struggles by the Zimbabwean people. The church is compelled to fight 

for human rights and social justice by impartially becoming the voice of the voiceless.  

Ela notes the position that a relevant church for the African context should take. 

He says, “From now on, what will count is the extent of concern the church shows for 

 

12 Katongole, 107. 
13Jean-Marc Ela, My Faith as an African (Eugene, OR: Wipf & Stock, 2009) 126. 
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human beings in search of justice and liberation…the humanity of our people’s condition 

is what now challenges our faith as Africans. We ask if evangelization has produced 

sufficient fruits of justice.”14 What is the church’s mission? Does it contribute in anyway 

by alleviating oppression among the people which it seeks to evangelize? The theology 

that the missionaries brought to Zimbabwe as well as Africa at large is an oppressive 

theology. In other words, it is a theology that confines Christians to beliefs of accepting 

suffering and enduring injustices at the hands of their government as true biblical faith. 

The emphasis that the missionaries put on Scriptures such as Ephesians 6:5 led ignorant 

people to suffer under the oppressive leaders since they thought they had nothing to do or 

say but to obey orders from their masters. If the church is indifferent towards the 

injustices that Zimbabweans have suffered at the hands of the black government, then the 

church is being hypocritical. Such a type of theology that disregards the poor and the 

oppressed is causing the church to lose its relevance in Zimbabwe. Ela says, “It is 

impossible to read the Bible while allowing people to remain poor and exploited.”15 This 

means the message of the Bible should challenge the reader to advocate and stand in 

solidarity with the pariahs of society.  The church’s challenge is to be true to itself and 

the message of the Bible.  

Zimbabweans have been oppressed for too long because the church has remained 

silent about the political and economic oppression by the black regime. Ela calls it 

 

14 Ela, 127. 
15 Ela, 127. 
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“oppression of blacks by blacks.”16 This is how the church is losing its significance in 

African society. Ela supports this same argument in a very candid way when he points 

out that “Christianity is in danger of being considered obsolete. As long as church 

buildings are filled and yet no questions are asked about the commitment of Christians to 

social problems.”17 Ela contends that the church has decided to focus on “salvation of 

souls, a situation he compares to the distribution of “visas to eternity”.”18 This is typical 

of the church in Zimbabwe which has preferred to remain silent about social issues that 

affect people daily.         

 Christians in Zimbabwe have been taught that their life challenges should be 

fought in prayer and fasting. They climb mountains and spend days in prayer only to 

come down and find the same challenges not moving an inch. Yes, the church should 

pray, but it should also be courageous enough to physically confront the challenges the 

society faces using biblical principles, some which I will discuss later in this chapter. 

Fewer people see the importance of saving in the church if the church does not address 

issues of justice and poverty hence,19 they look for help from other religions. In recent 

years the Islamic religion has come into the Zimbabwean communities with medical help, 

food distribution and income generating projects to alleviate poverty. 20 Ela asserts that 

 

16 Ela, 125. 
17 Ela, 122.  
18 Katongole, 107. 
 19 Ela, 123. 
20 “Ibrahim, Zimbabwe.” Islamic Relief Worldwide, May 9, 2022. https://islamic-relief.org/news/ibrahim-
zimbabwe/.  
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the church needs to change her theology to remain relevant to the modern-day African 

society. He writes, “We need to turn to the type of church described so well in ‘Evangelii 

nuntiandi’ -a church concerned, above all with the salvation and total liberation of the 

person, of society, and of the material universe.”21 

There ought to be a willingness by the church to forsake certain theological 

practices that are foreign to our social milieu: for example, the demonization of the social 

structures in Zimbabwe that recognize African social hierarchies and governance as 

undemocratic and unbiblical. It is true that the church is heaven bound, but since we are 

still on earth, we take care of our earthly concerns. The theology of hope has never been 

more relevant to our society than it is in contemporary Zimbabwe. The church, therefore, 

must be the beacon and the giver of hope through the preaching of the gospel that 

confronts evil. Indeed, it is in Christ that the hope for freedom is assured pertaining to 

both life in the present and that which is to come.   It is hope that gives people an 

expectation of a better way of playing politics, how to deal with economics and injustices 

that has raged our society. When Jeremiah prophesied to the children of Israel while they 

were still in Babylonian captivity, he gave them hope as he says, “For I know the plans I 

have for you, declare the Lord, plans for welfare and not of evil, to give you a future and 

a hope.” Jeremiah 29:11. Katongole emphatically states that “Christian theology and 

practice have tended to readily and uncritically surrender the diagnosis and prescription 

 

21 Ela, 123. 
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for what is going on to the secular disciplines of politics, economics and sociology.”22 

The church has abandoned critical issues that most people are concerned about, and she 

has embraced a quiet diplomacy, circumventing a confrontation with the state, until in 

2007 when the Zimbabwe Catholic Bishops’ Conference wrote an ecumenical document, 

“Zimbabwe We Want-Towards a National Vision for Zimbabwe,” which was presented 

to the state. However, the concerns and recommendations in the document were ignored 

by the government.23  

 

1.2 The Theology of the Church vs. the State 

Paul Lehmann states that the government or the state is a “God-given institution 

for the common good of the society.”24 The state is instituted by God to run the affairs of 

a society that is comprised of Christians and non-Christians in a justly and peaceable 

manner. In reference to the 1985 South African Kairos Document, Lehmann points out 

that the “need for a ‘prophetic theology’ as the authentic mind and voice of the church in 

calling itself and the state to account and in taking responsibility for bringing justice and 

power together for the freedom, peace, and human good for all.”25 State theology and 

 

22 Emmanuel Katongole, Born from Lament: The Theology and Politics of Hope in Africa (Grand Rapids, 
MI: William B. Eerdmans Publishing Company, 2017) 21. 
23 “The Zimbabwe We Want: Towards A National Vision for Zimbabwe,” ZCBC, accessed April 10, 2023, 
http://www.zcbc.co.zw/assets/press_statement.pdf. 
24 Charles Villa-Vicencio, Between Christ and Caesar: Classic and Contemporary Texts on Church and 
State (Cape Town: D. Philip, 1986) VI. 
25 Villa-Vicencio, VII. 
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church theology should converge on holding each other accountable to ensure that there 

is peace and stability in their society.  

However, it must be noted that the obedience of the church to the state is made to 

ensure that justice is adjudicated to the poor and the oppressed as written in the book of 

Proverbs 29:7 which says, “The righteous care about justice for the poor, but the wicked 

have no such concern.” (NIV) If the church lives in partnership with the state to bring and 

effect injustices among the poor and the marginalized of its society, then she has lost her 

rightful position of calling and mandate. According to Romans 13:1-4, the Apostle Paul’s 

assumption of the authority that God has appointed is that which cares for people. Such 

authority deserves the church’s obedience and anything else should face resistance. The 

church should unequivocally remain a steward and a guardian of social justice. The 

position of the church should be that of being the voice of the oppressed and 

marginalized. A laissez-faire attitude of the church towards politics and governance has 

contributed to authoritarianism and social maladies in Zimbabwe. 

During the days of the early church, such radical political decisions were part of 

the choices the church made even if it would cost their lives. Villa-Vicencio notes that 

“St Thomas Aquinas spoke of martyrdom as an appropriate response to tyrannical rule in 

some circumstances, Bonhoeffer committed himself to the cause of the despised of his 
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land knowing that this might well end in martyrdom for him, and the contemporary 

martyrs can be found in many oppressive situations around the world.”26  

A further study of the early church confirms that their theology was very precise 

on the issues it sought to address. One of the early Christian apologists by the name 

Tertulia argued that the link between the law and justice is that the law is born out of 

justice and if not, then that law is oppressive.27 He says, “If I have found what your law 

prohibits to be good… has it not lost its power to debar me from it?”28 It is this level of 

militancy to defend justice that the church might be lacking in our day. A soft approach 

to challenge dictatorship has proved to be ineffective in Zimbabwe for the past four 

decades. Christian leaders who practice a lukewarm theology for the fear of losing their 

lives are welcomed by the oppressive government.  Thomas Aquinas, during the 

medieval church argues that in extreme circumstances of tyranny, it is noble for those 

who have courage to execute the tyrant even if it means they put themselves in danger for 

the sake of bringing freedom to the rest of the people.29 This level of courage by the 

citizens is what brought about the Zimbabwean independence from the British colonial 

rule.  Many men and women sacrificed their lives for the sake of the majority to enjoy 

freedom. The suffering of the Zimbabwean citizens has been for too long, that in my 

opinion demands the church to rise to the occasion and help the citizens of Zimbabwe to 

 

26 Villa-Vicencio, XXI. 
27 Villa-Vicencio, 5. 
28 Villa-Vicencio, 5.  
29 Villa-Vicencio, 34. 
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expose and denounce the injustices perpetrated by politician and campaign for 

democracy.  

Confrontation is inevitable if the church must be relevant to the Zimbabwean 

predicament. Peter Storey put it in explicit terms in Protest at Midnight: Ministry to a 

Nation Torn Apart, when he says,  

‘Everything begins in theology and ends in politics’ It was theology, our biblical understanding of 
God and humankind, that thrust Desmond Tutu, myself, and many others into public square to stand 
against the state. This is how it ought to be: if the gospel of Jesus has nothing to say about the 
outrages rulers perpetrate on our common humanity, then the gospel has nothing to say about 
anything. So too with the church: confronted by systemic evil, a silent church is no church at all.30 

 
South Africa is a good example where the church alongside with other political activists 

refused to be silent, and as a result they realized freedom from the apartheid regime. The 

oppressive ideology of the state tries to separate theology and politics, yet, Storey argues, 

“one is the begotten of the other.”31 For those who confine the church to spiritual matters, 

it is because they fear that a balanced theology from the church that voices the freedom of 

the oppressed is bound to win. However, a church that is determined to adhere to a 

theology that liberates the masses will not escape from persecution. It is the reason why 

some theologians opt for a theology that is non-confrontational. Will a biblical theology 

exempt the church from suffering? If the church evades suffering at the expense of the 

freedom of its society, is it not losing its relevance? Storey asserts that, “it would be a 

church ‘under the cross,’ willing to suffer.”32 The calling of the church is to suffer for the 

 

30 Peter Storey, Protest at Midnight: Ministry to a Nation Torn Apart (Eugene, OR: Cascade Books, 2022) 
4. 
31 Storey, 19. 
32 Storey, 19. 
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freedom of the oppressed. Unfortunately, the church in Zimbabwe has been in its comfort 

zone for too long. As a result, the church has in fact developed a theology that suggests 

suffering as evidence of a curse. Hence, Christians have been indoctrinated by the 

“prosperity gospel” which has produced selfish Christians who detest suffering even for a 

good cause.  A faith that does not identify itself with the suffering, the marginalized and 

the oppressed cannot rescue anyone from the brutality of the current regime in 

Zimbabwe. There has not been a willingness by the church in Zimbabwe to confront the 

regime with the truth or holding the government to account for the injustices that it has 

inflicted upon Zimbabweans.   

The church, in the first place, is called for divine obedience followed by civil 

obedience, thus, if the state is in line with the will of God for the people. The church is 

not obligated to obey the state whose law contradicts the word of God. A line must be 

drawn to demarcate what the church can and should unapologetically do for the state 

without compromise. Villa-Vicencio argues that “Man never belongs totally to the State. 

He cannot be degraded into being a pawn of the State; the State exists for the benefit of 

man, and not man for the benefit of the State.”33 The responsibility of the state is to 

protect its people from any injustice and from those who break the law. Unfortunately, in 

the case of Zimbabwe, people have been left in the open by the State which oppresses 

them to benefit a few elites who hold offices of power in the State institution. In relation 
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to Romans 13, Villa-Vicencio pointed out that the Government is God’s servant and his 

creation, therefore, it is obligated to align its operations with the righteousness of God.34 

That means God is above all and below him is the Government and lastly in that order of 

hierarchy comes the church. In other words, God comes first before the government and 

the church should also obey God first before the state. The church should also obey the 

Government only when it is in line with the will of God for the people. If the Government 

strays from the will of God, then the church has no choice but to disobey the government 

even to an extent of breaking the law because “God’s will must be maintained above the 

law of man.”35  

The challenge that has derailed the progress of the church institution in fighting 

for justice and freedom of the oppressed in Zimbabwe is that the church is divided. There 

is a part of the church that supports the status quo when the other part seeks for a 

complete overhaul of the whole political system that it deems as corrupt and tyrannical. 

Of course, the part of the church that is in support of the oppressive regime has its leaders 

who also benefit from the oppressive State. In the book Kairos: The Three Prophetic 

Challenges to the Church edited by Robert McAfee Brown, Brown averred that State 

theology justifies the status quo, that is the totalitarianism while ignoring the plight of the 

general populace.36 In defense of their oppressive policies the state uses Romans 13:1-7 

 

34 Villa-Vicencio, 219. 
35 Villa-Vicencio, 220. 
36 Robert McAfee Brown, ed., Kairos: Three Prophetic Challenges to the Church (Grand Rapids, MI: 
Eerdmans Publishing Co., 1990) 29. 
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that purports to give “divine authority to the State.”37 The document further argues that 

the State uses “law and order” to clamp the wings of those who dare oppose its policies 

publicly. It is a theology that is developed from flawed hermeneutical practices where the 

interpretation of Scriptures is biased against the citizens. In fact, those in favor of the 

State purposely use such false interpretations to oppress people. Unfortunately, there are 

churches that help the state in Zimbabwe to develop such an unsound theology and 

enforce it on people using an iron fist of the police and the army.    

The Kairos document further states that in the case of South Africa, the apartheid 

regime used anti-communist label on anyone who opposed the State. Anyone who 

opposed the state theology or stood vehemently against any of the government’s 

oppressive laws was dismissed as a communist.38 This has been witnessed in Zimbabwe 

where if the church or anyone who stands to criticize the State, is considered a “Western 

puppet” who is after regime change or a sellout who is after leading the recolonization of 

Zimbabwe. It is worth noting, however, that there is a part of the church that has refused 

to partner with the State in building an oppressive theology. The church should adopt a 

theology that identifies it with the poor, the marginalized and the oppressed. Jesus, during 

his earthily ministry, identified himself with the poor, the marginalized and the 

oppressed. His mission was to set the captives free and preach the good news and give 

hope to the poor and therefore, the church’s mandate is to continue with the same.   
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1.3 The Role of the Church in National Politics 

The role of the church in politics is critical in keeping the government in check 

and holding it accountable for imposing undemocratic and oppressive policies on 

citizens. However, it is also vital for the church to put her house in order before 

challenging the state. In view of the Kairos document, Villa-Vicencio argues that 

“‘Prophetic theology’ as defined in the Kairos document is a theology both for the church 

and against the church. It is a renewal of the church and state.”39 There are those from the 

church who prophecy lies as it was in the times of Jeremiah.  

This is what the Lord Almighty says: ‘Do not listen to what the prophets are prophesying to you; 
they fill you with false hopes. They speak visions from their own minds, not from the mouth of the 
Lord. They keep saying to those who despise me, The Lord says: You will have peace, and to all 
who follow the stubbornness of their hearts they say, no harm will come on you. (Jeremiah 23:16-
17) 

 
Such church denominations who speak what the state wants to hear or are in support of 

the ungodly and oppressive policies are what Jeremiah refers to as those “who speak their 

own minds, not from the mouth of the Lord.” The first critique must be targeted at the 

church before the state. The church should engage in a self-introspection if it should be 

true to itself. The division in the body of Christ is retrogressive in the church’s progress 

in addressing Zimbabwe’s political ills. Of course, this is because part of the church has 

been captured by the politicians in power. 

A robust argument about the role of the church in national politics requires a 

critical look at three fundamental questions posed by Villa-Vicencio. He contemplates,  
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Why has the ‘Church Theology’ not developed a social analysis? Why does it have an inadequate 
understanding of the need for political strategies? And why does it make a virtue of neutrality and 
sitting on the sidelines?40 

 
Initially, Villa-Vicencio argues that the church’s greatest challenge which needs to be 

strongly rebutted, is the fact that social and political matters have been considered as 

worldly as alluded to before, therefore, implying that the church should have nothing to 

do with politics.41 Nevertheless, if the church choses this position she contradicts herself 

because the same Bible she draws her piety from demands her to be involved in the 

affairs of the world and become the salt of the earth and light of the world (Matthew 5: 

13-14). It must be firmly and unashamedly stated that a Christian should be involved in 

the affairs of this world, socially, politically or otherwise. Amos chapter 5 is a great 

encouragement to why the church should be involved in social justice as Amos 

commands Israel to pursue justice for the poor lest they face the wrath of God.  If not, 

then the church has given up to the diabolical organizations to take over dominion on 

earth. Villa-Vicencio contends that the Bible does not separate people from the world 

where they live, thus from social and public life. “Biblical faith is prophetically relevant 

to everything that happens in the world,” 42 he says. Therefore, the church must be 

involved in the politics of a nation to ensure that she preserves sanity in every sphere of 

human life.  

 

40 Villa-Vicencio, 261. 
41Villa-Vicencio, 261. 
42Villa-Vicencio, 261. 
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To answer the three critical questions the church should execute her role in a 

manner that does not put her in a compromising position. Karl Bath inserts that the 

church has such a duty when it comes to her relationship with the state. He says, “The 

‘true church’ has a responsibility to ensure that there is a ‘true state.’”43 How then should 

the church get involved or ensure that there is a ‘true state?’ Three tasks that Villa-

Vicencio points out need to be considered:  

1. The Church is called to be a ‘Watchman’ in the midst of a nation, prophetically witnessing the 
Divine demands for truth, justice and peace, and against all forms of oppression, discrimination, 
injustice and corruption. For this prophetic task the church has a duty to be well-informed of what 
is happening in the nation.44 
 

In this case the church should hold the state accountable and call out without fear or 

favor all laws and practices that jeopardizes the lives of citizens. In other words, the 

church should advocate for peace and justice that ultimately facilitates a democratic 

society.  A church that does not have a theology that provides a balanced social analysis 

will remain misinformed and out of touch with the reality and such a church cease to be a 

‘watchman.’ The church, therefore, should be involved in national politics. In her 

dissertation, Molly Manyonganise argues that Jesus was crucified by the Romans because 

they thought he was campaigning against their political positions. The Roman Empire felt 

threatened by Jesus, hence they eliminated him. She asserts that it is not good that the 
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government campaigns against the church’s involvement in politics because the church is 

already “part of a political culture.”45   

Manyonganise further contends that the role of the church should be to engage the 

government legitimately on governance and policy matters. She points out that the church 

is also involved in the social ministry of teaching to inform its members of the current 

affairs in the politics of a nation so that they can make their political decisions 

independently. In the formation of policies, she argues that the church should also contest 

certain policies that may violate the well-being of individuals and their rights. 46  

2. The Church is called to witness to the reconciliation which is in Jesus Christ in the midst of 
situations where political leaders, parties, nations, and power blocs, are in conflict.47 
 

It is common for conflict to arise in politics, consequently, the involvement of the 

church as a watchman becomes handy where parties with different political views can be 

called for a dialogue for the good of the whole. It is one fundamental role of the church to 

facilitate such dialogues. In her book, Peacemaking and Peacebuilding in South Africa: 

The National Peace Accord, 1991-1994, Liz Carmichael points out the major role played 

by the church in South Africa in the political transition of power from the apartheid 

regime to the multi-racial democratically elected government which was led by Nelson 

Mandela. The Truth and Reconciliation (TRC) in South Africa was led by Archbishop 

 

45 Molly, Manyonganise. “The Church, national healing and reconciliation in Zimbabwe: A womanist 
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Desmond Tutu, and it was very instrumental as an initiative to bring healing and 

reconciliation to a nation that was broken as a result of the gross human rights violations 

by the apartheid regime. The church demonstrated her leadership role, and as a 

watchman, was directly involved in political processes to ensure there was a true state. 

Storey argues that “…a silent church is no church at all,”48 citing how he, Tutu and many 

other preachers of the gospel were in the forefront, in the public square protesting against 

the state. He contends that the essence of the gospel is speaking against evil and if not 

then “the gospel has nothing to say about anything.”49  

3. The Church is called to witness by her own life and example to the love and peace which she 
commends to the nations. Herein in the challenge to the Church to take seriously the problem of 
her own disunity.50 
 

The church’s direct involvement in politics and church leaders who courageously 

demonstrated the gospel as the salt of the earth and the light of the world contributed 

immensely to the South African liberation from the apartheid regime. Of course, there 

were divisions in the church in South Africa, those who stood in solidarity with the 

apartheid regime and the other part of the church that also stood for the truth of the 

gospel. They represented and confronted the evil that the sate perpetrated against its 

people. Storey gives an account of how the church, in particular the Central Methodist 

Mission in Johannesburg, was directly involved and participated in politics during the 

apartheid era. Divided as the body of Christ was, there is part of the church that became 
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so involved in the struggle against apartheid. Though they were “accused of being 

political activists rather than faithful Christians,”51 by the other part of the church that 

was pro-apartheid they did not succumb to criticism but to do ministry “where people 

live, love, hurt and suffer.” Storey was accused of being too political in his sermons, but 

he remained adamant in what he called “defending God’s territory against trespassing 

politicians.”52 The Central Methodist Mission headed by Bishop Storey emerged as a 

model of what God intended for South Africa, being a inter-racial congregation despite 

all the persecution they suffered. The Central Methodist Mission was a place where 

activists found shelter, “where we could speak out, protest, and mourn our dead.”53 The 

CMM is a great example of what the church should be to the world, as “the church exists 

not for itself but for the world.”54 The same situation of such disunity that exists in the 

body of Christ is the greatest threat to what the church can accomplish as far as realizing 

a true democracy in the Zimbabwe.     

1.4 Liberation Theology in the African/Zimbabwean Context 

In relation to the theology of the church versus the state, it is essential to examine 

how theology is formed. In the preface of his book, A Black Theology of Liberation, 

James. H. Cone asserts that, “Theology is contextual language- that is, defined by the 

human situation that gives birth to it.”55 He points out that theology is not a universal 
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language about God but that it emanates from the history of a people and their 

experiences. Which suggests that it is significant, when studying a theology, to pay 

particular attention to its context. That includes the time it was written, the people it was 

written to and the circumstances and challenges that are sought to be addressed in that 

setting.56 In reference to liberation theology, Cone argues that it was established by black 

theologians for blacks who were trying to interpret “what has the gospel of Jesus Christ 

has to do with the black struggle for justice in the United States?”57 This question 

addresses context. Other races in the United State would not ask such a question since 

their experiences were either the complete opposite or far from the black experience of 

struggle for justice. Theology is therefore developed when people of similar experiences 

seek to make sense of and apply Scriptures to their unique context.  

Cone firmly states that, “Christian theology is a theology of liberation,”58 and 

further defined it as “a rational study of the being of God in the world in light of the 

existential situation of an oppressed community, relating the forces of liberation to the 

essence of the gospel, which is Jesus Christ.”59 From Cone’s perspective and context this 

definition elucidates liberation theology and more so the historical struggle for justice 

against racial discrimination that black people have suffered in America. Engaging in 

hermeneutical work from a contextual perspective result in the building of a theology that 

 

56 Cone, XV. 
57 Cone, XV. 
58 Cone, 1. 
59 Cone, 1. 



 

 
28 

is relevant to a particular group of people. Arguably, Scriptures should transcend 

cultures, times, and geographical locations and be applicable appropriately in all different 

contextual experiences.  Cone identifies a point of convergence between Karl Bath and 

Paul Tillich, in that they “both agreed that the Bible and culture are important data for 

theology.”60 Barth holds Scriptures as the basis for theology and Tillich agrees with him 

and he further claims and emphasizes that since the Bible is important, it should be 

relevant to the people to whom it is presented. Cone further argues that the starting point 

for theology is Jesus Christ who speaks to all cultures. The danger of holding to Barth’s 

assertion is that theology will lose its relevance to the contemporary society. Cone 

concludes that “Culture, then is the medium through which the human person encounters 

the divine and thus makes a decision.”61 It is, therefore, through the cultural lenses that 

people encounter God in Scriptures. It is a gross error for foreign cultures to impose their 

theology on a people of a different culture and experiences. Neither is it tolerable to force 

or lead a society to abandon its cultural practices that are not contrary to the Scriptures. 

People should experience the Bible and relate to God within their own cultural context.  

In his book From Liberation to Reconstruction: African Christian Theology After 

the Cold War, J.N. K. Mugambi draws the dichotomy between a sociological concept of 

acculturation and a theological concept of inculturation. He defines acculturation as “the 

process through which the people of one culture absorb and internalize the norms of 
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another culture during the period of encounter between the two cultures.”62 The 

dispersion of the African culture during colonization by the Europeans forced the 

Africans to jettison their own culture for the western culture. However, there are some 

Africans who embraced the gospel of the Lord Jesus, interpreted and applied it in their 

African context. This is what Mugambi calls inculturation, “the manifestation of the 

church in the various cultures where it has been introduced and established.” He 

postulates that the message of the church can be embraced without necessarily altering 

the norms of every culture. Inculturation allows each culture to look at the Scriptures 

through its own lenses and form a theology. Therefore, no single theology should be 

universal to all cultures in cases where life experiences differ.    

Liberation theology has faced some resistance from other theologians, who 

criticized James H. Cone’s writings on liberation theology and black theology as too 

extreme and too radical. Understandably so, such critiques are aliens to his context that is 

where one race seeks to dominate black people and keep them under oppression. Villa-

Vicencio points out that “Black people have done theology out of their guts, out of 

individual and collective experiences of struggle.”63 Such a development of a theology 

that is relatable to the black community in America is what brought about a turning point 

in the history of American politics through the civil rights movement leaders like Martin 

Luther King Jr. and Malcom X among others. The church in Zimbabwe should stop 
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depending on what Mugambi calls “theological packages designed for other cultures and 

historical contexts. The Zimbabwe Catholic Bishops Conference must be applauded for 

compiling “The Zimbabwe We Want,” document, though it was not favored because it 

pinpointed and critiqued some oppressive policies by the government.64 At least this was 

a strong start of building a theology that is relevant to our country.  

The gospel is the basis upon which a black theology or a liberation theology is 

formed.65 What it means is that there is a connection between the gospel and black 

theology. Cone asks a fundamental question when he says, “What is the connection 

between life and theology?”66 This question seeks to bring theology as a practical and 

meaningful in its simplest terms to the lives of people in a context which it also seeks to 

address. The Zimbabwean theology, like many other countries in Africa, should also be a 

liberation theology that pursues to free its people from the shackles of oppression 

mandated by other theologies especially from the missionaries during the colonial era. To 

the oppressed, Cone argues that theologians, as “prophets they must make it clear that the 

gospel of God stands in judgement upon the existing order of justice.”67 Any other 

theology that pacifies the existing order of injustices is bound to be rejected because it is 

viewed as unbeneficial to the oppressed. God himself is not indifferent to his people’s 
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pain and suffering, he is a “God of the Oppressed,”68 in Cone’s own words. That brings 

us back to the idea discussed above, that of the significance and relevance of the church’s 

message or theology to the Zimbabwean context.  

The starting point would be what Jean-Marc Ela in African Cry calls an “African 

Reading of Exodus.”69 The questions that arise are that, In the Zimbabwean or the 

African context, is the account of the story of the children of Israel’s liberation from 

slavery to the promised land anywhere close to our own experience? What slavery or 

oppression do Zimbabweans seek to be delivered from? Is there a promised land for us 

and in our context what does it look like? The story of Exodus has been very relevant and 

applicable in every sense to the political experiences of Zimbabweans. This has led to 

political activists composing songs with the Exodus message where their political leaders 

take the character of Moses and or David from other parts of the Scriptures. Their Canaan 

is the freedom from the oppressive ZANU PF regime. This is how Zimbabweans read 

Exodus, they take it as their own story with the same predicaments, promises and 

outcomes as experienced by the children of Israel in Egypt. It gives them hope for a 

brighter future in the same manner the children of Israel held on to the assurance of the 

promised land in the physical form. The Zimbabwean reading of Exodus does not just 

carry a spiritual meaning but a physical significance they look forward to experience in 

this present life.  
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Disappointingly, some among the church have confined the book of Exodus to a 

spiritual meaning adopting to the missionary interpretation of the message which seeks to 

disqualify any practical meaning to the experiences of people physically. Ela points out 

that, “The God of missionary preaching was a God so distant, so foreign to the history of 

the colonized people. Exploited and oppressed, they find it difficult to identify this God 

with the God of Exodus, who becomes aware of the situation of oppression and servitude 

in which the people find themselves.”70 He argues that the message of the exodus takes 

the central place saying that it is a message of liberation which most African Christians 

should be equipped with. He further states that Moses, after all, did not “preach a spiritual 

conversion,” only “but to lead Israel ‘out of the house of slavery.’”71  The missionary 

preachers usurped the physical relevance of the Scriptures to the African context and took 

advantage of the African illiteracy. Perpetuation of such erroneous biblical interpretation 

is leading to the church losing its significance in modern-day Zimbabwe if it is not 

challenged and corrected. Adhering to the spiritual interpretation of Exodus, arguably, 

confirms that the church might be condoning the status quo which is clearly oppressive to 

the masses. Speaking about the missionary church planted in Africa during colonization 

that produced Christians with a dependence syndrome on the well-wishers, particularly 

the western countries, Ela notes the position a relevant church for the African context 

should take. He says, “From now on, what will count is the extent of concern the church 
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shows for human beings in search of justice and liberation…the humanity of our people’s 

condition is what now challenges our faith as Africans. We ask if evangelization has 

produced sufficient fruits of justice.”72 What is the church’s mission? Does it contribute 

in anyway by alleviating the lives of the oppressed people which it seeks to evangelize? 

If the church is indifferent towards the injustices that Zimbabweans have suffered at the 

hands of the black government, then this is hypocrisy in its highest form the church is 

displaying. Such a theology that disregards the poor and the marginalized is causing the 

church to lose its relevance in Zimbabwe. Ela says, “It is impossible to read the Bible 

while allowing people to remain poor and exploited.”73 Which means the message of the 

Bible challenges the reader to advocate and stand in solidarity with the pariahs of society. 

If the Scriptures are the basis of developing theology, then the church must not deviate 

from the theology of liberation.  

Jesus reiterated the gospel of liberation on Luke 4:18-19 

The Spirit of the Lord is upon me, because he has anointed me to preach good news to the poor. 
He has sent me to proclaim release to the captives and recovering of sight to the blind, to set at 
liberty those who are oppressed, to proclaim the acceptable year of the Lord. 

 
In quoting Isaiah Jesus shows that he identifies himself with the oppressed.74 The 

children of Israel were not oppressed spiritually only but more in the physical sense. The 

ministry of Jesus was a balanced ministry that did not neglect the physical needs of those 

he ministered to. That is the reason why he healed the sick and fed them. Cone says, “The 
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language of theology challenges societal structures because it is inseparable from the 

suffering community.”75 Thus liberation theology targets the system that seek to put 

humanity into suffering, it gives hope for to those who are oppressed. The good news to 

the poor is the hope to get the basics of life and live a decent life. Jesus is not just 

concerned about the futuristic salvation of the soul without touching the physical life of 

humanity. That is the reason why he also was prone to the same suffering which he went 

through even by being crucified on the cross.  

 

1.5 The Mission and the Mandate of the Church  

The church is required to be obedient to the state to maintain law and order as 

commanded by the Scriptures. 

Let every person be subject to the governing authorities; for there is no authority except from God, 
and those authorities that exist have been instituted by God. 2 Therefore whoever resists authority 
resists what God has appointed, and those who resist will incur judgment. 3 For rulers are not a 
terror to good conduct, but too bad. Do you wish to have no fear of the authority? Then do what is 
good, and you will receive its approval; 4 for it is God’s servant for your good. But if you do what 
is wrong, you should be afraid, for the authority does not bear the sword in vain! It is the servant 
of God to execute wrath on the wrongdoer. Romans 13:1-4. 
 

The question that comes to mind when the authorities in government are the perpetrators 

of injustice among its people is, at what point can the church disobey its government? 

Villa-Vicencio states that “it is the obligation of the church to concern itself with the 

eventuality which arises when the state resolutely refuses to heed the call of its people for 

justice and use its power to impose tyranny rather than good order…when obedience to 
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civil authority means disobedience to God, the Christian is obliged to disobey civil 

authority.”76 He implies that the church is duty-bound to ensure that the government 

adheres to its responsibility of providing justice to all its citizens even by open refusal to 

obey the unjust laws imposed on citizens by the state. There is a moment where the 

church should make some “difficult political decisions”77 and be the church it has been 

called to be. According to Acts 4:19-20 Christians are commanded to obey God instead 

of men. In making such decisions to disobey the state the church is living up to her 

mandate and a spiritual responsibility to obey God.   

The mission of the church is guided by what Jesus commanded to his disciples, 

“Go, therefore, and make disciples of all the nations, baptizing them in the name of the 

Father and the Son and the Holy Spirit,” Matthew 28:19 The great commission was given 

to the church, and it entails the whole scope of the assignment given to the church. 

Discipleship in essence is not confined to spiritual things but the wellbeing of people as 

well. In the process of discipleship, the church uses the Scriptures as a manual for making 

disciples. Moreover, the church must not discriminate against gender, race or social 

status. Which implies that the church should embrace people from all walks of life and 

political affiliations. When the church opens her doors for discipleship, she cannot 

erroneously practice hermeneutics in favor of another group of people in the church and 
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in support of a human dogma which might not be biblical. True discipleship does not 

overlook truth and justice, rather it fosters equality and peace among people.    

The great commission from Matthew 28 seeks to bring people into one body, the 

body of Jesus Christ through baptizing those who confess their faith in the Lord Jesus 

Christ, in the name of the “Father and the Son and the Holy Spirit.”  It, therefore, speaks 

about unity among people which is demonstrated in different communities. Emphasis 

must be put that discipleship is also concerned about the wellbeing and day to day living 

of the disciples.  This means that whenever human rights are violated, part of discipleship 

is to make sure that truth and justice is adjudicated to the parties concerned as a result of 

the church’s advocacy for the preservation of human rights. The church cannot simply 

snub whatever brings suffering upon people lest she abandons part of her mission. Hence, 

she should be the voice of the oppressed and the marginalized as she endeavors to 

evangelize people and bring them into the body of Christ.     

 Discipleship is very effective if it is done in love. The church’s mission is to show 

love to a broken world that needs healing through the preaching of the gospel of Jesus 

Christ and demonstrating Christian living in all circles of life. Jesus said “A new 

commandment I give to you, that you love one another: just as I have loved you, you also 

are to love one another. By this all people will know that you are my disciples, if you 

have love for one another.” John 13:34-35 The challenge given to the disciples and the 

church by Jesus was the task of loving people. Love that prevails among brethren and 

overflowing into the world has such a force of healing divisions and pain among people 
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in communities. Love gives people the vigor to do the right thing to sacrifice for other 

people and it must be demonstrated by the church first.  The church must, consequently, 

be a catalyst of love in politics as she seeks to disciple those in politics and national 

governance. In the process she should not give in to corruption or personal benefits that 

come with being captured by politicians. One of the most challenges that faces the church 

in the world of capitalism is that some part of the church is gravitating towards making 

profits like business entities to ensure she meets her daily operating costs and frankly, to 

enjoy some benefits that are associated by being wealthy. Subsequently, the church has 

found herself compromising her values by indulging in corrupt dealings particularly with 

the government.  The church should desist from anything that entices her divert from her 

mandate to unify people and to preach the truth in love.       

 The prophetic mandate of the church is twofold; thus, she is prophetic to herself 

first and then the circular world. The prophetic ministry of the church is aimed at 

propagating the Kingdom of God on earth.  She, the church, is an ambassador of the 

Kingdom of God hence, she spreads the Kingdom values in all spheres of life. Such 

values as peace, reconciliation, love, unity, and righteousness among others. Proverbs 

29:2 says, “When the righteous are in authority, the people rejoice; But when a 

wicked man rules, the people groan.” This suggests that Christians should be involved in 

politics and take positions of leadership. The righteous can only be in authority if they 

participate in national politics, get elected and make godly decisions that benefit 

everyone. The church should, therefore, never be a spectator in the political game but be 
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directly involved. Scholars have different views about the extent to which a Christian can 

be involved in politics. Karl Barth claims that if the church community’s interests are 

also in the civil community’s interest, then it is difficult to separate church from state. 

These are entities that co-relate. 

 However, it should be noted that the involvement of the church in politics should 

be through individual Christians. An individual Christian can run for office but the 

church as an organization should remail no-partisan. The church must be above politics in 

that her role should be that of holding politicians and the state accountable as well has 

mediating whenever conflicts arise. Different political parties should get unbiased 

counsel from the church in their different ideologies. In other words, the church should 

hold the position of being the conscience of the nation.      

 In the Bible, prophets were very candid with Israel each time they strayed from 

God’s laws and commandments. The contemporary church should take the same stands 

and speak to herself first and to the world the truth about the mind of God, only then will 

communities experience the much-needed healing. When King Solomon dedicated the 

Temple, God appeared to him for the second time and gave him a word of assurance, “if 

my people who are called by my name humble themselves and pray and seek my face and 

turn from their wicked ways, then I will hear from heaven and will forgive their sin and 

heal their land” (2 Chron 7:14). There are consequences to every disobedient move 

against God by people. Nevertheless, God promises healing and restoration conditioned 

on repentance and forsaking sin. The modern-day church’s prophetic mandate is to call 
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for repentance from the church first and then the circular world. The church should repent 

because she has been corrupted and causing divisions among brethren. Some politicians 

have taken advantage of the divisions in the church and have captured part of the church 

for their political advantage. It must be well understood that according to God, 

repentance will always precede healing and restoration.     

 The prophet Jeremiah decreed a blunt message to Israel that sought to address the 

evil governance during his time:  

Woe to him who builds his house by unrighteousness, and his upper rooms by injustice, who 
makes his neighbor serve him for nothing and does not give him his wages, who says, ‘I will build 
myself a great house with spacious upper rooms,’ who cuts out windows for it, paneling it with 
cedar and painting it with vermilion. Do you think you are a king because you compete in cedar? 
Did not your father eat and drink and do justice and righteousness? Then it was well with him   He 
judged the cause of the poor and needy; then it was well. Is not this to know me? declares 
the LORD. But you have eyes and heart only for your dishonest gain, for shedding innocent blood, 
and for practicing oppression and violence.” (Jeremiah 22:13-17) 
 

The church’s prophetic message should address political injustices, corruption poverty, 

shedding of blood, oppression, violence and many other sufferings that people encounter 

mostly at the hands of those who govern them. Jeremiah declares, “Woe to him…!!” as 

stern warning to Shallum the son of Josiah king of Judah. God was and is concerned 

about the poor and the oppressed and so should the church. On this chapter God speaks 

against violence, corruption, shedding of blood and oppression of people. The church is 

also obligated to expose such injustices as part of her prophetic mandate. However, it is 

imperative that the church should have a good moral standing, she must be found 

unpolluted before she embarks on exposing the state. The prophetic ministry of the 

church should also start in the church where it keeps the church in check against falling 

off from what she proclaims. Amos 3:9-10 reiterates the same point that God is against 
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oppressive leaders of Israel and the violence they unleash against innocent people. 

 Jeremiah, as a prophet in Israel during the Babylonian captivity, was very 

instrumental in giving Israel a message of hope. What Zimbabweans need to hear in the 

present day is a message of hope for a better Zimbabwe where everyone has an 

opportunity to thrive in a democratic environment that is safe for everyone. The prophetic 

message of the church does not end with the rebuke only but the encouraging message 

from God that gives people an anticipation for a better future. “For I know the plans I 

have for you, declares the LORD, plans for welfare and not for evil, to give you a future 

and a hope” (Jeremiah 29:11). This verse points out that God is concerned about the 

welfare of his people, their future and protecting them against evil. As a result, the 

church’s assignment is to facilitate the plan of God to be a reality in communities. The 

biblical prophets did not turn a blind eye to the oppressive systems of their time. Instead, 

they confronted the injustices by speaking the prophetic word from God to those in 

authority as well as the rest of the people. The contemporary church should carry and 

speak the same message to our present-day leaders and communities. God is still 

concerned about the oppressed and the discriminated of our days in the same way he was 

during the Bible times.         

 The church’s mission to preach the gospel by demonstrating her concern for the 

welfare of the society through highlighting and exposing discriminations against people 

is the pathway to alleviating oppression and perpetration of injustices.  

Behold, the LORD’s hand is not shortened, that it cannot save, or his ear dull, that it cannot hear, 
but your iniquities have made a separation between you and your God, and your sins have hidden 
his face from you so that he does not hear. For your hands are defiled with blood and your fingers 
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with iniquity your lips have spoken lies your tongue mutters wickedness. No one enters suit justly 
no one goes to law honestly, they rely on empty pleas, they speak lies, they conceive mischief and 
give birth to iniquity. (Isaiah 59:1-4) 

 
Prophets in the Bible were sent by God to warn people to get right with God. Isaiah 

highlights the causes of Israel’s suffering which is sin. Like most of the Bible prophets he 

points out the willingness of God to bring restoration among his people which can be 

realized when people and their leaders forsake their sins. He gives Israel a message of 

hope and in the same manner the church should give to modern society. The principles 

that the church should adopt from the Scriptures are to advocate for righteousness, 

denounce oppression, any form of discrimination and violence against the people. 

Jesus taught that believers are the salt of the earth and the light of the world on 

Matthew 5:13-16. This is the epitome of the church’s mission; it summarizes the function 

and the mandate of the church on earth. By being the salt and the light of the earth, it 

means the church should be involved in the affairs of people, from politics, economics, 

social life and anything that pertains to human wellbeing. Excluding the church from 

people’s affairs is denying the church of her function as the salt and light of the earth. 

The church does not make her contribution remotely but should be directly involved in 

order to be effective. The preservation of life and humanness in our communities is the 

mandate of the church which she should advocate for. When the church is involved in the 

perpetration of human rights abuse, it means she has lost her flavor. Each time when the 

church supports or is in cahoots with the state in oppressive policies it also means that she 

has lost her light. The flavor of the saltness of the church and her light should expose any 

injustices against the people. The church, therefore, should call out and expose all forms 
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of human sufferings and their causes and of course give recommendations to eradicate 

any form discrimination.  The church is a catalyst of peace and hence, she should mediate 

peace in times of political turmoil without being partisan. Thus, the church’s mandate is 

to facilitate conflict resolution whenever there is disagreements between political parties 

that may cause an impasse in the development of a nation. Matthew 5: 9 says, “Blessed 

are the peacemakers, for they shall be called sons of God.” That is why the church should 

not be partisan. Once the church becomes partisan it connotes that she will be biased 

against some during political negotiations instead of being partial.  

 

1.6 The Sacrifice of the Church: Violent or Non-Violent Approach 

 The question of the church’s advocacy for peace, tranquility and the preservation 

of life is quite theologically comprehensible. However, theologians have different views 

about the use of violence and force by the church and its members in settling political 

matters. Villa-Vicencio’s perspective posits that generally Christianity encourages non-

violence, whereas in the African context, African nationalism adopted violence, which is 

viewed by the church as an evil force.78 The goal of both approaches is to appeal to the 

government for social order that is equitable for everyone. The other major reason why 

probably the African nationalism disdained the church is because the church sided with 

the oppressive state during the colonial era. The church did not fight against the 

 

78 Villa-Vicencio, 173. 
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marginalization most poor blacks suffered and is challenging for some Zimbabwean 

blacks to jump ship and condemn violence against oppressors. For the same reason the 

African nationalism labeled “Christianity as the white man’s religion.”79  

Thomas Merton explores how Mahatma Gandhi’s view on why non-violence is 

the only approach that can yield a better possible outcome for dealing with oppression as 

opposed to violence. He argues that society is a continuously evolving entity which is 

comprised of relationships that need to be carefully natured to realize true freedom. In 

other words, non-violence aims at transforming bad relationships to become good.80 He 

views a society in which rivals or those who were once enemies can build a relationship 

that allows peace to reign. This relationship is, however, no longer oppressive. Both the 

oppressor and the oppressed live in this mutual relationship because they have 

experienced freedom. Gandhi says, “To punish and destroy the oppressor is merely to 

initiate a new cycle of violence and oppression. The only real liberation is that which 

liberates both the oppressor and the oppressed…”81 This implies that Gandhi’s idea of 

nonviolence is to create peace between enemies so much that they both get reconciled in 

a new relationship that does not blame anyone of them. Martin Luther King Jr. reiterates 

the same position in his book A New Testament of Hope: The Essential Writings and 

Speeches of Martin Luther King Junior. He asserts that fighting against oppression with 

 

79 Villa-Vicencio, 173. 
80 Thomas Merton, ed., Gandhi on Non-Violence: Selected Texts from Mohandas K. Gandhi’s Non-
Violence in Peace and War (NY: New Directions 1965) 21. 
81 Merton, 22. 
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violence is immoral and perpetuates evil on earth. 82 “Hate begets hate,” says King 

“violence begets violence…We must meet the forces of hate with the power of love; we 

must meet physical force with soul free. Our aim must never to defeat or humiliate the 

white man, but to win his friendship and understanding.”83 This statement is quite 

profound in the sense that it reveals King’s philosophy of building a beloved community. 

How can a beloved community be built when other people feel defeated and humiliated? 

Thus, both Gandhi and King put emphasis on loving those who persecute you with a 

desire and bearing in mind that we shall both be part of a peaceful society where 

everyone can thrive and experience total freedom.     

 Looking at the Zimbabwean situation, “violence begets violence” is exemplified 

since her independence in 1980. Kidnappings, torture of political opponents, and 

countless deaths of opposition leaders and activists have been the order of the day for 

more than four decades. There is so much hatred between political parties to an extent 

that some chant slogans that suggest assassinating their political rivals as the best solution 

to keep themselves in power. One of the ZANU- PF activists was caught on video at a 

party rally saying this: 

When we say down with Muzorewa (Bishop Abel) we mean that he should die. When we say 
down with a witch, we mean that the witch should die. If we say down with a sellout, what do we 

 

82 Martin Luther King and James Melvin Washington, A Testament of Hope: The Essential Writings and 
Speeches of Martin Luther King, Jr. (New York: Harper One, an imprint of HarperCollins Publishers, 
1986) 17. 
83 King Jr and Washington, 17. 
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mean? We are saying the person should die.” The Zanu-PF supporter added that “when we say 
down, down with Chamisa, we are saying he should be killed.84 

Every election in Zimbabwe since 1980 has been marred with violence. In recent years, 

after the coup that led to Emmerson Mnangagwa taking over the helm of leadership in 

Zimbabwe, a day after the 2018 harmonized election, the army was unleashed against 

protesters and unarmed civilians and 6 people were gunned in cold blood in the central 

business district of Harare.85 Could this be the reason why Gandhi and King were against 

the violence approach? Indeed, Zimbabwe has never known peace as far as political 

violence since her independence.  King points out that, “At the center of nonviolence 

stands the principle of love.”86 He further argues that agape love is the love of God that 

does not seek self-aggrandizement but the good of the whole, it does not separate 

between friends and enemies, and it looks at all humans as part of one family.87 He 

negates those who criticized nonviolence saying that Agape love in which nonviolence is 

imbedded is not feeble as some may suppose, rather, it seeks to safeguard and rebuild a 

community.          

 It has not always been the case that the non-violent approach works effectively in 

bringing societal order. In the case of Zimbabwe, peaceful demonstrations have been 

done, protest marches and boycotts have been done, but the situation remains the same or 

 

84  Voa, “Zanu PF Activist Says Kill Chamisa,” Voice of America, July 12, 2022, 
https://www.voazimbabwe.com/a/6655493.html.  
85 “Zimbabwe: At Least 6 Dead in Post-Election Violence,” Human Rights Watch, October 28, 2020, 
https://www.hrw.org/news/2018/08/03/zimbabwe-least-6-dead-post-election-violence.  
86 King Jr. and Washington, 19.  
87 King Jr. and Washington, 20. 
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rather it has gotten worse over the years. Can nonviolence work to win friendship with 

liberation struggle movements in African countries that were founded and got their 

independence through violence? If we were to flip the coin we would agree with what 

Villa-Vicencio postulates that whenever non-violence fails to draw the attention of those 

in power, people tend to resort to violence because sometimes people are not prepared to 

just sit back and give way to the oppressors to cause havoc in their society.88 However, 

the church can be an agent of peace by facilitating dialogues and teaching the power in 

people, even with different ideologies, coming together to build a society where everyone 

is equal and a society that allows competition of ideas. The Chimurenga war that brought 

about the Zimbabwean independence from the British colonial rule came as a result of 

blacks waging a liberation war against the white minority government. In the process of 

the liberation struggle properties where bombed, roads were destroyed, and people died 

but this does not necessarily mean that the African nationalism was after destruction for 

the sake of it. Rather it was a way of drawing the attention of the oppressors and force 

them to the negotiating table. The Zimbabwean independence came through violence. For 

those who are in power, sometimes nationalism has such a negative connotation. 

However, Villa-Vicencio opined that it “should rather be defined as the common desire 

of people to work together for the emancipation from any form of bondage, whether 

colonial, economic, social or racial.”89 Non-violence can be effective in a law-abiding 

 

88 Villa-Vicencio, 173. 
89 Villa-Vicencio, 75. 
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society and where constitutionalism is esteemed. The church can be muzzled by 

lawlessness and as it has been in Zimbabwe where some denominations are captured by 

the regime. In most cases, dictators and oppressive governments take the law into their 

own hands and use it against people.        

 Some Christians are of the opinion that the church should resist the push to use 

violence and “witness through suffering.”90 Nonbelievers and some members of Christian 

denominations accept that the use of violence with an aim of bringing justice and ridding 

oppression is justifiable. However, violence that is unleashed as a form of vengeance or 

for the purpose of individual gains cannot be acceptable.91 It must be emphasized that 

violence that is vengeful has no benefit to either party accept satisfying ego. In contrast, 

violence that seeks liberation of people from oppression tends to have limits and is aimed 

at one goal that benefits the discriminated by allowing justice to reign. In this case, 

violence ceases when the oppressed gain their freedom or when the perpetrators heed to 

the cry of the oppressed and make changes.92          

 The Roman Catholic Catechism elucidates on the 5th commandment which was 

also expanded by Jesus in his sermon on the mount:  

You shall not kill Exodus 20:13        

 

90 Villa-Vicencio, 176. 
91 Villa-Vicencio, 176.  
92  Villa-Vicencio, 176. 
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You have heard that it was said to those of old, ‘You shall not murder; and whoever murders will 
be liable to judgment.’ But I say to you that everyone who is angry with his brother will be 
liable to judgment Matthew 5: 21-22 

The Catechism asserts that “Human life is sacred,”93 consequently no one should kill or 

has the right to end someone’s life without a cause. Jesus emphasized the 5th 

commandment by adding anger saying, anyone who is angry with his brother will face 

judgement. This implies that one leads to the other and desisting from anger will stop 

someone from killing. However, there is an exception to killing, which the Catechism 

calls “legitimate defense.”94 It argues, “The legitimate defense of persons and societies is 

not an exception to the prohibition against the murder of the innocent that constitutes 

intentional killing. The act of self-defense can have double effect: the preservation of 

one’s life, and the killing of the aggressor…The one is intended, the other is not."95 The 

exception lies in the intentionality of someone. Whereas if one kills someone because 

defended himself from being killed then the killing was not intentional. The Catechism 

further argues that legitimate defense is not only a right of persons, but it becomes a duty 

of those who are responsible for keeping other lives in safety. For example, an army for a 

nation is responsible for defending its citizens from any death threat from outsiders. In 

the event of an attach of a nation by outsiders the army has a legitimate reason for killing 

 

93 “Catechism of the Catholic Church,” United States Conference of Catholic Bishops, accessed December 
2, 2023, https://www.usccb.org/sites/default/files/flipbooks/catechism/556. 
94 United States Conference of Catholic Bishops “Catechism of The Catholic Church -The Fifth 
Commandment.” 
95 United States Conference of Catholic Bishops “Catechism of The Catholic Church -The Fifth 
Commandment.” 
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those attackers. As a result, the opposition party members in Zimbabwe who defend 

themselves and others cannot be accountable for killing when it was done in defense of 

their own lives.           

 Villa-Vicencio suggests that the challenge with the term violence is that it has 

been applied as a universal term without looking at who has caused the violence, on 

which side do they belong, and were they defending themselves or not.96 The state has 

used the term violence in its propaganda mostly to tannish the image of those who are in 

opposition of its policies. He asks two very important questions, “How can acts of 

oppression, injustice and domination be equated with acts of resistance and self-defense? 

Would it be legitimate to describe both the physical force used by a rapist and the 

physical force used by a woman trying to resist the rapist as violence?”97 In this analogy 

the state is the rapist, and the oppressed people are the woman trying to resist the rapist. 

In other words, the state is in fact the culprit perpetrating violence against its people. 

Villa-Vicencio pointed out that throughout the Bible the word violence is used to 

describe the actions that are done by the oppressor and never against anyone who fights 

to liberate themselves. 

 

 

96 Villa-Vicencio, 258. 
97 Villa-Vicencio, 259. 
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1.7 The Theology of Reconciliation 

 Scholars have different views about reconciliation. Perhaps the first place to begin 

this discussion is to look at a scriptural foundation for reconciliation.  

Now all these things are from God, who reconciled us to Himself through Christ and gave us the 
ministry of reconciliation, namely, that God was in Christ reconciling the world to Himself, not 
counting their wrongdoings against them, and He has committed to us the word of reconciliation. 
(2 Cor 5: 18-19) 

The Apostle Paul talks about reconciliation between God and humanity through Christ. 

The role that Christ played was to bridge the gap that existed between humanity and God 

the Father as a result of sin. Sin separated people from God, and God took it upon himself 

to reconcile us back to himself (vs 18). Two significant things happened that facilitated 

reconciliation between God and humanity. Firstly, Christ is the sacrifice that God gave 

for the remission of people’s sins and secondly God’s willingness to forgive humanity’s 

sins are very essential parts of reconciliation between God and people. The church has 

been given the ministry of reconciliation (vs 19). The current ministry of reconciliation 

by the church is however not confined to a spiritual reconciliation of people to God but of 

person to person as well. The reconciliation ministry is a mandate given to the church on 

earth, and so the church should not be docile and let the world lead itself into illegitimate 

reconciliation.          

 The Forgiveness Project, a secular project that draws from multiple faiths based in 

London , focuses on rebuilding the lives both victims and perpetrators of crime through 

collecting stories and providing resources needed for healing. This group defines 
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reconciliation as, “The restoration of fractured relationships by overcoming grief, pain, 

and anger. It is, as Karen Broenus has written, ‘a societal process that involves mutual 

acknowledgment of past suffering and the changing of destructive attitudes and behavior 

into constructive relationships toward sustainable peace.’”98 Thus, the goal of 

reconciliation is to bring together two parties who were separated because of 

disagreements in ideologies or as a result of one trying to dominate each other. The 

difference between reconciliation and forgiveness is that in reconciliation two parties 

must come together. Whereas in forgiveness the focus is on letting go of the anger, 

frustration, bitterness, and or the desire to revenge but not necessarily restoring the 

former relationship of the two parties involved. One can forgive without being reconciled 

back to the previous relationship. Reconciliation, according to this definition, seeks to 

restore a relationship not in the same hostile environment that created the division in the 

first place, but in a peaceful environment that can enable either part to deal with past 

trauma and create confidence to build a workable relationship.    

 The subject of reconciliation in the Zimbabwean context needs to be looked at in 

light of the events that have taken place since her independence in 1980 as this will make 

clear why it is that a theological foundation must be laid before embarking on 

reconstruction or nation building efforts. First and foremost, it is imperative to point out 

that reconciliation is not a substitute for justice. In their book To Remember and to heal: 

 

98 “The Forgiveness Project,” The Forgiveness Project, March 21, 2024, 
https://www.theforgivenessproject.com/.  
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Theological and Psychological Reflections on Truth and Reconciliation, H. Russel 

Botman and Robin M. Petersen point out that “Reconciliation builds the foundation of 

commonality which makes it possible for justice to be done in the spirit of openness and 

acceptance of the other and in the interest of our common future. Reconciliation replaces 

the culture of revenge, not the culture of justice.”99 Thus, reconciliation seeks to bring 

people together where there is mutual agreement on how society should be governed 

without favor or bias, where the rule of law is implemented equitably, and justice is 

allowed to reign.  It must be noted, however, that in the process of reconciliation the two 

parties involved, the wronged and perpetrators, must genuinely play their part lest they 

both fall into a trap of an insincere reconciliation. Reconciliation is not the use of force to 

make other parties settle for injustice because they have no choice or power to leverage in 

the negotiations towards a mutual arrangement. The end goal for any reconciliation effort 

is for society not to slide back into past experiences of oppression and injustice.   

 Villa-Vicencio argues about different kinds of conflicts, saying there are some 

which arise between two parties because of misunderstandings, and when negotiations 

are done, such disagreements can easily be fixed.100 There are some, on the other hand, 

where “one side is right and the other is wrong…one side is fully armed and violent 

oppressor while the other side is defenseless and oppressed.”101 Obviously, negotiations 

 

99H. Russel Botman and Robin M Petersen, ed., To remember and to heal: Theological and Psychological 
Reflection on Truth and Reconciliation (Cape Town South Africa: Human and Rousseau, 1996) 11.  
100 Villa-Vicencio, 256. 
101 Villa-Vicencio, 256.  
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between such parties will not yield favorable or fair results because the stronger party 

will use their advantage to overwhelm the weaker one. The same scenario happened in 

the negotiations to form a Government of National Unity (GNU) between the ruling party 

(ZANU-PF) and the opposition party (MDC). In 2008 after the violence against the 

opposition party, the MDC was coopted into ZANU-PF’s operations. 102 The ZANU-PF 

party, which perpetrated violence against the opposition, refused to give key ministries, 

like the ministry of Defense and the ministry of Justice and Parliamentary affairs, to the 

MDC. The MDC was given ministries that could not give them the leverage to bring 

about the political reforms that they so much needed during the period of the GNU. 103 

 Villa-Vicencio asserts that the Scriptures and Christian tradition do not support 

reconciling good and evil. “We are supposed to oppose, confront and reject the devil and 

not try to sup with the devil.” If good is forced to reconcile with evil, eventually evil will 

dominate, and the old culture of oppression and injustice will reemerge. This was the 

situation in Zimbabwe in 2008 where the oppressed were forced to reconcile with the 

oppressor even before anything was said or done about the killings of innocent civilians. 

Villa-Vicencio’s assessment applies here: “That is not Christian reconciliation, it is sin… 

the biblical teaching on reconciliation and forgiveness makes it quite clear that nobody 

 

102 Tiseke Kasambala, “‘bullets for Each of You,’” Human Rights Watch, March 28, 2023, 
https://www.hrw.org/report/2008/06/09/bullets-each-you/state-sponsored-violence-zimbabwes-march-29-
elections.  
103 Zimbabwe: Power-sharing deal under stress - united states ..., accessed April 4, 2024, 
https://www.usip.org/sites/default/files/PB 66 - Zimbabwe Power-Sharing Deal Under Stress.pdf.  
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can be forgiven and reconciled with God unless he or she repents of their sins.”104 This 

implies that true reconciliation can only happen when the perpetrators are remorseful 

about their criminal acts. That apologetic gesture can then solicit forgiveness from the 

recipients of the wrongful acts. It is quite appalling that in Zimbabwe since 1980 innocent 

people have been tortured, killed, and raped by state security agents and allegedly 

ZANU-PF supporters who were never arrested and made to answer for their crimes 

because of their political affiliations.        

 Villa-Vicencio further argues that true reconciliation and sincere peace can never 

happen without truth, repentance, and justice.105 Several reconciliation efforts have been 

done in Zimbabwe, but it is quite horrendous that the same sin of injustice and oppression 

is the order of the day more than four decades after Zimbabwe’s independence. The 

evidence of mass suffering in Zimbabwe highlights that there has not been genuine peace 

and reconciliation in Zimbabwe. The 1987 unity accord between ZANU-PF and PF 

ZAPU (opposition party) was a cosmetic unity that benefited ZANU-PF because it lacked 

earnestness.  The unity accord was founded not for peace and reconciliation but because 

Mugabe and his ZANU-PF party wanted to create a one-party state.106 The current leader 

for PF ZAPU, Isaac Mabuka, on the party’s celebration of 59 years of existence, 

 

104 Villa-Vicencio, 57. 
105 Villa-Vicencio, 257. 
106 Sabinet, “Turmoil and Tenacity: The Road to the Unity Accord,” accessed December 20, 2023, 
https://journals.co.za/doi/pdf/10.10520/AJA03790622_656. 
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expressed regret signing the unity accord with the ZANU-PF party. 107 He says there is a 

lack of authenticity in the unity accord because the ZANU-PF-led government did not 

make amends with the Ndebele people, among whom more than 20,000 people were 

butchered by the army in 1981.The PF ZAPU opposition party members are 

predominantly Ndebele. Furthering the insincerity of ZANU-PF, 33 years after the 

signing of the unity accord, the government perpetuates discrimination against Ndebele 

people.           

 Villa-Vicencio suggests that,  

To be truly biblical our Church leaders must adopt a theology that millions of Christians have 
already adopted- a biblical theology of direct confrontation with the forces of evil rather than a 
theology of reconciliation with sin and the devil.108 

Villa-Vicencio’s argument is that the church should not participate in a reconciliation 

process that involves those in the wrong with those in the right because these two worlds 

cannot be reconciled. That is the reason why he also puts emphasis on repentance as a 

pre-requisite for reconciliation. The Scriptures say, “Do not be unequally yoked with 

unbelievers. For what partnership has righteousness with lawlessness? Or what 

fellowship has light with darkness?” (2 Cor 6:14). The Apostle Paul specifies that there is 

no fellowship between righteousness and lawlessness, and sadly this is what Zimbabwe 

has been experiencing. As a result, reconciliation efforts launched by ZANU-PF-

 

107 “New Zimbabwe.Com,” NewZimbabwe.com, December 21, 2020, https://www.newzimbabwe.com/we-
regret-signing-1987-unity-accord-with-zanu-pf-zapu/.  
108Villa-Vicencio, 257. 
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affiliated churches that have not sought disaffiliation and other signs of repentance are 

merely for creating an image of reconciliation in the eyes of the international community 

and the locals without addressing the core issues affecting the populace.   

 In the Zimbabwean context, church theology should not appeal to those who are 

in power and leave out those who are oppressed.109 Reconciliation is meant to bring 

about peace, justice, and the freedom of those who were once oppressed. Villa-

Vicencio’s perspective posits that the reforms that usher in true justice should come from 

the oppressed for the obvious reason that the oppressor can never introduce reforms that 

will likely remove them from power. Rather, the reforms that those on top would bring 

will continue to suppress and bar anyone who might overthrow them from power. “God 

does not bring his justice through reforms introduced by the Pharaohs of this world,” says 

Villa-Vicencio. The church in Zimbabwe should not be afraid to call the ZANU-PF 

government a Pharaoh-led government because of what it represents and its historical 

record. The writers of the Kairos document say, “Any form of peace or reconciliation that 

allows the sin of injustice and oppression to continue is a false peace and counterfeit 

reconciliation.”110          

 The church faces a great challenge for her to remail relevant to the African 

communities. This requires her to engage in self-introspection and change her ways. 

Sticking to some western theologies that were brought to Africa by the missionaries 

 

109Villa-Vicencio, 258. 
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during colonialism will lead the church to become irrelevant and eventually be extinct. A 

theology of confining herself to spiritual matters and leaving the rest of the affairs that 

affect people to non-Christian politicians is futile.  A lot of work needs to be done by the 

church. First, the church must understand and never lose sight of her mission and 

mandate on earth. The prophetic ministry of the church should start in the church where 

the church needs to be in the right standing with God. The church needs to repent from 

her sins and stop turning to wayward doctrines that contradict the Scriptures. The 

divisions in the church have caused her to lose respect and her voice not to be heard when 

she speaks on relevant issues that affect the general populace. The church must, therefore, 

be the voice of the people; unfortunately, because of lack of unity among church 

denominations, the secular politicians have taken advantage and have captured part of the 

church. It is the responsibility of the church to propagate hope in Christ to the world and 

hope for a better future for the people. The ministry of reconciliation was given to the 

church, and she is uniquely equipped to facilitate and minister reconciliation to the world.  

Of course, the position that the church should take to correct the wrongs that have been 

committed, to facilitate reconciliation and healing, and to realize peace and tranquility for 

communities will require a willingness to suffer and to sacrifice for the good of the 

whole. Such is the calling of the church, that many may suffer for the healing of our 

nations. The body of Christ should be the bearer of the good news of a brighter future for 

the people.  
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Chapter 2 

Colonialism: A Ghost that haunts Zimbabwe 

 

2.1 Introduction  

Zimbabwe became a British colony in 1890 under the leadership of Cecil John 

Rhodes.111 The white settlers divided the country into white European and African areas 

according to the Land Apportionment Act of 1930, which was later amended to the Land 

Tenure act in 1960.112 When the country was divided into agroecological zones, more 

land was owned by the minority Europeans than the majority Africans, who largely were 

given land that was sandy and poor. Besides the fact that Africans were driven to occupy 

the unproductive land, they were at the same time forced to move from inherited lands 

and the heritage that belonged to them. This, not surprisingly, eroded their identity, which 

was also critically damaged by the white colonial culture that was intended on 

indoctrinating the indigenous population with Eurocentric ideologies and culture. In fact, 

African achievements were either dismissed or questioned: so, for example, Europeans 

deemed certain monuments like the Great Zimbabwe (a monument built by indigenes), 

“to be too complex and too advanced to have any identity with [indigenous Africans].”113 

In other words, they believed that the Great Zimbabwe was built by some white people 

 

111 Gilbert Pwiti and Webber Ndoro, “The Legacy of Colonialism: Perceptions of the Cultural Heritage in 
Southern Africa, with Special Reference to Zimbabwe” African Archeological Review Vol. 16, No.3. 
(1999): 145. 
112 Pwiti and Ndoro, 145. 
113 Pwiti and Ndoro, 151. 
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who had since left the place some time ago. This contributed to a dependence syndrome 

among blacks and a lack of self-confidence, so that Africans were taught to believe that 

everything good could only be done by white people and therefore, everything positive or 

admirable was attributed to whiteness. Franz Fanon, in his book Black Skin, White Masks, 

contends that the desired goal for black people was to be white, which originated from 

this cultural confusion and eroded identity. Appallingly, after independence from British 

colonialism, the Zimbabwean political elites, particularly those belonging to ZANU-PF 

(Zimbabwe African National Union – Patriotic Front) duplicated the oppressive British 

system against its own people. These elites own several farms each, while most of the 

citizens are still languishing in crowded and unproductive regions of the country.  

Thus, the independence that brought about African governance did not bring with 

it the anticipated economic and social freedom to the general populace. The same 

inequalities and unjust policies that were imposed by the colonial masters are still used to 

govern the country and injure its black citizens. What went wrong? And is there any hope 

for the Zimbabwean people? Before answering these and some of such questions, let us 

look further at some of the oppressive colonial system enacted by the British colonial 

masters that are still being perpetrated by the current black regime that has been in power 

since 1980. 

When the Zimbabwe National African Union (ZANU) was formed in 1963, with 

Mugabe as the secretary general while Sithole was the president, it marked a division 

between the Shona tribe and Ndebele tribe. ZANU was comprised mostly of people from 
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the Shona tribe whereas the Ndebele people belonged to the Zimbabwe African People’s 

Union (ZAPU) which was also later formed under the leadership of Joshua Nkomo since 

his ZANLA was considered an illegal organization and banned in what was then called 

Rhodesia. In 1975 Mugabe took over as the leader of ZANU after Sithole had fallen out 

with the people because of his non-violence ideology, and Mugabe became a political 

activist as well as a military leader.114 He also became popular going into elections that 

marked independence in 1980 because he proved himself to be the only African political 

leader who was not compromised.115 In the meantime, his main message was that of 

reconciliation, which led him to be favored by Margaret Thatcher, the UK prime minister, 

and Ronald Regan, the United States president. Finally, when elections were held in 

February of 1980, Mugabe had a resounding victory and became the first black prime 

minister of Zimbabwe.  

On the eve of his inauguration as the prime minister, Mugabe declared a message 

of reconciliation:  

The wrong of the past must now stand forgiven and forgotten. If we look into the past, let us do so 
for the lesson the past has taught us, namely that oppression and racism are inequalities that must 
never find scope in our political and social system…An evil remains evil whether practiced by 
white against black or black against white.116  

 

As the years have unfolded, we might well ask what happened to Mugabe during his 

thirty-seven-year rule, which was marked by evil against blacks and whites by his 

 

114 Sabelo J. Ndlovu-Gatsheni, Mugabeism? History, Politics, and Power in Zimbabwe (New York, NY: 
Palgrave Macmillan, 2015).254. 
115 Ndlovu-Gatsheni, 80. 
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ZANU-PF party as well as by his government. Though the leadership in Zimbabwe 

changed in 1980 from the white minority to blacks, the colonial system policies of 

governance did not change. Given Mugabe’s statements of reconciliation at independence 

and the violence against anyone who opposed him one might ask, was Mugabe a 

“Decolonial liberator or a Colonial Villain?”117 Sabelo J. Ndlovu-Gatsheni, in 

Mugabeism? History, Politics, and Power in Zimbabwe, argues that “Mugabe’s politics 

have always been anti-colonial rather than decolonial … Mugabeism has embraced 

violence as a pillar of governance.” In other words, Mugabe’s policies were not in any 

way different to those of the colonial government. Ndlovu further contends that anti-

colonialism facilitated the black elites to take over leadership from the whites, and once 

they had done so, there was absolutely nothing they did to change the systems of 

governance in favor of the common people of Zimbabwe. He says, “anti-colonialism 

must not be confused with decoloniality. Decoloniality is an encapsulation of a more 

profound African quest for radical transformation of colonial structures of domination 

and repression, colonial economic logic of exploitation, and gestures towards a rebirth of 

new post-racial humanity.”118 After independence, the black leaders became the new 

“colonial masters” who used the same oppressive policies of governance against their 

own people and to accumulate wealth for themselves at the expense of the poor. 

 

 

117 Ndlovu-Gatsheni, 244. 
118 Ndlovu-Gatsheni, 1. 
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2.2 What went wrong with Unity and Reconciliation? 

Stephen Talbot, a Frontline/World series editor who had an opportunity to 

interview Robert Mugabe in the 1970s, grapples with this question and writes, “All of 

this has caused me, and others, to wonder what exactly transformed Mugabe from a 

promising national hero to a tyrant. Is it simply that he has remained in power far too 

long? Or was there some other trigger?”119 Since the time of the liberation struggle and 

when Mugabe became the president of ZANU in 1975, he was a promising leader for the 

people.  He had a strong and alluring vision for Zimbabwe which he articulated to Talbot 

when he said, “A truly democratic society devoid of racism ... a society where there is 

equality, where there are civil liberties. ... And as far as our own program is concerned, 

we are for a socialist society, you see.”120 However, he had his own struggles that 

threatened his leadership within the ZANU party and from other rival parties like ZAPU. 

His totalitarianism astuteness was not so much in the open because people were 

preoccupied by the liberation struggle. Talbot argues that by the time Zimbabwe entered 

independence Mugabe was the most popular leader. He garnered 58% of the popular 

vote, making him the first black prime minister of Zimbabwe.121  

 

119 “Frontline/World. Zimbabwe - Shadows and Lies. Recollections of Robert Mugabe. PBS,” PBS, 
accessed December 4, 2024, https://www.pbs.org/frontlineworld/stories/zimbabwe504/profile.html. 
120 Frontline World. 
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Mugabe, a socialist, had a unique explanation of socialism, which may give us a 

clue to his leadership style and his intentions. Talbot says Mugabe’s definition of 

socialism was a “‘socio-economic system ... which is planned and operated by those who 

are chosen by the people.’ For Mugabe, the goal became a one-party state, not a 

European-style social democracy. And his own power — not the welfare of his people — 

became his obsession.”122 His aim for having a one-party state triggered all the political 

mayhem the characterized his leadership henceforth. Mugabe’s fascination was to 

consolidate power around himself at all costs. Looking back, one can perceive how 

cunning Mugabe was from the time he became the president of ZANU in 1975, which 

was marked by his political maneuvers that probably led to the demise of some ZANU 

leaders like Herbert Chitepo and Josiah Magama Tongogara during the liberation 

struggle.123 Talbot speculates that perhaps Mugabe grew a cold heart while in prison 

when his only son then died and Mugabe was refused to attend the funeral.124   

 In 1982, Mugabe removed Joshua Nkomo from his cabinet after accusing Nkomo 

of plotting a coup against him using the soldiers that were affiliated with the ZAPU 

party.125 Mugabe unleashed the popularly known 5th brigade, and civilians in 

 

122 Frontline World. 
123 “Was War Hero Tongogara Murdered for Speaking against Mugabe?” allAfrica.com, June 22, 2018, 
https://allafrica.com/view/group/main/main/id/00062042.html.  
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Matabeleland were murdered.126         

 That civil unrest went on for five years, and it exacerbated tribalism in Zimbabwe 

since ZANU (Mugabe’s Party) was predominantly Shona people and ZAPU (Nkomo’s 

party) was mostly Ndebele people.127 Mugabe’s message of hope, reconciliation, and 

reconstruction began to fade away, and the true picture of his leadership style was 

emerging. He, according to Talbot, became the longest serving dictator in Africa whom 

some leaders such as Wole Soyinka and Desmond Tutu described as “a disgrace to 

Africa,” and “a caricature of African dictator,” respectively.128 Mugabe’s obsession for 

leadership turned out to be what Talbot describes as a “textbook example of Lord Acton's 

famous dictum, ‘Power tends to corrupt and absolute power corrupts absolutely.’”129 

Indeed, Mugabe was corrupted by power which is clearly evidenced by his legacy as I 

shall discuss in later chapters.  

2.3 Gukurahundi Massacres and the death of political activists since 1980 

According to the Law Insider dictionary, Gukurahundi means the early rain which 

washes away the chaff before the spring rains. The chaff, i.e., “hundi” remains after the 

corn has been removed during the process of thrashing the corn, “kupura mhunga kana 

rukweza”. It originates from the peasant population of Zimbabwe. The term is a 

 

126 The Gukurahundi genocide in the 80s where more than 20000 people in Matabeleland and Midlands 
provinces were massacred by the 5th brigade part of the army as a result of the government purportedly 
cleaning up dissidents in the region operation.  
127 Frontline World.  
128 Frontline World. 
129 Frontline World. 
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euphemism used for the actions of Robert Mugabe's Fifth Brigade in the Ndebele 

provinces of Matabeleland and the Midlands during the early to late 80s.130 

The Gukurahundi massacres took place in Matabeleland and midlands provinces 

mainly among the Ndebele ethnic group. What triggered Gukurahundi were the arms that 

were found at ZAPU properties, which some argued were left during the liberation 

struggle. The differences that existed between ZANU and ZAPU during the liberation 

struggle posed a threat even after independence.131 Others claimed that these were arms 

in transit to South Africa to wage a war against the apartheid regime for the African 

National Congress’s liberation army, Umkhonto weSizwe.132 The government used these 

arms that were not properly accounted for as proof of a dissident plot to overthrow a 

democratically elected government and claimed that there was a national security threat. 

Mugabe, as the commander in Chief of the Zimbabwe defense forces, unleashed the army 

to quash the alleged dissident activities by soldiers who had deserted the national army 

and were supposedly affiliated to the ZAPU party.133 As a result, Gukurahundi was a 

state sponsored genocide by the popularly known 5th brigade, a North Korean trained 

special force that was mostly comprised of the Shona speaking soldiers. Men and women 

 

130“Gukurahundi Definition,” Law Insider, accessed April 4, 2024, 
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were tortured, and some women were raped, murdered, and buried in shallow mass 

graves.134      

The genocide ended in 1987 when Mugabe and Nkomo signed a unity accord on 

the 22nd of December which resulted in the amalgamation of the two political parties, 

ZANU and ZAPU to form ZANU-PF, to attain tribal unity. Unfortunately, Nkomo was 

coopted into the ZANU-PF system of governance and most of the Ndebele people felt 

betrayed, left out, and abandoned. An umbrella amnesty was given to committers of the 

Gukurahundi atrocities, yet nothing was done for the victims to at least facilitate healing 

among their families and communities which witnessed and suffered such horrific attacks 

from the government. Instead, people were told to let “bygones be bygones.”135 Terrance 

M. Mashingaidze, in his article, “Gukurahundi Victims’ Monologues, State Silences and 

Perpetrator Denials,” postulates that the unity accord signed between Mugabe and 

Nkomo became a base for Mugabe and his allies’ denial of accountability for the 

genocide. He further points out that survivors and artists were denied by the police to 

express their pain through songs and paintings.136 To make matters worse, the police and 

state security agents even hindered people from expressing themselves, venting out their 

experiences through gatherings. The Zimbabwean government also obstructed and lacked 

the willingness to conduct any investigations to expose the truth about what really 

transpired.          

 

134 Mashingaidze, 4. 
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 Mashingaidze further argues that the government lacked any remorse for these 

gross political crimes against innocent Zimbabweans. He says, “From the attainment of 

independence in 1980, the government initiated a culture of pardoning perpetrators of 

human rights violations by resorting to state-controlled instruments for achieving 

catharsis in the aftermath of mass politically motivated injuries.”137 The perpetrators, of 

course were working under the directive of the government. This shows that the culture 

of defending power through violence, torture, and mass murders was adopted by ZANU-

PF. That is the reason why no one in the government was willing to come out in the open 

to acknowledge such evil acts like Gukurahundi. Others uttered reckless statements like 

Enos Nkala, the home affairs and defense minister, who said, “it was war… when there is 

conflict, the grass suffers, innocent people suffer.”138 He suggested that the death of 

civilians was unavoidable since the fight against dissidents happened in their 

communities. The only time Mugabe offered an apology was at Joshua Nkomo’s 

memorial in 2000 were he evasively said Gukurahundi was, “an act of madness, we killed 

each other and destroyed each other’s property. It was wrong and both sides were to 

blame. We have had a difference, a quarrel. We engaged ourselves in a reckless and 

unprincipled fight.”139 Many criticized Mugabe for downplaying the Gukurahundi 

massacres by saying it was a “moment of madness.” The statement lacked a sense of 

earnestness. He, in his statement that was so void of authenticity, painted a picture that 
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both sides were to blame and thus, let bygones be bygones. His successor Emmerson 

Mnangagwa was directly implicated in the genocide because he was the minister of state 

security at that time and the Central Intelligence Organization was heavily involved in the 

massacres. Though Mnangagwa denies it, he was anti-ZAPU, and he spoke vehemently 

against ZAPU leadership and its supporters and almost threatening to crash them.140    

The current ZANU-PF leaders evade talking about Gukurahundi, claiming that 

opening closed files is not helpful. Mashingaidze pointed out that Emmerson Mnangagwa 

“one of the presumed masterminds of Gukurahundi,”141 was against reopening the 

discussion about Matabeleland atrocities saying it was retrogressive, and it would 

undermine what Mugabe and Nkomo did by signing the unity accord.142 It is a way to 

evade facing the truth of what transpired, who was responsible, and providing the best 

possible way forward. Some leaders from the Matabeleland region are bold to say the 

truth, like Silas Nkala who in August of 2011 pointed out that, “people in the region were 

still grieving the loss of relatives hence the matter was still fresh in their minds.”143 The 

painful and bleeding wounds of many Zimbabweans may not heal in the near future if the 

government leaders are not willing to acknowledge responsibility for Gukurahundi and 

lead the nation in the process of healing and reconciliation. Forcing and bullying people 

into forgetting about what is still very fresh in their memories is futile.   

 

140 Mashingaidze ,13. 
141 Mashingaidze, 13. 
142 Mashingaidze, 13. 
143 Mashingaidze, 13. 



 

 
69 

 In recent years, political activists have been abducted and tortured. Some were 

killed, while others have disappeared and their whereabouts have never been known. 

Most cases have been reported to the police, and the police claim that these cases are still 

under investigation. The police force has done absolutely nothing about any political 

disappearances, torture and deaths of opposition activists, evidenced by the disappearance 

of Tonderai Ndira in 2008 and Itai Dzamara in March of 2015.  According to Amnesty 

International, “Mnangagwa fails to break with the past, fuels cycle of abuse and 

impunity… follows Mugabe’s steps in misusing laws as instrument of oppression.”144 In 

2008, the Movement for Democratic Change (MDC) led by Morgan Tsvangirai compiled 

a list of 500 supporters who they claim were killed by ZANU-PF thugs, paramilitary 

organizations, or state agents.145 According to the U.S Department of State Diplomacy, 

several opposition members were killed in 2008, including Tonderai Ndira, who was 

abducted by suspected security agents in Harare as well as Shepherd Jani, who was 

abducted in Murehwa. Both of their disfigured bodies were found a few days after their 

abductions.146   

In 2015 Amnesty International reported that Itai Dzamara was kidnapped on the 

9th of March 2015 in Harare in broad day light, and he has never been found. Another 

 

144 “Authorities Must Conduct a Prompt, Thorough, Impartial, Independent, Effective, and Transparent 
Investigation into Mukwenha’s Disappearance and Torture.,” Amnesty International, September 1, 2023, 
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America, November 2, 2009, https://www.voanews.com/a/a-13-2009-08-09-voa21-68705422/409301.html.  
146 “Zimbabwe,” U.S Department of State, December 18, 2023, https://2009-
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case like Itai Dzamara’s is that of Moreblessing Ali who was also abducted, and her 

decomposing body was found in a shallow well three weeks later.147 All these and many 

other cases have not been investigated by the police. The government turned a cold 

shoulder, and citizens have nowhere to turn to or anyone look up to for protection against 

such brutalities.         

 In June 2023, a member of an opposition party was stoned to death by ZANU-PF 

thugs in Harare in June 2023. Fadzayi Mahere, the spokesperson for Citizen Coalition for 

Change (CCC) is quoted in the News Day, a local newspaper saying, “They assaulted and 

stoned our members, who were peacefully heading to a rally. One of our members was 

murdered in the violent orgy. We demand peace and justice.”148 This is just one of many 

cases across the country since the independence of Zimbabwe in 1980 where political 

activist or members of opposition parties have been killed in broad day light. 

Surprisingly, the murderers are never held accountable for their crimes, which implies 

that once one becomes a supporter of the ruling ZANU-PF party, one automatically gets 

immunity from arrest for any political crimes against non- ZANU-PF members.  

Opposition parties may put a mechanism to defend their supporters against such 

brutality instead of leaving them in such defenseless and vulnerable positions. Either by 

engaging the international community to intervene in the political processes especially 
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during elections and ensure that their supporters are protected. However, this has a 

potential start a civil war.  

2.4 The Politics of greed and human rights abuse 

Forty-four years after independence, Zimbabwe continues to be entangled in 

corruption scandals that have eroded public confidence of most governmental and non-

governmental organizations. Wesley Mwatwara and Joseph Mujere, in an chapter titled 

“Corruption and comrades: Mugabe and the ‘Fight’ against Corruption in Zimbabwe, 

1980-2013” in Mugabeism: History Politics, and Power in Zimbabwe, concluded that one 

of the major reasons why Mugabe remained in power as the president of Zimbabwe was 

his tolerance for politicians who were implicated in ostentatiously huge political 

scandals.149 Mugabe did not let the justice system prosecute them according to the law. 

Instead, he protected them against any indictment for no reason, and he simply gave 

verbal warnings. These corrupt government officials would in turn support Mugabe’s 

political decisions, even though they knew that such policies were detrimental to the 

country’s economy. Any political leader who had a record of corruption could not oppose 

Mugabe on anything lest he or she would face imprisonment because of previous crimes 

of corruption. In other words, Mugabe used corruption records of government officials as 

a political tool to protect his presidency.  
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John Makumbe, in his article titled “Bureaucratic Corruption in Zimbabwe: 

Causes and Magnitude of the Problem,” quotes Ekhomu who defines bureaucratic 

corruption as 

The direct or inadvertent thwarting of the implementation process through either the accepting or 
asking for a bribe, suboptimal utilization of available resources due to selfish motivations, and 
performance or non-performance of one 's official duties with the view of achieving a private end 
which does not directly aggregate into community good.150  

 

With reference to Zimbabwe, Makumbe asserts that one of the reasons why there is 

bureaucratic corruption is because those who get an opportunity to occupy public office 

think they have lost time during the colonial era and the liberation struggle. Therefore, to 

recover they acquire wealth by “hook and crook” means, breaking public office laws and 

violating civic ethics to amass wealth for themselves.151 In Zimbabwe, most politicians 

and those who hold higher public offices at least own a commercial farm and some two 

or more which are not effectively used, yet the general populace is landless.152 Most 

Zimbabweans pursue political carriers because they aim to gather wealth for themselves 

through corrupt means. Very few get into public service because they want to serve the 

common good.  

During his first term in 2018, President Emmerson Mnangagwa sought the 

support from the church by bribing church leaders: “President Emmerson Mnangagwa 

has offered some 101 churches, under the Zimbabwe Indigenous Interdenominational 
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Council of churches (ZIICC), access to free land as a matter of urgency to construct 

places of worship, schools and for farming purposes.”153 This opened a can of worms that 

drew the attention of Mnangagwa’s critiques. Why has it been treated as “a matter of 

urgency?” and why is land given to the churches that are under ZIICC only and not every 

church in Zimbabwe? Since most indigenous churches did not have land initially, giving 

them land was a form of vote buying.  It has been a matter of urgency because 

Mnangagwa seized the opportunity to get enormous support from the church as well as 

muzzling the church from speaking against him. It was an opportunity for him to divide 

the body of Christ and eventually give the church “multiple faces ranging from neutral to 

co-opted to independent, daring and God-fearing.”154 Not every church qualified to get 

the allocation of land but only those churches with ZIICC membership. Apparently, the 

ZIICC is led by Prophet Andrew Wutaunashe and Nehemiah Mutendi who are both 

known for their proponent positions for ZANU-PF policies.155 Both of the ZIICC leaders 

advocated for the controversial year 2000 Fast Track Land Reform Program under 

Mugabe, and every church organization that is affiliated to ZIICC benefits from such 

corrupt arrangements, since they give their support and allegiance to Mnangagwa and his 
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party.156 The church in Zimbabwe is therefore divided along party lines. However, non-

ZIICC churches could not do anything for fear of persecution by the ZANU-PF regime. 

In the second term of the second republic, President Emmerson Mnangagwa 

appointed his thirty-four-year-old son David Mnangagwa as deputy minister of finance 

and his nephew Tongai Mnangagwa as deputy minister of the ministry of tourism and 

hospitality.157 It is alleged that he also appointed many of his relatives in office of 

government. African News pointed out that a member of Parliament from the Citizen 

Coalition for Change (CCC) and law maker Fadzayi Mahere lambasted President 

Mnangagwa's cabinet, labeling it as “‘indefensible.’ She highlighted concerns about 

legitimacy, corruption, violence, nepotism, incompetence, and ethical issues within the 

government.”158 This is a perpetuation of Mugabe’s leadership style that was marred with 

corruption.  

The other cause of corruption in Zimbabwe, which has led to the spread of 

corruption in almost every sector, is economic hardships. Since Zimbabwe was hit with 

economic sanctions by the western countries in 2002, her economy has struggled. High 

unemployment, inflation, lack of liquidity, and scarcity of fuel and medication in 

hospitals have become the order of the day. Hence anyone who gets an opportunity to use 

their office or occupation to gain wealth apart from their wages feels compelled to do so 
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by any corrupt means because of poverty. Even those who make enough money have 

taken advantage of the corrupt environment to amass more wealth for themselves. Before 

the 2023 harmonized elections, Al Jazeera exposed the smuggling of gold from 

Zimbabwe to Dubai that implicated the ambassador-at-large to Europe and the Americas, 

Ubert Angel, President Mnangagwa, and his wife.159 One of the key persons who was 

implicated in the gold mafia saga is Henrietta Rushwaya, who is Zimbabwe Miners 

Federation President and is believed to be Mnangagwa’s niece.160 Al Jazeera reports, “In 

October 2020, Rushwaya was arrested at the Harare airport for attempting to smuggle 

gold to Dubai. Her case is still in court, but the National Prosecuting Authority has said 

there is not enough evidence for a conviction.”161 Like many other cases in Zimbabwe, 

Rushwaya has immunity because of her relationship with the president of Zimbabwe. She 

is likely never going to be prosecuted for her crime, and she continues to execute her 

duties as the president of the Zimbabwe Miners’ Federation.  

In Zimbabwe, those who are connected to government elites are protected from 

prosecutions and arrests when they are caught red-handed in corrupt activities. In 

contrast, those who are not connected will suffer the wrath of the law and are used as 

examples to the Zimbabwean people as well as proof to the international community that 

the Zimbabwean government has “zero tolerance for corruption.” Who shall deliver 
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Zimbabwe from this cancer of corruption that has destroyed the moral fiber of this 

beautiful nation? The church in Zimbabwe should rise to the occasion as the ambassador 

of Christ and facilitate healing, reconciliation, and reconstruction. 

 

2.5 The Role of the Church in Leading National Healing  

“Everything rises and falls on leadership”162 is a common maxim that is reflected 

in our societies. Many Zimbabweans are optimistic and keen to witness an economic and 

social renaissance of their country. Zimbabwe is a country endowed with natural as well 

as human resources. However, she has experienced an unprecedented decline in all 

spheres of life. The Zimbabwean predicament all hinges on leadership, both religious and 

secular. The discourse about reconstruction is pointless without laying a foundation of an 

authentic healing and reconciliation process across the country. Citizens have been 

hemorrhaging from political wounds for the past four decades, and Zimbabwe requires 

metamorphosis in leadership to realize political tranquility, economic growth, and social 

development. Religious leaders should set the pace for such leadership transformation 

that will be instrumental in bringing about these needed changes among secular leaders.  

The missionary preachers did not give an interpretation of Scripture that was 

relevant to the African context and took advantage of the illiteracy of Africans during 

colonization. Adhering to the spiritual interpretation of Exodus, arguably, confirms that 
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the church might be condoning the status quo which is clearly oppressive to the masses. 

The missionary church that was planted in Africa during the colonial era produced 

Christians who depend on donations from well-wishers, particularly the western 

countries. 

It is important to note that the quiet diplomacy of the church in Zimbabwe started 

during the colonial era when the church also benefited from the state in acquiring land, 

and, on the most part, the church was not vocal on any political issues. However, there 

are some church denominations like the Roman Catholic church that in 2019 noticed the 

abuse of the human rights by the state and defended the citizens while other 

denominations remained silent.163 Since then the church has been divided on political 

views and consequently different church denominations developed different theologies in 

relation to politics, economics and sociology.  

Villa-Vicencio points out a situation that has also been prevalent in Zimbabwe 

when he says, “When the church of the oppressed becomes the church of the oppressor, 

the danger is that its theology will be remolded accordingly.”164 A case that emanated 

from the missionaries who brought the gospel to Africa is still the order of the day in 

post-independence Zimbabwe. Many missionaries were in cahoots with the colonizers 

and, therefore, they developed a theology that misinterpreted Scriptures and supported 

white supremacism. Ephesians 6:5 became their basis for considering blacks as slaves 
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and white colonizers as masters. Twisting the true meaning of Scriptures led to the 

development of an unscrupulous theology. Unfortunately, it did not end with 

independence from the British Colonial rule. Today the church of the oppressed, led by 

those who benefit from a corrupt and oppressive black government, has become the 

church of the oppressor. It is quite appalling to realize how some church leaders mislead 

their congregations to support a government that oppresses them, claiming that it was 

appointed by God, therefore, the church should not question God.  For example, the 

Apostolic Sect, popularly known as the White Garment church, has leaders who claim 

that Mugabe was ordained by God to rule Zimbabwe and do not encourage their 

congregants to have an open mind and criticize the government.165 

 Since Zimbabwe’s independence in 1980, very few religious leaders have 

sacrificed to openly speak against the tyrannic rule and dictatorship of Robert G. Mugabe 

or his successor Emmerson D. Mnangagwa. Rather, the people who died fighting for the 

justice of the poor and marginalized are political activists who have nothing to do with 

the church. In as much as there have been many Christians who stood against the 

injustices effected by the state against its people, we have not had any Christian martyrs 

from the church whose message of rebuke to the state was made public. The church has 

been playing it safe, and very few church leaders want to confront the politicians for the 

sake of the people. Worse, most prominent church leaders are known to be in cahoots 
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with the oppressive regime. The government elites and many church leaders converge at 

their common insatiable appetite for wealth and power at the expense of the majority.  

Considering the developments in the politics of Zimbabwe since her 

independence, the Gukurahundi genocide, the disappearances of political activists and the 

unexplained deaths of opposition supporters, it is imperative to have a dialogue about 

transitional justice through forgiveness. Some might argue that forgiveness, as a form of 

justice, tramples on or denies the right to justice for the victim. Daniel Philpott, in a 

journal article titled “The Justice of Forgiveness” quotes Cynthia Ozick who asserts that 

“forgiveness is pitiless…. It forgets the victim. It negates the right of the victim to his 

own life. It blurs over suffering and death.... It cultivates sensitiveness toward the 

murderer at the price of insensitiveness toward the victim."166 Forgiveness is the only 

pathway to restorative justice where the victim and the perpetrator have their relationship 

restored to a right standing with each other. Forgiveness brings about justice in the sense 

that when it is given by the victim, it does not bring about emptiness but healing to the 

victim since he or she knows they have extended a lifeline to the offender through 

forgiveness. In the New Testament, when teaching his disciples how to pray Jesus says, 

“forgive us our sins as we also forgive those who sin against us” (Matt 6:12). This 

implies that forgiveness does not benefit just the offender but the victim as well since 

according to Matthew, when the offender is forgiven, the victim will also be forgiven by 
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God.  The South African Truth and Reconciliation Commission (TRC) is a great example 

of what forgiveness aims to achieve in an environment stained with political injustices. 

Katongole asserts that “the gift of the TRC is not that it unveiled the truth about historic 

injustices, but that it did so within an atmosphere of mercy and forgiveness.”167 Again, 

the aim is not to make sure that the offenders suffer pain as a result of their crimes but to 

look at the shape and future environment of a society that is comprised of both the 

victims and perpetrators. It is this environment of mercy and forgiveness that can enable 

healing between and in victims and offenders. Thus, Desmond Tutu wrote that there is 

“no future without forgiveness.”168 Is it possible that the perpetrators of Gukurahundi and 

other political crimes in Zimbabwe can ignore and act as if nothing happened and still 

lead Zimbabwe to prosperity? Unless there is a genuine reconciliation, Zimbabwe will 

continue to be haunted by political crimes committed against its people that has sucked 

life and development out of the whole country.  

 In “The Zimbabwe We Want” document written by the Zimbabwe Catholic 

Bishops Conference (ZCBC), the Evangelical Fellowship of Zimbabwe (EFZ), and the 

Zimbabwe Council of Churches (ZCC), they refute the statements by some politicians 

that “the church should stay out of politics.”169 The document argues why the church 

should be involved in politics by stating her theological mandate. The incarnation of 
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Jesus means that he came on earth and got involved in everything that pertains to human 

beings. When he ascended into heaven, his work did not end but was left to the church, 

which is part of his body, to carry on with the same work that Christ had begun. 

Therefore, the church is obligated to continue with the work of Christ of improving 

people’s affairs by calling out and challenging corruption and injustices and assisting the 

sidelined.170 The document says, “Like Christ the church announces the Good News of 

salvation and denounces injustice.”171  The church, as an ambassador of Christ, should 

manifest his principles that include reconciliation, peace, and justice by getting involved 

in politics. The church as a watchman looks out for people and their societal needs. The 

writers of the document put it, “Christ’s approach to life is holistic and as Christ’s 

disciples we have no option but to be holistic in our proclamation of the Gospel.”172 

Thus, the church should be involved in all aspects of human life. 

In her dissertation, Molly Manyongaise stated the opinions of some of her 

interviewees from the Zimbabwean communities in the Manicaland province who voiced 

their views about the church’s role in politics. Philemon Chikafu, a pastor within the 

United Methodist church, views the church as a religious as well as political organization 

that should focus on both religious and political issues that affect society.173 His friend 

Bakare supports this position by emphatically stating that the gospel of Jesus was very 
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political, and it sought to address the political elites of his time who were oppressive and 

corrupt.174 Another pastor from the United Methodist church, Lloyd Nyarota, referenced 

Martin Luther King Jr’s philosophy that the church should act as the conscience of the 

nation. He says, “the church should not seek to be the master neither should it be the 

servant but should always strive to be the conscience of the nation.”175 This implies the 

neutrality of the church, as the church should not take sides between different political 

ideologies. However, the church should speak the truth to both parties and use its 

message as a yardstick against which political philosophies must be measured. In support 

of this position, one of Manyonganise’s interviewees opined that the role of the church is 

to “safeguard the moral fiber of society”176 and therefore should not engage in partisan 

politics.  

In the case where political parties reach a stalemate, according to Manyonganise, 

it is the duty of the church to facilitate dialogue. The church can create a platform for a 

genuine dialogue if it is non-partisan. Unfortunately, in the Zimbabwean case, most times 

when there has been a need of the church’s intervention to break political deadlocks, the 

ruling party ZANU-PF has always created and made use of parallel church organization 

to maintain support of its position. At the end of the day, the dialogue is facilitated by a 

church organization that is pro-ZANU-PF. The formation of the Zimbabwe Indigenous 

Independent Church Council (ZIICC) was done to replace the Evangelical Fellowship of 
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Zimbabwe (EFZ), which had become very critical of the ZANU-PF oppressive policies. 

The leaders of the ZIICC are known to be strong supporters of the ZANU-PF regime. 

Other church denomination that joined this organization became recipients of huge 

benefits. In essence, the dialogue facilitated by ZIICC between ZANU-PF and other 

political parties was done by ZANU-PF itself. Obviously, the outcome in such a scenario 

is very biased.  

 Zimbabwe will continue to suffer from dictatorship unless the church develops a 

new theology that is relevant to the Zimbabwean situation that will facilitate freedom 

from corrupt and ruthless leaders. For too long we have depended upon a theology of the 

oppressor that has led the church to be so gullible. At this point the church should not 

hesitate to take the bull by its horns and confront this ghost of political crimes and several 

other human rights abuses that have ravaged the social lives of Zimbabweans. The church 

ought, therefore, to create a platform where Zimbabweans, despite their different political 

affiliations, can find each other, forgive one another, and put their heads together towards 

reconstructing their nation. The church has such a great responsibility because most 

Zimbabweans profess that they are Christians. Marlon Zakeyo in his article, “The Church 

Politics and the Future of Zimbabwe” poses these questions. 

How could the situation degenerate to this extent ... when more than 80% of the population is 
Christian, including many of those in political leadership positions? Where was the voice of the 
Church which is called to be the conscience of the nation?177  
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The unresolved challenges that Zimbabwe continues to face are also a result of a 

divided church. The part of the church that supports ZANU-PF government policies 

shows that they condone the crimes that citizens continue to suffer at the hands of the 

state since the Gukurahundi genocide. The church ceases to be the church if she takes 

sides with criminals who have a record of clinging on to power by torturing and killing 

those who stand to oppose it.  

Inazu, in his argument about forgiveness as an immeasurable act in political 

crimes, claims that the damage caused by the criminal cannot be “undone, every act of 

forgiveness erases an otherwise unpayable debt and in this sense is of infinite value.”178 

The unlimited value of forgiveness implies that it is a gift that is irreplaceable, and its 

potential results are much better than unforgiveness or seeking justice by punishment. He 

further argues that, in politics, group forgiveness, an act one group forgiving another 

group of a political crime, is not as effective as personal forgiveness. He says personal 

forgiveness as exemplified by the South African TRC where several personal forgiveness 

when put in the same story can structure transitional justice.179 The church has an 

opportunity to mimic some of the TRC processes in the Zimbabwean context that can 

enable the much-needed healing across the country. However, it must be noted that 

forgiveness in politics as argued by Inazu, cannot be compulsory, it must be 

encouraged.180 Furthermore, forgiveness cannot yield results if the wrongdoer is not 
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repentant. In the TRC, offenders came forward to tell their stories, and it was a great sign 

of showing remorse and perhaps repentance. As a result, the victims found it easier to let 

go of the offenses. The church in Zimbabwe should ask the government to give immunity 

to those who are open to share stories of the crimes they committed publicly and 

encourage the victims to offer forgiveness in return. The great challenge to this process is 

that the perpetrators in Zimbabwe are the leaders in government. As a result, there may 

be a lack of political will to go through such a process for the fear of being exposed. 

Nevertheless, the church should demonstrate its perspicacity in leadership and work to 

remove all barriers to reconciliation.         

 The church as bearer of hope should give hope to Zimbabweans. Scripture says: 

Behold, I will do a new thing; now it shall spring forth; shall ye not know it? I will even make a 
way in the wilderness, and rivers in the desert. (Isaiah 43:19) 
 

This is hope against all odds, God can do the impossible. When the situation looks 

hopeless like the Zimbabwean case, God can still do a new thing. Katongole and Rice 

argue that God can bring transformation in a broken world, saying “This vision is nothing 

less than the hope of enemies and strangers becoming friends and of all becoming God’s 

companions. It is a vision of hope grounded in the unseen.”181 However, they caution us 

against false hope which they claim may come based on lies. The church should lead 

Zimbabwe to face the truth though it may hurt, yet truth builds a strong foundation for 

reconciliation. Evading the truth is like building a house on sand. The Scripture says 
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when the storm comes that house will fall with a great fall (Matthew 7:24-27). Katongole 

and Rice state that “any hope that is not based on truth is not real hope…. Any hope that 

does not require deep sacrifice is impoverished, Lamentation gives birth to a more radical 

vision of hope.”182 The sense of a radical hope is such that the church must lead 

Zimbabwe to face the truth she has been circumventing all along, particularly the political 

leaders. This vision of hope demands that the church never takes sides with perpetrators 

of violence and atrocities against the people but confronts them with truth and love. Love 

does not hide the truth; neither does it support or promote falsehoods and pretentions. It 

exposes evil and advocates for truth to reign.       

 Zimbabwean government leaders have avoided telling the truth about 

Gukurahundi and human rights abuses since independence because they fear being 

exposed and perhaps face the wrath of the law. The church should convince the 

government that the process of reconciliation that is based on the foundation of truth 

telling is not a witch-hunt. Reflecting on the TRC, Botman and Pettersen assert that “the 

objective of the exercise is not to conduct a witch-hunt or drag violators of human rights 

before court to face charges.”183 However, emphasis must be put on truth, which is a 

prerequisite for a genuine reconciliation. They further contend that the responsibility of 

the church is to make sure that her teachings about forgiveness, repentance, guilt, and 

reconciliation reflect a true biblical interpretation whose objective is to bring healing 
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upon people through Jesus Christ. Thus, the church should facilitate a platform for 

fellowship between victims and perpetrators of political crimes in the spirit of forgiveness 

and acceptance.184         

 The perpetuation of colonial era government policies that sought to segregate and 

discriminate against black people in Zimbabwe is what haunts the country. The 

oppressive governance did not change with the end of colonial rule. Even though Mugabe 

came in as the first black president of Zimbabwe with other African countries admiring 

him because of his promise of reconciliation and unity, his promise never materialized. 

He clung on to power through corrupt means that resulted in the Gukurahundi massacre 

because he could not stand any opposition from among other Zimbabwean political 

parties. Killing and abducting political activists, human rights abuse and corruption were 

the order of the day during Mugabe’s rule. Unfortunately, the church did not do much 

because some denominations were captured by the state while the others were silent and 

not vocal about politics until recent years. In the coming chapter I will discuss Mugabe’s 

legacy that is marked by the land question, the recolonization of Zimbabwe, and mass 

evictions and demolitions popularly known as Operation Murambatsvina. I will also 

argue why part of the church that was captured by the state assisted in the legacy of 

political leaders in Zimbabwe.  
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Chapter 3 

The Legacy of leadership 

3.1 The Legacy of R.G. Mugabe a Liberation Movement Leader 

Liberation movements in Southern Africa have shared much of the same history 

and political ideologies since their struggle for liberation from colonial rule was similar. 

Most countries in Southern Africa were colonized by the British except for Angola and 

Mozambique, which were colonized by the Portuguese. Roger Southhall, in the 

introduction to his book Liberation Movements in Power: Party and State in Southern 

Africa, asserts that “Whereas at one time liberation movements represented ‘the answer’ to 

Southern Africa’s woes, they are now increasingly seen as ‘the problem.’”185 Like any 

other Southern African country, Zimbabwe has had its fair share of challenges with its 

black government that has turned to be tyrannical against its own people. The sacrifice for 

liberation given by liberation movement leaders is the reason why they have a sense of 

entitlement to cling on to power in countries they liberated from colonial rule. However, 

like what Professor Patrick Lumumba once said, “No matter how good you are if you stay 

for too long you will spoil it. A good dancer must know when to leave the stage.”186 In my 

opinion, this is the challenge that Robert Mugabe had since he became the leader of 

Zimbabwe in 1980. He never thought or trusted that anyone could lead the country and still 
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preserve the liberation struggle values. As a result, Mugabe never had a succession plan 

until the end of his 37-year rule in 2017.        

 When he became the first black prime minister of Zimbabwe in 1980, Mugabe 

became a model for many African countries because of his message of unity and 

reconciliation.187 His national address in 1980 was acclaimed as visionary, with a potential 

to bury all the differences with colonial masters and build a new Zimbabwe by embracing 

everyone from every race and tribe. Mugabe said, “If you were my enemy, you are now 

my friend. If you hated me, you cannot avoid the love that binds me to you and you to 

me.”188 What went wrong with Mugabe’s sudden change from being a unifier to a leader 

who cracks down on anyone who poses as a threat to his presidency? Perhaps, as alluded 

to by Southhall, Mugabe was radicalized by his experiences while in prison. One of the 

incidences that deeply affected him was the death of his only son, who died from malaria 

and the Prime Minister Ian Smith refused him to attend the funeral.189 Throughout his 37-

year rule, Mugabe was known as a ruthless leader particularly to those who opposed him. 

Hence, he made some irrational decisions to keep himself in power at all costs.  

In 1981 he fell out with Joshua Nkomo because ZAPU was accused of being 

affiliated with dissidents in Matabeleland and the discovered arms in that region. 

Consequently, Nkomo and other minsters from ZAPU were fired from the cabinet by 
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Mugabe.190 As mentioned in chapter two, the following year, Mugabe’s 5th brigade 

wreaked violence in Matabeleland and Midlands provinces, which were mostly occupied 

by the Ndebele tribe. Around 20,000 people were massacred191 and no one in the 

government has yet taken responsibility for these atrocities. Making matters worse, the 5th 

brigade was totally Shona, and Southhall argues that “in the eyes of the Ndebele public, 

what was portrayed as mission to stamp out dissidents became an anti-Ndebele campaign 

that deliberately identified Joshua Nkomo, PF-ZAPU, ex ZIPRA combatants and every 

Ndebele-speaking person with the political rebels.”192 The Gukurahundi became a huge 

dent on Mugabe’s legacy that he struggled with throughout his time as president. It also 

marked a turnaround from the ideology of peace and reconciliation that people thought he 

represented to totalitarianism.  

Gatsheni asserts that the use of violence “to achieve political ends has been part of 

Mugabe’s popular practice and ZANU-PF’s DNA since its breakup from ZAPU in 

1963.”193 This is evidenced by countless disappearances, abductions, rapes, torture, and 

deaths of political activists from opposition parties since 1980. The disappearance of 

Rashiwe Guzha in the 90s is equated to that of Itai Dzamara in recent years and their 

whereabouts was never known. The police claim that the crimes are still under 
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investigation.194 Southhall contends that although ZANU-PF has managed to hold on to 

power using violence as it claims to protect the “true interests” of the people, it has never 

realized party dominance because of its use of force, and, therefore, authority has been 

forced instead of gaining popularity by the will of the people.195 Apart from the good 

reputation of judicial independence in Zimbabwe since 1980, the institution was eventually 

captured by the state around the time of the controversial Fast Track Land Reform Program. 

Upon hearing the case of the invasion of white owned farms, the supreme court of 

Zimbabwe ruled that the exercise was illegal, and the ruling sparked criticism from Mugabe 

and the Justice Minister, Patrick Chinamasa, who both portrayed the white judges as 

racists.196 Following these events, some judges resigned while some were given early 

retirement packages. From that time the judicial system in Zimbabwe has been tainted with 

accusations of being pro-ZANU-PF, particularly in all political cases.  

Law enforcement and security agencies in Zimbabwe are undoubtedly captured by 

the ZANU-PF party. The police, Central Intelligence Organization (CIO), the army and the 

Prison Services seem to have been working for ZANU-PF since the Mugabe era and not 

for impartially protecting all Zimbabwean citizens. Langton Maunganidze in his article, 

“State Institutions as Harvesting Rods: A Zimbabwean Experience,” pointed out that the 
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security forces during election periods were organized to campaign for ZANU-PF and 

consolidate support in rural and urban areas.197  

The security forces engaged in lucrative predatory activities across the country, 

which included monitoring price controls and the distribution of basic commodities such 

as fuel. They engaged in diamond and gold mining and trading for some time and were 

unlikely to relinquish this practice since it was a lucrative source of revenue for them. The 

military and law enforcement agents operated as both "gate-keepers" and brokers for the 

smuggling of minerals.198 Zimbabwe has effectively become a predatory state.199    

The security forces have become great enablers of gross human rights abuse and 

corruption in Zimbabwe because they have been captured by the elite politicians. As 

discussed in the previous chapter, the smuggling of gold and other minerals by those in 

high positions of authority in state institutions has never been brought to the courts because 

the justice system works in cahoots with the corrupt state. All this, for the past four decades, 

has been done by ZANU-PF, and Mugabe is responsible for laying such a corrupt 

foundation.  

Mugabe had his enablers from the church who also contributed immensely to his 

legacy. During the Mugabe era, the Apostolic sect, an indigenous church, became his 
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supporting base, and they uncritically embraced his propaganda that “Zimbabwe shall 

never be a colony again.”200 Unfortunately, most of the indigenous churches base their 

theology on the founder or leader of the church who, however, is not grounded in biblical 

training. Many of these denominations are cultic, and, sadly, they have a huge following 

across the country. The argument is that they want to separate themselves from the 

“white man’s church,” which was brought to Zimbabwe by the white missionaries who 

also assisted in the colonization of Zimbabwe. Mugabe, therefore, succeeded in selling 

his puffery about Zimbabwe’s sovereignty and fight against Western control. Regrettably, 

these cults have such a huge following, and they constitute the church in Zimbabwe apart 

from other denominations, some whose leaders have also been captured by the elite 

politicians.  

During his removal from office, Mugabe was humiliated by his deputy Mnangagwa 

with the help of the army generals that he appointed. Among those who negotiated 

Mugabe’s exit during the coup in November of 2017 was Father Fidelis Mukonori, a 

Catholic priest. He was a close ally of Mugabe, and, by negotiating Mugabe’s exit, he 

inadvertently endorsed Mnangagwa to take over as president.  

Mugabe’s legacy leaves a lot for Zimbabweans to deal with and correct to bring the 

country back to democracy. Mugabe’s corrupt governance was extended to all sectors 
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including finance, health, and even the control of the private sector. Consequently, the 

Zimbabwean economy was ravaged and has never recovered. Across Africa and beyond, 

some may praise Mugabe as a pan-Africanist because of his anti-western rhetoric; 

nevertheless, Zimbabweans who are not pro-ZANU-PF remember him as a villain. He died 

at the age of 95, and his family refused for him to be buried at the National Heroes Acre. 

This shrine is where most of the liberation struggle veterans were buried, and the refusal 

raised a lot of questions in the minds of most Zimbabweans as to why his family or perhaps 

he himself refused his burial at a monument he personally built.201  

3.2 The Recolonization of Zimbabwe: A Leadership Challenge 

“Zimbabwe has a history and heritage, and it will never be afraid. Zimbabwe is 

not for sale and Zimbabwe will never be a colony again.”202 These were the words of 

President Robert Mugabe at the official opening of the International Trade Fair in 

Bulawayo, the second largest city in Zimbabwe, in 2001. He repudiated the western 

criticism that he had failed dismally as the president because of the white farm invasions 

by the black indigenous people which the ZANU-PF government called “Third 

Chimurenga” (a term that originated from first and second chimurenga which means 

liberation struggle).203 Consequently, they said Mugabe needed to step down from the 
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presidency. Henceforth, the rhetoric “Zimbabwe will never be a colony again” became 

part of Mugabe’s ZANU-PF propaganda as they accused any rebuke from western 

countries or opposition parties as aimed at regime change and subsequently a 

recolonization of Zimbabwe. Mugabe vehemently condemned what he called the “illegal 

sanctions”204 enforced upon Zimbabwe by western countries.205  Following the formation 

of the Movement of Democratic Change (MDC), the strongest opposition party since 

Zimbabwean independence in 1999, Mugabe and his ZANU-PF party were forced to 

address the land question.206         

 The land question was initially central to the liberation struggle that led to 

Zimbabwean independence. However, the Lancaster House agreement that assisted in the 

ceasefire treaty during the liberation war in the 1970s did not result in the acquisition of 

land by the black indigenous people. In 1979, the Lancaster Constitution agreed that land 

was supposed to remain with the few white people, and the government could secure land 

through the “willing seller willing buyer” concept. This model did not work because 

white farmers did not give up their farms for sale.207 Legend. L.E Asuelime and Blessing 

Simura in their article “The Movement for Democratic Change (MDC) and the Changing 

Geo-Political Land scape in Zimbabwe,” argue that when the MDC party was formed, 
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one of its focus points enshrined in its policy document is the equal distribution of land 

among all Zimbabweans.208  

The M.D.C. has always recognized the need for land reform and has since its inception phase, 
called for reform and equity in land occupation and use.... The M.D.C. will also establish a system 
of compensation for displaced farmers that will address their rights, make restitution for their 
losses, and ensure justice for those whose basic rights, including the right to safety and security 
and life, were violated. Those farmers who have been displaced and who no longer wish to resume 
production will be dealt with fairly and within the same framework as all other landowners.... 
Potential claims for losses by displaced farmers are thought to exceeding US$ 8 billion and will, 
by the time the transition takes place, be backed by several local and international court cases 
(M.D.C. Policy Document 2008).209 
 

This was a rude awakening for ZANU-PF, who had become very complacent about the 

land issue since there was no threatening opposition party to challenge it during elections 

until MDC was formed. As a sign that ZANU-PF was losing support from the people, it 

lost a constitutional referendum it had funded to a “No” campaign by the MDC in 

2000.210 These events took place when the Zimbabwean economy was melting down as a 

result of the Economic Structural Adjustment Program (ESAP) that was introduced in 

1991, the “War Veterans ZW$50 000 gratuities,”211 and the 1998 DRC Congo war which 

Zimbabwe joined with a few other SADC countries, as all these exorbitant engagements 

were unbudgeted for.212 As a result of the economic meltdown since the 1990s, a lot of 

urban working class citizens lost their jobs. The MDC gathered a lot of support from the 

urban areas because people were opting for a political alternative because of the cost of 

living that kept skyrocketing as well as other economic challenges.    
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 It was inevitable for MDC to take over control from ZANU-PF, especially with its 

popular land policy. Hence, Mugabe grabbed the idea to revive the liberation struggle 

agenda of taking back the land from whites and unleashed people to grab land from white 

farmers. Asuelime and Simura contend that since the war veterans took over the land 

grabbing mayhem it became a “quasi-militant land occupation crusade.”213 In their 

argument they quoted Wilbert Sadombo who noted that, 

Under war veterans’ leadership the land movement became more militant, challenging settler 
capital, the state, ZANU-PF elites and President Mugabe from 1998. The unfolding drama of 
Zimbabwe’s land occupations manifests sharp class conflicts in the politics of land, state and 
social movements.214 
 

Mugabe and his government lost control of the land grab exercise to the war veterans, 

and they ended up supporting them by incorporating the exercise into the Land Reform 

and Resettlement Program Second Phase (LRRP II).215 Many white farmers were 

displaced from their farms, some were murdered, and some fled to neighboring countries 

like Zambia and South Africa. This resulted in a lot of criticism from Britain and most 

western countries, and eventually Zimbabwe was slapped with targeted sanctions in 

2003.216 Asuelime and Simura further argue that the major reason for the rise of the 3rd 

Chimurenga was Britain’s refusal to honor her pledge to fund the land reform program 

according to the Lancaster House Agreement. Arguably, Mugabe and his government are 

not to blame for forcefully taking back their land from white settlers three decades after 
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signing the Lancaster House Agreement though he could have done it in an orderly 

manner without killing white farmers. The land issue has been at the center of the three 

Chimurenga liberation struggles. Some scholars argue that the Zimbabwean Fast Track 

Land Reform Program, despite its chaotic nature, has been successful in the sense that 

Zimbabweans defeated imperialism by repossessing their own land. Land in Zimbabwe is 

now owned by black Zimbabweans. 

From the previous discussion in chapter 1, the Exodus story of liberation does not 

just carry a spiritual meaning but a physical meaning as well, especially as it relates to the 

land issue. The Zimbabwean reading of Exodus understands Egypt to be the colonial era, 

with the Egyptians as the white people and Canaan as independence with black 

indigenous people acquiring land that was forcibly taken away from them. Until 2000, 

even though Zimbabwe had gained her independence from the colonial rule, the people 

had not reached their promised land as the land question had not yet been fully resolved. 

In the Old Testament the promise of land was first given to Abram in Genesis 15:18-21 

when God stipulated that the land was to be an inheritance to Abram’s descendants. 

When Jacob and his twelve sons moved to Egypt as a result of the drought, and at the 

time of his death, he commanded his sons to bury him in Canaan (Genesis 49:29-50). 

Joseph, despite the high position of governance he held in Egypt, also commanded the 

children of Israel to carry his bones for burial in the land of Canaan where his fathers 

were buried (Exodus 13:19). This signifies the importance with which the descendants of 

Abraham regarded the land of their inheritance. When the children of Israel finally got to 
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the promised land after 40 years in the wilderness, taking possession of their inheritance 

came at a cost of numerous wars before they ultimately shared the land amongst their 

tribes.  In fact, God commanded Israel to exterminate all the people who lived in their 

promised land.  

When the LORD your God brings you into the land which you go to possess, and has cast out many 
nations before you, the Hittites and the Girgashites and the Amorites and the Canaanites and the 
Perizzites and the Hivites and the Jebusites, seven nations greater and mightier than you, and when 
the LORD your God delivers them over to you, you shall conquer them and utterly destroy them. 
You shall make no covenant with them nor show mercy to them. (Deuteronomy 7: 1-2) 
  

Similarly, the land issue in Zimbabwe, as it is also across Africa, should be taken with 

similar seriousness. Chitando, in his article titled “The Sacred Remnant? Church Land in 

Zimbabwe’s Fast Track Resettlement Programme,” asserts that Mugabe, as an active 

Catholic, used a theological argument that “his government’s land reform was consistent 

with the biblical mandate to identify with the orphans, widows, and the landless. He 

argued that the land was given to blacks by God, and that the struggle for land had been 

at the heart of the 1970s war of liberation.”217 Zimbabwe should not have waited longer 

for Britain to fulfill her promise for something that is rightfully hers by inheritance, and 

Mugabe is to blame as well for waiting for such a long period without engaging Britain 

about the land issue.   

The position of the church regarding the 3rd Chimurenga was divided. Since the 

church was already divided along political lines, different denominations reacted 

differently to the popular Fast Track Land Reform Program. The part of the church that 
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opposed the problematic land grab was not agreeable to the violence that was associated 

with the farm invasions; yet the church in general approved the necessity for equal 

distribution of land. Thus, the church agreed with Mugabe who argued, 

The goal and struggle for self-determination and sovereignty which you supported, even at great 
personal peril for some of you included, in fact rested and depended on our sovereign right, 
access, control and use of those natural resources which God in his infinite generosity gave us, the 
land, all creatures great and small that crawl on it, the plants, the rivers, and streams of water clear 
or dirty, the soils, the pebbles, rocks, hills and mountains. All that, God gave us all who belong to 
this land to use.218   
 

Though the church supported the Fast Track Land Reform Program, it must be noted that 

the mainline churches that were initially missionary churches where in cahoots with the 

British South African Company that colonized Zimbabwe.219 Chitando claims that as a 

result, some people argue that the colonizers used the Bible to assuage the hearts of black 

Zimbabweans against opposition while others say, “the imperialists gave them the Bible 

and took away the land and its riches”220 Nevertheless, during the FTLRP all the land that 

was occupied by churches that benefited from colonialism was not affected by the 

exercise. Chitando also contends that one of the reasons why church land was not seized 

is because Mugabe and his allies identified themselves with the church. Hence, if they 

had taken the church land it would be as good as taking it from themselves.221 By the 

time of farm invasions most missionary churches in Zimbabwe were being run by black 

Zimbabweans, therefore, the land was in the hands of blacks per se. While other church 
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organizations outrightly opposed the way the FTLRP was exercised, since it was 

characterized by violence against white Zimbabweans and the grabbing of equipment on 

farms, Mugabe formed parallel church organization that supported his ideology as 

alluded to in chapter 1. The Zimbabwe Indigenous Interdenominational Council of 

churches ZIICC headed by Prophet Andrew Wutaunashe and Bishop Samuel Mutendi, 

who both are pro- ZANU-PF, was formed to counter opposition and criticism from the 

Evangelical Fellowship of Zimbabwe EFZ.222 Through this formation, Mugabe therefore 

painted a picture that he had full support from the church.  

3.3 Operation Murambatsvina (Mass Evictions and Demolitions) 

Operation Murambatsvina (OM) was a political crusade by the Zimbabwean 

government aimed at repressing opposition and independent political activism in 

Zimbabwe’s urban areas that started in 2005.223 Michael Bratton and Eldred 

Masunungure, authors of the journal article titled “Popular Reactions to State Repression: 

Operation Murambatsvina in Zimbabwe,” give a description of a type of leadership such 

as that led to the OM. They say, 

Rulers who gain office through violence are prone to resort to repression; they are especially likely 
to do so when they run out of options for governing. If they risk losing elections or confront an 
empty treasury, then the urge to cling to power may easily tempt such rulers to call out armed 
forces against their own citizens. Yet the application of state violence is an extreme policy choice 
whose consequences are particularly unpredictable under conditions of political or economic 
crisis.224   
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This is a perfect description of Mugabe and his ZANU-PF party after they, for the 

first-time, lost elections to the opposition party MDC starting with the constitution 

referendum that was conducted in year 2000 in which MDC won with a landslide. To 

keep itself in power, ZANU-PF resorted to violence, voter intimidation, and vote buying, 

and since then Zimbabwe has been experiencing disputed elections.225 In May of 2005 

after the parliamentary elections that showed that ZANU-PF had lost most seats in the 

urban areas Mugabe and his government started OM which was justified as a way of 

cleaning up illegal houses and controlling informal businesses in urban areas.226 The real 

reason for the crackdown on citizens was to subjugate the protests that were the order of 

the day in the previous years since 2000.       

 Bratton and Masunungure argue that the displacement of people, however, did not 

result in urban-rural migration. Though people’s unauthorized rent-rooms and roadside 

tuck-shops were demolished, people remained in the urban areas.227 Instead of breaking 

the spirit of opposition through this operation, the regime inadvertently vitalized citizens 

who gave their unequivocal support to the opposition party MDC. In an economy faced 

with a triple digit inflation and unemployment rate of more than 70 percent, people 

resorted to informal trade.228 The government unleashed the police on people who sold 
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food items in the central business district and other household commodities that were 

scarce on the shelves of supermarkets. Bratton and Masunungure recount the horrific and 

painful incidences during that year:  

On 24 May, the City of Harare Commission announced that residents must demolish all structures 
deemed illegal, including roadside kiosks, backyard workshops, rental rooms, and shack 
dwellings. Across Harare, police bulldozed unapproved structures and set fire to furniture and 
other household goods. Hapless family members - old and young, male and female alike - were 
loaded onto lorries and trucked to hastily established and unprepared transit camps where they 
were left in the open with minimal shelter - often no more than plastic sheeting - in the winter 
cold.229 

 
The government targeted urban areas because they wanted to gain political control by 

forcing people to attend their political rallies, yet it worked against the regime. Poverty 

and homelessness were exacerbated by OM, and it drew the attention of the United 

Nations whose secretary general, Kofi Annan, rebuked the Zimbabwean government 

saying they should immediately stop the mass evictions.230 He described the OM as a 

“catastrophic injustice [that] had been perpetrated with indifference to human 

suffering.”231 

In her article “The March Is Not Ended’: ‘Church’ Confronting the state over the 

Zimbabwean Crisis,” Molly Manyonganise contends that after independence in 1980 the 

church became complacent about politics and only started voicing about the concerns of 

people in 2005 after witnessing the farm invasions in 2000 and OM in 2005 
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respectively.232 The ZANU-PF government designated some religious leaders for certain 

political functions such as leading prayer at the beginning and the end of every rally in 

order to weaken the church’s influence in people’s lives and political views.233 

Manyonganise elaborates on how the church is involved in politics and vice versa. She 

paraphrases an argument in a book edited by Ezra Chitando titled, Prayers and Players: 

Religion and Politics in Zimbabwe and says,   

It shows a political leadership that plays religion to gain religious capital while religious leaders 
also play politics for political capital. In other words, particularly beyond the year 2000, religion 
and politics at times invested in each other for ‘mutual’ benefit. In a polarized environment such 
as Zimbabwe, religious leaders are most of the time afraid of being viewed as supporting a 
‘wrong’ political party.234 

 
In the Zimbabwean context the church has been controlled by the state and political 

parties. The church leaders get involved in supporting political agendas of popular 

politicians, not necessarily because their ideologies are theologically sound but for 

personal benefit. Manyonganise points out that several popular church leaders have 

invited political leaders to their church conferences and given them a platform to sell 

their political ideas to their congregants. Politicians have also invited influential church 

leaders to their political rallies to legitimize and authenticate their cause. Some church 

leaders have also suffered persecution for giving their support mostly to opposition 

parties. In some cases, the church leaders are also political leaders: for example, Nelson 

Chamisa, the CCC president, is a trained and ordained pastor within the Apostolic Faith 
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Mission church AFM, and Pastor Evan Mawarire founded a political movement called 

“hashtag This Flag” in 2009.235 

3.4 Is Zimbabwe a Democracy or a Dictatorship? 

In November of 2017 Mugabe was removed from power through a coup, and his 

deputy Emmerson Mnangagwa became the president of the second republic.236 

Zimbabweans across the country anticipated that the second republic was going to usher 

in democracy and a break away from 37 years of totalitarianism.237 The presence of 

opposition political parties in Zimbabwe is misconstrued for democracy, yet there is no 

democracy. Soon after independence, Mugabe’s government—through the army—

murdered thousands of people in Matabeleland to silence the rising of any opposition as 

discussed before. The Gukurahundi massacres was in Joshua Nkomo’s tribal area, a 

potential threat to Mugabe’s presidency. Since then, any opposition who poses as a threat 

to ZANU-PF leaders suffers political persecution of some sort. The purpose for signing a 

unity accord between ZANU and ZAPU in 1997 was to create a one-party state.238 At the 

ZANU-PF congress the creation of a one-party state was campaigned for by its 

leadership, the president of Zambia Kenneth Kaunda encouraged Zimbabwe to follow the 

Zambian example of one-party state as well as that of Kenya and Malawi among other 
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African countries. 239 The Marxist-Leninist one-party state ideology had proven to be a 

failure in the countries mentioned above whose economies were failing as a result of 

mismanagement of state resources by the government.240 

Mugabe’s aim for the one-party state agenda was to evade democracy and 

consolidate power around his party ZANU-PF as well as around himself. The crackdown 

on all opposition leaders and supporters is evidence of Mugabe and his successor 

Mnangagwa’s intolerance for democracy. However, for the sake of relations with other 

democratic countries in the Commonwealth, Mugabe needed to paint a false picture of 

democracy in Zimbabwe by allowing opposition parties to contest in general elections. 

Yet, the ground for political competition has always been uneven, ensuring ZANU-PF 

victory in all elections especially the presidential. The 2008 presidential elections fiasco, 

which saw the Zimbabwe Electoral Commission ZEC taking the whole month before 

announcing the election results, was quite appalling. Human Rights Watch pointed out 

that “According to ZEC, Movement for Democratic Change (MDC) opposition leader 

Morgan Tsvangirai beat incumbent President Robert Mugabe by 47.9 percent to 43 

percent of the vote. Under Zimbabwe’s electoral laws, if a winning candidate fails to get 

50.1 percent of the vote, then a runoff must take place between the two candidates with 

the most votes.”241 Subsequently, Mugabe and Tsvangirai went for a runoff which was 
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marred with violence that led Tsvangirai to withdraw. Georgette Gagnon, Africa’s 

director at Human Rights Watch, is quoted saying, “The ruling party’s bloody crackdown 

on the opposition makes a free and fair runoff vote a tragic joke.”242 Though Mugabe was 

declared winner of the runoff, he later admitted that he had lost the 2008 presidential 

elections to Tsvangirai.243 Political analysts argue that there is need for political reforms 

for Zimbabwe to run a free and fair election. At the same time, some also contend that 

ZANU-PF will never reform itself out of power. In other words, ZANU-PF will never 

allow genuine political reforms because it cannot win a free and fair election in 

contemporary Zimbabwe.  

3.5 The Church’s involvement in the Legacy of Political Leaders in Zimbabwe 

Since the first republic and now in the second republic, with Mugabe and 

Mnangagwa as the respective presidents, part of the church has contributed significantly 

to the legacy of these political leaders and demise of democracy in Zimbabwe. Dube 

argues that Zimbabwe is predominantly a Christian nation whose population cannot 

separate religion and politics.244 Dube claims that “There are many religious movements 

in Zimbabwe such as Roman Catholic, Pentecostals, Missionary churches such as 

Brethren in Christ church, and indigenous churches commonly known as Mapostori and 

Zionists. The latter churches command very large religious followings, making them 
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fertile grounds for politicians to capture and monopolize religious leaders to push the 

political agenda of the day.”245 The Mapostori and Zionists are considered cultic. Both 

Mugabe and Mnangagwa have visited their shrines around elections to campaign with 

very strong support from the leaders of these cults, most of whom masquerade as 

“prophets.” The members of Mapostori and Zionists revere their so-called prophets and 

unquestioningly obey whatever they suggest and consider it as God’s command. The 

level of loyalty to their leaders is unparalleled. The church leaders promise the political 

leaders the unwavering support of their congregations. Any member who rebels from the 

leaders’ command to vote for ZANU-PF will be excommunicated and regarded as 

disobedient to God.246 Thus, ZANU-PF has monopolized support from these churches.  

 Other Bible-believing churches have also fallen into the same trap. Church 

members believe that their leader is assigned by God to give them guidance in all aspects 

of life; hence, any suggestion from the church leader is taken seriously. Dube asserts that 

Wutaunashe and Mutendi, leaders of the ZIICC, have openly supported ZANU-PF 

policies and corrupt governance despite all evidence pointing at the human rights abuse 

by ZANU-PF and its leaders.247 Dube cites Wutaunashe’s praises for Mugabe as reported 

by The Herald when he said,  

President Mugabe is a God-chosen leader. He was raised by God to lead this nation. He has 
worked diligently for this country and was given the strength to fight for the nation’s wealth to be 
owned by the black majority, which has been a success.248 

 

245 Dube, 142-143. 
246 Dube, 144.  
247Dube, 143. 
248Dube, 143. 



 

 
109 

 

The claim that a prophet should not be questioned was made by many other church 

leaders, and their congregants believed them. Mugabe and Mnangagwa abused the church 

to their advantage. Dube raises a fundamental question when he says, “does God choose a 

leader who will cause suffering for his people? If not, then this type of thinking raises 

some questions, especially on the role of religion in the community.”249 Dube opined that 

religion should assist democracy and the general social lives of people—anything else 

apart from this shows that it has diverted from its purpose to serve the people. It is 

problematic when religious leaders take sides with oppressors and sideline the oppressed 

openly. This is what Wutaunashe did when he endorsed Mnangagwa’s controversial 

election victory, mocking other players who were disgruntled with the election results.250  

 On another occasion Mutendi, the leader of Zion Christian church, also said this 

in support of Mnangagwa: 

We must survive the hardships we are experiencing. This is a passing phase. Wake up! This is 
your country. Do not give false information to the outside world but seek solutions from the Lord. 
We want to use the gift of God to enhance and firmly embrace the President’s Vision 2030 
Empowerment Agenda. We applaud the work our President is doing in uplifting our souls in 
prayer. We appreciate his work.251 

 

Mutendi assumes that Mnangagwa prays for the people of Zimbabwe, and, as a church 

leader, he gave people false hope claiming that the president has a vision that will 

eventually bring solutions to their challenges. Hence, the difficulties people are facing are 
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only temporary. These and many other church leaders supported ZANU-PF, taking sides 

with the perpetrators of human rights abuse and ignoring the victims of oppression since 

1980. The legacy of ZANU-PF political leaders has the church’s hand in it. As alluded to 

before, the complacency of the church in the political affairs of this nation since its 

independence gave the dictatorship of Mugabe an impetus to further oppress 

Zimbabweans and build a tyrannical political system that has decimated democracy in 

this country.   If the church leaders had confronted political leaders with the truth, fought 

for the social well-being of the populace, and let their congregants make political choices 

of their own, perhaps democracy could have survived in Zimbabwe. Arguably, the church 

has failed the people by contributing to the legacy of totalitarianism in Zimbabwe.  

 The legacy of Mugabe as a liberation movement leader is like some other leaders 

in Southern African countries, who served for a few endless terms and retained power 

through corrupt means, creating endless national political crises. The recolonization of 

Zimbabwe was just a political statement the Mugabe regime used against the opposition 

parties accusing them of receiving support from western countries who have an agenda of 

regime change and eventually recolonizing Zimbabwe. All the dirty politics led to many 

people losing their lives as well as houses through the OMT. It is, however, quite 

appalling for part of the church to be accomplices in the negative political legacy of 

Mugabe. The part of the church that was captured by politicians assisted in the demise of 

the economy of Zimbabwe by supporting oppressive policies by the regime. In the next 

chapter I will do a review of the Truth and Reconciliation Commission of South Africa as 
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a case study. I will discuss about all the reconciliation efforts done in Zimbabwe since 

she got independent in 1980 and argue why I think all the efforts were unfruitful.  
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Chapter 4 

Toward Reconciliation and National Healing:  

4.1 An Overview of the Truth and Reconciliation Commission, South Africa  

According to Alex Boraine, the vice chairman for TRC, in his book A Country 

Unmasked: Inside South Africa’s Truth and Reconciliation Commission, the idea of the 

truth commission in South Africa emanated from the ANC’s quest to investigate and 

validate the credibility of the allegations that the party had engaged in some serious 

human rights violations in its training camps in Tanzania during the time of exile.252 The 

South African government, with the leadership of Nelson Mandela as the first black and 

democratically elected president, adopted the truth commission as a new nation, and, at 

its dawn, grappled with a historical context marred with gross human rights abuse under 

the apartheid regime. The ANC National Executive Committee had outlined the 

advantages of the truth commission saying,  

The most important reason for the establishment of such a commission is to get to the truth. The 
experience of Chile, Argentina and El Salvador keenly reflects the cleaning power of the truth. 
Thousands of people who gave evidence rarely, if ever, showed a desire for vengeance. What 
mattered to most was that the memory of their loved ones would not be denigrated or forgotten 
and that such terrible things never happen again.253  

 
Thus, the purpose of the truth commission was targeted not at exposing perpetrators but 

rather facilitating a platform for victims of violence and human rights abuse, offenders, 

and South Africa as a nation to deal with their past and face the future with the full 
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knowledge of what transpired. Desmond Tutu, Mandela’s appointed chairperson for the 

TRC, argues that expecting victims and their families to let “bygones be bygones” 

because of the unwillingness to confront the truth is detrimental not only to the victims 

but also to the future of South Africa. He says, “The past has a way of returning to you. It 

doesn’t go and lie down quietly.”254 Consequently, South Africa had to deal with a 

history of numerous horrendous incidences under the watch of the apartheid government. 

The issue of dealing with the past was of paramount importance to the South Africans 

because some of the perpetrators were still in the society, holding positions in 

government and security forces.255 Boraine attests to the wrestling he and his colleagues 

had after traveling to Europe to witness how other countries were transitioning from 

autocracy to democracy: “How do new democratic governments deal with leaders and 

individuals who were responsible for disappearance, deaths squads, psychological and 

physical torture, and other human right violations?”256 The TRC became a significant 

step in South Africa’s dealing with her past. Desmond Tutu had this to say about the 

exercise:   

We could not make the journey from a past marked by conflict, injustice, oppression, and 
exploitation to a new and democratic dispensation characterized by a culture of respect for human 
rights without coming face to face with our recent history. No one has disputed that. The 
differences of opinion have been about how we should deal with that past; how we should go 
about coming to terms with it.257 
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He was quite opposed to the World War II approach at Nuremberg of holding people 

accountable for war crimes through the court justice system because in the South African 

case there was not a clear winner of the war.258 Hence, there was no one to enforce the 

justice. There where chances of breaking the negotiated deal of transitioning from 

apartheid to democracy if those who were in the security forces knew that they were 

going to stand on trial for the crimes they got involved in, therefore creation of the 

“amnesty provisions in the Commission’s founding Act” became necessary.259 Without 

this there was a potential for a war that could have plunged the whole country into chaos. 

The peaceful and stable democratic transition was a result of the much-criticized 

commission’s work.          

 The other major reason why South Africa could not embark on the Nuremberg 

option was the lack of resources to fund the process.260 Additionally, the operation could 

have taken many years of hearing all the cases in the court of law, thereby dragging the 

development progress of reconciliation and national healing in South Africa. The church 

was quite instrumental in the formation and processes of the TRC. The chairperson for 

the commission, Bishop Desmond Tutu of the Anglican Church opened the hearings with 

singing Christian songs and prayer. Some of the hearings in Johannesburg were held at 

Central Methodist Mission (CMM) at the request of Dr. Fazel Randera (of the Islamic 
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faith), who was responsible for setting up the hearings.261 This is because the CMM, 

through the leadership of Bishop Peter Storey, had played a significant role in the fight 

against apartheid by holding meetings that educated people in their community about 

their anti-apartheid theological convictions.     

 Admittedly, the TRC had many flaws, but the advantages reaped from the 

commission’s processes outweigh what the critiques say were its weaknesses. Coming 

out of a history marred with gross human rights abuses and racial divisions, any 

negotiations in South Africa had a lot of compromises to be considered for the sake of 

peace and progress. The commission also rejected the let ‘bygones be bygones’ approach, 

which would potentially result in the perpetuation of persecution of victims by 

perpetrators who would outrightly deny being accountable for their criminal acts.262 As a 

result, bringing people to confess by offering them amnesty was the best way of helping 

victims deal with their past traumatic experiences. The report argues that “It is only when 

he admits his violations that she lets him go. His admission restores her dignity and her 

identity. Her experience is confirmed as real and not illusory, and her sense of self is 

affirmed.”263 For the commission, opting for individual amnesty was not just for the sake 

of knowing the details of the past but creating a platform of how South African citizens 

would be ready to embrace their future. Tutu, the chairperson of the commission says,  

In our case, dealing with the past means knowing what happened. Who ordered that this person 
should be killed? Why did this gross violation of human rights take place? We also need to know 
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about the past so that we can renew our resolve and commitment that never again will such 
violations take place. We need to know about the past in order to establish a culture of respect for 
human rights. It is only by accounting for the past that we can become accountable for the 
future.264 

 
In other words, knowing the past was critical in the sense that there were many lessons to 

be drawn from those experiences. The past experiences would act as their future guide. 

The commission faced a lot of criticism especially from those who thought its mission 

was witch-hunting and that it was biased for the ANC. Thus, most critiques were very 

political, seeking to undermine the commission’s exercise to gain political mileage. 

 According to Boraine, as much as its work is credited with exposing momentous 

evidence about the past, one of the main criticisms of the TRC is that “it offered very 

little in the way of reconciliation.”265 The New York Times vindicated the TRC report 

saying the commission “fulfilled its mandate of telling the fullest truth possible.”266 This 

suggests that the full detailed account of what transpired has been made available and 

public, it is therefore up to the South African government and society to engage in a 

further discourse on what to do with such evidence, which perhaps could be very 

instrumental towards reconciliation and healing. In another critique by Phylicia Oppelt, a 

South African journalist who wrote for the Washington Post, she registers her 

disappointment with the TRC saying “with its quest for truth…” the commission “has not 

healed my wounds. It has opened ones I never knew I had.” Nevertheless, the 
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commission itself can claim that it opened the truth for all South Africans to face. Getting 

to know the truth is perhaps the first fundamental step towards healing. It is essential to 

know and face the truth about one’s history and make life choices based on the genuine 

truth of the past despite how ugly and painful it can be.    

Advocate Richard Penwill, who once vehemently criticized the TRC by pointing 

at its potential to ruin South Africa’s future eventually changed his position and says, 

Unlike a court, the Commission does not aim at a conclusion so much as process…. Effecting 
reconciliation is a process which requires confronting the truth and thereafter aiming at bridging 
differences, healing and understanding…. One of the most striking successful aspects of the 
amnesty system is that it has encouraged people to testify and resulted in the hearing of evidence 
which could otherwise never see the light of day.267 

 

Echoing the “process” nature of reconciliation, Professor Jakes Grewell argues that the 

TRC’s assignment was never to reconcile the nation, citing its limitations in time and 

resources. He emphasized that the reason is because reconciliation is a process that can 

take a longer time than the time and mandate given to the TRC. Instead, the 

reconciliation process has begun through the findings of the commission. In support of 

reconciliation as a process, Boraine quotes President Thabo Mbeki’s inaugural address in 

1999 when he linked “reconciliation to the alleviation of poverty, to reconstruction at 

every level of society.”268 It is consequently ludicrous for TRC critiques to surmise that 

reconciliation should have been achieved in the short time frame that was given to the 

commission.  
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The commission puts emphasis on the need to foster “a strong human rights 

culture.”269 Other recommendations were given to the government that those who gained 

from the apartheid policies could make donations towards the mitigation of poverty.270 

Furthermore, it recommended that the structures of society are very primary in the 

process of reconciliation. This also pointed to one major challenge which the government 

and every South African should pay attention to, that is the “widespread of corruption in 

both public and private sectors.”271 Corruption would be one of the biggest threats to the 

reconciliation process. Several recommendations were given by the commission “ranging 

from healthcare, prisons, business, land, children, and youth, to international rights 

instruments and apologies to neighboring states for destabilization that took place during 

the apartheid era.”272 However, Boraine contends that the recommendations given by the 

commission would linger as immaterial and that it is the obligation of the government 

and of parliament to make an evaluation of their germaneness towards reconciliation and 

national healing. Storey argues that Thabo Mbeki deprioritized the efforts and 

recommendations of the TRC when he became president. Furthermore, Storey disputes 

the argument that the TRC failed, saying that it was an exhausted church, white South 

Africans and the Parliament that failed the TRC instead.273 
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The Zimbabwean context is not far from the experiences that South Africans had 

in their pursuit of reconciliation and national healing. Healing from past trauma of 

violence, human rights abuse, and unprecedented deaths and disappearances of citizens 

demands a level of seriousness and commitment from the government and key 

stakeholders in order to realize a genuine reconciliation process. A lot of lessons can also 

be drawn from the TRC. It must be noted that the church has a central role to play in the 

process that should start from unearthing the uncomfortable past that has been concealed 

by the ZANU-PF party and government leaders for the longest time. Jesus taught about 

wise and foolish builders:  

Therefore, everyone who hears these words of mine and puts them into practice is like a wise man 
who built his house on the rock. The rain came down, the streams rose, and the winds blew and 
beat against that house; yet it did not fall, because it had its foundation on the rock. But everyone 
who hears these words of mine and does not put them into practice is like a foolish man who built 
his house on sand. The rain came down, the streams rose, and the winds blew and beat against that 
house, and it fell with a great crash. (Matthew 7:24-27) 

 

Applying Jesus’s teaching to the Zimbabwean context means that the efforts of 

reconstruction in Zimbabwe are futile if there is no sincere reconciliation and national 

healing. Nation-building among people who are hemorrhaging from political wounds as 

in the Zimbabwean case is self-defeating. The unresolved past traumas of violence and 

human rights abuses are the foundation of sand which Zimbabwe has been trying to build 

on since her independence. It is foolishness on the part of both religious and secular 

leaders in Zimbabwe because they have witnessed a continuous degeneration of their 

economy and social lives as a result of building on a wrong foundation. Confronting the 

uncomfortable and gruesome past of Zimbabwe will facilitate a genuine reconciliation 
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and national healing. These are the rock foundation upon which a wise man can build. 

The foundation of authentic reconciliation and national healing can withstand the 

economic winds and societal storms that can rampage against a nation, and it will remain 

standing.  

4.2 Review of Reconciliation and National Healing efforts in post-Independence 

Zimbabwe 

4.2.1 The First Reconciliation Project: “Let Bygones Be Bygones”274 

At independence in 1980, most Zimbabweans became hopeful for a united and 

progressive Zimbabwe despite the difficult circumstances surrounding the liberation 

struggle that had just ended. Their hope hinged on the message that the first prime 

minister of Zimbabwe, Robert Mugabe, gave and the policy of national reconciliation that 

his government enacted.275 However, Oswell Hapanyengwi Chemhuru, in his journal 

article “Reconciliation, Conciliation, Integration and National Healing: Possibilities and 

Challenges in Zimbabwe,” argues about the intricacy of reconciliation. It is not just a goal 

but a process as well, he says.276 The process of reconciliation varies from different 

contexts; consequently, the aims of reconciliation tend to differ. It is also imperative from 

the start of the reconciliation process to ensure that such fundamental aspects as truth, 
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justice, repentance and forgiveness are not overlooked in order to realize a genuine 

reconciliation. Chemhuru argues that all parties to the process should confront the causes 

of the conflict and be clear of their expectations in the outcome of the process. 

Compromising for the sake of moving on without tackling the root causes of conflict or at 

least getting an understanding for each other’s position in a conflict can result in a 

pseudo-reconciliation.  

The conflict that needs to be resolved in Zimbabwe began during the colonial era 

when the white colonial masters took land from the blacks that resulted in economic 

inequalities between blacks and whites.277After independence the relationships between 

blacks and whites remained the same despite the reconciliation efforts because “the 

wrongs of the past were not righted.”278 Chemhuru further argues that from Mawondo’s 

perspective there are two models of reconciliation namely, reconciliation with justice and 

reconciliation without justice.279 He, Mawondo, prefers the former because the later does 

not confront the reasons for the conflict and thereby leaves injustice in place. He claims 

that most wars are waged because of such injustices; hence, there cannot not be any 

reconciliation until the injustices are dealt with.280 This implies that genuine 

reconciliation demands transparency and the willingness from both parties to have a 

common vision that serves both of their interests. They should find a common ground of 
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convergence that is free from injustice. Chemhuru, therefore, categorically contends that 

in view of this argument, “what occurred in Zimbabwe was a reconciliation without 

justice- where one party sought to annihilate the other.”281 He claims that, 

Such reflection on the past is as necessary as it is painful because a divided society can only build 
its shared future on its divided past. It is not possible to forget the past and start completely afresh 
as if nothing has happened…. The past should be confronted. Atrocities of the past have to be 
acknowledged and reparation has to be made since there can be no healing without justice.282 
 

He further argues that if reconciliation in Zimbabwe had been accompanied with justice, 

there could have been a transformation in social relations as well as an end to calling for 

justice for political victims. Chemhuru writes, “social justice is both the ends and means 

of healing and reconciliation.”283 This process seeks to bring parties together in harmony 

and create a workable environment and rid the toxicity that was brought about through 

conflict. Sometimes confronting the truth can be an agonizing process; nevertheless, 

Chemhuru asserts that it is a sacrifice that must be made, showing the willingness to 

admit the wrong one has done and let go of one’s ego to accommodate others’ 

expectations. He quotes Asmal and Roberts who write, “reconciliation as ‘a shared and 

painful and ethical voyage from wrong to right, and a symbolic settling of moral and 

political indebtedness.”284 In the Kairos document, the writer argues that Christian faith 

commits us to work for “true reconciliation and genuine peace.”285 According to the 

Bible there is no reconciliation without repentance. This implies that the perpetrators 
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must show remorse and have a repentant heart, besides which there is no true 

reconciliation. The Kairos document further postulates that “there can be no true 

reconciliation and no genuine peace without justice. Any form of peace and 

reconciliation that allows the sin of injustice and oppression to continue is false peace and 

counterfeit reconciliation.”286 Regrettably, this has been case in Zimbabwe, where all 

reconciliation projects have not yielded any social transformation. The same pattern of 

oppression and injustice against the citizens has been the ZANU-PF modus-operandi. 

Consequently, the country has experienced a continuous degeneration economically and 

socially.  

4.2.2 The Second Reconciliation Project: “Moment of Madness”287 

The unity Accord that was signed between ZANU and ZAPU with Mugabe and 

Nkomo to form ZANU-PF on December 22, 1987, marked the end of the Gukurahundi 

massacres.288 In 1980, Mugabe suggested Nkomo take the position of president, and 

sadly Nkomo rejected it.289 This impeded the nation building process and sparked a fight 

against dissidents in Matabeleland and Midlands provinces, resulting in a genocide 

popularly known as Gukurahundi. Unfortunately, the Gukurahundi genocide that took 

place in 1983-1987 is still an open wound in Zimbabwe more than twenty years later. 

Chemhuru contends that true reconciliation that is accompanied by justice creates mutual 
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relations which are devoted to ending any form of conflict.290 Thus, in the case of 

Gukurahundi atrocities, the perpetrators should have admitted to committing the crime 

and the government should have compensated the affected families, facilitating victims to 

extend forgiveness. Furthermore, Chemhuru argues that in the process of reconciliation, 

truth-telling is essential as a prerequisite for justice. He says, “It is only when we know 

the truth pertaining to us and the other that empathy is possible.”291 As discussed in 

chapter 2 about the Gukurahundi genocide, Mugabe and his successor Mnangagwa have 

used government institutions to conceal the truth about the genocide and sometimes 

threatening those, particularly in the Matabeleland region where it occurred, from 

publicly discussing it. Mugabe, in a speech in 1999, only referred to the Gukurahundi 

atrocities as a “moment of madness”292 without fully acknowledging responsibility for 

the crimes. The importance of determining what transpired in the past is such a vital part 

of reconciliation. Chemhuru quotes Santayana who warns that, “those who cannot 

remember the past are condemned to repeat it.”293 The 2008 political violence that saw 

the deaths and torture of several opposition supporters following the disputed presidential 

elections that went into a run-off, is a repeat of the past that the perpetrators refuse to 

acknowledge. The 2008 saga did not happen at the same scale as the Gukurahundi 

atrocities; however, it was driven by the same motive of protecting those in power from 
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their opponents. The ZANU-PF party and government has resorted to violence against 

opposition especially during election periods since Zimbabwe’s independence. 

Consequently, Zimbabwe has experienced endless cycles of disputed elections in post-

independence.  

In the Zimbabwean case, the refusal to acknowledge the wrongs that were 

committed by some who are in leadership positions in government has hindered the 

reconciliation process. The victims are left without the knowledge of what transpired. At 

the same time the offenders never face justice, as a result they keep repeating the same 

crimes knowing they will not be prosecuted. There are no positive lessons learned by 

future generations; rather the point they get is that one can possibly get away with any 

crime if they have political power.  

4.2.3 The Third Reconciliation Project: ONHRI294 

The 2008 parliamentary and presidential elections that were tainted with violence 

are yet another narrative that calls for the need for reconciliation and national healing in 

Zimbabwe. Following the institution of a Government of National Unity (GNU), the 

government founded the Organ on National Healing, Reconciliation and Integration 

(ONHRI).295 However, Chemhuru argues that the ONHRI was comprised of the same 

political parties involved in the conflict that needed to be resolved. Therefore, he asks 
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very fundamental questions whose answers might point at the reasons why most attempts 

at reconciliation have dismally failed in Zimbabwe. Chemhuru asks, 

One questions the wisdom of entrusting the process of national healing and reconciliation to 
partisan individuals. How does reconciliation occur where one can see that the individual who 
burned one’s property does not show any remorse? How is one expected to reconcile with 
someone who still holds on to property he unjustly grabbed? How does one reconcile with one 
who cut off the limb? How do people reconcile with those who committed atrocities, but have not, 
and will not acknowledge that what they did was wrong, or with those who believe that anyone 
who thinks differently needs re-education?296 
 

As discussed above, the ONHR was supposed to be comprised of non-partisan 

individuals who have no political biases. Repeating the same cycle of appointing ZANU-

PF led reconciliation commissions is fruitless. Since the liberation struggle, Gukurahundi, 

and the 2008 election period, victims have not been granted an opportunity to tell their 

stories.297 Chemhuru contends that either the government conceals the truth, or it tells the 

stories on behalf of the victims, which obviously is strongly biased against them. Other 

reconciliation efforts have been “ceremonial projects that serve to silence any claims that 

the government is unable or unwilling to account for past injustices.”298 Chemhuru 

asserts that if the truth is one-sided, it is inevitably distorted, and the wounds are difficult 

to heal. He quotes Huyse who says, 

If the victims in a society do not feel that their suffering has been acknowledged, then they… are 
not ready to put the past behind them. If they know that the horrible crimes carried out in secret 
will always remain buried… then, they are not ready for reconciliation.299  
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Zimbabweans have taken the longest time to heal from past wounds because the 

government and those who have political power have concealed the truth. The South 

African TRC is a case to learn from, where victims and offenders were given a platform 

to tell their stories. The OMHRI has face criticism mainly because of its “top-down 

approach failed to cater to the demands of the grassroots.”300 Again, the intention of the 

government was to prevent the victims of their right to tell their stories. This also resulted 

in the ONHRI failing to set up proper guidelines that could be implemented.301 

Murambadoro argues that the reason was because of ZANU-PF party members who were 

implicated in these political crimes, and they refused to acknowledge it. Consequently, 

the reconciliation process reached a stalemate. Instead of the ONHRI run as an 

independent body, it was controlled by the government, and therefore, several 

disagreements were not resolved since ZANU-PF was implicated in most of the crimes. 

Eventually, no further deliberations where done that could potentially expose the ruling 

party. 

 4.2.4 The Fourth Reconciliation Project: Chapter 12 Commissions302   

 The 2012 amended constitution of Zimbabwe stipulates that independent 

commissions should be established to ensure democracy in the reconciliation process.303 
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Such commissions as the “Zimbabwe Anti-Corruption Commission (ZACC), the 

Zimbabwe Electoral Commission (ZEC), the Zimbabwe Human Rights Commission 

(ZHRC), the Zimbabwe Gender Commission, the Zimbabwe Media Commission, and the 

National Peace and Reconciliation Commission (NPRC)”304 were set. However, some 

have doubted the independence from government interference of these commissions as 

has been the case in the past. Already, some commissions like the ZACC and ZEC have 

been implicated in several biased executions of their work towards government officials.  

 Several critiques have lambasted the unwillingness of the Zimbabwean 

government to create an environment conducive for a reconciliation process.305 As 

argued before, the ruling party ZANU-PF evades confronting the truth because its hands 

are dirty. The ruling party has been in power since independence in 1980, hence they 

leverage their control of most government institutions to protect their interests. 

Murambadoro postulates that “when representatives of the ruling party engage in 

deliberations about reconciliation, they tend to focus on the party’s familiar redistributive 

demands (for example, for land reform and compensation for war veterans) and economic 

justice (through indigenization) and to ascribe the blame for recurring violence to all 

parties.”306 Consequently, ZANU-PF as long as it is in power will not give room to 

independent commissions because they know they are the perpetrators of political crimes 

across the country. It is also the reason why ZANU-PF is not open discussions about 
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atrocities like Gukurahundi in public. Chemhuru argues that if these commissions are to 

succeed, they should not be led by any of the political parties saying, the ONHRI “is 

made up of members from political parties that have been fighting and that continue to 

fight each other.”307 Therefore, the political conflicts between parties are inevitably 

bound to manifest in the execution of commission duties bringing to all their efforts to 

deadlocks.           

 In as much as there were many flaws in the TRC procedures, there are several 

lessons to glean from the processes. Particularly, the role the church played in executing 

her mandate to facilitate reconciliation according to 2 Cor 5: 18-20 is commendable. It is 

such a significant element that, before a people can focus on building their future, they 

should face their past, confront it and make all the necessary corrections because the past, 

if not dealt with, tends to repeat itself again. This is what Zimbabwe has witnessed, after 

several national reconciliation attempts, none of them were fruitful mainly because of the 

lack of the willingness to be transparent and being accountable for the wrongs that were 

committed mostly by the government elites.        

 In the next chapter, I will discuss Ubuntu African theology and how embracing it 

may enable the building of a Beloved Community and the realization of reconciliation 

and national healing. I will also further explore the role of the church as an independent 

body in facilitating dialogues among political parties and creating awareness about the 
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importance of reconciliation in communities. I will argue why this is an especially 

appropriate time available for the church to build a Beloved Community in Zimbabwe.  
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Chapter 5 

A Decisive Action for Zimbabwe 

5.1 Introduction: The African Theology of Ubuntu towards Reconciliation 

 The hope for Zimbabwe is entrenched in Zimbabweans finding each other in their 

different ideologies about how to build a society where every citizen has an opportunity 

to thrive. Some cannot envision a new leadership apart from ZANU-PF, a liberation 

movement that played a key role in the liberation struggle against British colonial rule. A 

change in leadership in their view is recolonization, and it is in their circles an 

unimaginable possibility. On the other hand, progressive Zimbabweans would love to see 

what new leadership can possibly do to take the nation in positive directions as some 

countries are experiencing in the new millennium. The old guard governing Zimbabwe 

are a great hindrance to economic, technological, and political advancement in their 

opinion. The Zimbabwean economy has regressed beyond what it was during the Ian 

Smith regime in the colonial era. The unwillingness to accept new leadership from other 

political parties is a major cause of all the maladies in Zimbabwe. What Zimbabwe has 

experienced since her independence is totalitarianism, and she needs a political 

renaissance or metamorphosis that can perhaps create a healthy balance between the 

ruling and the opposition parties.        

 Ubuntu theology offers Zimbabweans a promising way to find each other again 

politically. Michael Battle defines Ubuntu as “an African concept of personhood in which 
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the identity of the self is understood to be formed interdependently through 

community.”308 One can, therefore, only know oneself through others. We get to know 

ourselves better when we are connected to others. Ubuntu does not feel threatened by 

others because their success is my success, and their failure is my failure as well. As a 

result, waging violence against another is as good as doing it to oneself.  We are in this 

together. Regarding the Ubuntu philosophy, Mungi Ngomane remarks, “If we are able to 

see ourselves in other people, our experience in the world will inevitably be a richer, 

kinder, more connected one. If we look at others and see ourselves reflected back, we 

inevitably treat people better.”309 No one lives on an island by themselves: we are a 

community that should live together since we do better together, unlike when we are 

scattered and divided.         

 In the Ubuntu community each one understands their responsibility for their 

neighbors. In other words, we are our brother’s keeper. One is very “conscious about her 

personal rights only in relation with the rights of others.”310 What this means is that 

whatever one does to others it is as good as one is doing it to oneself. Battle says, “When 

I dehumanize you, I inexorably dehumanize myself.”311 Battle further argues that a 

person can finally come to know their own identity in relation to others.312 This is 

 

308 Michael Battle, Ubuntu: I in You and You in Me (New York: Seabury Books, 2009) 1.  
 
309 Mungi Ngomane, Everyday Ubuntu: Living Better Together the African Way (NY: Harper Collins 
Publishers, 2020) 19.  
310 Battle, Ubuntu: I in You and You in Me, 3. 
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buttressed by what Paul the Apostle says to the Corinthian church, “For just as the body 

is one and has many members, and all the members of the body, though many, are one 

body, so it is with Christ…Now if the foot would say, ‘because I am not a hand, I do not 

belong to the body,’ it would not for that reason stop being part of the body”(1 Cor 

12:12,15). The Apostle Paul is writing about the unity of the body of believers. The unity 

of believers is a community with different members with different functions, and each 

member is equally important. The many members with diverse functions work for the 

benefit of one another. Degrading one member means degrading the whole body or 

community.          

 Interpreting life through the lenses of Ubuntu makes Scripture applicable in our 

contexts in a better way. We get to know the mind of God about those whom we have 

marginalized based on racial or class differences. In fact, God created us different from 

each other for a purpose. The strength of our society is imbedded in our differences. 

Battle says, “Difference makes creation healthy.”313 The African concept of community 

reflects Martin Luther King Jr.’s idea that “Injustice anywhere is a threat to justice 

everywhere.”314 This denotes that everyone within a community has a responsibility to 

ensure that an equitable society is realized where there is justice for all. In his argument 

about why all races should learn to live together as a community, Desmond Tutu also 

quotes King, who says, “Unless we learn to live together as brothers [and sisters] we will 
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die together as fools.”315 This argument suggests that any harm that one might inflict on a 

community is as good as he or she is inflicting it on oneself. Learning to live together 

also means that members in a community should compromise on their differences with 

others, accommodate each other, and find a common ground that facilitates harmony 

within their community. In support of harmony within a community as well as between 

individuals, Battle quotes John Mbiti, a Kenyan theologian who describes Ubuntu as, “I 

am because we are, and since we are, therefore I am.”316 

Jesus replied: ‘Love the Lord your God with all your heart and with all your soul and with all your 
mind.’ This is the first and greatest commandment.  And the second is like it: ‘Love your neighbor 
as yourself.’ (Matthew 22:37-39)  

The Ubuntu concept is summarized by the second commandment according to the Gospel 

of Matthew. Loving your neighbor as yourself literally means you cannot plan evil 

against your neighbor; it means you desire to see your neighbor experiencing what you 

would want to experience. Therefore, it implies that violence is not an option for settling 

political differences because it contradicts the values of Ubuntu. There is no selfishness 

in the Ubuntu community, people look out for each other, they do to others as they would 

wish others to do to them. According to Battle, unfortunately, Ubuntu is the antithesis of 

the western culture that promotes individualism.317 In the case of Zimbabwe, considering 

Ubuntu for reconciliation and reconstruction has a great potential for realizing a beloved 
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community. The sole reason why Zimbabweans have and are still going through such a 

nefarious season under ZANU-PF leadership is because the leaders, part of the church, 

and other stakeholders have abandoned the Ubuntu culture. If the Zimbabwean 

communities had adhered to Ubuntu, there would be no killings, abductions, and torture 

of fellow Zimbabweans. There would be no oppression and authoritarianism in our 

communities as a result of political affiliations. Loving one’s neighbor means there is no 

willful intent to cause harm to another person. It also implies that members of the same 

community embrace each other in their differences.  Being different in ideologies does 

not denote enmity but rather that members of the same community or group have 

different perspectives which may ultimately complement each other. Ubuntu, therefore, 

sees no threat in difference but strength. God created us with diverse kinds of gifts and 

abilities, and the beauty of all humanity is the differences we have that can be reflected 

even in a small nucleus of a family.        

 Ngomane argues that Ubuntu makes unity a priority because it is through unity 

that we become stronger.318 This suggests that any society that is divided is also bound to 

fall or experience a lack of progress. Despite all the natural and human resources that 

Zimbabwe is endowed with, social advancement is currently nonexistent compared to 

other countries. Ngomane quotes an African proverb to expatiate on the importance of 

unity in a society. She says, “If you want to go quickly, go alone. If you want to go far, 
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go together.”319 Humans, as social beings, will always seek to be connected to others. A 

natural inclination to depend on others is an invitation to individuals to seek and promote 

unity rather than division. It is in that unity of Ubuntu that everyone else’s potential 

shines. Ngomane argues that the reason why the worst punishment is solitary 

confinement is because it affects one’s mental capacity.320 Humans need each other, and 

no one can survive in isolation.        

 Ubuntu sees the great accomplishments that people can achieve when they come 

together in unison. For example, other parts of the world as argued by Ngomane 

experienced the same like in the case of Gandhi who organized people to march against 

the British rule that also resulted in India’s independence. The same power of unity was 

also demonstrated in the USA in 1963 when Martin Luther King Jr.’s nonviolent civil 

rights movement forced the government to listen to the black minority’s voice and work 

against racism and discrimination.321 Ngomane calls it, “standing together for the 

common good.”322 

5.2 Truth Telling, a Foundational Stage for Reconciliation 

 Since Ubuntu is about community and working together to resolve challenges that 

are a threat to the common good, it therefore, should be based on exposing the truth and 
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not concealing it. Bishop Desmond Tutu in his book No Future Without Forgiveness 

dedicated a whole chapter to discuss what he says, “we do want to forgive but we don’t 

know who to forgive.” In this chapter he discusses the significance of confession and 

what the testimony of perpetrators does to the victims. The reconciliation process has its 

various stages, and none of them should be skipped for whatever reason in order to 

realize an honest settlement. In the case of political differences that are marred with 

violence and oppression of citizens, when engaged in the process of reconciliation, it is 

essential for those who commit atrocities against others to come out in the open with 

immunity after confession to acknowledge their crimes. The goal of engaging in the 

reconciliation process that starts with truth-telling is not just for settling political 

differences but to facilitate healing among victims, families, and their communities. Tutu 

says, “Forgiveness will follow confession and healing will happen, and so contribute to 

national unity and reconciliation.”323 Unfortunately, countless political violence cases 

that led to the loss of thousands of lives since Zimbabwe’s independence are now like 

dust that has been swept under the carpet. Though it is quite open and known by most 

Zimbabweans about who unleashed violence upon innocent unarmed civilians, nothing 

has been done to prosecute the criminals. Of course, it is because the offenders are the 

leaders in the ruling party, ZANU-PF. They control the police, the army, and the court 

systems; therefore, they essentially use government institutions for their own protection 
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against being prosecuted. According to the Motlanthe Commission report and interviews 

done after six people were liked on the 1st of August after the 2018 harmonized elections, 

a used-to-be ZANU-PF member, Jim Kunaka, confessed that he was a leader of a torture 

group called “Chipangano” based in Mbare, a suburb in Harare. He also confessed that 

the tortures they conducted on opposition supporters were a directive from the ZANU-PF 

leaders, some of whom are government ministers.324 This is a nefarious tactic that the 

ruling party has been using against the rise of any authentic opposition in Zimbabwe 

since independence. The “Chipangano” ZANU-PF leader is one of the few, if not the 

only one, who appeared on national television to confess about the political crimes he 

committed against opposition party members. Nothing has been done so far by the 

government in reparation for such pernicious acts of injustice. Tutu argues that people are 

not only willing to fight for their freedom but also to rid themselves of the bitterness that 

has a potential of consuming their hearts.325 However, people want to meet the criminals 

“in the spirit of forgiveness and reconciliation, eager only to know the truth, to know the 

perpetrator so that they could forgive them.”326      

 Truth is the foundation that prepares the ground for healing. In this case Ubuntu 

then seeks to use the truth, not to cause any harm but to build a community with a unified 

people. When truth is revealed, the healing process can begin. Scripture says, “you will 
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know the truth, and the truth will set you free” (John 8:32). This is statement that was 

uttered by Jesus, and, when taken into the Zimbabwean context, it also applies to the 

victims of political violence. Many Zimbabweans who have suffered from political 

crimes that were committed against them find it difficult to recover and move on because 

the truth has been concealed by those in power mainly because no one wants to 

acknowledge wrongdoing and be answerable to such atrocities. The Truth and 

Reconciliation Commission in South Africa laid a foundation for victims of violence, 

racism, and segregation to come to terms with reality and find a way to vent out their 

traumatic experiences. Though people in South Africa were given an opportunity to tell 

their horrific testimonies, it did not give them the justice they deserved nor made them 

forget about their past experiences at the hands of the apartheid regime. One of the 

interviewees acknowledged to Bishop Desmond Tutu that though he had told his story to 

many newspapers, “This was the first time though that after telling it we feel as if a heavy 

load has been removed from our shoulders.”327 The sole objective of truth-telling is not 

witch-hunting or bringing offenders to court but a necessary step for genuine 

reconciliation to be attained. It must be admitted also that the storytelling had a great 

psychological effect on perpetrators, victims, and the society, which undeniably created a 

new change in the way people reacted to human rights violations. 328  
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5.3 Forgiveness as a Form of Justice 

 Justice is a moral principle that ensures a just contract for the purpose of restoring 

any loss to a victim. Trauma as a result of violence, injustice, or oppression robs victims 

of their personhood. The goal of reconciliation is to restore to people their personhood 

and dignity. H. Russel Botman and Robin M Petersen claim that “Reconciliation is not 

meant to subvert justice but neither does it replace it.”329 Its aim is to create an equitable 

environment where members of a society feel safe and have confidence in the laws that 

govern and protect them. However, this can be a reality when people have been given a 

chance to deal with past unjust experiences that are likely haunting them. Zimbabweans 

have experienced a lot of traumas for the past four decades, and at this juncture the whole 

nation urgently needs healing. Nation building and reconstruction can be futile without 

reconciliation and national healing.        

 There are some who think rendering forgiveness that leads to reconciliation is 

letting the criminals get away with their crimes while victims languish in their pain. 

Therefore, some surmise that impunity is not fair. John D. Inazu in a Human Rights 

Review article titled, No Future Without (Personal) Forgiveness: Reexamining the Role 

of Forgiveness in Transitional Justice says,  

Forgiveness is more than just the overcoming of anger and resentment. It always entails forgoing a 
rightful claim against someone who has in some way harmed or offended us. Such forgoing of a 
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rightful claim makes forgiveness unjust and precisely thereby prevents forgiveness from falling 
outside the concern for justice.330 

The human proclivity without the spirit of Ubuntu is to see perpetrators receive 

punishment that is equated to justice. This form of justice, however, has a potential of 

creating rifts between the victims and offenders. It lacks community building as the 

central motive for everyone. Rather, the purpose of such justice is solely to instill pain 

that does not offer relief and healing to the victim. Some critiques of amnesty do not put 

into consideration the benefits of forgiveness such as the breaking of the cycle of 

violence as well as providing chances to rebuild relationships. Punishment can never 

restore any broken relationship or repair a broken society into its former and original 

status without forgiveness. Tutu argues that it is much better to forgive instead of 

demanding retribution and desire for a revenge.331 Whether one pursues revenge or 

forgiveness, each has its own effects on individuals as well as the society at large.   

 The Ubuntu African theology encourages us to forgive and leave revenge for 

God, as Scripture says, “Beloved, never avenge yourselves, but leave it to the wrath of 

God, for it is written, ‘Vengeance is mine, I will repay,’ says the Lord” (Rom 12:19). 

Choosing to see a wider perspective helps us to understand life from another person’s 

standpoint.332  Viewing life from another person’s perspective makes us appreciative of 

the fact that revenge gives instant gratification and has no benefit to either self or others. 
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Therefore, forgiveness is key to providing long-term solutions that can effect some 

positive changes not only for an individual but also for the society as well. Katongole 

draws upon Tutu when he says, “for Tutu forgiveness does not mean condoning what has 

been done, it means taking what has happened very seriously, not minimizing it, drawing 

out the sting in memory that threatens to poison our entire existence.”333 If forgiveness 

does not condone the committed crimes but can be used as a means to deal with the 

effects of remembering the atrocities perpetrated against people, it is, therefore, a form of 

justice since it restores a sense of peace and sanity for both individuals and society. Tutu 

calls it “restorative justice” where the concern of the offended is nor retribution or 

punishment but restoration and the rebuilding of relationship in the spirit of Ubuntu “a 

seeking to rehabilitate both the victim and the perpetrator, who should be given the 

opportunity to reintegrate into community he has injured by his offense.”334 Forgiveness 

does not seek to uplift the offender and crush the victim but to repair their relationship for 

the future benefit for both. Tutu narrates a story of an American couple whose daughter 

was kidnapped. When the kidnapper was finally arrested, the mother on recounting the 

ordeal said, “I had finally come to believe that real justice is not punishment but 

restoration, not necessarily to how things used to be, but to how they really should be.”335 

The Ubuntu spirit looks out for the community and not for individuals. Thus, justice is 
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attained when it is restorative, brings healing, and facilitates reconciliation. As pointed 

out by Gandhi, weak people cannot forgive because forgiveness is an attribute of the 

strong, those who choose to see a bigger picture and are optimistic despite the pain and 

promote restorative justice.336        

 Revenge is an option, but if the offended chooses to let go as an act of 

compassion without forgetting what was done, it can bring freedom to both the offended 

and the offender. According to David White’s definition of forgiveness, taking the 

revenge option is like allowing past trauma to determine the course of one’s future. Dr. 

Fred Luskin in his book Forgive for Good: A Proven Prescription for Health and 

Happiness says, “forgiveness does not change the past, but it changes the present.”337 

Naturally, there is an inclination for a desire to cause the offender to suffer pain as a 

punishment for their crimes. However, the above definition reminds us to put ourselves in 

the offender’s shoes, since they are human like myself. The Ubuntu concept encourages 

us to put ourselves in the shoes of others and choose to see a wider perspective. If we see 

ourselves in other people, that takes away the push to revenge. Katongole takes on 

revenge and says it “is like an acid in a container which eats away the container gradually 

therefore, forgiveness saves one from being eaten up by this acid.”338   

 Katongole further argues about why we need to break the cycle of what he calls 
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“victim- victimizer- and creating more victims cycle.”339 This cycle of violence, 

bitterness, anger, and oppression continues if members of our society do not embrace the 

Ubuntu theology that recognizes that we are all in this together. If one suffers, we all 

suffer. Unforgiveness has a potential to cause havoc, even in the lives of perpetrators. 

Storey points out how the cycle of violence and bitterness is passed from one generation 

to another. He says, “One of the tragedies of life … is it is possible to become like that 

which we hate most.”340 The purpose for the liberation struggle that brought about the 

Zimbabwean independence from colonial rule was to break the oppressive systems of 

racism and injustice that Zimbabweans suffered at the hands of the British colonial rulers. 

Zimbabweans hated the oppressive laws that the white government used against them. 

Sadly, the ZANU-PF government has become what they hated. They use the same 

oppressive laws and torturing tactics that were used by the Smith regime against its own 

people. Indeed, Storey was right to say we may become like what we hate. That cycle of 

pain and oppression needs to be broken through forgiveness and reconciliation.  

 In the Zimbabwean context, both the ruling party ZANU-PF, which has been in 

power for more than forty years, the opposition parties, victims of violence, and all 

stakeholders need to embrace forgiveness as an indispensable and foundational stage for 

reconciliation, apart from which nation building will be a caricature. The church has such 

an important role to play in facilitating platforms where people can get an understanding 
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why forgiveness is such an integral part of nation building. Theologically, the message of 

forgiveness is the central message of the New Testament. The incarnation of Christ on 

earth was such that he may suffer and die the death of the cross for the remission of the 

sins of humanity. Thus, for humanity to be reconciled to God, he forgave us through 

Jesus Christ. “Let all bitterness, wrath, anger clamor, and evil speaking be put away from 

you, with all malice. And be kind to one another, tenderhearted, forgiving one another, 

even as God in Christ forgave you” (Eph 4: 31-32).     

 In the introduction to his book, Forgive for Good: A Proven Prescription for 

Health and Happiness, Luskin puts a list of items that fully describes what forgiveness is 

and is not. These descriptions point out the psychological effects that forgiveness has on 

an individual:  

What is Forgiveness: 

• Forgiveness is for you and not the offender. 
• Forgiveness is taking back your power. 
• Forgiveness is taking responsibility of how you feel. 
• Forgiveness is about your healing and not the people who hurt you. 
• Forgiveness can improve your mental and physical health. 
• Forgiveness is becoming a hero instead of a victim. 
• Forgiveness is a choice.  

  What Forgiveness is not:          
  

• Forgiveness in not condoning to unkindness. 
• Forgiveness is not forgetting that something painful happened. 
• Forgiveness is not denying or minimizing your hurt. 
• Forgiveness is not reconciling with the offender. 
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• Forgiveness does not mean you give up having feelings.341 

Luskin argues that forgiveness does not mean that we must let go of the way we feel. It is 

a choice made by the offended to stop bitterness from having control over oneself. The 

Kairos document suggests that forgiveness should be like what the Bible teaches, that 

humanity can be forgiven and be reconciled to God only after repentance. Therefore, 

“Nor are we expected to forgive the unrepentant sinner.”342 This suggests that 

forgiveness is conditional, and in case the sinner does not repent, we may choose not to 

forgive them. This is self-defeating in the sense that, first, forgiveness is not a choice we 

make to benefit the sinner but ourselves. If we choose unforgiveness, we continue to 

carry bitterness which, in Katongole’s words, “is like acid in a container which eats away 

the container gradually.”343 Our position in the act of forgiveness is different from God’s 

position. We humans need to repent first for us to be forgiven. Yet, God in his 

sovereignty, does not need to benefit from forgiving us, he does not carry bitterness in 

him like us when we are offended. The psychological effects of forgiveness are of a great 

benefit to us people whenever we choose to forgive.  
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5.4 The Role of The Church in Reconciliation and National Healing 

The church in Zimbabwe has a fundamental role to play in the reconciliation and 

national healing process. A lot has been discussed about the theological position of the 

church versus the state. It is also essential to explore further the role the church can play 

in the contemporary Zimbabwean context to realize social and political transformation. 

The theological position of the church can be drawn from answering to some of the key 

questions that were asked in “The Zimbabwe We Want: Towards A National Vision for 

Zimbabwe” document that was written by three church organizations in 2014 by The 

Zimbabwe Catholic Bishops Conference, The Evangelical Fellowship of Zimbabwe, and 

The Zimbabwe Council of churches. The document says, 

How could the situation degenerate to this extent as described above when more than 80% of the   
population is Christian, including many of those in political leadership positions? What happened 
to our Christian values of love, peace, justice, forgiveness, honesty, truthfulness? Where was the 
voice of the Church which is called upon to be the conscience of the nation?344 

In this document, the church admits her failure to speak with one voice on national issues 

and her role as “the conscience of the nation.”345 This implies that the church has 

abandoned her mission of reconciliation and being the light of the earth, which is very 

central to the gospel she claims to preach. Initially, when independence was achieved, the 

church focused more on the spiritual aspect of the lives of Zimbabweans and not their 
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political, economic and social well-being.346 One of the major reasons why the church 

failed to speak with one voice concerning the issues that affected people was the different 

political affiliations of church denominations as a result of diverse political views. These 

divisions within the church were also caused by politicians who used the church to gain 

political mileage. Simultaneously, some politicians pushed the rhetoric that the church 

should not mingle in politics but focus on the spiritual issues, and that affected some 

Christians’ perspective of the role of the church in politics.347 Unfortunately, some 

church leaders became accomplices in the human rights abuses by politicians particularly 

those from ZANU-PF party who engaged the church when it was favorable for their 

political ideologies. “The Zimbabwe We Want” document pointed out that the church did 

not provide model leadership hence the church has contributed to the deterioration of the 

livelihoods of citizens.348           

 The writers of the document define the church as “a divine institution in the world 

comprising men and women called to serve God and humanity through the preaching of a 

liberating Gospel and service to alleviate human suffering in this world.”349 This 

definition refutes the notion by other politicians who imply that the church, by getting 

involved in the physical affairs of the citizens, has gone beyond her jurisdiction. The 

church, therefore, contends that anything that pertains to the wellbeing of people should 
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concern the church.350 Hence, the church is obligated to speak against any form of human 

suffering since she is also called to serve humanity. The document further postulates that 

“The Church’s concern with issues of good governance, justice and peace, is a 

demonstration of God’s concern for humanity. For God created human beings not for 

them to suffer, but to have life and have it abundantly (John 10:10).”351   

 The Church as an independent institution should facilitate dialogue between rival 

parties, bring them to the table of negotiation as discussed earlier on in chapter one. It is 

the duty of the church to lead in any reconciliation efforts, assuming that she is not 

captured by politicians. In the case of the ONHRI, which was led by the politicians from 

the fighting parties, the church should have taken the role of leading the process to avoid 

conflicts as a result of political bias. The challenges that were faced by the ONHRI were 

such that their recommendations could not be adopted and implemented because they 

conflicted with the interests of the ruling party. The church should not take a similar path 

where one political party has more influence in the decision making towards 

reconciliation and national healing.        

 The ministry of reconciliation is central to the church’s assignment on earth. In as 

much as the church should be non-partisan, she should, however, inform members and 

equip them with necessary information that enable them to make personal decisions on 

political issues. Nevertheless, the writers of this document in discussion say, 
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There are times, however, when the Church needs to apply those principles in concrete policy 
debates or to take a clear position where there is clear violation of those moral principles, thus 
actively supporting specific policies and opposing others. A good example of this is the ZCBC 
pastoral letter on the 2005 Parliamentary elections and the joint pastoral letter of the ZCBC, ZCC, 
EFZ and HOCD of April 2005, A Call to Conscience, Zimbabwe Silver Jubilee 1980-2005. Such a 
prophetic witness approach can mean actively advocating the dismantling of the structures that 
promote corruption and any other immoral behavior that negates the values of love, justice, peace 
and reconciliation that are central to the Gospel of Christ.352   

In other words, the church should hold politicians and the state accountable in the 

situation of policies that violate human rights. Citizens look up to the church for moral 

guidance.353 The Kairos document suggests that “there must be no misunderstanding 

about the moral duty of all who are oppressed to resist oppression and to struggle for 

liberation and justice.”354 The church is therefore obligated to lead people in resisting any 

form of injustice in a peaceable manner. Since the church carries the message of the cross 

of Jesus Christ, she should preach the importance of the sacrifice that should be paid for 

freedom and justice.355 The church should also embrace everyone, Christian or non-

Christian, and become an authentic voice of the voiceless.356 “The Zimbabwe We Want” 

document argues that it is the responsibility of the church to take her assignment 

earnestly, give the citizens a message of hope, and bring unity among all citizens as they 

work together with civic society towards reconciliation and healing.357 The church is a 
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beacon of hope, and, as such, should assure citizens, whose hope has been paralyzed, of 

the hope that is in Christ. The document says,  

In our message of love, forgiveness, peace, justice and reconciliation we have all that that is 
needed for the healing of the nation. We have God’s promise: “If my people who are called by my 
name humble themselves, pray and seek my face, and turn from their wicked ways, then I will 
hear from heaven, and forgive their sin and heal their land” (2 Chron. 7:14).358  

Understanding the centrality of the message of reconciliation to the gospel message, the 

church should commit herself not only to preaching but show by example what it means 

to love, forgive, live in peace with neighbors, and reconcile with those she may have 

differences or conflict with. The healing of God comes upon our communities when there 

is genuine repentance and that should be exemplified by the church. In “The Zimbabwe 

We Want” document, the church suggests that reconciliation should start from within the 

church, where the building of bridges between church denominations must be 

foundational to reconciliation within the Zimbabwean communities.359 The church 

acknowledges that she is divided as a result of the “conflicts and the partisan and ethnic 

approaches to the critical issues that divide our nation as articulated in this document.”360 

This approach can bring people from different denominations together in inter-church 

programs or have pastors or minister’s fraternities that promote fellowship among 

brethren. It is much easier to practice reconciliation within the church environment 

 

358 Brown, 15. 
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because different church denominations have a common goal, to serve Christ and people. 

The church, therefore, can facilitate a platform where people can share their experiences 

freely. When reconciliation starts within the church, it then becomes easier to take it to 

the world of politics. The document says, “When we are reconciled, we can indeed 

become the salt of the earth in the communities in which we live, and others can say ‘See 

how they love one another’ and begin to emulate our example.”361 Jesus gave a command 

for his disciples to love one another, and, in John 13:34 he says, “By this all people will 

know that you are my disciples, if you have love for one another.” The task of the church 

is to demonstrate reconciliation within the church before taking it to the world.     

 The church can make use of other tools to create reconciliation awareness in 

communities that will bring people together to participate in such events. The document 

suggests that, 

Ecumenical public events will continue to be utilized for peacebuilding.  These will include prayer 
breakfast gatherings, national days of prayer, street marches and other open meetings.  The 
objective of these activities is to bring visibility to the national reconciliation process, and to invite 
support from the public who may not be aware of the initiative.  Joint declarations of commitment 
to reconciliation initiatives will be made from time to time. The joint declarations may take the 
form of confessions where the people repent of past negative attitudes, words and actions that have 
fostered hatred and divisions within and among our traditions.362 

The Kairos document reiterates the same point that the church can contribute to the 

struggle by using her gatherings to propagate the message of hope for reconciliation.363 

 

361ZCBC, “The Zimbabwe We Want,” 58. 
362 ZCBC, “The Zimbabwe We Want,” 59. 
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However, the writers cautioned the church against becoming a “third force” by repeating 

the programs like what the political organizations are already engaged in.364 Campaigns 

for reconciliation must be made public by the church using all media platforms. The 

church should also open doors for those who might need counseling and personal prayer 

for issues related to past trauma and other personal challenges. The South African TRC is 

a good example the church in Zimbabwe can follow even in setting up a Truth and Justice 

Commission that will invite people to testify about their experiences. As discussed 

before, it is imperative to confront the past despite how sensitive it is. “The Zimbabwe 

We Want” document says, “The truth must be told in order to heal the wounds. Many 

people are hurting and are raising questions and need to know what happened to their 

loved ones. They need to know why and who performed brutal actions against their 

communities or their sons and daughters.”365 Unfortunately, all the past reconciliation 

efforts in Zimbabwe since 1980 have been circumventing the truth about massacres and 

tortures perpetrated against citizens. The truth must be faced, and people should come to 

terms with it to realize healing. Most importantly, the church in Zimbabwe is called to 

action. The time of sleeping and slumbering is over. The church has been in complacency 

for too long.   

 

 

364 Brown, 63. 
365 Brown, 59. 
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5.5 A Kairos Moment for Zimbabwe: Building a Beloved Community 

For the past four decades Zimbabwe has gone through unprecedented times of 

pain and agony because of an uneven and toxic political landscape created by the ruling 

party ZANU-PF since its independence from the British colonial rule in 1980. However, 

the citizens remain optimistic about societal transformation which they believe is 

inevitable and imminent. Arguably, from a historical perspective, there is no dictatorship, 

tyranny, or oppression that will last forever. Different nations across the globe have gone 

through political metamorphoses, from slavery to emancipation and from colonization to 

independence. Societal structures are dynamic, and, as a result, people can hope for a new 

dawn that ushers in peace, justice, equality, and the preservation of human rights, which 

means freedom for all. Such freedom is guaranteed by the practice of the rule of law, 

which protects every citizen and not just a few political elites. Freedom and equal 

opportunity to life and resources is what Zimbabweans are hopeful for, and their hope 

will not disappoint them.        

 According to the Kairos document, 

Kairos is a Greek word that is used in the Bible to designate a special moment of time when God 
visits [God’s] people to offer them a unique opportunity for repentance and conversion for change 
and decisive action. It is a time of judgement. It is a moment of truth, a crisis.366 
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That kairos moment, an opportune time endowed with grace, is upon Zimbabwe. The 

opportunity presented to the church and to Zimbabwe by God comes with a challenge to 

“decisive action.”367 The church can no longer fold her hands and leave political leaders 

to decide the fate of the people as it has been in the past. The church should, therefore, 

take this kairos moment seriously and abandon the laissez-faire attitude towards politics. 

The church should be unequivocal about her position on the history of Zimbabwe that is 

haunting its citizens and the way forward in dealing with political ills that have paralyzed 

the economy and social lives of most Zimbabweans.     

 The church cannot afford to be careless with the cataclysmic situation in 

Zimbabwe, which requires confrontation with the truth because the kairos moment is a 

moment of truth. As argued previously, the greatest challenge the church faces is the 

division that exists within the church. God’s judgement starts in the house of God: “For it 

is time for judgment to begin at the household of God; and if it begins with us, what will 

be the outcome for those who do not obey the gospel of God?” (1Peter 4:17). The church 

should practice what she preaches— no more hypocrisy, otherwise the voice of the 

church will not be deemed with the significance it deserves. Unity, forgiveness, and 

reconciliation should start in the church with believers coming together in the spirit of the 

agape, denominations embracing each other, and most of all ministers accepting one 

another on the foundational basis of the gospel despite their difference in political 
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ideologies and affiliations. It is the Kingdom of God the church should seek first, and 

everything else follows (Mathew 6:33).        

 The Kairos document contends that “If the apostle Paul judged that the truth of 

the gospel was at stake when Greek and Jewish Christians no longer ate together 

(Galatians 2:11-14), how much more acute is the crisis for the gospel of Jesus Christ 

when some Christians take part in the systematic oppression of other Christians!”368 

There is obviously a toxic division in the church in Zimbabwe evidenced by parallel 

church organizations created by ZANU-PF; for example, the ZIICC which is pro-ZANU-

PF. How do Andrew Wutaunashe and Simon Mutendi, the leaders of the Zimbabwe 

Indigenous Independent Council of Churches (ZIICC), have a clean conscience to 

minister the gospel of Jesus Christ when for the past four decades citizens have been 

murdered, women have been raped, and people have disappeared at the hands of the 

ZAN- PF regime? Of course, Wutaunashe and Mutendi have unequivocally supported the 

controversial policies enacted by the regime despite how oppressive the policies are to 

the masses of Zimbabwe. Arguably, some might say their position emanates from the 

pre-independence land question between the black people of Zimbabwe and white 

settlers. While the land question should have been addressed a long time ago through the 

equal distribution of land among citizens, should the church then join the state and take 

matters into own hands through brutal means and use the land question as a scapegoat 
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when there are other pressing issues to be addressed? It is the role of the church to 

reconcile all stakeholders on the land question by advocating for equal distribution 

among citizens without bias. It is quite evident, as alluded in the previous chapter that the 

ZANU-PF regime has used the regime change rhetoric, neo-colonialism, and the land 

question as political tools to keep itself in power. The gospel is not the gospel if it 

sidelines the poor and the oppressed. The church should stop being hypocritical, repent, 

and maximize on the kairos moment to confront the monster of oppression by the ZANU- 

PF regime and facilitate freedom and democracy for the people of Zimbabwe. 

5.6 Conclusion: Building A Beloved Community 

 The idea of the Beloved Community is mostly credited to Martin Luther King Jr., 

though it was coined by Josiah Royce, a philosopher-theologian who also instituted the 

Fellowship of Reconciliation. However, King proliferated the idea during the Civil 

Rights Movement.369 The 8th Principle of Unitarian Universalism defines a Beloved 

Community as “when people of diverse racial, ethnic, educational, class, gender, abilities, 

sexual orientation backgrounds/identities come together in an interdependent relationship 

of love, mutual respect, and care that seeks to realize justice within the community and in 

the broader world.” 370 The kairos moment for Zimbabwe presents an opportunity for 

 

369 “What Is the Beloved Community?” Boundless Love Project accessed January 8, 2024, 
https://www.boundlessloveproject.org/beloved-community. 
370 “What Is Beloved Community?” The 8th Principle of Unitarian Universalism accessed April 4, 2024, 
https://www.8thprincipleuu.org/what-is-beloved-community. 
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Zimbabwe to build a Beloved Community where everyone thrives despite their 

differences. Here are some characteristics that help define a Beloved Community 

according to Boundless Love Project: 

• Given our shared desire to be peaceful, happy and safe, the Beloved Community 
describes a practical, realistic, and achievable society. 

• In the Beloved Community, conflict still exists, but it is resolved peacefully, 
nonviolently, and without hostility, ill will, or resentment. 

• In the Beloved Community, we recognize the interdependent nature of all life, so we 
appreciate, recognize, and value the inherent worth of all people, animals, and 
ecosystems.  

• In the Beloved Community, kindness, compassion and love for all life motivates our 
actions. We work cooperatively to peacefully end hunger, prejudice, poverty, 
homelessness, climate change, environmental destruction, factory farming, and violence 
and injustice of all kinds.  

• In the Beloved Community, the means we use to create change are just as kind and 
compassionate as the ends we seek. Our commitment to unconditional and all-inclusive 
kindness and goodwill allows the Beloved Community to become what Dr. King called 
‘an engine of reconciliation.’”371 

The Beloved Community is the end goal of reconciliation and national healing. The 

kairos moment upon Zimbabwe presents an urgent opportunity for the church to facilitate 

the building of a Beloved Community. It is, without doubt, in such a community that the 

church can be true to herself and execute her mandate. Reconciliation and national 

healing is culminated and epitomized in a Beloved Community.     

 

371 Boundless Love Project, “What is a Beloved Community.”  
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 Interestingly, the characteristics of a Beloved Community as itemized above 

reflect the essence of the African theology of Ubuntu. As discussed earlier, Ubuntu is a 

concept of building a community where everyone thrives and is respected. Here, diversity 

in ideologies do not pose as threats to our coexistence but rather as strengths. About the 

Ubuntu African concept of community, Battle writes, “we can be human only in…in 

community, in koinonia, in peace.”372 This connotes that one’s identity and humanness is 

reflected in community, thus in fellowship with other members of one’s community. In 

another book Ubuntu: I in You and You in Me, Battle says, “Ubuntu is the environment of 

vulnerability, a set of relationships in which persons are able to recognize that their 

humanity is bound up in the other’s humanity.”373 The idea of thriving by oppressive 

means distorts koinonia and ultimately our humanness. Battle further argues that “Ubuntu 

as a life in relation to God and neighbor, nourished by worship, manifests the church’s 

integrity to show a hostile society a better way to determine identity than through an 

implicit cosmology of violence.”374 It is the duty of the church to expose the false 

teachings of those who claim to manifest the purposes of God through other means other 

than peace and communion within a community. Therefore, it also suggests that the 

church should not be hesitant to proclaim the truth even if it means taking sides with 

those who stand on biblical truth and are directly opposed to the government.   

 

372 Michael Battle, Reconciliation: The Ubuntu Theology of Desmond Tutu (Cleveland, OH: Pilgrim Press, 
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 All the campaigns against human rights abuses, oppression, and violence against 

citizens might be ineffective if all such efforts are not directed at building a Beloved 

Community. Victims and perpetrators should find each other in the reconciliation process 

and learn to live with each other. In his sermon about Mahatma Gandhi, Dr. King 

elucidates the moral reasons why the aim for fighting for liberation from oppression is a 

Beloved Community:  

The aftermath of nonviolence is the creation of the beloved community so that when the battle is 
over, a new relationship comes into being between the oppressed and the oppressor…The way of 
acquiescence leads to moral and spiritual suicide. The way of violence leads to bitterness in 
survivors and brutality in the destroyers. But the way of nonviolence leads to redemption and 
creation of a Beloved Community.375  

This is a kairos moment for Zimbabwe, an opportune time to build, a special time of 

God’s visitation.  It is a moment of truth to define a new trajectory for a nation that has 

struggled in shackles of oppression for too long.  

Behold, I am doing a new thing; now it springs forth, do you not perceive it? I will make a way in the 
wilderness and rivers in the desert. (Isaiah 43:19) 

For freedom Christ has set us free; stand firm therefore, and do not submit again to a yoke of slavery. 
(Galatians 5:1) 

 The South Africa’s National Peace Accord (NPA) in the 1990s was a great 

initiative towards bringing people and political parties with conflicting ideas to work 

together. Though it had its own challenges, there are lessons to be gleaned from it and 
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applied in the Zimbabwean context, such as. bringing political parties together in 

agreement of their conduct in communities to curtail violence. The agreement seeks to 

build partnerships with stakeholders in the process of peacebuilding. According to the 

peacebuilding document, peacebuilding is “about addressing the underlying causes of 

conflict. It helps people to resolve their differences without resorting to violence. . . .  

Wars are complex. They cannot be resolved overnight. However, with patience, 

creativity and dialogue it is possible to transform conflicting societies into more 

peaceful ones.”376 The goal is to create a workable environment where many parties 

with different political views can engage each other amicably in building their 

societies without seeking to dominate each other by means of violence.   

 Since Zimbabwe’s independence, “The Zimbabwe We Want: Towards A National 

Vision for Zimbabwe” document was the first of its kind that shows the church’s effort to 

engage the government in the politics of the nation by giving a specific vision for 

Zimbabwe. The values and the way forward given in this document can assist in coming 

up with recommendations for the Zimbabwean situation. These recommendations need to 

 

376  Catherine Barnes and Chris Spies, “Public Participation,” South Africa’s National Peace Accord: Its 
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be considered with a sense of urgency before the country continues to slide further into 

political, economic and social disarray: 

Dialogue: The political impasse experienced since the constitutional referendum of 2000 

is the major cause of the despondencies in Zimbabwe today. “The Zimbabwe We Want” 

document puts it in a precise way and says, 

“We believe there can never be a substitute for national dialogue process around critical issues 
such as land, micro-economic policies, constitutional debate, electoral framework, human rights, 
governance and national reconciliation. We wish to urge government to accept an inclusive 
consultative process on these issues. These are issues that have negatively impacted on the image 
of the country in the eyes of the international community.”377      
     

Zimbabwean politicians and all stake holders should find and engage each other in 

dialogue as a fundamental way to break the impasse. The church becomes very 

instrumental in furthering such dialogues as a nonpartisan entity. The ecumenical 

movement could start by engaging the government, pointing out and clarifying that 

dialogue can help bring together Zimbabweans with diverse political views so they can 

build a better nation together. Playing a neutral role by the church is key for the success 

of such political dialogues. The importance of unity within the body of Christ cannot be 

overemphasized, the church must be exemplary when in dialogues and unity. In other 

words, the church is obligated to speak with one voice, and, according to Dr. Peter 

Storey, “whatever we do and say as the church must invite people to walk to each other 
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instead of walking away from each other.”378The government can build confidence in the 

neutral position of the church when she is united and not misconstrue her involvement in 

political dialogues for wanting to usurp power. It is necessary to have church programs in 

public where government authorities can be invited to participate to avoid being 

misunderstood as pursuing conspiracies against the government.379 The church should 

foster deeper relationships with the World Church and involve it where necessary by 

inviting it to come into the country and witness the injustices perpetrated against the 

people. This will expose the truth about the government to the international community 

and has a potential to force the government to the negotiating table with other 

stakeholders.380   

The Economy: “The Zimbabwe We Want” document says, “Immediate steps need to be 

taken to heal the ailing economy, reduce poverty, support the informal sector and create 

genuine wealth.”381 The elephant in the room that needs to be confronted immediately to 

create investor confidence and rebuild the Zimbabwean industry is corruption. Coupled 

with undemocratic policies, corruption has decimated the economy of Zimbabwe and 

scared away most potential investors. The unprecedented levels of inflation and 

unemployment in Zimbabwe need to be addressed through revamping the production 

 

378 Peter Storey, Conversation with the author of Protest at Midnight: Ministry to a Nation Torn Apart, 
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industries and enacting policies that create a conducive environment for businesses to 

thrive. The church can continue negotiations with the government to implement 

recommendations in the “Zimbabwe We Want” document without giving up until the rule 

of law is adhered to by all Zimbabweans. The church can then start campaigns to educate 

the general populace about the benefits of adapting good business ethics that will attract 

international investors. 

Foreign Policy: For too long Zimbabwe has lived in isolation since her exit from the 

Commonwealth and slapped with sanctions by Western Countries after the much 

criticized and controversial year 2000 Land Reform Program.  It is imperative for the 

government to make all efforts to re-engage with the international community and 

participate in programs that create the needed development locally. “The Zimbabwe We 

Want” document spells out how the church can play her role alongside government 

efforts: “The church, as a neutral player, needs to deploy all its efforts to fully identify the 

polarization that characterizes the problems facing Zimbabwe, as well as the dynamics of 

those problems. It is essential for the church to correctly identify the principal players, 

those within the country and those outside, who need to be engaged in the efforts to 

resolve the problems bedeviling Zimbabwe. The church is obligated to appropriately 

interpret the priority issues and devise suitable methodology to be used in efforts to create 

the Zimbabwe We Want.”382 The church may partner with other churches from other 
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countries in speaking engagements at church conferences as well as evangelistic missions 

that will eventually create strong relationships. Such relationships between churches from 

different countries can be used to bring in new ideas to revamp the production industry 

locally. When the church takes the initiative to train businesspeople, that will ultimately 

benefit the whole country since businesses will be run transparently on biblical values.  

Democracy and Governance: The challenges that Zimbabwe faces today are hinged on 

governance. The Scripture says, “When the righteous are in authority, the people rejoice: 

but when the wicked bear rule, the people mourn” (Proverbs 29:2). There is the need for 

political rehabilitation in Zimbabwe that will restore people’s confidence in politicians 

handling the national business. Honesty and integrity are the qualities that lack among 

public office bearers. According to the ONHRI, “Zimbabweans must learn to practice in 

a benign manner through a democratic process based on good faith and mutual 

acceptance of one another as compatriots, for the common good.”383 Church programs 

where people are taught and are given opportunities to express their views such as Bible 

study, seminars and conferences that are targeted at equipping believers can be very 

instrumental in grounding people in biblical principles of governance.  The church has 

 

383 “The Travails of the Organ for National Healing, Reconciliation ...,” ResearchGate, December 2019, 
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such a great opportunity to raise people who can govern from a Christian perspective and 

that must be utilized and taken advantage of.    

Unity and Diversity: 1 Corinthians 12:4 speaks about one body with different members 

and functions. Our differences in gender, race, tribe, and political affiliations should not 

divide us but rather bring us together in pursuit of the common good. It is in the diversity 

of ideas that otherwise makes a nation stronger. Leaders must, therefore, learn to embrace 

and work together with people who complement them with their different ideas and 

views. The Ubuntu African theology emphasizes the importance of unity, saying each 

person’s humanness is reflected in others; as a result, no one can live in isolation, we 

need each other, and we accomplish much when we do it together. Unity should also start 

in the church, thereby giving the church an opportunity to exemplify it, though different 

denominations might have different doctrines but unite when it comes to issues of 

common interest. The major challenge as discussed before is that there is so much 

division within the church which however can be overcome.  

 

Respect for Human Life and Dignity: No human being has the right to take another’s 

life. Human beings despite tribe, race, gender, religion, and social status were created in 

the imago dei, and, therefore, human life is sacred. “The Zimbabwe We Want” document 

gives reference to the United Nations Universal Declaration of Human Rights (1948) and 

the African Charter on Human Right and people’s Rights (1981), and Zimbabwe is a 
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signatory to both.384 Vengeance should be left to God. “Dearly beloved, avenge not 

yourselves, but rather give place unto wrath: for it is written, Vengeance is mine; I will 

repay, says the Lord” (Romans 12:19). In this case different denominations can 

exemplify this by coming together in fellowship, holding prayer vigils together for their 

communities or embarking on local missions together to feed the hungry or share the 

gospel with people in their neighborhoods and pray for political prisoners. Pastors who 

once were at loggerheads with each other can invite each other to preach at their 

churches. Teaching communities about the importance of human rights towards building 

a Beloved Community is a great tool the church can leverage on.   

Justice and the Rule of Law: No citizen should be above the law. Every citizen has the 

right to protection, and the justice system must be impartial. Past and future 

disappearances and killings of people must be investigated, and the law should take its 

course and justice should reign. The law is not meant to protect only the political elites 

but every citizen. Violence must be condemned in all arenas. Isaiah 1:17 says, “Learn to 

do right; seek justice. Defend the oppressed. Take up the cause of the fatherless; plead the 

cause of the widow.” The church can make enquiries about specific cases where people 

were abused but justice was not adjudicated on their behalf. Teams of attorneys can be set 
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up within the church on a volunteer basis to represent those who are poor and oppressed 

when they face violation of the law against them by the rich people of their communities.  

Reconciliation and National Healing: It is detrimental to the development of the nation 

of Zimbabwe for those in leadership positions, be it secular or religious leadership, to 

turn a blind eye on the atrocities and the wounds that many people are suffering from as a 

result of unresolved conflicts from the past. Consequently, it is of utmost importance for 

the nation to engage in a reconciliation and healing process. The building of a Beloved 

Community can be realized when the ministry of reconciliation is embraced. As 2 Cor 

5:18-19 notes, the ministry of reconciliation was given to the church; as a result, the 

church’s mandate is to minister and facilitate reconciliation and healing to a broken 

society. Religious and secular leaders should make an unwavering commitment to 

reconciliation and national healing as a foundation upon which the reconstruction of 

Zimbabwe will be realized. Past efforts of reconciliation that were marred by 

controversies around the leaders of the process, who were mostly accused of fostering the 

ZANU-PF agenda and policies, have not yielded the effective results. A nonpartisan 

group of church leaders should be entrusted with the role of leading reconciliation and 

national healing in Zimbabwe. The church organizations that wrote “The Zimbabwe We 

Want” document have such a potential to produce these much-needed results. A 

committee comprised of all church organizations would be formed that will continue to 

engage the government on issues that affect people periodically until those issues are 

resolved. Such a committee must be aggressive and consistent in following up with the 
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state on people’s concerns without giving up.     

 It is, therefore, quite imperative to reiterate the central role the church can play in 

building a Beloved Community through facilitating dialogue, reconciliation, and healing 

in Zimbabwe. The kairos moment is now, where the church can start creating awareness 

of the rights people should have as an independent body that is non-partisan. 

Zimbabweans can mature and come to terms with different political ideologies with their 

counterparts in their communities and still unite to build a prosperous nation without 

tearing each other down. This is what the Ubuntu philosophy teaches: respecting our 

differences with a focus on how people can complement each other to build a country 

where everyone thrives. Together, Zimbabweans can correct the past failures and 

mistakes. However, there must be a willingness by all stakeholders to be patriotic and 

transparent in policy making while working to dismantle the corrosive and corrupt 

dogmas and politics. Furthermore, a great foundation for the future can be built on 

forgiveness, reconciliation, and healing from past wounds. It is upon this groundwork 

that a great Zimbabwe can be built.  
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