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Abstract 

My dissertation project on colonialism and immigration in Canadian history explores the 

complex intersections of discourses of race, nation, and empire.  With an emphasis on 

the role of visual and popular culture, I locate Canada within transnational discussions 

about citizenship and civilization.  Like emerging states ƛƴ ǘƘŜ ά!ƴƎƭƻǇƘƻƴŜ Ŏƻƭƻƴƛŀƭ 

ǿƻǊƭŘέΣ /ŀƴŀŘƛŀƴǎ ƘŜƭǇŜŘ ŜǊŜŎǘ ŀƴŘ Ƴŀƛƴǘŀƛƴ ŀ άƎƭƻōŀƭ ŎƻƭƻǊ ƭƛƴŜέΣ ōȅ ǇŀǎǎƛƴƎ ǊŀŎƛǎǘ 

immigration laws that discriminated between άǿƘƛǘŜέ ŀƴŘ άƴƻƴ-ǿƘƛǘŜέ migrants.  

/ŀƴŀŘƛŀƴ άǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎέ ǳǎŜŘ Ǿƛǎǳŀƭ ŎǳƭǘǳǊŜ ǘƻ ƧǳǎǘƛŦȅ ƛƳƳƛƎǊŀǘƛƻƴ ǊŜǎǘǊƛŎǘƛƻƴ ŀƴŘ 

create identity and belonging, even as Canadian identity simultaneously trumpeted 

tolerance and enlightenment.  In turn, anti-racists invoked national exceptionalist 

mythologies to opposed race-based immigration restriction.  Looking back at a global 

era of nation-building, I locate Canada as an emerging nation-state in which Anglo-

Canadians faced the challenge of creating a national identity within a racist global 

empire, and alongside a powerful Republic that was also virulently racist, but from 

which Canadians desperately wanted to distinguish themselves.  Heated debates about 

ǊŀŎŜ ŀƴŘ ƴŀǘƛƻƴŀƭ ōŜƭƻƴƎƛƴƎ ŀƭǎƻ ǳƴŜŀǊǘƘŜŘ ŎƭŜŀǾŀƎŜǎ ōŜǘǿŜŜƴ άǿƘƛǘŜέ ǇŜƻǇƭŜ ƛƴ 

Canada, the United States, and within the British Empire, including distinctions of 

gender, class, and ethnicity, as well as competing and political and ethical sensibilities.  

Situated at the intersection of transnational and national history, my project explores 

how this complex case of nation-formation spawned subtle and dynamic racial 
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discourses, an understanding of which will advance our understanding of race and 

racism in the twentieth century.   



vi 

 

 

Table of Contents 

Abstract ............................................................................................................................... iv 

Lb¢wh5¦/¢Lhb ά¦ƴŘŜǊ ƻƴŜ CƭŀƎέΚ wŀŎŜΣ bŀǘƛƻƴΣ ŀƴŘ aƛƎǊŀǘƛƻƴ ƛƴ ǘƘŜ 9ŀǊƭȅ ¢ǿŜƴǘƛŜǘƘ-
Century ................................................................................................................................ 1 

Why Study Canada? ............................................................................................ 2 

Nation-Building and Transnational Whiteness ................................................... 4 

The Birth of Whiteness ....................................................................................... 8 

Project Description and Chapter Summary ...................................................... 10 

How does Canada fit into Transnational Racial Nationalism? .......................... 13 

Envisioning Nation: Images, Print, and National Identity ................................. 21 

Intellectual Framework ..................................................................................... 23 

CHAPTER 1 Creating Citizens: Whiteness, Inclusion, and National Identity ..................... 35 

The Birth of Whiteness ..................................................................................... 35 

Images of Race and Belonging .......................................................................... 38 

Racial Nationalists ............................................................................................. 43 

Colonial Contest: The Tensions of Nation and Empire ..................................... 48 

Imperial Intricacies and the Creation of National Whiteness .......................... 53 

Maps, Migration, and Modernity ..................................................................... 54 

Britishness, Whiteness, and the Complexity of National Identity .................... 63 

Founding Mythologies and Imagined National Futures ................................... 65 

Ethnicity, Class, and Making Whiteness in Canada .......................................... 69 



vii 

 

The Britishness of Canadian National Identity in the Early 20th Century ......... 72 

WΦ{Φ ²ƻƻŘǎǿƻǊǘƘΩǎ ¢ŀȄƻƴƻƳƛŜǎ ƻŦ 9ǘƘƴƛŎƛǘȅ ..................................................... 77 

¢ƘŜ 9ǳǊƻǇŜŀƴ /ƻƭƻǊ [ƛƴŜ ŀƴŘ άLƴŦŜǊƛƻǊέ ²ƘƛǘŜ aŜƴ ........................................ 83 

ά5ŜǎƛǊŀōƭŜ wŀŎŜǎέ ŀƴŘ /ŀƴŀŘƛŀƴȊŀǘƛƻƴ ............................................................. 86 

Color Lines Across Europe and the Globe ......................................................... 88 

British Immigrants and Class ............................................................................. 90 

Fears of Cities and Urban Vice .......................................................................... 95 

Eugenicist Ideas and Racial Nationalism ......................................................... 100 

Whiteness and the Permeability of the Class Line ......................................... 104 

Conclusion ....................................................................................................... 107 

Figures for Chapter 1 ...................................................................................... 111 

CHAPTER 2 Colonial Contest: National Exceptionalism(s) and Alternative Articulations of 
Whiteness and Masculinity ............................................................................................. 122 

Transnational Nationalisms and Unexceptional Exceptionalisms .................. 124 

Aboriginal Peoples and Canadian Nationalist Iterations of Anglo-Saxon 
Superiority....................................................................................................... 132 

American Exceptionalism, Expansionism, and Manifest Destiny ................... 140 

/ŀƴŀŘŀΩǎ .ǊƛǘƛǎƘ LƳǇŜǊƛŀƭ 9ȄŎŜǇǘƛƻƴŀƭƛǎƳ ....................................................... 143 

Gendered Visual Metaphors and the National Body Politic ........................... 146 

Canadian Kindness and American Aggression in Visual Culture..................... 152 

Native Resistance and Critiques of State Violence ......................................... 164 

Lynching and National Whiteness .................................................................. 169 

Anti-Racist American Critiques ....................................................................... 176 



viii 

 

Appropriating Anti-Racist American Critiques ................................................ 182 

A British Critique of Lynching in America ....................................................... 187 

Segregation and Racial Inequality in Canada .................................................. 192 

Conclusion ....................................................................................................... 203 

Figures for Chapter 2 ...................................................................................... 206 

/I!t¢9w о ά¢ƘǊŜǎƘƛƴƎ aŀŎƘƛƴŜǎ 5ƻƴϥǘ bŜŜŘ ǘƘŜ ±ƻǘŜέΥ /ƻƳǇŜǘƛƴƎ ±ƛǎƛƻƴǎ ƻŦ ²ƘƛǘŜƴŜǎǎ 
and Identity in Debates over Chinese Migration and Labor ........................................... 218 

The Historical Context of the Royal Commission ........................................... 224 

Chinese Workers and Railroad Construction .................................................. 225 

Racial and National Meanings from the Royal Commission (1885) ............... 232 

Labor, Migration, and Anti-Chinese Racism in Popular Visual Culture .......... 240 

The Imagined Stakes of Chinese Immigration ................................................ 242 

Perception of Chinese Workers ...................................................................... 247 

Race, Gender, and Sexuality ........................................................................... 253 

DŜƴŘŜǊΣ /ƭŀǎǎΣ ŀƴŘ ²ƻƳŜƴΩǎ DǊƻǳǇǎΩ 5ŜōŀǘŜǎ ŀōƻǳǘ /ƘƛƴŜǎŜ aƛƎǊŀǘƛƻƴ ..... 259 

Anti-Racism and Critical Readings of Chinese Exclusion ................................ 264 

Pro-Chinese Arguments for Open Immigration .............................................. 272 

Anti-racismΣ άbŀǘƛƻƴŀƭ IƻƴƻǊέΣ and Polarizing Regionalism in Canada ......... 282 

Conclusion ....................................................................................................... 290 

Figures for Chapter 3 ...................................................................................... 295 

/I!t¢9w п ά{ƘƻǳƭŘŜǊ ǘƻ {ƘƻǳƭŘŜǊέΚ aƛƎǊŀǘƛƻƴ ŦǊƻƳ WŀǇŀƴ ŀƴŘ LƴŘƛŀΣ ŀƴŘ !ƳōƛǾŀƭŜƴǘ 
Imperial Alliances ............................................................................................................ 304 

Nations and Empires ....................................................................................... 308 



ix 

 

Race and Shifting Global Politics  .................................................................... 314 

The Rise of the Japanese Empire .................................................................... 315 

India and British Imperialism .......................................................................... 319 

¢ƘŜ ό.ƭŀŎƪΣ .ǊƻǿƴΣ ŀƴŘύ ά¸Ŝƭƭƻǿ tŜǊƛƭέ as a Transnational Phenomenon ...... 321 

WŀǇŀƴΥ /ƘŀƭƭŜƴƎƛƴƎ ǘƘŜ /ƻƴǘƻǳǊǎ ƻŦ άaƻƴƎƻƭƛŀƴ /ƻƴǉǳŜǎǘέ .......................... 323 

Labor, Class, and Self-Interest ........................................................................ 326 

wŜǘƘƛƴƪƛƴƎ ǘƘŜ bƻǘƛƻƴ ƻŦ ǘƘŜ ά¸Ŝƭƭƻǿ tŜǊƛƭέ ................................................... 331 

Visual Vocabularies and Imperial Obligations ................................................ 332 

Regional Tensions ........................................................................................... 335 

Warring White Men and the 1907 Vancouver Race Riot ............................... 338 

Political Cartoons as Wish-Fulfillment Fantasy ............................................... 342 

Rudyard Kipling: Whiteness, Imperialism, and Masculinity ........................... 344 

¢ƘŜ ²ƘƛǘŜ aŀƴΩǎ .ǳǊŘŜƴ ŀƴŘ aȅǘƘǎ ƻŦ /ƛǾƛƭƛǘȅ ŀƴŘ ²ƘƛǘŜ {ǳǇǊŜƳŀŎȅ ......... 351 

India: Imperialism, Immigration, Independence ............................................ 354 

Indian Migration and Challenging Colonialism ............................................... 356 

Historical Background on Indian Migration to Western Canada .................... 358 

Literacy Tests and the Natal Act ..................................................................... 361 

Continuous Journey Regulation (1908) .......................................................... 369 

Images of Imperialism ..................................................................................... 374 

The Komagata Maru as Challenge to Racial Nationalism and Imperialism .... 378 

Japan, India: Prospects for Racial Equality, and the Future of Empire(s) ....... 385 

Indian Independence ...................................................................................... 389 

WŀǇŀƴΩǎ LƳǇŜǊƛŀƭ CǳǘǳǊŜ ................................................................................... 391 



x 

 

Debates about the Anglo-Japanese Alliance .................................................. 392 

Attack on Pearl Harbor ................................................................................... 394 

Japanese Internment ...................................................................................... 396 

Internment and Imperialism ........................................................................... 397 

Race, Civil Rights, and National Security ........................................................ 399 

Conclusion: The Post-War World and Lessons of Imperialism ....................... 403 

Figures for Chapter 4 ...................................................................................... 405 

CONCLUSION Looking Forward: Race, Nation, and Migration in the 21st Century ........ 421 

Meanings for National Identity ....................................................................... 440 

Figures for Conclusion .................................................................................... 459 

Bibliography .................................................................................................... 461 

Primary Sources .............................................................................................. 461 

Secondary Sources .......................................................................................... 464 

Biography ........................................................................................................................ 474 

 



xi 

 

Acknowledgements  

I would like to thank my advisor, John Herd Thompson, for his time, counsel, and hard 

work in helping make this project come to fruition.  I would also like to thank the rest of 

my wonderful dissertation committee, Sally Deutsch, George Elliott Clarke, and Sumathi 

Ramaswamy, all of whom have also given me invaluable guidance, inspiration, and 

encouragement.  Thank you also to Anna Krylova and Thavolia Glymph, for being on my 

prelim committee, and for sage advice, intellectual stimulation, and unrelenting 

ǎǳǇǇƻǊǘΦ  L ŎŀƴΩǘ ƛƳŀƎƛƴŜ Ƙƻǿ L ǿƻǳƭŘ ƘŀǾŜ ƴŀǾƛƎŀǘŜŘ ǘƘŜ ŜŀǊƭȅ ȅŜŀǊǎ ƻŦ ǘƘŜ tƘ5 ǇǊƻƎǊŀƳ 

without you both.  Thank you also to my advisors at McGill, Charmaine Nelson and Will 

Straw. 

 

Thank you to everyone at Duke and beyond who have assisted me in my research and 

writing.  Thank you to SSHRC, Canadian Studies (especially Jane Moss, as well as Amy 

Vargas-Tonsi, and her predecessor, Janice Engelhardt), the Department of History, and 

²ƻƳŜƴΩǎ {ǘǳŘƛŜǎ ŀǘ 5ǳƪŜ ¦ƴƛǾŜǊǎƛǘȅ ŦƻǊ ƎŜƴŜǊƻǳǎƭȅ ŦǳƴŘƛƴƎ Ƴȅ ǎǘǳŘƛŜǎΣ ǊŜǎŜŀǊŎƘ ǘǊƛǇǎΣ 

ŀƴŘ ŎƻƴŦŜǊŜƴŎŜ ǇŀǊǘƛŎƛǇŀǘƛƻƴΦ  !ƭǎƻΣ ŀ ǎǇŜŎƛŀƭ ǘƘŀƴƪǎ ǘƻ 5ǳƪŜΩǎ ƪƴƻǿƭŜŘƎŜŀōƭŜ ŀƴŘ 

helpful librarians, especially Margaret Brill, Carson Holloway, and Kelley Lawton.  Thanks 

also to the librarians at the National Archives, in Ottawa.  Thanks also to Constance 

Backhouse for meeting with me while I was in Ottawa conducting research.  I would also 

like to thank Robin Ennis, Cheri Ross, Lee D. Baker, and International Comparative 



xii 

 

Studies (including my students in the ICS honors thesis seminar), as well as AAAS (a 

special thanks to Connie Blackmore, Wahneema Lubiano, and Maurice Wallace), 

²ƻƳŜƴΩǎ {ǘǳŘƛŜǎ όŜǎǇŜŎƛŀƭƭȅ wobin Wiegman and Marialana Weitzel), and the Franklin 

Center.  Thanks also to the organizers and participants at the various conferences where 

I presented, as well as to all of the other scholars who have exchanged ideas and shared 

their work. 

 

Last but not least, thanks so much to my caring friends and family for their unflagging 

support and patience.  I would especially like to thank my parents, Katherine Babiuk and 

Ugo Extian, and my siblings, Odebo, Arisa, and Ashaya.  I would also like to thank my 

close friends, Martin Repinecz, Reggie Patterson, Jeannette Acevedo Rivera, Aleena 

Bhasin, Rakhee Devasthali, Isabel Ríos-Torres, Stephanie Martinez, Ali Mian, Willeke 

Sandler, Fahad Bishara, Patrick Alexander, and Bea Rodríguez Balanta.  Thank you too to 

all of the people whose friendship and kindnesses are far too numerous to list here, but 

which helped me to persevere in this challenging undertaking. 

 

 



1 

 

INTRODUCTION ά¦ƴŘŜǊ ƻƴŜ CƭŀƎέΚ wŀŎŜΣ bŀǘƛƻƴΣ ŀƴŘ 
Migration in the Early Twentieth-Century 

 
This project is about a transnational moment when ideas of whiteness and national 

identity were being solidified throughout North America and the British Empire.  This 

was an era of massive migration, as well as of rampant immigration restriction.  Mass 

migrations from AǎƛŀΣ !ŦǊƛŎŀΣ [ŀǘƛƴ !ƳŜǊƛŎŀΣ ŀƴŘ ǘƘŜ /ŀǊƛōōŜŀƴ ǘƻ ǘƘŜ ά!ƴƎƭƻ-Colonial 

ǿƻǊƭŘέ1 were sharply curtailed, as increasingly restrictiveτand increasingly racializedτ

policies were created to control the movement of people around the globe.  Each 

chapter of this project deals with a different aspect of race and nation-building in 

Canada.  My dissertation project on colonialism and immigration in Canadian history 

explores the complex intersections of discourses of race, nation, and empire.  

Positioning Canada within transnational discussions about citizenship and civilization, 

my project posits Canada's historical process of nation-building as an instructive case 

study within a larger transnational moment of nation-building, which complicates our 

understanding of race and racism in the twentieth century.   

 

My project looks back on a global era of nation-building and locates Canada as an 

emerging British imperial nation next to a radical republic.  Anglo-Canadians faced the 

                                                      

1 ¢Ƙƛǎ ǘŜǊƳ ƛǎ ŘŜǊƛǾŜŘ ŦǊƻƳ YƻǊƴŜƭ /ƘŀƴƎΩǎ ǳǎŜŦǳƭ formulation of the concept of the "Anglophone colonial world", "Anglophone settler world", or "Anglophone 

colonial settler world".  This category is based on historically-constructed ideas of the ethnic and cultural superiority of the English-speaking, British-

descended, so-ŎŀƭƭŜŘ ά!ƴƎƭƻ-{ŀȄƻƴǎέ ƛƴ bƻǊǘƘ !ƳŜǊƛŎŀ ŀƴŘ ǘƘŜ .ǊƛǘƛǎƘ 5ƻƳƛƴƛƻƴǎΦ 

For more, see his article: Chang, Kornel. "Circulating Race and Empire: Transnational Labor Activism and the Politics of Anti-Asian Agitation in the Anglo-American 

Pacific World, 1880-1910." The Journal of American History. 96, no. 3 (2009): 678.   
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challenging task of creating a national identity alongside a powerful state: at once 

independent and virulently racist, and from which Canadians desperately wanted to 

distinguish themselves.  My project interrogates the ways in which this historically-

specific case of nation-formation gave rise to subtle and dynamic discourses of racism 

and nationalism, an understanding of which will broaden understanding of racism and 

nationalism more generally.  My research lies at the crux of transnational history and 

national history.  This study approaches the historical construction of race, nation, and 

belonging, as well as the corresponding laws and policies put in place to control peoples' 

movements and encounters. 

 

Why Study Canada? 
 

When I explain to people that I study Canada, they often seem mystified, amused, or 

even vaguely antagonistic.  I did my doctoral work in the United States, and much of my 

ǿǊƛǘƛƴƎ ƛƴ 9ǳǊƻǇŜΦ   !ƳŜǊƛŎŀƴǎ ŀƭƳƻǎǘ ƛƴǾŀǊƛŀōƭȅ ŀǎƪŜŘ άǿƘȅ ǿƻǳƭŘ ȅƻǳ ŎƻƳŜ ǘƻ ǘƘŜ 

United States to study CanadaΚΗέ   9ǳǊƻǇŜŀƴs frequently scoffed: άȅƻǳ ǎǘǳŘȅ Canadian 

history?  What historyΚέ  /ŀƴŀŘƛŀƴ ƘƛǎǘƻǊȅ ǎŜŜƳǎ too short by European standards and 

too parochial by American standards to warrant in-depth study.  But the answer to why 

Canada is worth studying is embedded in the question itself.  Canadian history seems 

irrelevant in part because Canadians have constructed such successful national myths.  

Canada portrays itself as a polite, peaceful, picturesque country, a place without want or 

strife, and one that has always been that way: thus it is history-less.  American national 
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myths are bold and dramatic.  The U.S. national narratives are bloody, conflicted, 

ǊŜǾƻƭǳǘƛƻƴŀǊȅΦ  .ȅ ŎƻƳǇŀǊƛǎƻƴΣ /ŀƴŀŘŀΩǎ ƴŀǊǊŀǘƛǾŜǎ ŀǊŜ ƳƻŘŜǎǘ ŀƴŘ ǳƴƛƴǎǇƛǊƛƴƎΦ  

European countries have myriad myths, but these states are so established that they 

ŘƻƴΩǘ ǊŜƭȅ ƻƴ ǘƘŜƳ ŦƻǊ ƭŜƎƛǘƛƳŀŎȅ ƛƴ ǉǳƛǘŜ ǘƘŜ ǎŀƳŜ ǿŀȅ ŀǎ ǘƘŜƛǊ άƴŜǿ ǿƻǊƭŘέ offshoots.2   

 

This seems like a phenomenon of the study of places like Canada, Australia, or New 

Zealand, which are thought of as obscure, far-flung places.  Notably, Europeans don't 

ŦŜŜƭ ǘƘƛǎ ǿŀȅ ŀōƻǳǘ ¦Φ{Φ ƘƛǎǘƻǊȅΣ ŜǾŜƴ ƛŦ ǘƘŜ ŎƻǳƴǘǊȅ ƛǎ Ƨǳǎǘ ŀǎ άƴŜǿέ ŀǎ /ŀƴŀŘŀ.     

Similarly, Europeans don't question the validity of studying their own histories, or the 

history of Europe, more broadly.  And Americans don't think their history irrelevant, or 

9ǳǊƻǇŜΩǎΦ  Even many Canadians themselves believe this to be true.  And I will admit 

that for a long time, this was also true for me.  An interest in Canada's history slowly 

crept up on me, sneaking under my radar and catching me unaware, and that is the only 

reason I study it today.  I never thought I would be a historian, much less that I would 

study Canada.  But here I am. .ǳǘ ǿƘŀǘ Ƴŀƴȅ ǇŜƻǇƭŜ ŘƻƴΩǘ ǊŜŀƭƛȊŜ ƛǎ ǘƘŀǘ ǘƘƛǎ 

understatedness is part of the power of Canadian identity, evidence of very effective 

national identity construction.  This lack of interest means that the official narrative has 

                                                      

2 That is another quandary of trying to explain the study of Canadian history.  In the mind of some Europeans, Canadian history ƛǎ ƘƻǇŜƭŜǎǎƭȅ άƴŜǿέΦ  hǎǘŜƴǎƛōƭȅΣ ƛǘǎ 

history only άōŜƎŀƴέ ǿƛǘƘ 9ǳǊƻǇŜŀƴ ŎƻƭƻƴƛŀƭƛǎƳΥ ŀǎ ǘƘƻǳƎƘ ǘƘŜ ǇƭŀŎŜ ǘƘŀǘ ōŜŎŀƳŜ /ŀƴŀŘŀ ƘŀŘ ōŜŜƴ ƛƴŜǊǘΣ ǎǘŀǘƛŎΣ ŀƴŘ ǳƴƛƴƘŀōƛǘŜŘ ǇǊŜǾƛƻǳǎƭȅ and Europeans 

ΨōǊƻǳƎƘǘΩ ƘƛǎǘƻǊȅΦ  {ǳŎƘ ŀ ǾƛŜǿ ƛǎ ǾŀƭƛŘ ƻƴƭȅ ƛƴ ǘƘŜ ǎŜƴǎŜ ǘƘŀǘ ά/ŀƴŀŘŀέ ŀǎ ŀ state was a colonial creation.  But clearly many populations thrived prior to 

9ǳǊƻǇŜŀƴ ŎƻƭƻƴƛŀƭƛǎƳ όŦƻǊ ƳŀƴȅΣ ƳǳŎƘ ƳƻǊŜ ǎǳŎŎŜǎǎŦǳƭƭȅ ǘƘŀƴ ǘƘŜȅ ŘƛŘ ŀŦǘŜǊύΦ  ¢Ƙƛǎ ƛǎ ŀ ŦŀŎǘ ǘƘŀǘ ǘƘŜ ǘŜǊƳ άCƛǊǎǘ bŀǘƛƻƴǎέ ŀǘtempts to rectify, when applied to 

indigenous populations in Canadaτwho would usually be caƭƭŜŘ άLƴŘƛŀƴǎέ ƛƴ ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎΦ  ¢ƘŜ ǳǎŜ ƻŦ ǘƘŜ ǘŜǊƳ άCƛǊǎǘ bŀǘƛƻƴǎέ ƛǎ ŀƴ ŀǘǘŜƳǇǘ ǘƻ ŎƻǳƴǘŜǊ 

the conception that little life, civilization, etc. in the Americas predated contact with Europeans and European colonialism.  ¢ƘŜ ǘŜǊƳ άCƛǊǎǘ bŀǘƛƻƴǎέ ƛǎ 

arguably an expression of a nationalism that can counter Anglo-Canadian and Quebecois nationalism. 
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been created and maintained with stellar success.   That Canadian history and identity 

seems so very bland, harmless, and unassuming is living proof that the historical actors 

who created Canadian national identity did so very well.  How could innocent Canada be 

complicit in racism and imperialism? 

 

Nation -Building and Transnational Whiteness  
 

Canada, like all nation-states, was invented, sustained, and continually reinvented in a 

global context.     I thus approach history less as a succession of related events than I do 

as a broad historical process.  I am concerned with how ideas about race, nation, and 

belonging circulated transnationally, and were taken up in particular instances.  I am 

interested in interrogating national narratives, but less in studying any country in 

ƛǎƻƭŀǘƛƻƴΦ  L ŘƻƴΩǘ ǿŀƴǘ ǘƻ ǾŀƭƛŘŀǘŜ ƴŀǘƛƻƴ-ǎǘŀǘŜǎΩ ŜȄŎŜǇǘƛƻƴŀƭƛǎƳǎ ƻǊ ƴŀǘǳǊŀƭƛȊŜ ǘƘŜƛǊ 

centrality as dominant and discrete units of analysis.  National narratives and 

boundaries are not intrinsically meaningful.  They become meaningful by comparison 

and in relation to each other.   Nation-states and their exceptionalisms were not created 

in a vacuum.  They were born of a transnational dialogueτa flow of people and ideas 

that transcended borders.   

  

W.E.B. Du Bois argued in his essay ά¢ƘŜ {ƻǳƭǎ ƻŦ ²ƘƛǘŜ Cƻƭƪέ (1920) ǘƘŀǘ άώǘϐhe discovery 

of personal whiteness among the world's peoples is a very modern thingτa nineteenth 

and ǘǿŜƴǘƛŜǘƘ ŎŜƴǘǳǊȅ ƳŀǘǘŜǊΧǘƘŜ ǿƻǊƭŘ ƛƴ ŀ ǎǳŘŘŜƴΣ ŜƳƻǘƛƻƴŀƭ ŎƻƴǾŜǊǎƛƻƴ Ƙŀǎ 
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discovered that it is white and by that token, wonderfulέ ό22).  As Du Bois had famously 

predicted in The Souls of Black Folk (1903), the twentieth century would indeed be the 

century of the color line.  In the less-ǉǳƻǘŜŘ ά¢ƘŜ {ƻǳƭǎ ƻŦ ²ƘƛǘŜ CƻƭƪέΣ 5ǳ .ƻƛǎ ŜȄǇƭƻǊŜǎ 

the color line as a global phenomenon.  ¢Ƙƛǎ Ŝǎǎŀȅ ƛǎ 5ǳ .ƻƛǎΩ ǎŎŀǘƘƛƴƎ ŎƻƴŘŜƳƴŀǘƛƻƴ ƻŦ 

colonialism, imperialism, and nationalism.  Here, he investigates the racial hierarchies 

and ideologies used to legitimate projects of nation-building and empire-building.  Du 

.ƻƛǎ ŀǎƪǎΤ άώƘϐƻǿ Ƴŀƴȅ ƻŦ ǳǎ ǘƻŘŀȅ Ŧǳƭƭȅ ǊŜŀƭƛȊŜ ǘƘŜ ŎǳǊǊŜƴǘ ǘƘŜƻǊȅ ƻŦ Ŏƻƭƻƴƛŀƭ ŜȄǇŀƴǎƛƻƴΣ 

of the relation of Europe which is white, to the world which is black and brown and 

yellow? Bluntly put, that theory is this: It is the duty of white Europe to divide up the 

ŘŀǊƪŜǊ ǿƻǊƭŘ ŀƴŘ ŀŘƳƛƴƛǎǘŜǊ ƛǘ ŦƻǊ 9ǳǊƻǇŜϥǎ ƎƻƻŘΦέ  ά.ǳǘ ǿƘŀǘ ƻƴ ŜŀǊǘƘέΣ 5ǳ .ƻƛǎ ŀǎƪǎΣ 

άƛǎ ǿƘƛǘŜƴŜǎǎ ǘƘŀǘ ƻƴŜ ǎƘƻǳƭŘ ǎƻ ŘŜǎƛǊŜ ƛǘΚέ  Iƛǎ ōƛǘƛƴƎ ǊŜǎǇƻƴǎŜ: άΧǿƘƛǘŜƴŜǎǎ ƛǎ ǘƘŜ 

ƻǿƴŜǊǎƘƛǇ ƻŦ ǘƘŜ ŜŀǊǘƘ ŦƻǊŜǾŜǊ ŀƴŘ ŜǾŜǊΣ !ƳŜƴΗέ ό22) 

 

The late nineteenth and early twentieth centuries saw the rise of new racial discourses, 

ƛƴ ǿƘƛŎƘ άǿƘƛǘŜέ ǇŜƻǇƭŜ άŘƛǎŎƻǾŜǊŜŘέ ǘƘŜƛǊ άǿƘƛǘŜƴŜǎǎέ ŀƴŘ ŀǘǘŀŎƘŜŘ ǾŀƭǳŜ ǘƻ ƛǘΦ  Lƴ ǘƘƛǎ 

era ƻŦ ŜƳŜǊƎƛƴƎ ǊŀŎƛŀƭ ƛŘŜƻƭƻƎƛŜǎΣ άǿƘƛǘŜƴŜǎǎέ ǿŀǎ ōƻǘƘ ƛƴǾŜƴǘŜŘ ŀǎ ŀ ŎŀǘŜƎƻǊȅΣ ŀƴŘ 

used to legitimate newly developing political and economic systems: in ways that 

ŀǘǘŀŎƘŜŘ ōŜƴŜŦƛǘǎ ŀƴŘ ǇǊƛǾƛƭŜƎŜǎ ǘƻ ǘƘƛǎ ƴŜǿ άǿƘƛǘŜƴŜǎǎ.έ  /ƻƴŎŜǇǘǎ ǎǳŎƘ ŀǎ ƴŀǘƛƻƴ-

states, citizenship, and civil rights were forged alongside emerging racial discourses, and 

were used to selectively dispense rights and opportunities to some, and deny them to 
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ƻǘƘŜǊǎΣ ƻƴ ǘƘŜ ōŀǎƛǎ ƻŦ άǊŀŎŜέΦ  L ǳǎŜ ǘƘŜ ǘŜǊƳ άǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎƳέ3 to account for the 

process in which socially-ŎƻƴǎǘǊǳŎǘŜŘ ƛŘŜŀǎ ƻŦ άǊŀŎŜέ ǿŜǊŜ ƳŀŘŜ ŀƭƻƴƎǎƛŘŜ Ƴǳǘǳŀƭƭȅ-

reinforcing concepts of nation, citizenship, and civilizationτalmost always in ways that 

benefitted lighter-skinned people at the expense of the darker-skinned.  Similarly, I use 

ǘƘŜ ǘŜǊƳ άǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘέ ōƻǘƘ όŀύ ŀǎ ŀƴ ŀŘƧŜŎǘƛǾŜ: to describe particular ways of 

thinking, and also (b) as a noun: to identify particular individuals and the discourses they 

created and invoked.  These social actorsτsome of whom I will introduce in Chapter 

Oneτarticulated their nationalism through the lens of race, and their racial ideology 

ǘƘǊƻǳƎƘ ǘƘŜ ƭŜƴǎ ƻŦ ƴŀǘƛƻƴŀƭƛǎƳΦ  CƻǊ ƳŜΣ ǘƘŜ ŎƻƴŎŜǇǘ ƻŦ άǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎƳέ ƳŀƪŜǎ ƛǘ 

possible to explore the intersectional nature of discourses about race and nationτ

which in turn intersect with discourses of gender and class.  

 

For both systems of thoughtτthe racialist and the nationalistτare about power.  

Discourses of whiteness not only pertain to identity, but also to social control.  

Especially in a historical context of rampant imperialism, whiteness was not some 

abstract or banal category, but instead formed a foundation for domination.  The 

ŎƻƴǎǘǊǳŎǘƛƻƴ ƻŦ άǿƘƛǘŜƴŜǎǎέ ǘƻƻƪ ǇƭŀŎŜ ƛƴ ŀ ƘƛǎǘƻǊƛŎŀƭ ƳƻƳŜƴǘ ǿƘŜƴ ŎƻƭƻƴƛŀƭƛǎƳ ǿŀǎ 

being challenged by demands for liberation and self-determination on the part of 

darker-skinned peoples of the world.  So our thinking about race in this era should never 

                                                      

3 Reginald Horsman uses this term in his book: Race and Manifest Destiny: The Origins of American Racial Anglo-Saxonism Cambridge: Harvard University Press, 

1981, where he uses it in a chapter heading.  I have borrowed and expanded upon the phrase in a way that I find analytically useful for referring to people, 

processes, and policies.  Marius Turda and Paul Weindling also use this term in their book "Blood and Homeland": Eugenics and Racial Nationalism in Central 

and Southeast Europe, 1900-1940. Budapest; New York: Central European University Press, 2007. 
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be divorced from understanding the threats to imperial power and white supremacy 

posed by anti-imperialist politicaƭ ƳƻǾŜƳŜƴǘǎΦ  !ƴŘ ǘƘŜ ŀǊŎƘƛǘŜŎǘǎ ƻŦ άǿƘƛǘŜƴŜǎǎέ 

understood this perfectly.  Amongst the presumptions of this newfound whiteness was 

an unassailable sense of entitlementτentitlement to hold power, to assert it over 

others.  Du Bois understood this clearly too, observing: άώǘϐƘƛǎ ŀǎǎǳƳǇǘƛƻƴ ǘƘŀǘ ƻŦ ŀƭƭ ǘƘŜ 

hues of God whiteness alone is inherently and obviously better than brownness or tan 

ƭŜŀŘǎ ǘƻ ŎǳǊƛƻǳǎ ŀŎǘǎέ ό5ǳ .ƻƛǎ: 22ύΦ  ¢ƘŜǎŜ άŎǳǊƛƻǳǎ ŀŎǘǎέ ƛƴŎƭǳŘŜ ŎƻŜǊŎƛƻƴΣ ŜȄǇƭƻƛǘŀǘƛƻƴΣ 

and racial violence, systematically perpetuated against subordinate racial groups by 

dominant ones.   

 

While Du Bois does not consider domination itself to be singular or historically specific, 

he does identify the rise of a discourse of whiteness, as a tool of domination, as 

particular to this era of European imperial expansion.  He writes: άώǎϐǳŎƘ ŘŜƎǊŀŘƛƴƎ ƻŦ 

men by men is as old as mankind and the invention of no one race or people. Ever have 

men striven to conceive of their victims as different from the victors, endlessly different, 

in soul and blood, strength and cunning, race and lineage. It has been left, however, to 

Europe and to modern days to discover the eternal worldwide mark of meannessτ

ŎƻƭƻǊΗέ ό30ύ  ά9ǳǊƻǇŜΣέ ǘƻ 5ǳ .ƻƛǎΣ ƳŜŀƴǘ ǘƘŜ ŜƴǘƛǊŜ άǿƘƛǘŜέ ǿƻǊƭŘ ƻŦ 9ǳǊƻǇŜŀƴ ƘŜǊƛǘŀƎŜ 

and professed superior civilization.  This symbolic Europe included the United States and 

the settler societies of the British Empire: Australia, New Zealand, South Africa, and 

Canada ς the primary focus of this dissertation.  My project interrogates how one 

ƴƻǊǘƘŜǊƴ ƴŀǘƛƻƴ άŘƛǎŎƻǾŜǊŜŘέ ƛǘǎ ǿƘƛǘŜƴŜǎǎτŀƴŘ ǘƘŜ ŎƻǊǊŜǎǇƻƴŘƛƴƎ άƳŜŀƴƴŜǎǎέ ŀƴŘ 
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άƛƴŦŜǊƛƻǊƛǘȅέ ƻŦ ƴƻƴ-whitesτand made the idea of whiteness a cornerstone of its project 

of nation-building and identity construction.  By elucidating the intersections of racial 

ideology and state-formation in this pivotal era, my project provides a case study that 

allows us to better understand larger global historical processes.   

 

The Birth of Whiteness 
 

CƻƭƭƻǿƛƴƎ 5ǳ .ƻƛǎ ƛƴ ά¢ƘŜ {ƻǳƭǎ ƻŦ ²ƘƛǘŜ CƻƭƪΣέ ƘƛǎǘƻǊƛŀƴǎ ƻŦ ǊŀŎŜΣ nation, and empire, 

Marilyn Lake and Henry Reynolds, utilize impressive archival research to prove that the 

early twentieth century saw the rise of a global color consciousness.  Lake and ReynoldsΩ 

project, to which I am indebted, focuses on discourses of race and nation in the United 

States and British Empire: especially Australia, South Africa, and India.  The authors 

ŘŜƳƻƴǎǘǊŀǘŜ ŎƻƴǾƛƴŎƛƴƎƭȅ ǘƘŀǘ άώǿϐƘƛǘŜƴŜǎǎ ǇǊƻǾƛŘŜŘ ŀ ƳƻŘŜ ƻŦ ǎǳōƧŜŎǘƛǾŜ ƛŘŜƴǘƛŦƛŎŀǘƛƻƴ 

that crossed national boundaries and shaped global ǇƻƭƛǘƛŎǎέ όнллу: 2).  This was an era 

of nation-building, during which new nation-states proliferated across the globeτ

layering over older, feudal or tribal distinctions, newer hierarchies based on citizenship, 

skin color, and industrial capitalism.  In the context of global migration and nation-

building, experiments with democratic forms of social and political organization forged 

different social relationships and ideas about race.  This age of liberal democracy was 

also an age of empire, and the categories of citizen and subject were racialized in 

complicated ways.  And like many other nationalisms, Canadian national identity was 

created during a historical moment of anti-colonial struggle.   
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The construction of whiteness was both historically specific and defensive, taking place 

at a moment when anti-colonialism threatened the global status quo of white 

supremacy.  The historical context was one of colonial competition.  Struggles for 

dominance were at once national and global.  In effect, the world was both rent and 

wrought by a vigorous colonial contest between: όŀύ ǊƛǾŀƭ άǿƘƛǘŜέ ƴŀǘƛƻƴ-states and 

imperial powers, pitted against each other for global power and control, but also (b) 

ōŜǘǿŜŜƴ ǊŀŎŜǎΣ ǿƛǘƘ ǘƘŜ άǿƘƛǘŜ ǊŀŎŜέ ǇƛǘǘŜŘ ŀƎŀƛƴǎǘ ǘƘŜ άōƭŀŎƪΣέ άōǊƻǿƴΣέ ŀƴŘ άȅŜƭƭƻǿέΦ4  

In his era, Du Bois was not alone in conceiving of this age of imperialism and nation-

building in these terms.  Racial nationalists also saw it this way.  As Lake and Reynolds 

explain, nationalists across North America and the British Empire saw themselves as part 

ƻŦ ŀ Ŏƻŀƭƛǘƛƻƴ ƻŦ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎΣέ ǇǊƻǘŜŎǘƛƴƎ ǘƘŜ ŦŀǘŜ ƻŦ ǘƘŜƛǊ ŎƻǳƴǘǊƛŜǎ ŀƴŘ 

Western civilization from the encroachment of inferior races.  The solution to the 

άuppity-nessέ of these racialized have-nots?  Policies of immigration restriction and the 

creation of a global color line.5   

 

                                                      

4 ¢Ƙƛǎ ŎƻƳǇŜǘƛǘƛƻƴ ǘƻƻƪ ƴǳƳŜǊƻǳǎ ŦƻǊƳǎΣ ƴŀƳŜƭȅ ǘƘŜ ŎƻƳǇŜǘƛǘƛƻƴ ŦƻǊ όмύ ǘƘŜ άōŜǎǘέ ƛƳƳƛƎǊŀƴǘǎ ǘƻ ŎƻƳǇǊƛǎŜ ǘƘe nation, (2) for control over terrain and people, and 

(3) for the superiority of national ideals. 

5 L ōƻǊǊƻǿ ǘƘŜ ǘŜǊƳ άƎƭƻōŀƭ ŎƻƭƻǊ ƭƛƴŜέ ŦǊƻƳ [ŀƪŜ ŀƴŘ wŜȅƴƻƭŘǎΣ ǿƘƻ ŘŜǊƛǾŜ ƛǘ ŦǊƻƳ 5ǳ .ƻƛǎΦ  !ƴŘ ƭƛƪŜ 5ǳ .ƻƛǎΣ ŀƴƻǘƘŜǊ ǇǊƻƳƛƴŜƴt African American critic of 

segregation, Benjamin Mays, also commented upon the global reach of the color line in his 1937 article: The Color Line around the World." The Journal of 

Negro Education 6, no. 2 (1937): 134-поΦ  {ǘŀǘƛƴƎ ǘƘŀǘ άǘƘŜ ǇǊƻōƭŜƳ ƻŦ ǊŀŎŜ ƛǎ ǿƻǊƭŘ-ǿƛŘŜέΣ aŀȅǎ ǊŜŎƻǳƴǘǎ Ƙƛǎ ǘǊŀǾŜƭ ŜȄǇŜǊƛŜƴŎŜǎΣ ƻōǎŜǊǾƛƴƎ ǘƘŀǘ άLƴŘƛŀƴǎ ŀƴŘ 

Africans complain constantly of the discriminatory treatment which they receive from Englishmen not only in England but in almost every part of the British 

5ƻƳŀƛƴέ όмпнύΦ  !ǎ ǿƛǘƘ 5ǳ .ƻƛǎΣ ƛǘ ƛǎ ŎƭŜŀǊ ǘƘŀǘ aŀȅǎ ŘŜŦƛƴŜǎ ǘƘŜ ǘŜǊƳ ά9ƴƎƭƛǎƘƳŜƴέ ōǊƻŀŘƭȅΣ ǘƻ ƛƴŎƭǳŘŜ ǘƘŜ ŘŜǎŎŜƴŘŀƴǘǎ ƻŦ 9ƴƎƭƛǎƘƳŜƴΣ Ƨǳǎǘ ŀǎ ά!ŦǊƛŎŀƴǎέ 

includes African Americans and other African-descended peoples.  In other more contemporary scholarship, and the notion of segregation as a global 

phenomenonΣ ŀ мффф ōƻƻƪ ŀƭǎƻ ŎƘŀǊŀŎǘŜǊƛȊŜŘ ǊŀŎƛŀƭ ƛƴŜǉǳŀƭƛǘȅ ŀǊƻǳƴŘ ǘƘŜ ǿƻǊƭŘ ƛƴ ǘŜǊƳǎ ƻŦ ŀ άƎƭƻōŀƭ ŎƻƭƻǊ ƭƛƴŜέ: Batur, Pinar, and Joe R. Feagin. The Global 

Color Line: Racial and Ethnic Inequality and Struggle from a Global Perspective. Stanford, Conn.: JAI Press, 1999. 
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Anglo-Canadian6 nationalists certainly shared this view of the global racial status quo.  

Like racial nationalists everywhere, some Canadians participated in the transnational 

formation of whiteness and the global color line.  We shall meet some of these racial 

nationalists in Chapter One, and engage with their exclusionary ideas.  But this is not 

only a story of racial violence and exclusion.  This project also focuses on national 

belonging and inclusion.  Racial nationalists wanted to build a nation, and this relied on 

inclusion and assimilation, not just exclusion and separation.  These were two sides of 

the same coin.  These processes took place simultaneously, and each relied on the 

other.   

 

Project Description and Chapter Summary  
 

In fact, inclusion and belonging is the theme of my first chapter.  Each chapter centers 

around both (a) a specific process, and (b) specific racial group(s).  Most broadly, the 

themes of my chapters are the follows: (1) belonging, (2) exceptionalism, (3) dissent, 

and (4) ambivalence.  My first chapter focuses on the migration of ethnic whites from 

Europe, and the creation of a cohesive sense of Canadianness.  Chapter One establishes 

ǘƘŜ ƛƳǇƻǊǘŀƴŎŜ ƻŦ άǿƘƛǘŜƴŜǎǎέ ǘƻ /ŀƴŀŘŀΩǎ ŜƳŜǊƎƛƴƎ ƴŀǘƛƻƴŀƭ ƛŘŜƴǘƛǘȅ and explores how 

                                                      

6 .ȅ ά!ƴƎƭƻ-/ŀƴŀŘƛŀƴΣέ L am referring to English speaking Canadians of British ancestry.  This group was dominant in Canadian politics, and was also considered 

ǳƴŀǎǎŀƛƭŀōƭȅ άǿƘƛǘŜέΣ ǳƴƭƛƪŜ ǎƻƳŜ ǊŜŎŜƴǘ 9ǳǊƻǇŜŀƴ ƳƛƎǊŀƴǘ ƎǊƻǳǇǎΣ ŀǎ L ǿƛƭƭ ŘŜƳƻnstrate in Chapter One. 
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this racial category became a vehicle for the social inclusion of some ethnic immigrants, 

and exclusion of others.7 

 

aȅ ǎŜŎƻƴŘ ŎƘŀǇǘŜǊ ŦƻŎǳǎŜǎ ƻƴ Ƙƻǿ ǘƘŜ ǎǘŀǘŜΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇ ǿƛǘƘ bŀǘƛǾŜ /ŀƴŀŘƛŀƴs and 

African Canadians was mythologized as peaceful and benevolent, to elide the necessary 

brutality of nation-building.  In Chapter Two, I argue that Canadians used conciliatory 

national narratives to bolster their British imperial iteration of whiteness and 

masculinityτƛƴ ŎƻƴǘǊŀǎǘ ǘƻ !ƳŜǊƛŎŀƴǎΩ άǳƴǊǳƭȅέ ǊŜǇǳōƭƛŎŀƴ ōǊŀƴŘ ƻŦ ŜȄŎŜǇǘƛƻƴŀƭƛǎƳΦ  aȅ 

third chapter explores how debates about Chinese immigration became a battleground 

for competing national visions and rival exceptionalisms within both Canada and the 

United States.  Specifically, Chapter Three argues that debates about Chinese exclusion 

ǳƴŜŀǊǘƘŜŘ ŘŜŜǇ ŎƭŜŀǾŀƎŜǎ ƛƴ ǘƘŜ ŎŀǘŜƎƻǊȅ ƻŦ άǿƘƛǘŜƴŜǎǎέτespecially in terms of class, 

gender, and region.  My fourth chapter is about the complexity of Empire, and shifting 

of alliancesτespecially with non-white participants in imperialism.  Chapter Four 

explores the ambivalent relationship between the British Empire, white Dominions, and 

ǘƘŜƛǊ άōǊƻǿƴ ōǊƻǘƘŜǊǎέτ specifically, between the Empire and nation-states over 

migration from Japan and India. 

 

                                                      

7 In this vein, Chapter One is related to critical whiteness studies that examine the development of racial ideology in historical context. But where it diverges from 

many studies is that it examines a specific case study in the context of broader transnational processes.  In this respect, my study is influenced by those that 

study racial formations in transnational historical context.  
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CƻƭƭƻǿƛƴƎ ƻǘƘŜǊ ŎǊƛǘƛŎŀƭ ǊŀŎŜ ǎŎƘƻƭŀǊǎΣ L ǎŜŜ άǊŀŎŜέ ŀǎ ŀ ƘƛǎǘƻǊƛŎŀƭƭȅ ŀƴŘ ǎƻŎƛŀƭƭȅ-

constructed category.  I also conceive of race as a process.8  Rather than essential and 

universal, racial categories are culturally-specific concepts created during certain 

moments in history, to serve particular ends.  My project interrogates how racial 

categories came to be ascribed to people during a moment of nation-building, and how 

constructions ƻŦ άǊŀŎŜέ ŀƴŘ ƻŦ άƴŀǘƛƻƴέ ǿŜǊŜ Ƴǳǘǳŀƭƭȅ-reinforcing.  I use the term 

άǊŀŎƛŀƭƛȊŀǘƛƻƴέ ǘƻ ǊŜŦŜǊ ǘƻ ǘƘŜ ƳȅǊƛŀŘ ǿŀȅǎ ƛƴ ǿƘƛŎƘ ǇŜƻǇƭŜ ŀǊŜ ǾŜǎǘŜŘ ǿƛǘƘ άǊŀŎŜέ ŀƴŘ 

the presumed attributes ascribed to given racial categories.  Understanding race as a 

process goes hand in hand with the concept of άǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎƳέ ǘƻ account for the 

ways in which the ideological content of nationalism; nation-building projects; and the 

laws and policies that support these projectsτbecome racialized.   

 

IƻǿŜǾŜǊΣ ƭƛƪŜ Ƴƻǎǘ ǎŎƘƻƭŀǊǎ ǿƘƻ ǎǘǳŘȅ άǊŀŎŜΣέ L Ƴǳǎǘ ǎƻƳŜǘƛƳŜǎ ǳǎŜ Ǌacial categories as 

though they were unproblematic.  I find it necessary to rŜŦŜǊ ǘƻ ǎƻŎƛŀƭ ŀŎǘƻǊǎ ŀǎ άǿƘƛǘŜΤέ 

άōƭŀŎƪΤέ ά!ǎƛŀƴΤέ ƻǊ άbŀǘƛǾŜ !ƳŜǊƛŎŀƴΣέ άCƛǊǎǘ bŀǘƛƻƴǎ,έ ƻǊ άLƴŘƛŀƴΤέ for analytic 

                                                      

8 Just as Gail Bederman explains of gender in Manliness and Civilization, ǊŀŎŜ ǘƻƻ ƛǎ άŀ historical, ideological processέ όтύΦ  Similarly, it is important to study the 

historical process of making race in order to understand how discourses of whiteness, like other dominant racial discourses, change over history.  Particular 

versions of whiteness also hŀǾŜ ǘƘŜƛǊ ƻǿƴ ƘƛǎǘƻǊƛŎŀƭ ǎǇŜŎƛŦƛŎƛǘȅΦ  !ǎ ŎƻƴǘŜƳǇƻǊŀǊȅ ŎǊƛǘƛŎŀƭ ǊŀŎŜ ǎŎƘƻƭŀǊ wƛŎƘŀǊŘ 5ȅŜǊ ŀǊƎǳŜǎ ŀōƻǳǘ άǿƘƛǘŜƴŜǎǎέ ǘƻŘŀȅΣ ƳǳŎh of 

the power of whiteness lies its invisibility and its normativity.  The privileges attached to whiteness are often invisible prŜŎƛǎŜƭȅ ōŜŎŀǳǎŜ ƻŦ ǘƘƛǎ άƛƴǾƛǎƛōƛƭƛǘȅέ ƻŦ 

whiteness itself.  But in some ways this silent, ubiquitous whiteness is a recent historical phenomenon.  By contrast, the idea of άwhitenessέ in the nineteenth 

and twentieth century whiteness was frequently boastful and bombastic.  After all, the notion of whiteness as hegemonic was being actively created at this 

time.  While whiteness surely went assumed and unnamed in many contexts and social circles, it was just as often trumpeted loudly, especially in public 

discussions of nation and immigration.  And perhaps modest, invisible, contemporary visions of whiteness represent a reaction to earlier vociferous 

proclamations of white superiority, which necessarily fell out favor in a post-WWII era of espoused universal human rights.  In any case, it is important to 

understand that dominant discourses of raceτlike national identityτare historical products that change over time.  

For a useful discussion of contemporary whiteness, see:  

Dyer, Richard. 1997. White: Essays on Race and Culture. London: Routledge. 
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purposes.  These terms themselves are historically and culturally-specific and represent 

ŘƛŦŦŜǊŜƴǘ ǇŀǊŀŘƛƎƳǎ ŦƻǊ ǘƘƛƴƪƛƴƎ ŀōƻǳǘ ǊŀŎŜΦ  tŜƻǇƭŜ ǿƘƻ ǿŜǊŜ ƻƴŎŜ ŎŀƭƭŜŘ άbŜƎǊƻŜǎέ 

ŀǊŜ ƴƻǿ ǊŜŦŜǊǊŜŘ ǘƻ ŀǎ ά!ŦǊƛŎŀƴ-ŘŜǎŎŜƴŘŜŘέΣ ά!ŦǊƛŎŀƴό-ύ!ƳŜǊƛŎŀƴέ ƻǊ ά!ŦǊƻ-/ŀƴŀŘƛŀƴέΣ 

ƻǊ ǎƻƳŜǘƛƳŜǎ ǎƛƳǇƭȅ άōƭŀŎƪέΦ  {ƛƳƛƭŀǊƭȅΣ ƎǊƻǳǇǎ ƻŦŦƛŎƛŀƭƭȅ ŎŀƭƭŜŘ άCƛǊǎǘ bŀǘƛƻƴǎέ ƛƴ /ŀƴŀŘŀ 

ǘƻŘŀȅ ǿŜǊŜ ŦƻǊƳŜǊƭȅ ǘŜǊƳŜŘ άLƴŘƛŀƴέΣ ǿƘƛŎƘ ǘƘŜȅ ŎƻƴǘƛƴǳŜ ǘƻ ōŜ ƛƴ ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎΣ 

and sometimes in Canada as well.   

 

Historical documents also sometimes refer to racialized populations using pejorative 

terminologyτbut always as though racial categories were salient and eternal, rather 

than constructed.  Because I must engage historical discussions of ideas of race and 

nation, the purely descriptive use of racial categories becomes necessary.  Where my 

project diverges from many studies of race and national belonging is that it examines a 

specific case study in the context of broader transnational processes.  As Du Bois has 

observed, the solidification of a sense of whiteness and entitlement was a global 

phenomenon.  Consequently, my project sits at the crux of national history and 

transnational history.   

 

How does Canada fit into Transnational Racial Nationalism? 
 

Racial ideology and national identity were constructed hand-in-hand and used to shape 

and reinforce each other.  Articulations of white Canadian identity were but one small 

iteration of a larger transnational process of creating whiteness.  As Kornel Chang 
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ŜȄǇƭŀƛƴǎ ƛƴ Ƙƛǎ άŀƴŀƭȅǎƛǎ ƻŦ ǿƘƛǘŜ ǿƻǊƪƛƴƎ-Ŏƭŀǎǎ ŦƻǊƳŀǘƛƻƴ ƛƴ ǘƘŜ ƴƻǊǘƘŜǊƴ tŀŎƛŦƛŎέΣ ǿƘƛƭŜ 

άthe national and the global have been perceived as being in opposition to each other, 

always in tension and locked in a zero-sum gameέΣ ƛƴ ŦŀŎǘΣ άǘƘŜ Ǝƭƻōŀƭ ŀƴŘ ǘƘŜ ƴŀǘƛƻƴŀƭ 

were at times mutually constitutive in a process in which the two were simultaneously 

ƳŀŘŜέ (681).  Studying the national can yield insights into global processes and vice-

versa; yet many useful and insightful studies of whiteness, national identity, and 

imperialism mention Canada only in passing, if at all.  Even excellent studies of British 

imperialism, such as Jane Burbank and Frederick Cooper's Empires in World History: 

Power and the Politics of Difference (2010) and Lake and Reynold's Drawing the Global 

Colour Line: White Men's Countries and the International Challenge of Racial Equality 

(2008) often make only minimal references to Canada.9   

 

So why include Canada in such studies?  Part of the value proffered by transnational 

approaches is the movement away from the parochialism and exceptionalism that 

characterize some national histories.  Such histories all too often present historical 

events as singular instead of connected.  So how could including Canada in such studies 

ƘŜƭǇ ǊŜŎǘƛŦȅ ǘƘƛǎΚ  /ŀƴŀŘŀΩǎ ƘƛǎǘƻǊȅ ƛǎ ƴƻǘ ŜȄŎŜǇǘƛƻƴŀƭΣ ōǳǘ ƻŦ ŎƻǳǊǎŜ ƛǘ ƛǎ ǇŀǊǘƛŎǳƭŀǊΣ ŀƴŘ 

we can learn about the mechanisms of race, nation, and empire by understanding it 

                                                      

9 In both these projects, the lack of sustained analysis of Canada is completely understandable, given their scope and ambition.  Certainly, their transnational 

frameworks lend a richness and complexity that many national histories lack.  Imperialism can only be properly understood transnationally; but at the same 

time, the relative inattention granted to the Canadian case also means that some of the complexities of whiteness and imperial interconnection are also 

neglected.  For each specific instance of nation-building also has its own historical and geographical specificity.  For instance, geographically isolated 

Australians articulated their nation-building project in far more republican terms than Canadians, who perŎŜƛǾŜŘ !ƳŜǊƛŎŀΩǎ ŜȄǇŀƴǎƛƻƴƛǎǘ ǊŜǇǳōƭƛŎŀƴƛǎƳ ŀǎ ŀ 

threat, as I will go on to explain in greater detail.  
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better.  This case study is interesting because of the ways in which it is simultaneously 

typical and atypical, for how it both interacts with and diverges from larger 

transnational processes.  Anglo-Canadian nationalists felt strong ties to the British 

Empire, and articulated their place in the world in these terms.  As Andre Siegfried 

ǿǊƻǘŜ ƛƴ мфлтΣ άώǘϐhe English Canadians consider themselves the sole masters of 

Canada; they were not its first occupants admittedly, but it is theirs, they maintain, by 

ǊƛƎƘǘ ƻŦ ŎƻƴǉǳŜǎǘέ όммрύ Φ 

 

/ƻƭƻƴƛŀƭ /ŀƴŀŘŀϥǎ Ǉƻǎƛǘƛƻƴ ǿƛǘƘƛƴ ǘƘŜ .ǊƛǘƛǎƘ ƛƳǇŜǊƛŀƭ άŦŀƳƛƭȅέ bordering upon a radical 

republic hostile to Britain, but also within North America and the Atlantic and Pacific 

worlds, required a complex and contradictory process of national identity construction.  

The complexity of this position meant a process of nation-building fraught with tensions 

and contradictions, which required the creation of nationalist and imperialist discourses 

more subtle than those constructed in the other British Dominions or the United States.  

My study can also yield insight into the fraught formation of race and nation because 

Canada's has been a remarkably successful case of national identity construction.  

Contemporary Canada prides itself on its tolerance and multiculturalism, its liberalism 

ŀƴŘ ǿƛƭƭƛƴƎƴŜǎǎ ǘƻ ƎǊŀƴǘ ŀǎȅƭǳƳΦ  /ŀƴŀŘŀΩǎ ŘƻƳƛƴŀƴǘ ƛŘŜƴǘƛǘȅ ƛǎ ŀǎ ŀ άƴŀǘƛƻƴ ƻŦ 

ƛƳƳƛƎǊŀƴǘǎέτa rich mosaic of ethnic and cultural difference.  Yet the Canada of 

yesteryear just as highly prized its British allegiance, origins, and whiteness.   
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To this end, the state designed a series of racially exclusionary policies to keep Canada a 

άǿƘƛǘŜ Ƴŀƴϥǎ ŎƻǳƴǘǊȅέ ŀƴŘ ǎƘǳǘ ƻǳǘ Ǝƭƻōŀƭ ƳƛƎǊŀǘƛƻƴǎ ƻŦ άǳƴŘŜǎƛǊŀōƭŜέ ǊŀŎƛŀƭ άƻǘƘŜǊǎέΦ  

The late imperial age saw the mass migration of people from Asia, Africa, and the 

Caribbean to the fledgling nations of the so-called άNew Worldέ.  Canada's response, 

ƭƛƪŜ ǘƘŀǘ ƻŦ ƻǘƘŜǊ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎέ ǿŀǎ ǘƻ ǎƭŀƳ ǘƘŜ ƎŀǘŜǎ shut against these 

unwanted others.  Yet, Canada emerged from this openly white supremacist past to 

craft a very different contemporary national identityτone that lauds tolerance, 

inclusion, and diversity.  Skillfully wriggling free of the memory of its colonial and 

imperial legacy, its late twentieth century project of national identity construction has 

been so overwhelmingly successful that most people in Canada and around the world 

know little of the nation's racist and imperialist past. 

 

By understanding how this specific national identity shifted historically, but remained 

hegemonic, we can learn the malleability and power of national identity in general.  The 

ground upon which nation-states justify their existence and proclaim their greatnessτ

the symbolic content of their national exceptionalismτnecessarily transforms over 

time.  For national exceptionalism is not exceptional.  All nations base their identities on 

stories and myths, parts of larger webs of meaning about what creates legitimacy and 

belonging.  By better ǳƴŘŜǊǎǘŀƴŘƛƴƎ Ƙƻǿ /ŀƴŀŘŀΩǎ ǿŜō ƻŦ ƳŜŀƴƛƴƎ Ƙŀǎ ǘǊŀƴǎŦƻǊƳŜŘ 

over time, we can better understand nationalism, and its intersections with discourses 

of race and exclusion/inclusion.  The purpose of this study is not to exceptionalize 

Canada, but rather to insert it into transnational discussions of nation-building and 
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white supremacyτfrom which it is too often excludedτbut in which its racial 

nationalists proudly took part.  

 

Finally, I offer one last claim for the significance of this project.  My exploration of the 

paradoxes of competing regional interests vs. imperial ties adds richness and complexity 

to our understanding of racial ideology.  Through my research, I aim to provide a needed 

antidote to the dominance of U.S.-centered paradigms for thinking about race in the 

twentieth century.  !ƳŜǊƛŎŀΩǎ particular model is far too often taken as universal in 

American academic thought.  The United States and Canada have similar histories in 

many important respects: shared backgrounds as British colonies, and shared physical, 

economic andτto a large extentτhuman geographies.  Yet white Canadians articulated 

their whiteness in simultaneous communion withτand oppositionτto white Americans 

and their dominant models of race and nation.  My project interrogates processes of 

national identity construction, and the often contradictory discourses of race and nation 

these processes both created and were created by.    

 

/ŀƴŀŘŀΩǎ ŀƳōƛǾŀƭŜƴŎŜ ǊŜŦƭŜŎǘŜŘ ǘƘŀǘ ƻŦ ǘƘŜ .ǊƛǘƛǎƘ 5ƻƳƛƴƛƻƴǎ ƳƻǊŜ ōǊƻŀŘƭȅΦ  ¢ƘŜǎŜ 

semi-autonomous states necessarily underwent processes of state-formation distinct 

from the British metropolitan experience, American independence, and the national 

liberation struggles of what historian George M. Fredrickson has ŎŀƭƭŜŘ άŜȄǘǊŀŎǘƛƻƴέ ƻǊ 
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άŜȄǇƭƻƛǘŀǘƛƻƴέ ŎƻƭƻƴƛŜǎ.10  White Dominions such as Canada inhabited an in-between 

position that was neither ruling nor rebellious.  Semi-autonomous, their power was 

borrowed, and they were always in the process of becoming.  They neither had the 

unquestioned legitimacy of an established empire, nor the self-claimed power of a 

revolutionary state that had won its independence.  As Eva Mackey has argued in her 

work on nation-building in Canada, "new settler societies, unlike traditional European 

nations, have had to 'undertake the process of nation formation urgently, visibly, 

defensively'.  They are always being 'caught in the act, embarrassed by the process of 

construction'" (22, citing Bennett et al, 1994).   

 

What is more, societies like Canada have "a different landscape and genealogy than 

identity in the older nations of Europe or even the United States" (Mackey: 22).  

aŀŎƪŜȅΩǎ Ǉƻƛƴǘ ƛǎ ǿŜƭƭ-taken: there is something especially challenging about 

establishing a sense of national identity and belonging in new settler societies.  This is in 

part by virtue of their newness.  But it is especially true in settler societies like Canada 

and the former British Dominions, which lack a dramatic founding moment that can be 

memorialized and mythologized as with the American Revolution in the United States.  

Similarly, historian George M. Fredrickson argues in White Supremacy: that "white 

settler societies" differed from "tropical 'exploitation colonies'" (4).   

                                                      

10 While they had some level of autonomyτŎŜǊǘŀƛƴƭȅ ƳƻǊŜ ǎƻ ǘƘŀƴ Ƴŀƴȅ .ǊƛǘƛǎƘ ŎƻƭƻƴƛŜǎΣ ƛƴ ŀ ƴǳƳōŜǊ ƻŦ ǾŜǊȅ ƛƳǇƻǊǘŀƴǘ ǿŀȅǎ ǘƘŜ 5ƻƳƛƴƛƻƴǎ ǿŜǊŜ ƴƻǘ Ŧǳƭƭȅ άǎelf-

ƎƻǾŜǊƴƛƴƎέ ǳƴǘƛƭ мфомΣ ŀƴŘ ƛƴ /ŀƴŀŘŀΩǎ ŎŀǎŜ ǳƴǘƛƭ мфунΦ ¢ƘŜȅ ƘŀŘ ƴƻ ŜȄǘǊŀ-territorial powers, their highest courts were in Britain, and they could not amend 

their own constitutions. 
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In his comparative study of racism and segregation in South Africa and the United 

States, Fredrickson contrasts the "regions claimed by the English on the eastern coast of 

North America [which] were temperate in climate and potentially attractive to white 

colonists as permanent homesέ ŀƎŀƛƴǎǘ ǘƘŜ ŎƻƭƻƴƛŜǎ ǎŜŜƴ ŀǎ άuncomfortable and 

unhealthful places where fortunes could be made and then brought back to Europe" (4).  

¢ƘŜǎŜ άŜȄǇƭƻƛǘŀǘƛƻƴέ ŎƻƭƻƴƛŜǎ ǿŜǊŜ ǇƭŀŎŜǎ ŎƻƴŎŜƛǾŜŘ ƛƴ ǘƘŜ 9ǳǊƻǇŜŀƴ ƛƳǇŜǊƛŀƭƛǎǘ 

mindset as places only valued for the extraction of raw resources.  This of course 

included human laborτmuch of it from enslaved and indentured peoples.  These 

colonies ultimately won their independence following protracted struggle.  But the fact 

ǊŜƳŀƛƴǎ ǘƘŀǘ ǘƘŜƛǊǎ ǘƻƻ ǊŜǇǊŜǎŜƴǘǎ ŀ ǾŜǊȅ ŘƛŦŦŜǊŜƴǘ ǇŀǘƘ ǘƻ ƴŀǘƛƻƴƘƻƻŘ ǘƘŀƴ 5ƻƳƛƴƛƻƴǎΩ 

complex middle path. 

 

It is difficult to stake a claim for nationhood when a would-be state seems to some like 

little more than an extension of an established power.  In lieu of a bold founding myth, 

this is how many have viewed Canada: a state dwarfed not only by its mother country, 

but also by its only neighbor, which became a world power in the nineteenth century 

became, and a superpower in the twentieth.11  /ŀƴŀŘŀΩǎ ƭŀƴŘƳŀǎǎ ƛǎ ƭŀǊƎŜǊ ǘƘŀƴ ǘƘŜ 

                                                      

11 First Nationsτ/ŀƴŀŘŀΩǎ ƛƴŘƛƎŜƴƻǳǎ ǇŜƻǇƭŜǎτhave surely not seen nation-ōǳƛƭŘƛƴƎ ƛƴ /ŀƴŀŘŀ ŀǎ ōŀƴŀƭΦ  ¸Ŝǘ Ƴŀƴȅ ŎƻƳƳŜƴǘŀǘƻǊǎ ƘŀǾŜ ŘŜŜƳŜŘ /ŀƴŀŘŀΩǎ ƴŀǘƛƻƴŀƭ 

ƛŘŜƴǘƛǘȅ ǘŜƴǳƻǳǎ ŀǘ ōŜǎǘΦ  {ŜŜ 9Ǿŀ aŀŎƪŜȅΩǎ The House of Difference: Cultural Politics and National Identity in Canada (1999) for further discussion of the 

apparent fragility of Canadian identity.  She writes that "[t]he desire for and the necessity for a national identity are seen as common sense, it is taken for 

granted.  Yet, if we listen to people, the project of creating identity has also apparently been terribly unsuccessful.  Everywhere, Canadian national identity is 

seen as crisis-ridden, as a fragile and weak entity constantly under attack and in need of vigilant defense.  Some people say that Canada has no identity at all, 
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¦ƴƛǘŜŘ {ǘŀǘŜǎΩΣ ōǳǘ ŎƻƳǇǊƛǎŜǎ ƭŜǎǎ ǘƘŀƴ ƻƴŜ-tenth of the arable land of the USA. Thus 

/ŀƴŀŘŀΩǎ ǇƘȅǎƛŎŀƭ ƎŜƻƎǊŀǇƘȅ Ƙŀǎ ƳƻǊŜ ƻŦǘŜƴ ōŜŜƴ ŀ ǎƻǳǊŎŜ ƻŦ ŎƻƴŎŜǊƴ ǊŀǘƘŜǊ ǘƘŀƴ 

ǇǊƛŘŜΦ /ŀƴŀŘŀΩǎ Ǿŀǎǘ ŜȄǇŀƴǎŜ ŀƴŘ ƭƻǿ ǇƻǇǳƭŀǘƛƻƴ ŘŜƴǎƛǘȅ ƎŀǾŜ ǊƛǎŜ ǘƻ ŦŜŀǊǎ ƻŦ ¦Φ{Φ 

annexationτǳƴŘŜǊǎǘŀƴŘŀōƭȅΣ ƎƛǾŜƴ !ƳŜǊƛŎŀΩǎ ŜȄǇŀƴǎƛƻƴƛǎǘ ǇǊƻŎƭƛǾƛǘƛŜǎΦ  /ŀƴŀŘŀ Ƙŀǎ 

always come second where it counted in the realpolitick worldview: in political, 

economic, and military might.   

 

Creating national identity in these circumstances required a concerted effort.  This 

project explores the creation of self-definition and belonging.  Nation-building can best 

be understood as the material process of establishing institutions and infrastructure, 

combined with the symbolic process of creating identity and myths.  While these 

parallel processes are intertwined, this project focuses more closely on national mythsτ

especially, those about race, migration, and empire.  For it was the exertions of myth-

making that made the nation.  As Ernest Gellner argues in Nations and Nationalism 

(2006), "[i ]t is nationalism which engenders nations, and not the other way aroundέ 

(55).  National myths created the framework within which material resources were 

distributed and institutions were understood.  Gellner goes on to argue that, 

άώŀϐdmittedly, nationalism uses the pre-existing, historically inherited proliferation of 

cultures or cultural wealth, though it uses them very selectively, and it most often 

transforms them radically" (54).  Nation-builders inherit values and assumptions from 
                                                                                                                                                              

ƻǊ ŀǘ ƭŜŀǎǘ ƴƻǘ ŀ ǊŜŀƭ ƻƴŜέ όннύΦ  {ƘŜ ƎƻŜǎ ƻƴ ǘƻ ŀŘŘ ǘƘŀǘ άώŜϐǾŜƴ ŀ ǊŜǇƻǊǘ ŦǊƻƳ ǘƘŜ ŦŜŘŜǊŀƭ ƎƻǾŜǊƴƳŜƴǘ ǎǳƎƎŜǎǘǎ ǘƘŀǘ /ŀƴŀŘŀ ƛǎ ŀ ϥƴŀǘƛƻƴ ǿƛǘƘƻǳǘ ƴŀǘƛƻƴŀƭƛǘȅϥϦ 

(22, citing Spicer). 
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their predecessors, but reshape them to their own ends, to forge identity.  This 

transformation includes both the "invention" of tradition and the restoration of "quite 

fictitious pristine purities" in a "creative, fanciful, positively inventive aspect of 

nationalist ardour" (55). 

 

Envisioning Nation: Images, Print, and National Identity 
 

¢ƘŜ ƛƴǾŜƴǘƛƻƴ ƻŦ άƴŀǘƛƻƴŀƭƛǎǘ ŀǊŘƻǳǊέτand thus ultimately the nation itselfτis 

intrinsically tied to the popular press.  In the nation-building era of the late nineteenth 

ŀƴŘ ŜŀǊƭȅ ǘǿŜƴǘƛŜǘƘ ŎŜƴǘǳǊȅΣ ǿƘŜƴ ά/ŀƴŀŘŀέ ǿŀǎ ōŜŎƻƳƛƴƎ /ŀƴŀŘŀΣ ŎǊŜŀting national 

identity relied on the rise of printing.  As he explains in Imagined Communities: 

Reflections on the Origin and Spread of Nationalism (1991), Benedict Anderson sees the 

advent of print culture as fundamentally tied to both capitalism and the nation-state.  

!ƴŘŜǊǎƻƴΩǎ ƴƻǘƛƻƴ ƻŦ ǘƘŜ "print-as-commodity" (39) captures how the confluence of 

"capitalism and print created monoglot mass reading publics" (45).  In his discussion of 

the "origins of nationalism" (36), Anderson identifies the importance of the newspaper 

in reinforcing a sense of imagined, invisible community.   

 

Newspapers helped create a sense of social cohesion.  Printed at low cost, for daily 

consumption by a large customer base, they marked a departure from earlier forms of 

"print-capitalism" (37)Φ  !ƴŘŜǊǎƻƴ ŎƛǘŜǎ ǘƘŜ άŜȄǘǊŀƻǊŘƛƴŀǊȅ Ƴŀǎǎ ŎŜǊŜƳƻƴȅέ όорύ ƻŦ ŀ 

reading public simultaneously consuming the daily paper.  This ritual is at once personal 
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and communal.  Each reader is aware that this same act is being "replicated 

simultaneously by thousands (or millions) of others of whose existence he is confident, 

yet of whose identity he has not the slightest notion" (36).  Thus, this ritual is cohesive.  

It provides 'continual reassurance' "that the imagined world is visibly rooted in everyday 

life...creating that remarkable confidence of community in anonymity which is the 

hallmark of modern nations" (36). 

 

It is with this view of the reading public and nascent nation-state that I undertake my 

analysis of visual culture and national identity.  I use and extend the analytic framework 

that Benedict Anderson posits.  Anderson interrogates discourses and written words, 

ōǳǘ Ƙƛǎ ŀƴŀƭȅǎƛǎ ŘƻŜǎ ƴƻǘ ŜƴŎƻƳǇŀǎǎ Ǿƛǎǳŀƭ ƛƳŀƎŜǎ ƻŦ ƴŀǘƛƻƴ ŀƴŘ ōŜƭƻƴƎƛƴƎΦ  !ƴŘŜǊǎƻƴΩǎ 

work does not account for how visual forms have been used to create and disseminate 

domain discourses of national identity and belonging, or to generate and affective sense 

of belonging in individuals.  By contrast, the images in newspapers and illustrated 

popular periodicals are an important primary source base for my project.  I analyze a 

large number of images in this project, especially political cartoons, and pay close 

attention to common symbols and motifs.  As I will go on to explain, recurring tropes 

apprehended by a large readershipτand thus viewershipτprovided accessible 

depictions of race and belonging.  Political cartoons frequently showcased visual 

illustrations of who couldτor could notτbe Canadian.   
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Intellectual Framework  
 

But before we discuss images of national belonging/exclusion, we must discuss nations, 

and forces that created them.  My research is indebted to the work of scholars such as 

Ernest Gellner and Benedict Anderson, who have de-naturalized nation-states and 

nationalist sentiments, and theorized how they have been historically constructed.  

Similarly, Michel Foucault and Antonio Gramsci are also important intellectual 

influences, for their indispensable analyses of how everyday attitudes, policies, and 

institutions are imbued with subtle but potent operations of power.12  And of course, 

9ŘǿŀǊŘ {ŀƛŘΩǎ ǿƻǊƪ Ƙŀǎ ƛƭƭǳǎǘǊŀǘŜŘ Ƙƻǿ ǘƘŜǎŜ ƻǇŜǊŀǘƛƻƴǎ ƻŦ ǇƻǿŜǊ ŀǊŜ ŎǳƭǘǳǊŀƭƭȅ ŎƻŘƛŦƛŜŘ 

and grounded in hierarchical assumptions about race and civilization.   

 

I have also learned a great deal from other scholars who have brought similar 

intellectual influences to bear on their analyses of the past.  This of course includes 

historians, as well as scholars in anthropology, cultural studies, sociology, gender 

studies, and visual studies.  I have also found historical work on race and immigration to 

British Dominions, and on imperialism more broadly, indispensable as secondary 

sources, and thank these scholars for their painstaking archival research.  I also owe a 

debt to Charles and Cynthia Hou for their two collections of Canadian political cartoons, 

                                                      

12 L ŦƛƴŘ CƻǳŎŀǳƭǘΩǎ ƛƴǎƛƎƘǘǎ ƻƴ ǎǘŀǘŜ ǇƻǿŜǊ ǘƻ ōŜ ǇŀǊǘƛŎǳƭŀǊƭȅ ǳǎŜŦǳƭΦ  bŀƳŜƭȅΣ Ƙƛǎ ƛŘŜŀ ƻŦ ōƛƻǇƻǿŜǊτabout state contrƻƭ ƻǾŜǊ ōƻŘƛŜǎΣ ŀǎ ǿŜƭƭ ŀǎ  άbiopolitical state 

ǊŀŎƛǎƳέτand other ideas of state power developed in his lectures at the Collège de France.  See: CƻǳŎŀǳƭǘΣ aƛŎƘŜƭΦ Ψ{ƻŎƛŜǘȅ aǳǎǘ .Ŝ 5ŜŦŜƴŘŜŘΩ: Lectures at 

the Collège de France, 1975ς1976, trans. David Macey. New York: tƛŎŀŘƻǊΣ нллоΦ  {ƛƳƛƭŀǊƭȅΣ DǊŀƳǎŎƛΩǎ ƛƴǎƛƎƘǘǎ ƻƴ ǎǘŀǘŜ ǇƻǿŜǊ ŀǊŜ ŜȄǘǊŜƳŜƭȅ ǳǎŜŦǳƭ ƛƴ Prison 

Notebooks, European Perspectives. New York: Columbia University Press, 1992.  
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many of which I analyze in this project.13  I also use many images from the Library of 

Congress collection of political cartoons.  

 

Political cartoons are an incredibly rich cultural form and important primary source base 

for my project.  When properly analyzed, these images can yield a wealth of information 

about past worlds.  Yet as Peter Burke notes, historians tend to privilege textual over 

visual sources (2008).  Burke goes on to argue that when they do include sources, most 

historians use them primarily as illustrations, without subjecting them to as rigorous 

analysis as they do texts.  To do this with political cartoons seems to me an especial 

injustice.  For these images are explicitly political, by definition.  To some extent, all 

images are political, for of course they were created and circulated in a broader social 

context.  But images are produced for any number of reasons: documentary, illustration, 

decoration, recollection, self-expression, commerce.   

 

All such visual forms are valuable in deepening our understanding of the social realities 

of the past.  But many images expressly elide aspects of their context.  Often, the 

creators and consumers of such images have intended them to be appreciated and 

interpreted primarily from an aesthetic perspective.  These images exist within the 

ǊŜŀƭƳ ƻŦ ǿƘŀǘ ²ŀƭǘŜǊ .ŜƴƧŀƳƛƴ ǘŜǊƳǎ ǘƘŜ άǎŜŎǳƭŀǊ Ŏǳƭǘ ƻŦ beautyΣέ ǿƘƛŎƘ ǿŀǎ 

                                                      

13 This impressive collection comprises two volumes of Canadian political cartoons and features hundreds of cartoons from over fifty different newspapers.   

Hou, Charles, and Cynthia Hou. Great Canadian Political Cartoons, 1820 to 1914. Vancouver: Moody's Lookout Press, 1997. 

           . Great Canadian Political Cartoons, 1915 to 1945. Vancouver: Moody's Lookout Press, 2002. 
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άdeveloped during the Renaissance and prevailed for three centuriesέ όномύΦ  !ŎŎƻǊŘƛƴƎ 

ǘƻ .ŜƴƧŀƳƛƴΣ ǎǳŎƘ ǇƛŜŎŜǎ ƻŦ ŀǊǘ ƘŀǾŜ ŀƴ άŀǳǊŀέΣ ƻǿƛƴƎ ǘƻ ǘƘŜƛǊ άŀǳǘƘŜƴǘƛŎƛǘȅέ ŀǎ 

άƘƛǎǘƻǊƛŎŀƭ objectsέτunique works of art: singular and irreproducible.  Of course, these 

images can still be interpreted critically, and with awareness and attention to context.  

And obviously, entire fields of study such as art history are devoted to doing just that.   

 

Other times, images are created in order to elicit a desired action from viewers, other 

than the act of aesthetic appreciation.  Take, for instance, commercial imagery, such as 

advertising.  We can learn a great deal about past perspectives and other social worlds 

ōȅ ŀƴŀƭȅȊƛƴƎ ŎƻƴǎǳƳŜǊ ŎǳƭǘǳǊŜΦ  !ƴƴ aŎ/ƭƛƴǘƻŎƪΩǎ ŜȄŎŜƭƭŜƴǘ ŀƴŀƭȅǎƛǎ ƻŦ ƛƳǇŜǊƛŀƭ ǎƻŀǇ ŀŘǎ 

in Imperial Leather: Race, Gender, and Sexuality in the Colonial Contest (1995) illustrates 

how advertising images are still very meaningful and revealing, when we study the 

symbols and strategies used to market goods.   

 

Like political cartoons, until fairly recently, advertising has not been studied as seriously 

as art.  This is in part because of its relative newness.  There can be no long tradition of 

studying advertising as with art, for advertising does not have a long a history, unlike 

άŦƛƴŜ ŀǊǘέΦ  As Walter Benjamin points out in his seminal 1936 essay, άThe Work of Art in 

the Age of Mechanical ReproducǘƛƻƴέΥ άώŀϐround 1900 technical reproduction had 

reached a standard that not only permitted it to reproduce all transmitted works of art 

and thus to cause the most profound change in their impact upon the public; it also had 

captured a place of its own amoƴƎ ǘƘŜ ŀǊǘƛǎǘƛŎ ǇǊƻŎŜǎǎŜǎέ ό219).  Advertising had its own 
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technical basis, as did older art forms.  But unlike previous visual forms, both advertising 

and political cartoons relied on the technology of the printing press.  This also marked a 

massive change in the nature of visual culture.  For Benjamin, the ability to mass 

ǇǊƻŘǳŎŜ ƻŦ ƛƳŀƎŜǎ ǊŜǇǊŜǎŜƴǘŜŘ ŀ άtremendous shattering of traditionέ όннмύΦ   

 

Lƴ ŀ ǎŜƴǎŜΣ ǇƻƭƛǘƛŎŀƭ ŎŀǊǘƻƻƴǎ ŀǊŜ ǘƘŜ ǇǊŜŎƛǎŜ ƻǇǇƻǎƛǘŜ ƻŦ ǊŀǊŜŦƛŜŘ άƘƛƎƘ ŀǊǘέ ƻōƧŜŎǘǎΦ  

They are cheap, disposable, and available to virtually everyone.  As Benjamin goes on to 

explain, άthe technique of reproduction detaches the reproduced object from the 

domain of tradition. By making many reproductions it substitutes a plurality of copies 

for a unique existence.έ Lƴ ǎƘƻǊǘΣ ǘƘŜǎŜ ƛǘŜƳǎ ǳǘǘŜǊƭȅ ƭŀŎƪ ǘƘŜ άŀǳǊŀέ ƻŦ ŜƭŜǾŀǘŜŘ ŀǊǘ 

objects.  It is not only because of its newness that mainstream print culture does not 

ƘƻƭŘ ǘƘŜ ǎŀƳŜ ǇƭŀŎŜ ŀǎ άƘƛƎƘ ŀǊǘέΦ  Lǘ ƛǎ ŀƭǎƻ ōŜŎŀǳǎŜ ǘƘŜȅ ŀǊŜΣ ōȅ definition, 

unremarkable and ubiquitous.  Their lack of aura is part of their power. They influence 

by repetition and inundationτprecisely the opposite of rare art, where its power lies in 

its singularity.  Advertisingτboth commercial and politicalτgiven its widespread 

circulation, its virtual over-proliferationτmakes it impossible to systematically archive, 

and complicates its close study.  Such an archive will always be incomplete, yet 

overwhelming.   

 

Another reason why these newer visual works lack aura is because they represent a shift 

from a realm of precious raw materials and sublime aesthetic beautyτimpractical, and 

so even more valued as the exclusive concern of elitesτǘƻ ŀ ǿƻǊƭŘ ƻŦ άōŀǎŜέ 
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ƳŀǘŜǊƛŀƭƛǎƳ ŀƴŘ ƛƴǎǘǊǳƳŜƴǘŀƭƛǘȅΣ ǘŀƛƴǘŜŘ ōȅ ǘƘŜ ƴŜŎŜǎǎŀǊȅ άŎƻƳƳƻƴƴŜǎǎέ ƻŦ ƛǘǎ 

materials and consumers alike.  !ƴŘ Ƨǳǎǘ ŀǎ ǘǊŀŘƛǘƛƻƴŀƭ άƘƛƎƘ ŀǊǘέ ŘŜǇŀǊǘǎ ŦǊƻƳ ǇǊƛƴǘŜŘ 

forms, so too does print advertising, in its own way, depart from political cartoons.  Both 

forms are instrumentalist, mass-produced, but advertising is distinct in the sense that its 

objective is obvious, unchanging, and inherent to its form: to sell products and services.   

 

By contrast, political cartoons vend not material goods but complicated, often 

conflicting, political agendas.  Given their nuances and complexity, comparatively few 

scholars have turned their attention to this particular form of visual culture.  Yet political 

cartoons, among few other visual forms were created with the explicit, express 

intention of advancing specific non-commercial agendas.14  Political cartoon images are 

frequently polemical, even propagandistic.  They are designed to carry weight, to affect 

public opinion.  Ideally, their creators and distributors intend them to spur action, to 

generate critique or ensure accord.  Surely, this is part of why they have been relatively 

ŘŜǾŀƭǳŜŘ ŀǎ ŦƻǊƳǎ ƻŦ άŀǊǘέ ƻǊ άŎǳƭǘǳǊŜέτbecause of their utility, and the fact that they 

are often clumsy, ham-fisted.  These images circulated widely, and were designed to be 

accessible.  Through their use of common visual tropes they could be decoded even by a 

non-literate viewership.  Thus, these visual historical documents should warrant at least 

as much attention and analysis as their textual counterparts.  For my project, this is 

particularly true because these images gave visual form to the imagined community.  
                                                      

14 I would also include some public interest campaign images and wartime propaganda in this category.  But these images are somewhat distinct in that they are 

usually clear and cohesive, and oriented towards an obvious, unambiguous agenda. 
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They portrayed the nation while it was under construction.  In this sense, these images 

helped to create the nation.   

 

For it is not only political cartoons, as images, that were reproduced.  It was the motifs 

contained within them as well.  Particular symbols were repeated across many different 

political cartoonsτcreating what I consider ŀ άǾƛǎǳŀƭ ǾƻŎŀōǳƭŀǊȅέ ƻŦ ǊŀŎŜΣ ƴŀǘƛƻƴΣ ŀƴŘ 

belonging.  This visual vocabulary intersected with other popular and political 

discoursesτand even affected law and policyτwhich was itself represented and re-

represented in political cartoons.  Methodologically, I study political cartoons using tools 

of discourse analysis: including close reading and semiotics.  These are useful tools 

borrowed from cultural studies and critical theory and applied to historical visual 

culture, to yield insights about the past.  When subjected to close analysis, these 

fascinating sources can yield numerous insights into national anxieties and political 

tensions, as well as the attitudes and values of an era.     

 

In terms of methodology, one of the most useful models for my project is that of David 

Ciarlo in Advertising Empire: Race and Visual Culture in Imperial Germany (2011).  As 

Ciarlo explains, discovering Ψobsolete visual patternsΩ ƎƛǾŜǎ ǳǎ άŀ ǿƛƴŘƻǿ ƛƴǘƻ Ƙƻǿ 

people used to 'see'έ.  IŜ ƎƻŜǎ ƻƴ ǘƻ ŀǊƎǳŜ ǘƘŀǘΥ άώƻϐverall, some patterns of imagery 

can be recognized ultimately as so pervasiveΧthat they collectively constitute a visual 

hegemonyτa codification of representation so ubiquitous that those seeking to craft a 

representation need to deploy it to be easily understoodέ όмтΣ ŜƳǇƘŀǎƛǎ ƳƛƴŜύ.  In 
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άǎƛƳǇƭŜ ǘŜǊƳǎέΣ /ƛŀǊƭƻ ŜƭŀōƻǊŀǘŜǎ ǘƘŀǘ άa broad, historical survey of visuality might be 

able to tell us something about how people saw, and even how they interpreted those 

images, merely by showing and analyzing what they saw, over and over and over ŀƎŀƛƴέ 

(17). 

 

/ƛŀǊƭƻΩǎ ƛƴǎƛƎƘǘǎ ŀǊŜ ǾŜǊȅ ǳǎŜŦǳƭ ŦƻǊ ǘƻ Ƴȅ ǇǊƻƧŜŎǘΦ  !ǎ Řƻ LΣ /ƛŀǊƭƻ ŦƻŎǳǎŜǎ ƻƴ ǊŀŎŜ ŀƴŘ 

empire in an era when the proliferation of print culture played a central role in 

solidifying and disseminating emerging national identities.  Political cartoons depicted 

race and immigration in strikingly visual terms, and naturalized racialized notions of 

national belonging.  In my analysis of large numbers of visual images, I also see the 

ŜƳŜǊƎŜƴŎŜ ƻǾŜǊ ǘƛƳŜ ƻŦ ǿƘŀǘ /ƛŀǊƭƻ ǘŜǊƳǎ ŀ άǾƛǎǳŀƭ ƘŜƎŜƳƻƴȅέΦ  /ƛŀǊƭƻ ōƻǊǊƻǿǎ !ƴǘƻƴƛƻ 

DǊŀƳǎŎƛΩǎ ƴƻǘƛƻƴ ƻŦ cultural hegemony, and applies it specifically to images and 

visuality.  GramsŎƛΩǎ άƘŜƎŜƳƻƴȅέ ǊŜŦŜǊǎ ǘƻ ǘƘŜ use and manipulation of culture, by a 

dominant ruling elite, for the purpose of maintaining control over a diverse society and 

perpetuating the status quoΦ  Lƴ ŀǇǇƭȅƛƴƎ DǊŀƳǎŎƛΩǎ ŎƻƴŎŜǇǘ ǘƻ Ǿƛǎǳŀƭ ŎǳƭǘǳǊŜΣ /ƛŀǊƭƻ 

explores how images have been used to reinforce dominant ideologiesτthrough the 

combination of widespread distribution, and the repetition of particular visual patterns.  

[ƛƪŜ /ƛŀǊƭƻΩǎΣ Ƴȅ ǊŜǎŜŀǊŎƘ ŀƭǎƻ ŜȄǇƭƻǊŜǎ άǘƘŜ ƎǊƻǿƛƴƎ ƘŜƎŜƳƻƴȅ ƻŦΧvisual 

construction[s] of raceέΣ in a historical context of nation-building and imperialism in 

άwhich identity, racial and national both, were not just imagined, but materially ƛƳŀƎŜŘέ 

(5, emphasis mine). 
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Although Ciarlo works with advertising images, his concept of visual hegemony is useful 

for exploring recurring motifs and visual tropes in depictions of immigration.  Often, 

print ads and political cartoons used similar motifs, even as their form differed, as did 

the agenda they marketed.  Consumer and political imagery in this era frequently used 

similar illustration techniques, especially for depicting racial difference.  For instance, 

racial caricatureτwhich exaggerated the phenotypical traits of racialized populationsτ

was prevalent in advertising as well as political cartoons.  This technique was popular in 

both forms of visual culture.  Moreover, these two media forms were sometimes 

mutually-reinforcing.  Both visual forms are about selling something, but advertising is 

consistently about commodities, while political cartoons are mired in messy political 

debates, or social commentary and satire.  Yet, despite their divergent aims, these two 

forms certainly acted together to strengthen notions of racial difference.   And at times, 

politicized pictures intersected with consumer imagery.  This is the case in the άaŀƎƛŎ 

²ŀǎƘŜǊέ ƭŀǳƴŘǊȅ ǎƻap advertisement that I analyze in Chapter Four: it used anti-Chinese 

tropes to sell soaps.   

 

Much of the imagery portraying race, nation, and belonging used racial caricature and 

visual metaphors to depict exclusion and otherness.  Motifs such as fences and gates 

recur constantly throughout political cartoons portraying migration, strategically placed 

ǘƻ ōŀǊ άǳƴŘŜǎƛǊŀōƭŜέ ǇƻǇǳƭŀǘƛƻƴǎΦ  ¦ƴŦƭŀǘǘŜǊƛƴƎ ŎŀǊƛŎŀǘǳǊŜǎ ōƻǘƘ ǊŜŦƭŜŎǘŜŘ ŀƴŘ ǊŜƛƴŦƻǊŎŜŘ 

ǘƘŜ ǇǊŜǎǳƳŜŘ άƛƴŀǎǎƛƳƛƭŀōƛƭƛǘȅέ ŀƴŘ άƻǘƘŜǊƴŜǎǎέ ƻŦ ǘƘŜǎŜ ƳƛƎǊŀƴǘǎΦ  Lƴ ŀŘŘƛǘƛƻƴ ǘƻ 

caricature, dehumanizing metaphors also became part of a visual hegemonyτin which 
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άƛƴŦŜǊƛƻǊέ ǊŀŎƛŀƭ ƎǊƻǳǇǎ ǿŜǊŜ ǇƛŎǘǳǊŜŘ ŀǎ ŀƴƛƳŀƭǎ ƻǊ ƛƴŀƴƛƳŀǘŜ ƻōƧŜŎǘǎΦ  wŀŎƛŀƭƛȊŜŘ 

migrantsτespecially from Chinaτwere often animalized: envisioned as swarms of bees, 

or marauding pigs devouring everything in sight.  They were just as frequently visualized 

as a tidal wave or some other force of nature threatening to engulf the defenseless 

state.  Such motifs were repeated with such regularity and consistency that they 

became a sort of shorthand for immigration restriction.    

 

It is this shorthandτthis hegemonic visual vocabularyτthat most concerns me in the 

analysis of political cartoons.  I am most interested in how the repetition of images 

ŎƻƳŜǎ ǘƻ ŦƻǊƳ ǿƘŀǘ /ƛŀǊƭƻ ƛŘŜƴǘƛŦƛŜǎ ŀǎ ŀ άŎƻƳǇǊŜƘŜƴǎƛǾŜ Ǿƛǎǳŀƭ ŀǊŎƘƛǾŜέ όмтύΦ  Lƴ 

debates and discussions of migration and belonging, visual images, popular attitudes, 

institutional stances, and law and policy all reinforced each otherτand occasionally 

collided.  Because I am interested in understanding dominant culture in a broad sense, I 

have chosen to devote less attention to particular media outlets ς and image producers 

and consumers ς than to larger patterns and portrayals.  I have included information 

about cartoonists, editors, and publications when it is both readily available and 

relevant, but this is not at the heart of my analysis.  This project is neither a history of 

newspapers or periodicals, nor of particular editors, cartoonists, and their audiences.  I 

am less interested in a business or institutional history of media outlets than in how the 

images that these outlets circulated intersected with larger debates about race and 

belongingτand what can be gleaned from studying these points of intersection.  
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Some critics will argue that omitting such information means omitting important 

historical context.  However, I contextualized these images by reading them alongside 

other primary sources, which make the historical context come alive.  Historical 

information on long-extinct newspapers and periodicals is difficult to come by.  Many 

such publications survive only in fragmented form, with missing pages, and missing 

volumesτsometimes years-worth.  These businesses have frequently stopped 

publication, changed ownership, or been renamed, which makes it difficult to track 

down publication information.  Circulation information is similarly difficult to come by, 

and of questionable value for my project, since it only provides absolute numbers, but 

not more revealing demographic data about readers.  So I create context by analyzing 

the intersections of cultural forms.  To this end, I have devoted my archival research 

primarily to government documents, such as meetings and debates of the Canadian 

House of Commons and the Senate, as well as to popular writings, such as books and 

articlesτfrequently by racial nationalists, but sometimes by anti-racists as well.  In this 

way, I can place political cartoons in the context of larger public debates about race, 

nation, and empire. 

 

I have found that various forms of culture borrowed heavily from each other in 

reinforcing racialized ideas of belonging and exclusion.  David Ciarlo found that in 

Germany advertising imagery gradually ōŜŎŀƳŜ ƛƴŎǊŜŀǎƛƴƎƭȅ ŘƛǾƻǊŎŜŘ ŦǊƻƳ άƻǾŜǊǘΣ 

ƻŦŦƛŎƛŀƭ ǎƻǳǊŎŜǎέ όммύ.  The opposite proved true for my project and sources: visual 

imagery and official state discourse remained deeply intertwined.  My primary source 
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ōŀǎŜ ƛƴŎƭǳŘŜǎ ǘŜȄǘǳŀƭ ǎƻǳǊŎŜǎΣ ōƻǘƘ άƻŦŦƛŎƛŀƭέ ŀƴŘ άǇƻǇǳƭŀǊέΣ ǿƘƛŎƘ L ŀƴŀƭȅȊŜ ŀƭƻƴƎǎƛŘŜ 

political cartoons.  Official sources include government meetings, debates, legislation, 

and hearings and inquiries.  Popular sources include newspaper articles and editorials, 

books, and speeches by non-politicians.  I study political cartoons as an important form 

of visual culture, but not to the exclusion of historical writings.   

 

Textual and visual sources are inherently linked.  In Canada, both cultural forms created 

and reinforced racial ideology, including raced definitions of membership in the 

imagined community.  In an era when print culture was becoming increasingly 

ubiquitous and influential, images provided powerful ammunition for advancing 

partisan political agendas.  Through political cartoons, visuality and imagery were 

harnessed to deride ŎƻƳǇŜǘƛǘƻǊǎΩ political parties and leaders.  These were images were 

mutually-reinforcing with textual messages.  And official and popular sources also 

reinforced one another.  Because elected representatives were beholden to their 

constituents, popular sentiments played an important role in policy-making.  Similarly, 

policy decisions served to normalize racial attitudes through official acceptance.  Both 

popular and official views shaped the vision, and ultimately the reality, of Canada. 

 

This visual vocabulary was not confined to Canada but circulated transnationally 

throughout the Dominions, Britain, and the United States.  Common metaphors for 

ŦǊŀƎƛƭŜ ƴŀǘƛƻƴŀƭ ǿƘƛǘŜƴŜǎǎ ŀƴŘ ōŜǎƛŜƎŜŘ άǇǳǊƛǘȅέ ǿŜǊŜ ǊŜŎȅŎƭŜŘ ŀƴŘ ǊŜŎonfigured until 

they became well-known tropes.  Visual metaphors of race and nation were exchanged 
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within the British Empire and also within North Americaτboth of which Canada was a 

part of.  Canadians, like their counterparts, created and exchanged images other with 

Dominions and the United States.  Repetition kept these images alive and made them 

continually relevant to debates about race and nation.  Meaningful innovations on these 

themes were also soon repeated, so that they too quickly became pervasive and 

hegemonic.  Visual hegemony was not only created that depicted exclusionτbut as we 

shall see in Chapter One, also more inclusive versions of national identity, as well as 

transnational constructions of imperial unity and white solidarity.   
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CHAPTER 1 Creating Citizens: Whiteness, Inclusion, and 
National Identity 

 

The Birth of Whiteness 
 

/ŀƴŀŘŀ ōŜŎŀƳŜ άǿƘƛǘŜέΣ  ŀƴŘ ŜƴǘǊŜƴŎƘŜŘ ǘƘƛǎ ǿƘƛǘŜƴŜǎǎ ŀǎ ŀ ŎŜƴǘǊŀƭ ǇŀǊǘ ƻŦ ƛǘǎ ƴŀǘƛƻƴŀƭ 

identity, in a global historical moment of nation-building, when other young states in 

ǿƘŀǘ YƻǊƴŜƭ /ƘŀƴƎ ǘŜǊƳǎ ǘƘŜ ά!ƴƎƭƻǇƘƻƴŜ Ŏƻƭƻƴƛŀƭ ǿƻǊƭŘέ ǿŜǊŜ ŀƭǎƻ ǊǳǎƘƛƴƎ ǘƻ Řƻ ǘƘŜ 

same (Chang: 2009).  This chapter sets out the context for subsequent chapters about 

national exceptionalism, labor migration, and imperialism.  I explore how a core Anglo-

Canadianτthat is, white, English-speakingτidentity became dominant around the turn 

ƻŦ ǘƘŜ ǘǿŜƴǘƛŜǘƘ ŎŜƴǘǳǊȅΦ  !ǘ ǘƘƛǎ ǎŀƳŜ ƳƻƳŜƴǘΣ ǘƘŜ ƛŘŜŀ ƻŦ άǿƘƛǘŜƴŜǎǎέ ōŜŎŀƳŜ ŀƴ 

increasingly salient component of transnational conversations about race, nation, 

empire, and migration.  With this transnational framework in mind, this case study of 

whiteness and national identity formation elucidates insights into larger process of 

racial formations and national identity construction taking place in this epoch. 

 

Just ŀǎ άƴŀǘƛƻƴǎέ ŀǊŜ ƴƻǘ an intuitive, organic way of organizing space and humanity, 

άǊŀŎŜέ ƛǎ ƴƻǘ an essential, intrinsic trait.  Race is socially-defined, and historically 

constructed.  As Frantz Fanon explains in Black Skin, White Masks, race has άƘƛǎǘƻǊƛŎƛǘȅέ 

(2008: 92).  Racial categories carry the weight of their historical formation, and the 
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collective associations that have accrued over time.  In a famous passage, Fanon 

describes how he feels the burden of his racialization bearing down on himτequating 

him with his "ancestors, enslaved and lynched" (92)τbut also surpassing this historical 

reality that befell many people of African descent.  Fanon writes: άL Ŏŀǎǘ ŀƴ ƻōƧŜŎǘƛǾŜ 

gaze over myself, discovered my blackness, my ethnic features; deafened by 

cannibalism, backwardness, fetishism, racial stigmas, slave traders..."τwhen he simply 

άǿŀƴǘŜŘ ǉǳƛǘŜ ǎƛƳǇƭȅ ǘƻ ōŜ ŀ Ƴŀƴ ŀƳƻƴƎ ƳŜƴέΣ άŀ ƳŀƴΣ ŀƴŘ ƴƻǘƘƛƴƎ ōǳǘ ŀ Ƴŀƴέ όфнύΦ   

 

As for the question ƻŦ ǿƘƻ ƛǎ ŀōƭŜ ǘƻ ōŜ ǎƛƳǇƭȅ άŀ Ƴŀƴ ŀƳƻƴƎ ƳŜƴέΣ ƭŜǘ ǳǎ ǘǳǊƴ ǘƻ 

critical whiteness theorist, Richard Dyer.  In White: Essays on Race and Culture (1997), 

Dyer points out that today part of the power of whiteness is its invisibility, normativity, 

and ubiquity.  It is not only whiteness as a racial category that is largely invisible, but 

also the privilege it confers on its bearer: άƭƛƪŜ ϥŀƴ ƛƴǾƛǎƛōƭŜ ǿŜƛƎƘǘƭŜǎǎ ƪƴŀǇǎŀŎƪ ƻŦ 

ǎǇŜŎƛŀƭ ǇǊƻǾƛǎƛƻƴǎΩέ όфΣ ŎƛǘƛƴƎ aŎLƴǘƻǎƘύΦ  5ȅŜǊ goes on to explain: άǘƘƛǎ ǘƘŜƴ ƛǎ ǿƘȅ ƛǘ ƛǎ 

important to come to see whiteness.  For those in power in the West, as long as 

whiteness is felt to be the human condition, then it alone both defines normality and 

Ŧǳƭƭȅ ƛƴƘŀōƛǘǎ ƛǘέ όфύΦ  ¦ƴƭƛƪŜ what Fanon observes of blackness, Dyer concludes that 

"being white" is equated "with being human" (9).  This is part of how it "secures a 

position of power" (9).  
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But whiteness has not always been as invisible and normative as Dyer contends that it is 

today.  Nor has it been so expansive.  There was a time when whiteness was highly 

visible, and hotly contested.  It was exclusiveτeven prizedτparticularly by those with a 

tenuous claim to it:  ǘƘŜ άŜǘƘƴƛŎέ minorities and the working class.  In the late 

nineteenth and early twentieth century, the racial category of whiteness was under 

formation.  And it was elusive and exclusive.  It was once a selective category to which 

many people, including those taken-for-granted as white today, aspired.  Increasingly, 

scholars have turned their attention to the historical formation of whiteness in North 

America:  ǎǳŎƘ ŀǎ 5ŀǾƛŘ wΦ wƻŜŘƛƎŜǊΩǎ Wages of Whiteness (1999), Matthew Frye 

WŀŎƻōǎƻƴΩǎ Whiteness of a Different Color όмфффύΣ ŀƴŘ bƻŜƭ LƎƴŀǘƛŜŦΩǎ How the Irish 

Became White (2008), who explore how poor European immigrants came to be seen as 

άǿƘƛǘŜέΦ   

 

In this project, I do not attempt to delve into the origins of whiteness.  Rather, I explore 

the solidification and entrenchment of this category in the late nineteenth and early 

twentieth century.  I also examine how this emerging quality was increasingly attributed 

to states as well as persons, states which were themselves emerging alongside 

whiteness.  In this era of nation-building, not only individuals ōǳǘ ŀƭǎƻ ƴŜǿ άƴŀǘƛƻƴǎέ 

ŀǎǇƛǊŜŘ ǘƻ ōŜ άǿƘƛǘŜέΦ  ¢Ƙƛǎ ŎƘŀǇǘŜǊ ŜȄǇƭƻǊŜǎ ǘƘŜ ŎƻƳǇƭŜȄƛǘȅΣ ŎƭŜŀǾŀƎŜǎ ŀƴŘ 

fragmentation within the category of whiteness and focuses on how this trait was 
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systematically ascribed to the imagined community, and built into exclusionary rules of 

mobility and citizenship.   

 

This chapter again sets Canada in larger transnational context as part of the British 

Empire and North America.  A major theme of this chapter is ambivalence.  Anglo-

Canadians were ambivalent about ǘƘŜ .ǊƛǘƛǎƘ 9ƳǇƛǊŜΩǎ ǇƻƭƛŎŜǎ ŀƴŘ ƳƛƎǊŀƴǘǎ, άŜǘƘƴƛŎέ 

Europeans, and Americans.  I demonstrate that the decidedly less ambiguous perception 

of what Du Bois calƭǎ ǘƘŜ άōƭŀŎƪ ŀƴŘ ōǊƻǿƴ ŀƴŘ ȅŜƭƭƻǿέ ǿƻǊƭŘ ultimately helped to 

ameliorate other social cleavages: ǘƻ ƳŀƪŜ ŜǘƘƴƛŎ 9ǳǊƻǇŜŀƴ ǎŜǘǘƭŜǊǎ άǿƘƛǘŜ, and by 

ŜȄǘŜƴǎƛƻƴ ǘƘŜ ǎǘŀǘŜΣ ŀƴŘ άŎƛǘƛȊŜƴǎƘƛǇέ ƛƴ ƎŜƴŜǊŀƭ άǿƘƛǘŜέ ŀǎ ǿŜƭƭ. 

 

Images of Race and Belonging  
 

As Fanon points out, race is visible, epidermal.  Visual images reinforce racialized 

definitions of inclusion and exclusion.  An August 1907 political cartoon in the B.C. 

Saturday Sunset ό±ŀƴŎƻǳǾŜǊύ ǎƘƻǿǎ ǘǿƻ ƎŀǘŜǎ ǎƛŘŜ ōȅ ǎƛŘŜΣ ƻƴŜ ƭŀōŜƭŜŘ ά²ƘƛǘŜ 

LƳƳƛƎǊŀǘƛƻƴέΣ ǘƘŜ ƻǘƘŜǊ άhǊƛŜƴǘŀƭ 9ȄŎƭǳǎƛƻƴέ (Fig. 1.1).  Behind the gates, a harbor is 

visible in the background.  The gate on the left is open wide, and a group of upright, self-

possessed white immigrants walks calmly onto Canadian soil from a modern steamboat.  

Their slight distinctions in dress suggest various European ethnicities and social classes, 

such as the young British-looking child to the left, and another young man on the right, 
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who looks like he is dressed like a farmer, in overalls.  These distinctions are just enough 

to endow the migrants with individuality and personhood, but not enough to make 

ǘƘŜƳ ǎŜŜƳ άƻǘƘŜǊέτǘƘŜȅ ŀǊŜ ŀƭƭ ǇƻǊǘǊŀȅŜŘ ŀǎ ǳƴŀǊƎǳŀōƭȅ άǿƘƛǘŜέτespecially in stark 

contrast to other potential newcomers.  Behind the gate on the right, a mass of 

animalistic and demonic-looking Asians clamors to get into Canada.  In addition to the 

!ǎƛŀƴ ƳƛƎǊŀƴǘǎΩ ǳƴŦƭŀǘǘŜǊƛƴƎ ǇƘȅǎƛƻƎƴƻƳȅ ŀƴŘ ǇǊƻŦǳǎŜ ƴǳƳōŜǊǎ ς many are only 

represented by their hats, which befits their depiction as dehumanized and 

undifferentiated ς their emergence from an old-fashioned sailing ship further signals 

ǘƘŜƛǊ άōŀŎƪǿŀǊŘƴŜǎǎέ ŀƴŘ άǇǊƛƳƛǘƛǾŜƴŜǎǎέ.  Unlike the dignified white immigrants, one 

Asian man even sticks his leg through a hole in the gate in an effort to slip through, like 

an animal escaping from a pen.1   

 

But Miss Canada, in a Union Jack-emblazoned dress, firmly holds the gate shut to bar 

their entry.  The caption reads, "The same act which excludes Orientals should open 

wide the portals of British Columbia to white immigration".  In this chapter, we will see 

how the motifs and symbols from this image were continually reinforced in popular 

culture.  We will also see how various cultural formsτpolitical cartoons, newspaper 

                                                      

1 ! ǘǊƻǇŜ ǊŜǇŜŀǘŜŘ ƛƴ Ƴŀƴȅ ŎŀǊǘƻƻƴǎ ƛǎ ǘƘŜ ōŜƭƛŜŦ ǘƘŀǘ !ǎƛŀƴǎ ŀǊŜ άǎƴŜŀƪȅέ ŀƴŘ άŘŜǾƛƻǳǎέΣ ǿƘƛŎƘ ƛǎ ǊŜƛƴŦƻǊŎŜŘ ƛƴ ǘƘƛǎ ƛƳŀƎŜ ōȅ ǘƘŜ ƳŀƴΩǎ ŀǇǇŀǊŜƴǘ ŀǘǘŜƳǇǘ ǘƻ 

slip into Canada, unnoticed.  Similarly, the racist caricatures reinfƻǊŎŜŘ !ǎƛŀƴ ƳƛƎǊŀƴǘǎΩ άŦƻǊŜƛƎƴƴŜǎǎέ ŀƴŘ ǇǊŜǎŜƴǘŜŘ ǘƘŜƳ ŀǎ ŀƭƳƻǎǘ ǎǳō-human.  So too did 

the depiction of potential migrantsτpenned in and packed behind the fence like livestockτa dehumanization that also reinforces a belief in the numerical 

threat posed by !ǎƛŀƴǎΣ ŘƛǎŎǳǊǎƛǾŜƭȅ ǇǊŜǎŜƴǘŜŘ ƛƴ ǘƘŜ ǊŀŎƛŀƭƛȊŜŘ ƭŀƴƎǳŀƎŜ ƻŦ ǘƘŜ άhǊƛŜƴǘŀƭ ƛƴǾŀǎƛƻƴέΣ άǎŎƻǳǊƎŜέΣ ƻǊ άŦƭƻƻŘέΦ  
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articles, government debates, laws, and racial nationalist texts ς both circulated 

transnationally and conspired to create whiteness. 

 

For evidence of how such cultural forms circulated transnationally, we have only to turn 

to a December 1881 cartoon from The Wasp (San Francisco) (Fig. 1.2).  The 1907 image 

from the Saturday Sunset borrows many motifs from this American image from over 

two decades before.  The 1881 Wasp political cartoon shows a shipload of European 

settlers disembarking, as Uncle Sam and Lady Liberty look on approvingly.  The idealized 

white immigrants caǊǊȅ ǎƛƎƴǎΣ ǊŜŀŘƛƴƎ άŀǊǘέΣ άƛƴŘǳǎǘǊȅέΣ άŎŀǇƛǘŀƭέΣ άƭŀōƻǊέΣ ŀƴŘ 

άŀƎǊƛŎǳƭǘǳǊŜΣέ to symbolize the ƴŜǿŎƻƳŜǊǎΩ Protestant work ethic and Western cultural 

inheritance.  These signs literally spell out how the new settlers will commemorate 

America's founding values and carry on their legacy: as indicated by the grave marked 

άƛƴ ƳŜƳƻǊȅ ƻŦ tǳǊƛǘŀƴƛǎƳέ.  In striking contrast, in the right frame, Asian immigrants are 

portrayed as a looming sea monster menacing the vulnerable Pacific state, and bearing 

ǘƘŜ ƭŀōŜƭǎ άƛƳƳƻǊŀƭƛǘȅέΣ άǎƳŀƭƭ ǇƻȄέ ŀƴŘ άǊǳƛƴ ǘƻ ǿƘƛǘŜ ƭŀōƻǊέΦ  !ƎŀƛƴΣ ǘƘƛǎ ŀƭƭ ƘŀǇǇŜƴǎ 

under the watchful eye of a female archetype representing the nation.  In this case, it is 

Miss Columbia,2 the American equivalent of Miss Canada.3 

                                                      

2 As Ellen L. Berg, an affiliate assistant professor at the University of Maryland, explains on a New York Times ōƭƻƎΣ ά/ƻƭǳƳōƛŀ ǿŀǎ !ƳŜǊƛŎŀΩǎ ǊŜsponse to 

Britannia, a secular goddess who personified the national spirit.  Both Britannia and Columbia were patterned after other goddess figures: Britannia copied 

aƛƴŜǊǾŀΩǎ ƘŜƭƳŜǘΣ ŦƻǊ ŜȄŀƳǇƭŜΣ ŀƴŘ ōƻǘƘ ǎȅƳōƻƭǎ ŦǊŜǉǳŜƴǘƭȅ ƛŘŜƴǘƛŦƛŜŘ ǘƘŜƳǎŜƭǾŜǎ ǿƛǘƘ ǘƘŜ DƻŘŘŜǎǎ ƻŦ [ƛōŜǊǘȅ ōȅ ŘƛǎǇƭŀȅƛƴƎ ƻǊ ǿŜŀǊƛƴƎ ǘƘŜ ϥƭƛōŜǊǘȅ ŎŀǇϥΦέ   !ǎ 

.ŜǊƎΣ ǿƘƻ ƛǎ άƛǎ ǿǊƛǘƛƴƎ ŀ ōƻƻƪ ŀōƻǳǘ ǘƘŜ ǎȅƳōƻƭ ƻŦ /ƻƭǳƳōƛŀ ƛƴ !ƳŜǊƛŎŀƴ ƘƛǎǘƻǊȅέ ƎƻŜǎ ƻƴ ǘƻ ǎŀȅ: άώŦϐǊƻƳ ǘƘŜǎŜ Ǌƻƻǘǎ ƛƴ ŎƭŀǎǎƛŎŀƭ ǎȅƳōƻƭƛǎƳΣ /ƻƭǳƳōƛŀΩǎ 
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²ƘƛƭŜ ōƻǘƘ ǎǘŀǘŜǎΩ ǇƻǇǳƭŀǊ ŎǳƭǘǳǊŜ depicted immigration restriction, the degree to which 

cartoons from the United States and Canada used nearly identical visual forms and racial 

tropes is fascinating.  The strikingly similar images from 1881 and 1907 bear out David 

/ƛŀǊƭƻΩǎ ŀǊƎǳƳŜƴǘ that viewing multiple rather than discrete, individual images enables 

ǳǎ ǘƻ ǊŜŎƻƎƴƛȊŜ άƭŀǊƎŜǊ ǇŀǘǘŜǊƴǎ ƻŦ ƛƳŀƎŜǊȅ ƻǾŜǊ ǘƛƳŜΦΦΦώǾϐƛŜǿƛƴƎ ƛƳŀƎŜǊȅ ŎƻƭƭŜŎǘƛǾŜƭȅ 

and coherently, as a corpus over time, allows us to see the existence of patternsτof 

ways of crafting and of seeing imageryτǘƘŀǘ ŀǊŜ Ƴǳǘǳŀƭƭȅ ǊŜƛƴŦƻǊŎƛƴƎέ όмсύΦ 

 

Lƴ ǘƘƛǎ ŎŀǎŜΣ ǘƘŜ ǘǿƻ ƛƳŀƎŜǎ ǊŜƛƴŦƻǊŎŜ ǘƘŜ ƛŘŜŀ ǘƘŀǘ άǿƘƛǘŜƴŜǎǎέ Ŏŀƴ Ŝǉǳŀƭ ōŜƭƻƴƎƛƴƎ.  

άThis unified white racial identity was also reproduced in daily regional newspapers such 

as Vancouver's B.C. Saturday SunsetΣ ǿƘƛŎƘ ƻǇƛƴŜŘ ƛƴ мфмм ǘƘŀǘ άΩǘƘŜ ²ƘƛǘŜ aŀƴ[,] even 

the riffraff of the white race that Europe sends, can be boiled down into a decent 

/ŀƴŀŘƛŀƴ ŎƛǘƛȊŜƴ ƛƴ ŀ ŎƻǳǇƭŜ ƻŦ ƎŜƴŜǊŀǘƛƻƴǎ ŀǘ ƭŜŀǎǘΣ ōǳǘ ŀƴ hǊƛŜƴǘŀƭ ŘƻŜǎ ƴƻǘ ŎƘŀƴƎŜΩέ 

(Chang: 684).  Using almost identical language and logic, the Reverend Neville Lascelles 

                                                                                                                                                              

identity gradually solidified during the first half of the 19th century. In these early days, Columbia, or her twin, the Goddess of Liberty, rivaled the American 

ŜŀƎƭŜ ƛƴ ǇƻǇǳƭŀǊƛǘȅ ŀǎ ŀƴ ŜƳōƭŜƳ ƻŦ ǇǳōƭƛŎ ǇŀǘǊƛƻǘƛŎ ǇǊƻŎƭŀƳŀǘƛƻƴΦέ {ŜŜ: άIŀƛƭΣ /ƻƭǳƳōƛŀΗέΣ New York Times Disunion Blog, July 2, 2011. 

3 Miss Canada rivaled Miss Columbia in popularity in Canadian nationalist discourse, and was a recurring figure in Canadian political cartoons.  Unlike the more 

matronly Mother Britannia, used to depict England, the youth of Miss Columbia and Miss Canada referred to the newness of these two countries.  The youth 

of these figures also referenced the ideals of promise and freedom associated with the New World.  But Miss Canada, unlike republican Columbia, was usually 

depicted proudly garbed in her Union Jack, exemplifying a dutiful daughter, faithful to her mother (country).  Political cartoons from this era also frequently 

portrayed the corresponding male archetypes ς Jack Canuck (Canada), John Bull (England), and Uncle Sam (United States), which we will see in many of the 

images analyzed in this project.  By racing and gendering the body politic, all such images linked these states to the larger project of Anglo-Saxonism.  

Reginald Horseman explains in Race and Manifest Destiny that an important component of Anglo-Saxonism was to link western civilization to a mythologized 

great past lineage of great civilizations.  Ancient Roman and Grecian imagery figures prominently in depictions of the imagined Western past to legitimate 

later national and imperial projects. 
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Ward of the Anglican Church and the superintendent of the Chinese and Japanese 

Ƴƛǎǎƛƻƴǎ ƛƴ .ǊƛǘƛǎƘ /ƻƭǳƳōƛŀ ŜȄǇƭŀƛƴŜŘ ǘƘŀǘ ϦΩώǿϐƘŜƴ CǊŜƴŎƘƳŜƴΣ LǘŀƭƛŀƴǎΣ ŀƴŘ ŜǾŜƴ 

Germans come to British Columbia it is only a question of time before they are absorbed 

into the Canadian commonwealth. Not so with the Japanese and Chinese, who are 

Mongolian, Yellow, Asiatic, and non-Christian people.έ Whiteness was defined primarily 

in opposition to the overseas labor and migration of Chinese, Japanese, and South Asian 

ƎǊƻǳǇǎέ ό/ƘŀƴƎΥ супύΦ 

 

Where the two images differ is in their portrayal of class and ethnicity.  In the 1881 

cartoon, we see a variety of ethnic European phenotypes.  We also see a portrayal of 

class, through the depiction of various occupations and trades.  Some settlers are clearly 

from elite classes, such as the man in the top hat, spectacles, and starched collar.  By 

contrast, working class man is equally clearly skilled, and carries saws and chisel; many, 

however, carry shovels.  There is even one caricatured Irishman, carrying some papers, 

reading "politics".  By contrast, in the 1907 political cartoon, we see neither class nor 

ethnicity.  In this simplistic and binarized image, all Europeans have become even more 

άǿƘƛǘŜέ ǿƘŜƴ ŎƻǳƴǘŜǊǇƻƛǎŜŘ ŀƎŀƛƴǎǘ ǘƘŜ ǘƘǊŜŀǘ ƻŦ άhǊƛŜƴǘŀƭǎέ.4   

 

                                                      

4 This is not to say that all white ethnicities received equal treatment in Canada, or that there was no discrimination on the basis of ethnicity  It is rather to say that 

ǘƘŜƛǊ άǿƘƛǘŜƴŜǎǎέ ŀŦŦƻǊŘŜŘ 9ǳǊƻǇŜŀƴ ƳƛƎǊŀƴǘǎ  ŀ ǇǊƛǾƛƭŜƎŜ  ǳƴŀǾŀƛƭŀōƭŜ ǘƘose whose skin-color was presumed to mark them as incapable of civilization and 

thus citizenship. 
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In the early 1900s it went without question that Canada needed immigrants much more 

than the United States did, as its West remained more sparsely settled.  Nation-building 

required workers who could build infrastructure, generate wealth, pay taxes, and 

subscribe to national mythologies.  In the context of North American national 

competitionΣ ƳŀƪƛƴƎ άƭŜǎǎ ŘŜǎƛǊŀōƭŜέ 9ǳǊƻǇŜŀƴ ƳƛƎǊŀƴǘǎ άǿƘƛǘŜέ ǾŀƭƛŘŀǘŜŘ ōƻǘƘ ǘƘŜƛǊ 

desirability as members in the imagined community ŀƴŘ /ŀƴŀŘŀΩǎ ŘŜǎƛǊŀōƛƭƛǘȅ ŀǎ ŀ 

destination for settlers.  As we will see in the texts of two vocal racial nationalists, James 

S. Woodsworth and Agnes Laut, as well as in political cartoons, ideas of racial otherness 

were combined with the material needs of nation-building to create whiteness, 

ƛƴŎƭǳǎƛƻƴΣ ŀƴŘ ά/ŀƴŀŘƛŀƴƴŜǎǎέΦ  !ǎ ǿŜ ǎƘŀƭƭ ǎŜŜΣ ǊŀŎƛŀƭ Ŝxclusion helped to form the basis 

for inclusion ƻŦ ǘƘŜ άƳƻǘƭŜȅέ ƴŜǿŎƻƳŜǊǎ who arrived in Canada from Europe. 

 

Racial Na tionalists  
 

In The Canadian Commonwealth (1915) journalist Agnes Laut (1871-1936) identified the 

same themes and tensions that preoccupied Du Bois in The Souls of White Folk, but did 

so from the racial perspective of a white Anglo-Canadian nationalist.  Laut complained 

of the audacity and presumptuousness of the non-white world in daring to demand self-

governance and a hand in world affairs.  In her view, as in that of as many other white 

nationalistsτin Canada and across the globeτdarker-skinned people were born not to 

rule, but to be ruled.  And they should stay in their place.  That place in Laut's 



44 

 

estimation, was not Canada or any other άwhiteέ ŎƻǳƴǘǊȅΦ  Lƴ ƘŜǊ ŎƘŀǇǘŜǊ ά¢ƘŜ /ƻƳƛƴƎ 

ƻŦ ǘƘŜ hǊƛŜƴǘŀƭέ, Laut presents a racial nationalist view of global politics, migration, and 

nation-building through an imagined conversation among the rising imperial power, 

WŀǇŀƴΣ ŀƴŘ ǘƘŜ άǘƘǊŜŜ ƎǊŜŀǘ ƎƻǾŜǊƴƳŜƴǘǎέτά¦ƴŎƭŜ {ŀƳϥǎΣέ άWƻƘƴ .ǳƭƭϥǎΣέ ŀƴŘ άaƛǎǎ 

/ŀƴŀŘŀϥǎΦέ   

 

[ŀǳǘΩǎ ƻǇǘƛƳƛǎǘƛŎ ƴŀǊǊŀǘƛǾŜ places Canada on par with the United States and the British 

Empire, despite its being a fraction of the size of the U.S., and only one among Britain's 

numerous imperial appendages.  In this, Laut was not unusual among Canadian 

nationalists: many in this era envisioned a future in which Canada would eventually 

match or even surpass the United States in wealth, political influence, and economic 

power, and would go on to become the central nation-state of the British Empire.  As 

Laut writes in a 1909 book, Empire of the North, ά/ŀƴŀŘŀ ǎǘŀƴŘǎ at the same place in the 

world's history as England stood in the Golden Age of Queen Elizabethτon the 

ǘƘǊŜǎƘƻƭŘ ƻŦ ƘŜǊ ŦǳǘǳǊŜ ŀǎ ŀ ƎǊŜŀǘ ƴŀǘƛƻƴΧŀ ƴŀǘƛƻƴ ǘƘŜ ǎƛȊŜ ƻŦ ŀƭƭ 9ǳǊƻǇŜ ƛǎ ǎŜǘǘƛƴƎ ƻǳǘ ƻƴ 

ǘƘŜ ŎŀǊŜŜǊ ƻŦ ƘŜǊ ǿƻǊƭŘ ƘƛǎǘƻǊȅέ όопύΦ  ¸Ŝǘ ƴƻǘŜ ǘƘŀǘ ǎƘŜ ŘƻŜs not claim that Canada is a 

άƎǊŜŀǘ ǇƻǿŜǊέ ōǳǘ ǊŀǘƘŜǊ ŀ άƎǊŜŀǘ ƎƻǾŜǊƴƳŜƴǘέΦ  /ŀƴŀŘƛŀƴ ƴŀǘƛƻƴŀƭƛǎǘǎ ǿŜǊŜ ŀǿŀǊŜ ǘƘŀǘ 

ǘƘŜȅ ǿŜǊŜ ƴƻǘ ŀ άƎǊŜŀǘ ǇƻǿŜǊέΣ ŜǾŜƴ ƛŦ ǘƘŜȅ ǿŜǊŜ part of one, and hoped to become 

oneτif only Britain would allow them to build their imagined community as they saw 

fit. 
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In The Canadian Commonwealth, speaking ƻƴ ōŜƘŀƭŦ ƻŦ ǘƘŜ άƎǊŜŀǘ ƎƻǾŜǊƴƳŜƴǘǎέΣ [ŀǳǘ 

ŎǊŀŦǘǎ ŀƴ ƛƳŀƎƛƴŜŘ ŘƛŀƭƻƎǳŜ ōŜǘǿŜŜƴ ά²ƘƛǘŜƳŀƴέ ŀƴŘ ά.Ǌƻǿƴ .ǊƻǘƘŜǊέ ƻƴ ǘƘŜ ǎǳōƧŜŎǘ 

of migration and foreign policyτa paraphrasing of actual diplomatic negotiations that 

ƘŀŘ ǘǊŀƴǎǇƛǊŜŘ άǎƘƻǊƴ ƻŦ ŘƛǇƭƻƳŀǘƛŎ ƪƻǿǘƻǿƛƴƎ ŀƴŘ ŎƻƳǇƭƛƳŜƴǘǎ ŀƴŘ ŎƛǊŎǳƳƭƻŎǳǘƛƻƴǎέ 

(132).  Laut outlines the antipathy of racial nationalists to immigration from Asia.  She 

explains that racial nationalists do not object to the presence of a few students, 

ƳŜǊŎƘŀƴǘǎΣ ŀƴŘ ǘǊŀǾŜƭŜǊǎΣ άōǳǘ ǿƘŀǘ ǿŜ Řƻ ƻōƧŜŎǘ ǘƻ ƛǎ ǘƘŜ ŎƻƻƭƛŜǎΦΦΦ. What with the 

Chink and Jap and Hindu, you are hundreds of millions of people.  If we admit your 

coolies at the present rate...we shall presently have a coolie population of millions.  We 

Řƻƴϥǘ ƭƛƪŜ ȅƻǳǊ ŎƻƻƭƛŜǎ ŀƴȅ ōŜǘǘŜǊ ǘƘŀƴ ȅƻǳ Řƻ ȅƻǳǊǎŜƭŦΗ  YŜŜǇ ǘƘŜƳ ŀǘ ƘƻƳŜΗέ όмол-131).  

 

Rather than defend the άŎƻƻƭƛŜǎέ ς the poorest of racialized workers, engaged in the 

most grueling and ill-paid manual labor ς άBrown Brotherέ ǊŜǘƻǊǘŜŘ ǘƻ ά²ƘƛǘŜƳŀƴέ ǘƘŀǘ 

!ǎƛŀƴ ƴŀǘƛƻƴǎ άŘƻƴϥǘ ŎŀǊŜ ŀƴȅ ƳƻǊŜ ŦƻǊ ƻǳǊ ŎƻƻƭƛŜǎ ǘƘŀƴ ȅƻǳ ŘƻΦ  ²Ŝ Řƻƴϥǘ ƛƴ ŦŀŎǘΣ ŎŀǊŜ ŀ 

hoot what becomes of the spawn and dregs of no-ƎƻƻŘǎ ƛƴ ƻǳǊ ǇƻǇǳƭŀǘƛƻƴέ όмомύΦ  

άώ.ϐǳǘΣέ ƘŜ ŎƻƴǘƛƴǳŜǎΣ άǿƘŀǘ ǿŜ Řƻ ŎŀǊŜ ŦƻǊ ƛǎ ǘƘƛǎτwe Orientals refuse to be branded 

any longer as an inferior race.έ5  No more should skin color be cause for subjection, 

                                                      

5 Laut, Agnes. The Canadian Commonwealth (1915: 131, emphasis mine).  In fact, what the Mikado actually said (in British colonial paraphasing) was this: 

ά²ƘŜƴ British Columbia passed legislation preventing Japanese from working in coal mines, for example, in 1899, Colonial Secretary Joseph Chamberlain 

explained that it was not acceptable: 'It is not the practical exclusion of Japanese to which the Mikado objects, but their exclusion nominatum, which 

ǎǇŜŎƛŦƛŎŀƭƭȅ ǎǘŀƳǇǎ ǘƘŜ ǿƘƻƭŜ ƴŀǘƛƻƴ ŀǎ ǳƴŘŜǎƛǊŀōƭŜ ǇŜǊǎƻƴǎϥέ (Lake & Reynolds: 179, citing a letter from Chamberlain to the Governor General). 
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άBrown Brotherέ insisted: άώǿϐŜ ƛƴǘŜƴŘ ǘƻ ǎǘŀƴŘ ǎƘƻǳƭŘŜǊ ǘƻ ǎƘƻǳƭŘŜǊ ǿƛǘƘ ȅƻǳ ƛƴ ǘƘŜ 

management of the world's affairs...[w]e intend to force recognition of what we are by 

what we do.  We ask no favors, but we now serve you notice that we intend to play the 

ƎŀƳŜέ όмом-монύΦ  ¢ƘŜ άƎŀƳŜέ ǿŀǎ ά²ƘƛǘŜƳŀƴΩǎέ ƎŀƳŜ: imperialism and power.   

 

Laut then asks her readers: άώŎϐŀƴ ȅƻǳ ǎŜŜ ǘƘŜ ǿƘƛǘŜ ƳŜƴϥs eyes pop out of their heads 

ǿƛǘƘ ŀǎǘƻƴƛǎƘƳŜƴǘΚέ όмонύ  Lƴ ǘƘŜƛǊ ŘŜŀƭƛƴƎǎ ǿƛǘƘ /ƘƛƴŀΣ WŀǇŀƴΣ ŀƴŘ LƴŘƛŀΣ ǘƘŜ ŀƎƎǊƛŜǾŜŘ 

ǿƘƛǘŜ ƳŜƴ ƘŀŘ ǘƘǳǎ άŦƻǳƴŘ ǘƘŜƳǎŜƭǾŜǎ ƛƴǾƻƭǾŜŘ ƛƴ ŀ ŎƻƳǇƭŜȄ ǊŀŎŜ ǇǊƻōƭŜƳΣ ŘŜŀƭƛƴƎ 

with three aggressive applicants for places at the councƛƭ ƻŦ ǊǳƭŜǊǎ ƎƻǾŜǊƴƛƴƎ ǘƘŜ ǿƻǊƭŘέ 

(132).6  One can easily imagine Laut's own eyes bulging, given how her words bristle 

with indignation at the audacity of the non-white world in daring to demand the right to 

self-determination and a seat at the table of global governance.   

 

Du Bois similarly identifies Japanese might as a threat to white supremacy: at once 

political, economic, military, and ideological.  He argues that following Japan's 

unprecedented victory over Russia in the Russo-Japanese War (1904-1905), 

άώǘϐŜƳǇƻǊŀǊȅ Ƙŀƭǘ ƛƴ ǘƘƛǎ ǇǊƻƎǊŀƳ ǿŀǎ ƳŀŘŜ ōȅ ƭƛǘǘƭŜ WŀǇŀƴ ŀƴŘ ǘƘŜ ǿƘƛǘŜ ǿƻǊƭŘ 

                                                      

6 ¢ƘŜ άǘƘǊŜŜ ŀƎƎǊŜǎǎƛǾŜ ŀǇǇƭƛŎŀƴǘǎέ ŀǊŜ ǇǊŜǎǳƳŀōƭȅ /ƘƛƴŀΣ WŀǇŀƴΣ ŀƴŘ LƴŘƛŀΦ  .ǳǘ ǿŜ Ŏŀƴ ŀǊƎǳŀōƭȅ ŜȄǘŜƴŘ ǘƘŜ ŦƛƎǳǊŜ ƻŦ ά.Ǌƻǿƴ .ǊƻǘƘŜǊέ ǘƻ ƛƴŎƭǳŘŜ ŀƭƭ ǊŀŎƛŀƭƛȊŜŘ 

threats to white hegemony and European imperialism, included, but not limited to those from Africa, the Caribbean, Latin America, and Southeast Asia.  

Historical events such as the Haitian Revolution (1791-1804) were certainly seen as early threats to European colonialism, which continued into an imperial 

and anti-imperial era, and undermined notions of white superiority, symbolically and ideologically, but also economically, and politically. 
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ƛƳƳŜŘƛŀǘŜƭȅ ǎŜƴǎŜŘ ǘƘŜ ǇŜǊƛƭ ƻŦ ǎǳŎƘ ΨȅŜƭƭƻǿΩ ǇǊŜǎǳƳǇǘƛƻƴΗ ²Ƙŀǘ ǎƻǊǘ ƻŦ ŀ ǿƻǊƭŘ ǿƻǳƭŘ 

ǘƘƛǎ ōŜ ƛŦ ȅŜƭƭƻǿ ƳŜƴ Ƴǳǎǘ ōŜ ǘǊŜŀǘŜŘ ΨǿƘƛǘŜΩΚέ ό30)  Du Bois speaks wryly of this framing 

of Japanese imperialism and anti-colonialism, accurately identifying a deep-seated 

terror of the fearsome specter of racial equality.   Laut and other racial nationalists did 

ƴƻǘ ǎƘŀǊŜ 5ǳ .ƻƛǎΩǎ ǎŜƴǎŜ ƻŦ ƛǊƻƴȅ.  Laut and her allies took themselves and their 

presumed plight very seriously, and saw their role in nation-building as indispensable.   

 

Racial nationalists positioned themselves as gatekeepersτwhich in a very real sense 

they wereτsince their vocal advocacy for immigration restriction helped spur the 

creation of immigration laws and that curtailed the movement of darker skinned 

peoples into so-ŎŀƭƭŜŘ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎ.έ  !ǎ British racial nationalist, James Bryce 

(1838-1922) argued: άǘƘŜ /ƻƭƻƴƛŀƭ hŦŦƛŎŜ ŘǊŜǿ ŀ ŦǳƴŘŀƳŜƴǘŀƭ ŘƛǎǘƛƴŎǘƛƻƴ ōŜǘǿŜŜƴ 

white, self-governing colonies 'deemed fit to govern themselves' and Crown Colonies ς 

'tropical colonies [with] a predominant coloured population' ς in Asia, Africa, the 

/ŀǊƛōōŜŀƴ ŀƴŘ ǘƘŜ tŀŎƛŦƛŎέ.7  !ƴŘ άǿƘƛǘŜ ƳŜƴΩǎ ŎƻǳƴǘǊƛŜǎέ ǿŜǊŜ ŘŜǘŜǊƳƛƴŜŘ ǘƻ Ƴŀƛƴǘŀƛƴ 

ǘƘŜƛǊ ǇǊƛǾƛƭŜƎŜŘ Ǝƭƻōŀƭ ǇƻǎƛǘƛƻƴΦ  άLƴ ŘǊŀǿƛƴƎ ǘƘŜ Ǝƭƻōŀƭ ŎƻƭƻǳǊ ƭƛƴŜΣ ƛƳƳƛƎǊŀǘƛƻƴ 

restriction became a version of racial segregation on an international scale, as 

ώ!ƳŜǊƛŎŀƴ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘϐ [ƻǘƘǊƻǇ {ǘƻŘŘŀǊŘ ƳŜƳƻǊŀōƭȅ ǎǘŀǘŜŘέ (Lake & Reynolds: 5).  

                                                      

7 Lake and Reynolds (123).  Bryce was a British Viscount, Liberal Party politician, and Ambassador to the United States (1907-1913).  Bryce wrote the well-known 

book, The American Commonwealth (1888), and later Canada: an Actual Democracy (1921).  James Bryce was a prominent thinker, who as Ambassador did 

much to strengthen Anglo-American ties.  His work was cited by J.S. Woodsworth and Lothrop Stoddard, and discussed extensively by and Lake and Reynolds. 
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While policies were enacted at the state level, the massive scale of this exclusionary 

ǾŜƴǘǳǊŜ ǊŜǉǳƛǊŜŘ ŎƻƻǇŜǊŀǘƛƻƴ ōŜǘǿŜŜƴ άǿƘƛǘŜ ƳŜƴΩǎ ŎƻǳƴǘǊƛŜǎέΦ  ¢ƘǊƻǳƎƘ ŘƛǎŎǳǊǎƛǾŜ 

ŎƻƴǎǘǊǳŎǘƛƻƴǎ ƻŦ ǊŀŎŜ ŀƴŘ ƴŀǘƛƻƴΣ ŀǎ ƛƴ ǘƘŜ ŘƛǎŎǳǎǎƛƻƴ ōŜǘǿŜŜƴ [ŀǳǘΩǎ ά²ƘƛǘŜƳŀƴέ ŀƴŘ 

ά.Ǌƻǿƴ .ǊƻǘƘŜǊέΣ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ŎǊŜŀǘŜŘ ǳƴƛŦȅƛƴƎ ŘƛǎŎƻǳǊǎŜǎ ƻŦ ǿƘƛǘŜƴŜǎǎ ŀƴŘ !ƴƎƭƻ-

{ŀȄƻƴƛǎƳΣ ƛƴ ǿƘƛŎƘ /ŀƴŀŘŀϥǎ ǿŀǎ ƴƻǘ ƻƴƭȅ ŎƻƴǎǘǊǳŎǘŜŘ ŀǎ άǿƘƛǘŜέΣ ōǳǘ ƛƴ ǿƘƛŎƘ ƛǘǎ ǇƭƛƎƘǘ 

and aspirations were linked with those of other white men throughout North America 

and the British Empire.  

 

Colonial Contest : The Tensions of Nation and Empire  
 

¢ƘŜ Ǝƭƻōŀƭ ǎǘŀǘǳǎ ǉǳƻ ǿŀǎ ŦǊŀƳŜŘ ŀǎ ŀ Ŏƻƭƻƴƛŀƭ ŎƻƴǘŜǎǘΣ ŀƴŘ ŜǾŜƴ ŀǎ ŀ άǊŀŎŜ ǿŀǊέ (Lake 

& Reynolds: 93)τa zero sum battle for survival and supremacy, in which white men's 

countries were simultaneously allies and competitors in a colonial contest for 

dominance.  But within this contest, Canada's place is ambiguous, for there was 

constant tension between Canada's place as part of North America, as part of the British 

Empire, and as a semi-autonomous entity.  This slippage is evident within Laut's work, as 

well as that of other nationalists, as I will go on to discuss.  This tension is also 

abundantly present within popular visual culture created during the era of nation-

building, and which supported this endeavor. 
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Nationalist public culture consistently represented migration from Asia as a danger to 

Anglo-Canadian hegemony.  A 1908 cartoon, published in both the Montreal Daily Star 

and the Vancouver Daily Post, depicted some white Canadians' fears of decline and 

insignificance in striking literal terms (Fig. 1.3).  The cartoon shows a pan-Asian crowd 

gazing at a curious spectacle, an endangered species8 labeled "Homo Albus (White Man) 

At one time very numerous in this province[,] may still be found east of the rocky 

ƳƻǳƴǘŀƛƴǎΦέ  ¢ƘŜ ŀǘǘŜƴǘƛǾŜ /ƘƛƴŜǎŜΣ WŀǇŀƴŜǎŜΣ ŀƴŘ LƴŘƛŀƴ ǎǇŜŎǘŀǘƻǊǎ ƭƻƻƪ ƻƴ ƛƴ ǾƛǎƛōƭŜ 

amusement as the exhibition's curator announces, "we have here gentlemen positively 

the last specimen of a white man known to exist in B.C.  It was captured after great 

trouble and expense in the interior of the province.  If you will listen gentleman it will 

ƴƻǿ ǎƛƴƎ ŀ ŎƻƳƛŎ ǎƻƴƎΦΦΦΦέ9  The bewildered and tattered-looking older man sings "Rule 

                                                      

8 By contrast, some white men were offended by the notion that whites could be made extinct.  W. H. Fitchett harshly critiqued a book by influential Australian 

ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘΣ /ƘŀǊƭŜǎ tŜŀǊǎƻƴΣ ǿƘƛŎƘ ƳŀŘŜ ǎǳŎƘ ŎƭŀƛƳǎΦ  CƛǘŎƘŜǘǘ ŀǊƎǳŜŘ ǘƘŀǘ tŜŀǊǎƻƴ ƭŀŎƪŜŘ άǇǊƛŘŜ ƻŦ ǊŀŎŜέΣ ǎƛƴŎŜ ƘŜ ŜȄǇŜŎǘŜŘ ǿƘƛǘŜ ǇŜƻǇƭŜ άǘƻ ǾŀƴƛǎƘ 

before a procession of coffee-coloured, yellow-tinted, or black-ǎƪƛƴƴŜŘ ǊŀŎŜǎέ (Lake & Reynolds: 92, quoting W. H. Fitchett).  Similarly, it is also important to 

ǊŜƳŜƳōŜǊ ǘƘŀǘ tŜŀǊǎƻƴΩǎ ǿƻǊƪ ǿŀǎ ǇƻƭŜƳƛŎŀƭΣ ŀǎ ǿŀǎ [ŀǳǘϥǎ ŀƴŘ that of her contemporary, J.S. Woodsworth, who we will soon meet.  These thinkers wrote 

their texts to promote particular political agendas and policies that could actualize their racial nationalist visions.  By arguing that they were trying to save 

Austraƭƛŀ ƻǊ /ŀƴŀŘŀ ŦǊƻƳ ŘŜōŀǎŜŘ ŀƴŘ ǳƴŎŜǊǘŀƛƴ ŦǳǘǳǊŜǎ ŀǎ άƳƻƴƎǊŜƭƛȊŜŘέ ƴŀǘƛƻƴǎΣ ǘƘŜǎŜ ƛƴŘƛǾƛŘǳŀƭǎ ƛƳŀƎƛƴŜŘ ǘƘŜƳǎŜƭǾŜǎ ǿƛǘƘƛƴ ŀ ǘŜƭeological conception of 

nation-ōǳƛƭŘƛƴƎΦ  ¢ƘŜȅ ǿŜǊŜ ŦŜǊǾŜƴǘƭȅ ŘŜǾƻǘŜŘ ǘƻ ǘƘŜƛǊ Ǿƛǎƛƻƴǎ ŦƻǊ ǘƘŜƛǊ ŎƻǳƴǘǊƛŜǎΩ ŦǳǘǳǊŜǎ ŀƴŘ ŘŜŘƛŎŀǘŜŘ ǘhemselves to working towards something greater.  In 

ŀ ŎƻƳǇƭŜȄ ǎŜƴǎŜ ǘƘŜȅ ǿŜǊŜΣ ƛŦ άƴŀǘƛƻƴǎέ ǘƘŜƳǎŜƭǾŜǎ ǊŜǇǊŜǎŜƴǘ άǎƻƳŜǘƘƛƴƎ ƎǊŜŀǘŜǊέτfor these racial nationalists helped create a sense of national unity, 

albeit one based on discourses of whiteness and national superiority.    

9 This image probably also stung because of its racial reversal of the prominent practice of exhibiting darker-skinned peoples for curious white audiences.  Such 

άŀƴǘƘǊƻǇƻƭƻƎƛŎŀƭέ ƻǊ άŜǘƘƴƻƎǊŀǇƘƛŎ ŜȄƘƛōƛǘƛƻƴǎέ ǿŜǊŜ ŀ ŎƻƳƳƻƴ ǎǇŜŎǘŀŎƭŜ ŀǘ ǿƻǊƭŘ ŦŀƛǊǎ ŀƴŘ ŜȄǇƻǎƛǘƛƻƴǎΦ  ¢ƘŜǎŜ ŘƛǎǇƭŀȅǎ ŘŜǇƛŎǘŜŘ άŜȄƻǘƛŎέ ŎǳƭǘǳǊŜǎ ŀƴŘ 

ƭƛŦŜǎǘȅƭŜǎΣ ǿƘƛŎƘ ǿŜǊŜ ŦǊŜǉǳŜƴǘƭȅ ŦƛŎǘƛƻƴŀƭƛȊŜŘ ƻǊ ŜȄŀƎƎŜǊŀǘŜŘ ƛƴ ǘƘŜ ǇƻǊǘǊŀȅŀƭ ƻŦ άbŜƎǊƻ ǾƛƭƭŀƎŜǎέΣ άLƴŘƛŀƴ ǾƛƭƭŀƎŜǎέ ǘƘŜ ƭƛke.  Exhibits sometimes included 

sensationalized reenactments of practices like cannibalism or hunting, and reinforced ideas of indigenous and African inferiority.  Displays sometimes also 

ŦŜŀǘǳǊŜŘ ǇŜƻǇƭŜ ǿƛǘƘ ŘƛǎǘƛƴŎǘ ǇƘȅǎƛŎŀƭ ŦŜŀǘǳǊŜǎΣ ŀǎ ǿŀǎ ǘƘŜ ŎŀǎŜ ǿƛǘƘ !ŦǊƛŎŀƴ άǇȅƎƳƛŜǎέ ŀƴŘ ǘƘŜ ǎƻ-ŎŀƭƭŜŘ άIƻǘǘŜƴǘƻǘ ±ŜƴǳǎΣέ ŀ ǿƻƳŀƴ ƴŀƳŜŘ {ŀŀǊǘƧƛŜ 

Baartman, who was displayed in London in the early nineteenth century by French anatomist Georges Cuvier, and whose remains were preserved following 

her death.  The fact that the political cartoon alludes to such practices of human display is significant, since such spectacle is implicitly understood to be 

ǳƴŘƛƎƴƛŦƛŜŘ ŀƴŘ ƛƴǎǳƭǘƛƴƎ ǿƘŜƴ άǿƘƛǘŜέ ǇŜƻǇƭŜ are on display.  This underscores Du Bois' and Laut's point that certain prerogatives are reserved only for 

Europe and its offspring. 

For more on scientific racism and ethnographic displays, see:  
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.ǊƛǘŀƴƴƛŀΣέ ŀǎ ŀ ƎǊƛƴƴƛƴƎ /ƘƛƴŜǎŜ Ƴŀƴ ǊŜƳŀǊƪǎ ƛn 'broken English': "me see heap plenty 

ǿƘƛǘŜ Ƴŀƴ ƳŀȅōŜ ǘǿŜƴǘȅ ȅŜŀǊ ŀƎƻΦέ  ¢ƘŜ ŎŀǇǘƛƻƴ ǊŜŀŘǎ Ϧ[ƻƻƪƛƴƎ !ƘŜŀŘ: What it may 

ŎƻƳŜ ǘƻ ƛŦ ǘƘŜ hǊƛŜƴǘŀƭ ƛƴǾŀǎƛƻƴ ƛǎ ƴƻǘ ǎǘƻǇǇŜŘΦέ 

 

In addition to the palpable fear of extinction and powerlessness highlighted in comic 

form, what is striking is the Britishness of white Canadian identity in this era.  Historian 

.ŀǊōŀǊŀ wƻōŜǊǘǎ ŜȄǇƭŀƛƴǎ ǘƘŀǘ άώōϐetween 1880 and 1920, Canada built a nation.  For 

most, that nation was to be British in outlook as well as in character.  The highest level 

of citizenship was based on love and loyalty to Canada and to the British empire; the 

ǘǿƻ ǿŜǊŜ ƛƴǎŜǇŀǊŀōƭŜέ όwƻōŜǊǘǎΣ мфтф: 186).  By depicting the captured specimen of 

white Canadianness as preeminently British, and having him sing  the glories of imperial 

ǊǳƭŜ ŀǎ ǘƘŜ άǎǳōƧŜŎǘ ǊŀŎŜǎέ ƭƻƻƪ ƻƴ ƛƴ ƳƛǊǘƘΣ ǘƘŜ ŎŀǊǘƻƻƴ ǇǊŜǎŜƴǘǎ /ŀƴŀŘƛŀƴ ƴŀǘƛƻƴŀƭ 

whiteness as both under siege, and as inextricable from British imperial whiteness and 

its aspirations for world dominance.   

 

In keeping with Canada's ambivalent position as both a North American and British 

imperial state, white Canadian nationalists simultaneously aligned themselves with the 

other Dominions and the United States, in shared opposition to migration from Asia, 

                                                                                                                                                              

Baker, Lee D. From Savage to Negro: Anthropology and the Construction of Race, 1896-1954. Berkeley, California: University of California Press, 1998. 

For an analysis of the portrayal of Native peoples at the 1893 Chicago World's Fair, see:  

Raibmon, Paige Sylvia. Authentic Indians: Episodes of Encounter from the Late-Nineteenth-Century Northwest Coast. Durham: Duke University Press, 2005. 
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and in cooperation for the erecǘƛƻƴ ƻŦ ŀ άƎƭƻōŀƭ ŎƻƭƻǊ ōŀǊέΦ  ¸Ŝǘ /ŀƴŀŘƛŀƴ ƴŀǘƛƻƴŀƭƛǎǘǎ 

also saw themselves as competitors with, and critics of, other white men's countriesτ

and to some degree the British Empire itself.  Despite prizing their Britishness, many 

Anglo-Canadian nationalists (and virtually all French-Canadians) were frustrated that 

British imperial politics often thwarted white Canadian hopes for racial and national 

greatness.  Tensions around immigration were particularly palpable, and many white 

Canadian nationalists resented how the machinations of Britain's larger imperial 

ambitions impinged upon nationalists' ability to craft the imagined community they 

ŜƴǾƛǎƛƻƴŜŘΦ  !ǎ [ŀǳǘ ƭŀƳŜƴǘǎΣ ǿƘƛƭŜ ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎΣ ǇŀǊǘƛŎǳƭŀǊƭȅ ά/ŀƭƛŦƻǊƴƛŀ ǿŜƴǘ ǘƘŜ 

whole length of demanding the tƻǘŀƭ ŜȄŎƭǳǎƛƻƴ ƻŦ .Ǌƻǿƴ .ǊƻǘƘŜǊǎέτά/ŀƴŀŘŀ ǿŀǎ 

ordered to lay both her hands across her mouth and never speak above a whisper of the 

whole Brown Brother problem; and EnglandτwellτEngland openly took the Jappy-

Chappy at his wordτrecognized him as a world brother and entered into the famous 

ŀƭƭƛŀƴŎŜέ (132-133).  The Anglo-Japanese Alliance officially began in 1902, and expired in 

1921, but was officially terminated in 1923. 

 

Britain's decision to ally with  Japan with little consideration for Canada's concept of its 

racial destiny, angered many white Canadian nationalists, who were forced to tone 

down their antipathy towards Japanese migration, as a result of the alliance.  Laut's 

disdain for the Anglo-Japanese alliance is echoed in a 1907 cartoon from the B.C. 

Saturday Sunset, also known as the Vancouver Saturday Sunset.  The image shows a 
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Japanese man and British John Bull crouching on and straddling the globe, holding cans 

of paint, a metaphor for imperial conquest (Fig. 1.4).  As the Japanese man brushes 

strokes of yellow across western Canada, John Bull raises his red-smeared paintbrush in 

protest.  The caption reads "John Bull: τHi there, Jappy, I didn't agree to let you dab 

ȅƻǳǊ ōƭƻƻƳƛƴϥ ȅŜƭƭƻǿ ŀƭƭ ƻǾŜǊ Ƴȅ ǊŜŘ ǎǇƻǘǎ ǿƘŜƴ L ŀƭƭƛŜŘ ǿƛǘƘ ȅƻǳΦέ  Red was BritaiƴΩǎ 

imperial color, and yellow also seems to be a symbolic choice for representing Japanese 

ƛƳǇŜǊƛŀƭƛǎƳΣ ƎƛǾŜƴ ǘƘŜ ŎƘŀǊŀŎǘŜǊƛȊŀǘƛƻƴ ƻŦ !ǎƛŀƴǎ ŀǎ ŀ άȅŜƭƭƻǿ ǇŜǊƛƭέΦ  The cartoon's title, 

"What it should be" reads as a strident indictment of British insistence that Canada not 

jeopardize the important military and trade relationship with Japan, over the question 

of immigration to western Canada.   

 

Lƴ ǘƘŜ ŀŎŎƻƳǇŀƴȅƛƴƎ ŜŘƛǘƻǊƛŀƭ ƻƴ ϦǘƘŜ WŀǇŀƴŜǎŜ ƛƳƳƛƎǊŀǘƛƻƴ ǉǳŜǎǘƛƻƴΣέ Sunset editor 

John P. McConnell rails againsǘ ǘƘŜ άinŦƭǳȄέ ƻŦ άJapsέ ŀƴŘ Ŏŀƭƭǎ ŦƻǊ άŀƴ ƛƳƳŜŘƛŀǘŜ ŎƘŜŎƪ 

ǘƻ ǘƘŜ ȅŜƭƭƻǿ ƛƴǾŀǎƛƻƴΦέ  aŎ/ƻƴƴŜƭƭ ŀƴƎǊƛƭȅ ƛƴǎƛǎǘǎ,10 άώǿϐŜ ƛƴ .ǊƛǘƛǎƘ /ƻƭǳƳōƛŀ ǎŜǊƛƻǳǎƭȅ 

object to being made the burden bearer of a British alliance with an Asian race.  We 

recall the numerous sacrifices which Canada has been called upon to bear...for Imperial 

ƛƴǘŜǊŜǎǘǎ ƻǊ ǘƘǊƻǳƎƘ ƛƳǇŜǊƛŀƭ ƴŜƎƭŜŎǘέΦ  {ǳŎƘ ŎǊƛǘƛǉǳŜǎ ƻŦ .Ǌƛǘŀƛƴ ǿŜǊŜ ŀ ǇƻǇǳƭŀǊ ǊŜŦǊŀƛƴ 

                                                      

10  ¢ƘŜ ŀǊǘƛŎƭŜ ǿŀǎ ǿǊƛǘǘŜƴ ǳƴŘŜǊ aŎ/ƻƴƴŜƭƭΩǎ ǇŜƴƴŀƳŜΣ Bruce.  As McConnell explains on the opening page of the first issue, this idea was suggested by Mr. B. 

E. Sheppard, former publisher of the Toronto Saturday Night.  This is only relevant to my project insofar as it evidences interconnections within the Canadian 

press at this time, and the fact that some publishers and editors knew one another and shared ideas and affiliations. 
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amongst racial nationalists, who felt it unjust that they had to further compromise the 

άǇǳǊƛǘȅέ ƻŦ their burgeoning nation for the greater good of the Empire.11  

 

Imperial Intricacies and the Creation of National Whiteness 
 

The specter of whites and non-whites in generalτand the British and Japanese Empires 

in particularτjockeying to paint the globe with imperialist brushstrokes illustrates the 

degree to which national and global politics were characterized in terms of a racialized 

colonial contest.  Migration and citizenship also fell under this rubric of demographic, 

economic, and social dominance from ǿƘƛŎƘ ƻƴƭȅ ƻƴŜ άǊŀŎŜέ ŎƻǳƭŘ ŜƳŜǊƎŜ ǘǊƛǳƳǇƘŀƴǘΦ  

In the minds of many nationalists in this era, the migration of non-whites to Canada and 

ƻǘƘŜǊ ǿƘƛǘŜ ƳŜƴΩǎ ŎƻǳƴǘǊƛŜǎ ǿŀǎ ǎǳǊŜƭȅ ǇŀǊǘ ƻŦ ŀ ƭŀǊƎŜǊ ŘŜǎƛƎƴ ŦƻǊ ƛƳǇŜǊƛŀƭ ŎƻƴǉǳŜǎǘΦ  

Within their constrained worldview, the certain outcome of this zero-sum contest could 

only be the dominance of the victor and the inevitable decline into ignominy of the 

defeated race.  But Canadian racial nationalists, like their U.S. and imperial 

contemporaries, refused to throw in the towel.  They did not want to mourn the 

downfall of vanquished, if formerly glorious, Anglo-Saxondomτintoning imperialist 

                                                      

11 Note that this was a regionalized debate. Others felt that Canada's first duty was to the Empire ς but West Coast racial nationalists said it was because 

ǇƻƭƛǘƛŎŀƭ ŜƭƛǘŜǎ ƛƴ /ŜƴǘǊŀƭ ŀƴŘ aŀǊƛǘƛƳŜ /ŀƴŀŘŀ ŘƛŘƴϥǘ ƘŀǾŜ ǘƻ ǎǳŦŦŜǊ ǘƘŜ ǇǊŜǎŜƴŎŜ ƻŦ άǳƴŀǎǎƛƳƛƭŀōƭŜέ WŀǇŀƴŜǎŜ ƛƴ ǘƘŜƛǊ ƳƛŘǎǘ as did those in the West, as I will 

discuss further in Chapters Three and Four.   
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songs to the amusement of their perceived inferiors, who had bested them in the 

contest for racial dominance. 

 

But the implications of this colonial contest for questions of Canadian national identity 

were complicated.  Simultaneously citizens of a North American Dominion, and subjects 

of the British Empire, Canadian racial nationalistsΩ loyalties at times converged and 

other times collided.  What was clear however, was that, regardless of the 

ŀƳƻǊǇƘƻǳǎƴŜǎǎ ƻŦ ƭƻȅŀƭǘƛŜǎ ŀƴŘ ƛŘŜƴǘƛǘƛŜǎΣ /ŀƴŀŘƛŀƴǎ ǿŜǊŜ άǿƘƛǘŜΦέ  ²Ƙŀǘ ŜȄŀŎǘƭȅ 

constituted this whiteness was still being worked out and debated, especially given the 

questionable whiteness of some European migrants.  What was abundantly clear was 

what whiteness was not.  Iǘ ǿŀǎ ƴƻǘ άōƭŀŎƪΣέ άōǊƻǿƴΣέ ƻǊ άȅŜƭƭƻǿΦέ  ¢ƘǊƻǳƎƘ ŜȄŎƭǳǎƛƻƴΣ 

Canadians created inclusion.  Belonging was solidified through rejection, and whiteness 

and Canadianness by identifying what was not white, what was un-Canadian.  Pictorially 

presenting their nation's plight at the mercy of Japan's imperial paintbrushτand by 

extension, that of the non-white worldτwas just one of the many ways in which 

Canadian nationalists participated in larger discourses and representations of Anglo-

Saxonism and imperial power that circulated throughout North America and the British 

Empire during this time.   

 

Maps, Migration, and Modernity 
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Canadian nationalists' ideas did not occur in a vacuum, but were rather a part of 

transnational discussions of race and nation.  Part of why popular images such as the 

cartoons showing white extinction and imperial globe-painting aroused fears of racial 

decline is because they intersected with other related discourses.  Canadian racial 

nationalists such as Laut aligned themselves with like-minded nationalists in the United 

States, which reinforced the credibility of their critiques of immigration.  Laut was in the 

company of thinkers like Lothrop Stoddard (1883-1950), a leading U.S. advocate of 

immigration restriction.  Stoddard had earned a Ph.D. from Harvard, which is significant 

ƛƴ ǘƘŀǘ ƛǘ ƭŜƴǘ ŀƴ ŀƛǊ ƻŦ ƭŜƎƛǘƛƳŀŎȅ ǘƻ Ƙƛǎ ŎƭŀƛƳǎΦ  {ǘƻŘŘŀǊŘΩǎ ŜŘǳŎŀǘƛƻƴŀƭ ŀǘǘŀƛƴƳŜƴǘ ŀƭǎƻ 

illustrates the fact that many racial nationalists were from elite social and economic 

circles, and that their ideas enjoyed mainstream acceptance at the time.  Stoddard 

wrote The Rising Tide of Color Against World White Supremacy (1920), which included 

an introduction by another prominent racial nationalist and eugenicist, Madison Grant.  

Grant (1865-1937) had also been educated at elite universities, having earned a B.A. 

from Yale and a law degree from Columbia.  Madison Grant was the author of the 

popular 1916 book, The Passing of The Great Race; or, The racial basis of European 

history.  In his own influential text, Stoddard reinforced Laut's view of the global racial 

status quoτwhich he perceived as a brutal clash of civilizationsτƛƴ ǿƘƛŎƘ ŀ άǊƛǎƛƴƎ ǘƛŘŜ 

ƻŦ ŎƻƭƻǊέ ǘƘǊŜŀǘŜƴŜŘ ǘƻ ŜƴƎǳƭŦ ŀƴŘ ŀōǎƻǊō ǿƘite civilization.12   

                                                      

12 This was not a unidiǊŜŎǘƛƻƴŀƭ ǇǊƻŎŜǎǎΦ  !ŘǾƻŎŀǘŜǎ ƻŦ ǊŀŎƛŀƭ Ŝǉǳŀƭƛǘȅ ǊŜǎǇƻƴŘŜŘ ǘƻ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎΩ ǘŜȄǘǎΣ Ƨǳǎǘ ŀǎ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ǊŜŀŎǘŜŘ to marginalized 
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Lƴ ŦŀŎǘΣ {ǘƻŘŘŀǊŘ ŎƛǘŜŘ !ƎƴŜǎ [ŀǳǘΩǎ Canadian Commonwealth (1915) in his eleventh 

ŎƘŀǇǘŜǊΣ ά¢ƘŜ LƴƴŜǊ 5ƛƪŜǎέΦ  ¢Ƙƛǎ ŎƘŀǇǘŜǊ ŦƻŎǳǎŜǎ ƻƴ ǘƘŜ ǿƘƛǘŜ ǿƻǊƭŘΩǎ άǊŀŎŜ-frontiersτ

ǘƘŜǎŜ Ψinner dikesΩτ[that] the rising tide of color has for decades been beating, and will 

beat yet more fiercely as congesting population, quickened self-consciousness, and 

heightened sense of power impel the colored world to expansion and ŘƻƳƛƴƛƻƴέ όносύΦ  

Lƴ ǘƘƛǎ ŎƘŀǇǘŜǊΣ {ǘƻŘŘŀǊŘ ŜƭŀōƻǊŀǘŜŘ Ƙƛǎ ōŜƭƛŜŦ ǘƘŀǘ άǘƘŜ ǿŜŀƪened, distracted white 

ǿƻǊƭŘ Ƴǳǎǘ ǎƻƻƴ ŦŀŎŜ ŀ ŎƻƭƻǊŜŘ ǇŜǊƛƭ ǘƘǊŜŀǘŜƴƛƴƎ ƛǘǎ ƛƴǘŜƎǊƛǘȅ ŀƴŘ ǇŜǊƘŀǇǎ ƛǘǎ ŜȄƛǎǘŜƴŎŜέ 

(236).  Stoddard identified a three-pronged threat: arms, markets, and migration.   He 

cited Laut as an authority on migration, explaining that ŀǎ ƛƴ !ǳǎǘǊŀƭƛŀΣ άώŦϐǊƻƳ /ŀƴŀŘŀ 

ǊƛǎŜǎ ŀƴ Ŝǉǳŀƭƭȅ ǳƴŎƻƳǇǊƻƳƛǎƛƴƎ ŘŜǘŜǊƳƛƴŀǘƛƻƴέ όнуоύ ǘƻ ŜǊŜŎǘ άŘǊŀǎǘƛŎ ƛƳƳƛƎǊŀǘƛƻƴ 

ōŀǊǊƛŜǊǎέ όнун-3).  This included the determination of Agnes Laut, from whom he even 

ŀǇǇŜŀǊŜŘ ǘƻ ōƻǊǊƻǿ ǘƘŜ άŘƛƪŜέ ƳŜǘŀǇƘƻǊΣ ǿǊƛǘƛƴƎΥ  

a well-ƪƴƻǿƴ /ŀƴŀŘƛŀƴ ǿǊƛǘŜǊΣ aƛǎǎ [ŀǳǘΣ ǘƘǳǎ ŘŜŦƛƴŜǎ ǘƘŜ ƛǎǎǳŜΥ άLŦ ǘƘŜ ǊŜǎƛŘŜƴǘ IƛƴŘǳ 
had a voteτand as a British subject, why not?τand if he could break down the 
immigration exclusion act, he could outvote the native-born Canadian in ten years. In 
Canada are 5,500,000 native-born, 2,000,000 aliens. In India are hundreds of millions 
breaking the dikes of their own natural barriers and ready to flood any open land. Take 
down the barriers on the Pacific coast, and there would be 10,000,000 Hindus in Canada 
in ten years (283-4). 
 

                                                                                                                                                              

ǇƻǇǳƭŀǘƛƻƴǎΩ ŘŜƳŀƴŘǎ ŦƻǊ ǊŜŎƻƎƴƛǘƛƻƴ ŀƴŘ ǎƻŎƛŀƭ ƧǳǎǘƛŎŜΦ  ¢Ƙƛǎ ǿŀǎ ƴƻǘ ƻƴƭȅ ŀ ŎƻƴǾŜǊǎŀǘƛƻƴ ōŜǘǿŜŜƴ άǿƘƛǘŜ ƳŜƴέ όŀƴd women).  Rather, discussions of race 

ŀƴŘ ƴŀǘƛƻƴ ǘǊŀƴǎŎŜƴŘŜŘ ǊŀŎƛŀƭ ōƻǳƴŘŀǊƛŜǎΣ ŜǾŜƴ ƛŦ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎΩ ŎƻƴŎƭǳǎƛƻƴǎ ŘƛŘ ƴƻǘΦ  In his introduction to a 2004 reissue of Darkwater, David Levering 

[Ŝǿƛǎ ǿǊƛǘŜǎ ǘƘŀǘ 5ǳ .ƻƛǎΩ άconsternation had been especially fueled by the great popularity of pseudoscience works such as The Passing of the Great Race, or 

the Racial Basis of European History, a 1916 potboiler by Madison Grant, and The Rising Tide of Color Against White World Supremacy, another acclaimed 

defense of white supremacy by Lothrop Stoddard, released by Scribner's just as Darkwater went on sale" (v).   
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Lƴ ŀŘŘƛǘƛƻƴ ǘƻ Ƙƛǎ ŘƛǎŎǳǎǎƛƻƴ ƻŦ !ǳǎǘǊŀƭƛŀƴ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎƳΣ {ǘƻŘŘŀǊŘ ƭƛƴƪŜŘ /ŀƴŀŘŀΩǎ 

ǇǊŜŘƛŎŀƳŜƴǘ ǘƻ !ƳŜǊƛŎŀΩǎ ǇŜǊŎŜƛǾŜŘ ǇƭƛƎƘǘΣ ŜȄǇƭŀƛƴƛƴƎ ǘƘŀǘ άώƻϐǳǊ Pacific coast takes 

ǇǊŜŎƛǎŜƭȅ ǘƘŜ ǎŀƳŜ ŀǘǘƛǘǳŘŜέ (284), and going on to discuss California.  Like many in their 

time, Stoddard, Laut, and Grant all took the idea of eugenics seriously as what Stoddard 

ǿƻǳƭŘ ƭŀǘŜǊ ǘŜǊƳ ǘƘŜ άƳƻŘŜǊƴ ǎŎƛŜƴŎŜέ ƻŦ άǊŀŎŜ-ōŜǘǘŜǊƳŜƴǘέ ƛƴ Ƙƛǎ мфпл ōƻƻƪΣ Into the 

Darkness; Nazi Germany Today (189).  All three racial nationalists saw selective 

ƛƳƳƛƎǊŀǘƛƻƴ ǇƻƭƛŎƛŜǎ ŀǎ ŀ ǿŀȅ ǘƻ ŜƴǎǳǊŜ ǘƘŀǘ ǘƘŜ ōŜǎǘ άǊŀŎƛŀƭ ǎǘƻŎƪέ ǿƻǳƭŘ ŎƻƳǇǊƛǎŜ ǘƘŜƛǊ 

ǎǘŀǘŜǎΩ ōƛƻƭƻƎƛŎŀƭ ōƻŘȅ ǇƻƭƛǘƛŎΦ 13  In Into the Darkness, Stoddard even went on to praise 

the Nazi regime for its extensive application oŦ ǘƘŜ άǎŎƛŜƴŎŜέ ƻŦ ŜǳƎŜƴƛŎǎΦ  {ǘƻŘŘŀǊŘ 

                                                      

13 Eugenicist discourse was both prevalent and respected at this time.  In 1900, a Canadian science and medical journal, Canadian Practitioner, ran an article 

ŜƴǘƛǘƭŜŘ άLǎ ǘƘŜ !ƴƎƭƻ-{ŀȄƻƴ wŀŎŜ 5ŜƎŜƴŜǊŀǘƛƴƎΚέ ǿƘƛŎƘ ŦŜŀǘǳǊŜŘ ŀ ŘƛǎŎǳǎǎƛƻƴ ƻŦ άǊŀŎŜ ŜǾƻƭǳǘƛƻƴέ όCanadian Practitioner, Vol. 25, No. 8. July-August 1900).  

Eugenics lasted well into the twentieth century.  The Second International Eugenics Conference was held at the American Museum of Natural History in New 

York in September, 1921.  The event was promoted by the United States State Department, and featured prominent figures: Alexander Graham Bell was the 

ƘƻƴƻǊŀǊȅ ǇǊŜǎƛŘŜƴǘΣ ŀƴŘ /ƘŀǊƭŜǎ 5ŀǊǿƛƴΩǎ ǎƻƴ spoke at the event.  The Eugenics Conference logo depicted a tree (Fig. 1.7), probably a play on the idea of a 

άǘǊŜŜ ƻŦ ƭƛŦŜέ ƻǊ άŦŀƳƛƭȅέ ǘǊŜŜΣ ŜȄǘŜƴŘŜŘ ǘƻ ǘƘŜ άƘǳƳŀƴ ŦŀƳƛƭȅέ ƳƻǊŜ ōǊƻŀŘƭȅΦ  The image attempts to validate eugenics as a legitimate science oŦ άǎƻŎƛŀƭέ ƻǊ 

άƘǳƳŀƴέ ŜƴƎƛƴŜŜǊƛƴƎΦ  ¢ƘŜ ƛƳŀƎŜ ǊŜŀŘǎΥ Ϧ9ǳƎŜƴƛŎǎ ƛǎ ǘƘŜ ǎŜƭŦ direction of human evolution", and also "like a tree, eugenics draws its materials from many 

sources and organizes them into a harmonious entity".  The labels on the tree's roots draw connections to anatomy, physiology, biology, genetics, psychology, 

mental testing, history, geology, archaeology, ethnology, law, statistics, politics, economics, biography, genealogy, education, sociology, religion, psychiatry, 

surgery, and medicine, in a messy conflation of humanistic, social scientific, and scientific discourses and methods to reinforce social Darwinist ideas.  The 

1920s was a high water mark of the eugenics movement.  Eugenics discourse and practice were largely discredited after WWII revealed horrors of nationalism 

ŀƴŘ ǊŀŎƛŀƭ άǎŎƛŜƴŎŜέ ǘŀƪŜƴ ǘƻ ǘƘŜƛǊ ƭƻƎƛŎŀƭ ŜȄǘǊŜƳŜ ƛƴ ǘƘŜ bŀȊƛ IƻƭƻŎŀǳǎǘ ŀƴŘ ƳŀǎǎŀŎǊŜ ƻŦ Ƴƛƭƭƛƻƴǎ ƻŦ 9ǳǊƻǇŜŀƴ WŜǿǎΦ  bƻǘŀōƭȅ, Canada denied refuge to many 

Jewish refugees fleeing the Holocaust.   

CƻǊ ƳƻǊŜ ƻƴ /ŀƴŀŘŀΩǎ ǊŜŦǳsal to assist the Jews aboard the St. Louis, see: 

Abella, Irving M., and Harold Martin Troper. None Is Too Many: Canada and the Jews of Europe, 1933-
1948. New York: Random House, 1983. 

Bahari, Maziar, and Canada National Film Board of. The Voyage of the St. Louis. Montreal: National Film 
Board of Canada, 1995. 

Ogilvie, Sarah A., and Scott Miller. Refuge Denied: The St. Louis Passengers and the Holocaust. Madison, 
Wis.: University of Wisconsin Press, 2006. 

United States Holocaust Memorial, Museum. Voyage of the St. Louis: Refuge Denied. Washington, D.C.: 
United States Holocaust Memorial Museum, 1999. 

And for Jews in Canada more generally, see:  
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ǿǊƻǘŜ ǘƘŀǘ άώǿϐƛǘƘƻǳǘ ŀǘǘŜƳǇǘƛƴƎ ǘƻ ŀǇǇǊŀƛǎŜ ǘƘƛǎ ƘƛƎƘƭȅ ŎƻƴǘǊƻǾŜǊǎƛŀƭ ǊŀŎƛŀƭ ŘƻŎǘǊƛƴŜ ώƻŦ 

DŜǊƳŀƴȅΩǎ ǘǊŜŀǘƳŜƴǘ ƻŦ ǘƘŜ WŜǿǎϐΣ ƛǘ ƛǎ ŦŀƛǊ ǘƻ ǎŀȅ ǘƘŀǘ bŀȊƛ DŜǊƳŀƴȅϥǎ ŜǳƎŜƴƛŎ ǇǊƻƎǊŀƳ 

is the most ambitious and far-reaching experiment in eugenics ever attempted by any 

ƴŀǘƛƻƴέ όмфлύΦ  

 

In his introduction to a 2004 edition of 5ǳ .ƻƛǎΩ Darkwater, David Levering Lewis writes 

that "[i]n prose as grave and portentous as any used by Du Bois himself, Stoddard, a 

Massachusetts lawyer and eugenics enthusiast, caught the attention of much of 

middlebrow America without warning" (v).  And not just middlebrow America, but much 

ƻŦ ǘƘŜ άǿƘƛǘŜ ǿƻǊƭŘέΦ  ¢ƘŜ ŘŜǇƛŎǘƛƻƴ ƻŦ ǿƘƛǘŜ άŜȄǘƛƴŎǘƛƻƴέ ƛƴ ǘƘŜ мфлу ǇƻƭƛǘƛŎŀƭ ŎŀǊǘƻƻƴ 

(fig. 1.3) intersected wƛǘƘ ƻǘƘŜǊ ŀǘǘŜƳǇǘǎ ǘƻ ŘǊŀǿ ǘƘŜ ŀǘǘŜƴǘƛƻƴ ƻŦ ǘƘŜ άŘƛǎǘǊŀŎǘŜŘ ǿƘƛǘŜ 

ǿƻǊƭŘέ ǘƻ ǘƘŜ ŘŀƴƎŜǊ ƻŦ ƛǘǎ ƛƳƳƛƴŜƴǘ ŘŜŎƭƛƴŜΦ  ¢ƘŜ ƛƳŀƎŜ ǿŀǎ ŘŜŜƳŜŘ ǎƛƎƴƛŦƛŎŀƴǘ 

enough that two newspapers in two Canadian cities chose to print it.  Visual tropes 

intersected with political ŀƴŘ ǎƻŎƛŀƭ ǎŎƛŜƴǘƛŦƛŎ ǇǊŀŎǘƛŎŜǎ ǎŜŜƴ ŀǎ ŜǾƛŘŜƴŎŜ ƻŦ άƳƻŘŜǊƴƛǘȅέΦ  

Like the pseudoscience of eugenics, mapping was also a tool of modernity, and it was as 

politically inflected as other visual forms.  So if we take popular visual culture seriously, 

and consider the 1907 image of the globe as a material object and tool of information, 

we can see how the repetition of such motifs lends credence to a Manichean worldview 

ǇƛǘǘƛƴƎ άǘƘŜ ǿŜǎǘέ ŀƎŀƛƴǎǘ άǘƘŜ ǊŜǎǘΦέ  The image of a color coded map, parceling up the 

globe into imperial possessions or racial groups was a common motif that circulated 
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widely during the nation-building era.  The fold-out frontispiece ǘƻ {ǘƻŘŘŀǊŘΩǎ Rising 

Tide of Color attempts to depict literally what Kornel Chang ǘŜǊƳǎ ŀ άǊŀŎƛŀƭ ƎŜƻƎǊŀǇƘȅέ.   

 

With ǘƘŜ ƳŀǇΣ ŜƴǘƛǘƭŜŘ ά5ƛǎǘǊƛōǳǘƛƻƴ ƻŦ ǘƘŜ ǇǊƛƳŀǊȅ ǊŀŎŜǎΣέ {ǘƻŘŘŀǊŘ ǇǊƻǾƛŘŜǎ ŀ Ǿƛǎǳŀƭ 

depiction that reinforced the cartoon's tongue-in-cheek depiction of white irrelevance in 

ƳƻǊŜ ǎŜǊƛƻǳǎ άǎŎƛŜƴǘƛŦƛŎέ ŦƻǊƳ όFig. 1.5).  The map's "primary races" include: white, 

yellow, brown, black, and Amerindians, and is intended to corroborate Stoddard's 

argument about the άǿƘƛǘŜ ǊŀŎŜέ being under urgent threatτa perspective shared by 

Australian racial nationalist, Charles Henry Pearson, whose work Stoddard greatly 

admired and frequently cited.14  In fact, he cited Pearson in his section on Australia, 

immediately before his discussion of Canadian racial nationalists.  And as Laut did with 

CanadaΣ tŜŀǊǎƻƴ ŀǊƎǳŜŘ ŦƻǊ ǘƘŜ ƴŜŜŘ ŦƻǊ ŀ άǿƘƛǘŜ !ǳǎǘǊŀƭƛŀέ ǇƻƭƛŎȅΦ  ¢ƘŜǎŜ individual 

instances of racial nationalism helped to further advance the transnational agenda of 

white supremacy and Anglo-Saxonism.15   

 

Maps are tools of modernity and were used to lend a veneer of scientific credibility to 

xenophobic attitudes, but they were also aesthetic objects, and analyzing them on this 

                                                      

14 (Lake & Reynolds: оύΦ  [ƻǘƘǊƻǇ {ǘƻŘŘŀǊŘ ŎŀƭƭŜŘ ǘƘŜ ǿƻǊƪ ƻŦ !ǳǎǘǊŀƭƛŀƴ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘΣ /ƘŀǊƭŜǎ tŜŀǊǎƻƴΣ άŜǇƻŎƘ-ƳŀƪƛƴƎέ ƛƴ Ƙƛǎ ōƻƻƪ The Rising Tide of Color 

(Lake & Reynolds: 3 & 77) 

15 For more on discourses of Anglo-Saxonism, see:  

Horsman, Reginald. Race and Manifest Destiny: The Origins of American Racial Anglo-Saxonism Cambridge: Harvard University Press, 1981. 
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level can also yield insights into racial ideology in this time.  In Stoddard's map, with its 

simplistic color coding system, like his and Laut's arguments betray a constant conflation 

and slippage between Canada, the U.S., Britain, and its Empire, as well as between 

Japan, Asia, and the entire non-white world.  These categories were not neat and 

discrete, but rather were slippery and malleable.  Racial categories were under constant 

tension and negotiation in this era, in part because they were undergoing construction, 

but also because they were ultimately part of an empty, arbitrary system of 

classificationτmeaningful only within a larger social context that legitimated them.  But 

ironically, the fact thaǘ άǊŀŎŜέ ƛǎ ŎƻƴǎǘǊǳŎǘŜŘ ŀƴŘ ǊŀŎƛŀƭ ŎŀǘŜƎƻǊƛŜǎ ƘŀŘ ƴƻ ǊŜŀƭ ƳŜŀƴƛƴƎ 

did not cause these categories to disintegrate.  Instead, the arbitrariness and 

constructed quality ƻŦ ǘƘŜǎŜ ŎŀǘŜƎƻǊƛŜǎΣ ǘƘŜ ŀōǎŜƴŎŜ ƻŦ άǊŜŀƭέ ƳŜŀƴƛƴƎ, has arguably 

made these concepts all the more enduring and persistent.  Part of the power of notions 

of race and racial categories is that they can shift, mutate, and become more adaptable 

to the purposes of racial nationalists.  Because of their lack of substantive content, these 

notions can be re-imagined and deployed in constantly evolving ways. 

 

These maps of race and empire were commonly understood symbols that were legible 

to readers, and which, along with eugenic theories of racial superiority and inferiority, 

ŀŘŘŜŘ ŀ ƭŀȅŜǊ ƻŦ άǎŎƛŜƴǘƛŦƛŎέ ƭŜƎƛǘƛƳŀŎȅ ǘƻ ƴŀǘƛƻƴŀƭƛǎǘǎϥ ŎǊƛŜǎ ŦƻǊ ƛƳƳƛƎǊŀǘƛƻƴ ǊŜǎǘǊƛŎǘƛƻƴΦ  

By reinforcing the presumed demographic threats these maps conveyed, Laut and her 

Canadian contemporaries were in dialogue with racial nationalists throughout North 
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America and the British Empire.  As Laut's work makes clear, white Canadian 

nationalists, like other racial nationalists in this era, saw themselves as part of both a 

larger shared legacy of western civilization, and defenders of its triumphant future, but 

also as the architects of distinct glorious and national destinies.  And the greatness of 

western civilization was inextricable from its whiteness.   As Lake and Reynolds explain, 

whiteness was a projectΣ άŀ ǇŀǊŀŘƻȄƛŎŀƭ ǇƻƭƛǘƛŎǎΣ ŀǘ ƻƴŎŜ transnational in its inspiration 

and identifications but nationalist ƛƴ ƛǘǎ ƳŜǘƘƻŘǎ ŀƴŘ Ǝƻŀƭǎέ όпύΦ  Lƴ /ŀƴŀŘŀΣ ŀǎ 

ǘƘǊƻǳƎƘƻǳǘ ǿƘŀǘ YƻǊƴŜƭ /ƘŀƴƎ ǘŜǊƳǎ ǘƘŜ ά!ƴƎƭƻǇƘƻƴŜ Ŏƻƭƻƴƛŀƭ ǿƻǊƭŘΣέ ǘƘŜǊŜ ǿŀǎ ŀ 

constant tension between nationalists' ideas of Anglo-Saxon unity, on the one hand, and 

the expressions of national superiority on the other. 

 

Penelope Edmonds argues for a άǊŜŀǇǇǊŀƛǎŀƭ ƻŦ ŘƛǎŎƻǳǊǎŜǎ ƻŦ !ƴƎƭƻ-Saxon 

exceptionalism during the mid-to-late nineteenth century, examining a range of writers 

who promoted narratives of an imagined trans-colonial Anglo-Saxon community at 

Ŏƻƭƻƴƛŀƭ ŀƴŘ ƳŜǘǊƻǇƻƭƛǘŀƴ ƭŜǾŜƭǎέ όнллф: 100).  Concerning questions of race and 

migration, Canadian racial nationalists saw themselves in a shared plight with other 

white men's countries, and adopted similar measures to protect their nation's 'racial 

purity' and privilege.  In keeping with their critique of Britain, Canadian nationalists 

chose to form transnational and trans-imperial alliances of their own.  They did this with 

like-minded racial nationalists, with whom they exchanged solutions about how to 

ǇǊƻǘŜŎǘ ǘƘŜƛǊ ōŜǎƛŜƎŜŘ ǎƘƻǊŜǎ ŀƎŀƛƴǎǘ ǘƘŜ άǊƛǎƛƴƎ ǘƛŘŜ ƻŦ ŎƻƭƻǊέ ŦƭƻƻŘƛƴƎ ǘƘŜ ƎƭƻōŜτand 



62 

 

threatening white supremacy, and ostensibly even survival.  Racial nationalism strained 

imperial allegiances in some ways even as it strengthened them in others, for instance, 

by linking certain countriesτCanada, Australia, New Zealand, and South Africaτin 

shared pursuit of trans-imperial white supremacy.16   

 

During this age of nation-building, whiteness and national belonging in imagined 

communities was constituted largely through exclusion.  Agnes Laut wrote ƻŦ άǘƘŜ ǘƘǊŜŜ 

ƎǊŜŀǘ hǊƛŜƴǘŀƭ ǇŜƻǇƭŜǎέ that ά[w]ith China, Great Britain is in friendly agreement.  With 

Japan, Great Britain is in closest international pact.  To India, Great Britain is a Mother.  

Yet Canada refuses free admission to peoples from all three countries.  Why?  For the 

ǎŀƳŜ ǊŜŀǎƻƴ ŀǎ Řƻ {ƻǳǘƘ !ŦǊƛŎŀ ŀƴŘ !ǳǎǘǊŀƭƛŀέ όмнтύΦ  5ƛǎŎƻǳǊǎŜǎ ƻŦ ǿƘƛǘŜƴŜǎǎ ŎƛǊŎǳƭŀǘŜŘ 

transnationally, but in addition to these transnational white solidarities, articulations of 

white supremacy also had distinct national and local inflections.  This tension between 

the global and the local, regional, or national resulted in complex, layered sets of 

meanings.  While opposition to the inclusion of non-whites in emerging national 

communities was widespread, the distinct nationalist inflections facilitated the creation 

of ideas of national values and belonging.  For the challenge facing Dominion-dwellers in 

this era was nothing less than creating a nation.   

                                                      

16 9ŘƳƻƴŘǎ ŀƭǎƻ ǘŀƭƪǎ ŀōƻǳǘ άǘǊŀƴǎ-imperial Anglo-{ŀȄƻƴ ŜȄŎŜǇǘƛƻƴŀƭƛǎƳέ ŀƴŘ άƭŀǘŜ ǘǿŜƴǘƛŜǘƘ ŎŜƴǘǳǊȅ ƴƻǘƛƻƴǎ ƻŦ ǿƘƛǘŜƴŜǎǎ ŀƴŘ ƛǘǎ ƻǇŜǊŀǘƛƻƴǎέΤ άŜƳŜǊƎŜƴǘ ŀƴŘ 

ŎƛǊŎǳƭŀǘƛƴƎ ƛŘŜŀǎ ƻŦ .ǊƛǘƛǎƘƴŜǎǎ ŀƴŘ ǿƘƛǘŜƴŜǎǎ ōȅ ǘƘŜ ƭŀǘŜ ƴƛƴŜǘŜŜƴǘƘ ŎŜƴǘǳǊȅέ όмллύ. 
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Some individuals were particularly invested in, and influential in, shaping the outcome 

of this process, and did their best to seize the reins and guide the Dominion's growth 

along a path that served their agendas.  As in the other Dominions, Canadian 

nationalists had to construct a national identity, a statement of principles about who 

they were; what they stood for; and origin myths about how they came to be.  Especially 

given the lack of a radical revolutionary statement of principles, such as the United 

States ǳǎŜŘ ǘƻ ŘƛǎǘƛƴƎǳƛǎƘ ƛǘǎŜƭŦ ŦǊƻƳ .ǊƛǘŀƛƴΣ ǎƻƳŜ ƘŀǾŜ ŀǊƎǳŜŘ ǘƘŀǘ άǘƘŜ ǇƻǎƛǘƛǾŜ 

content of Canadian identity is unclear,έ ŜǾŜƴ ǘƻŘŀȅ ŀŦǘŜǊ ŎŜƴǘǳǊƛŜǎ ƻŦ ŎƻƴŎŜǊǘŜŘ ŀƴŘ 

successful nation-building (Clarke, 1997: 98).  At a time when national meanings were 

only bŜƎƛƴƴƛƴƎ ǘƻ ŎƻŀƭŜǎŎŜΣ ǿƘŀǘ ƛǘ ƳŜŀƴǘ ǘƻ ōŜ ά/ŀƴŀŘƛŀƴέ ǿŀǎ ŘŜǘŜǊƳƛƴŜŘ ƛƴ ǇŀǊǘ ōȅ 

what was deemed un-/ŀƴŀŘƛŀƴΣ ŀƴŘ ƛƴ ǘƘƛǎ ŜǊŀ ƻŦ άǊŀƳǇŀƴǘ ǊŀŎƛŀƭƛǎƳέ όIƻǊǎƳŀƴ, 1981), 

the emerging body politic had to be white.  Racial exclusion thus opened the space for 

ethnic inclusion, and barring racialized others helped foment the growing sense of white 

Canadian identity.   

 

Britishness, Whiteness, and the Complexity of National Identity  
 

The rigors of nation-building created a series of ever-present tensionsτCanada was a 

British colony, and its project of building national identity was undertaken mainly by 

English-speaking political and intellectual elites of British ancestry.  But in order to be 
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viable as a nation-state, those responsible for settling the vast landmass had to people it 

with immigrants who could generate wealth and prosperity.  And they also had to be 

able to fulfill the racial destiny nationalists imagined to be essential for their young 

Dominion's future greatness.  And despite nationalists' teleological fantasy that Canada 

would grow into a powerful nation and ultimately become a world superpower, 

Canada's very existence relied directly upon British economic and military support.  The 

elite nation-builders responsible for immigration policy were well aware of this fact, and 

it caused them great anxiety.  They created bombastic claims of national greatness in 

part to mask a sense of inferiority and uncertainty about their place in the world. 

 

Thus, national meaning in Canada was attached largely to its Britishness.  For racial 

nationalists during this era, nationalism and imperialism were inextricable, not only in 

terms of duty to the Empire, but also dependence upon its power and protection.  

Canada was a toothless giant, which could not exist without BritaƛƴΩǎ ƳƛƎƘǘΦ  {ƻ ƛƴ 

addition to their cultural and ideological ties, most nationalists were imperialists by 

definition, since their nation could not exist without the Empire.  Similarly, Canadian 

imperialists could not carry out their duty to the Empire without a strong sense of 

national identity, and ideally, an economy to match.  So Canadians sought to fortify their 

ƴŀǎŎŜƴǘ ǎǘŀǘŜ ōȅ ǊŜŎǊǳƛǘƛƴƎ ǘƘŜ άōŜǎǘ ŎƭŀǎǎŜǎέ ƻŦ ǎŜǘǘƭŜǊǎ ŦǊƻƳ .Ǌƛǘŀƛƴ ŀƴŘ ǎŜƭŜŎǘ ǇŀǊǘǎ ƻŦ 

Europe. 
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In Canadian popular culture, an accumulation of racial nationalist discourse, such as 

Laut's tract, and visual representations such as political cartoons,  consistently 

presented both whiteness in general, and Canadian whiteness in particular, as under 

siege.  Public discourse created by racial nationalists reinforced this sense of threat and 

advocated defensive policies of immigration restriction.  But although a sense of 

whiteness was created in this historical moment, this was by no means a 

straightforward, self-evident, or transparent process.  Rather, the process of creating 

white and Canadian identities was fraught with tensions and contradictions, and 

entailed concerted efforts at the state and popular level to create a sense of social 

cohesion and belonging. 

 

Founding Mythologies and Imagined National Futures 
 

Even as they took pride at having a seat at the table with other racial nationalists, Laut 

and her contemporaries also imagined a special national destiny for Canada.  The 

unique and splendid future they envisioned derived in part from the nation's 

Britishnessτand yet this same Britishness was also the source of great ambivalence 

amongst racial nationalists.  Laut herself was very ambivalent about Britain.  She spoke 

ǿƛǘƘ ǊŜǾŜǊŜƴŎŜ ƻŦ ǘƘŜ ¦ƴƛǘŜŘ 9ƳǇƛǊŜ [ƻȅŀƭƛǎǘǎ άǿƘƻ ǊŜŦǳǎŜŘ ǘƻ ƎƛǾŜ ǳǇ their loyalty to 

the Crown and left New England and the South, abandoning all earthly possessions to 

ōŜƎƛƴ ƭƛŦŜ ŀƴŜǿ ƛƴ ǘƘŜ ōŀŎƪǿƻƻŘǎ ƻŦ ǘƘŜ DǊŜŀǘ [ŀƪŜǎ ŎƻǳƴǘǊȅΣέ ŜǾŜƴ ŀǎ ƛƴ ǘƘŜ ƴŜȄǘ 
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breath she scoffed ŀǘ ǘƘŜ ǎǘǳŦŦƛƴŜǎǎ ŀƴŘ άŜȄŎŜǎǎŜǎέ ƻŦ άƻƭŘ 9ƴƎƭƛǎƘ ŀǊƛǎǘocrats, who 

ǊŜŦŜǊǊŜŘ ǘƻ ŘŜƳƻŎǊŀŎȅ ŀǎ Ψthe black rot plague of the ageΩέ όоύΦ  .ǳǘ ǎƘŜ went on to say 

ǘƘŀǘ ŘŜǎǇƛǘŜ ǘƘŜƛǊ ŀŦŦŜŎǘŀǘƛƻƴǎΣ άǘƘŜǎŜ Ŏƻƭƻƴƛǎǘǎ ŎŀƳŜ ƛƴ ǳƴǎŜƭŦƛǎƘ ǇǳǊǎǳƛǘ ƻŦ ƛŘŜŀǎΤ ŀƴŘ 

they gave of their blood and brawn...and all earthly possessions for those ideals; and it is 

ƻŦ ǎǳŎƘ ǎǘǳŦŦ ǘƘŀǘ ǘƘŜ ǎǇƛǊƛǘ ƻŦ ŘŀǳƴǘƭŜǎǎ ƴŀǘƛƻƴƘƻƻŘ ƛǎ ƳŀŘŜέ όоύΦ   

 

Laut argued that Canada was built on the unselfish ideals of its founders: religiosity and 

an ethos of self-sacrifice.  Unlike Germany and Japan, she argued, Canada had no 

impulse to dominate (2).  And unlike America, Canada was not founded by crass 

materialists, pursuing wealth above all else.  In Ambivalent Allies (1994) John Herd 

Thompson and Stephen Randall identify άǘƘŜ ǎŜƴǎŜ ƻŦ Ƴƛǎǎƛƻƴ ŀƴŘ ǘƘŜ ŜȄǘǊŀǾŀƎŀƴt anti-

!ƳŜǊƛŎŀƴƛǎƳǎέ ŀǎ ǇŀǊǘ ƻŦ ŀƴ ŜƭƛǘŜ [ƻȅŀƭƛǎǘ ŜǘƘƻǎ όмсύΣ ŀƴŘ ŀǊƎǳŜ ǘƘŀǘ ǘƘŜ ά[ƻȅŀƭƛǎǘ ƳȅǘƘέ 

ǿŀǎ άǎǳŦŦƛŎƛŜƴǘƭȅ ƘŜƎŜƳƻƴƛŎέ ŀǎ ǘƻ ŎƘŀǊŀŎǘŜǊƛȊŜ Ƙƻǿ /ŀƴŀŘƛŀƴǎ ǿƻǳƭŘ ǾƛŜǿ ǘƘŜ ¦ƴƛǘŜŘ 

States (17).  And Laut implicitly invoked the United States in contrast when she added: 

άώƴϐƻǊ Řƻ ȅƻǳ ŦƛƴŘ ŀ ŦƛƎƘǘ ŦƻǊ ŦǊŜŜŘƻƳΣέ ŦƻǊ άCanada has always been freeτfree as the 

ōƛǊŘǎ ƻŦ ǇŀǎǎŀƎŜ ǘƘŀǘ ǿƛƴƎŜŘ ŀōƻǾŜ ǘƘŜ ŎŀƴƻŜ ƻŦ ǘƘŜ ŦƛǊǎǘ ǾƻȅŀƎŜǳǊέ όнΣ ŜƳǇƘŀǎƛǎ ƳƛƴŜύΦ   

 

We see a similar ambivalence towards Britain on the part of John P. McConnell, editor of 

the anti-Japanese B.C. Saturday Sunset that railed against Britain's lack of support for 

Canadian opposition to Japanese migration.  Yet, like Laut, McConnell also raised the 

mother country to exalted heights in his pictorial representation of British Canadians.  
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The front page image of the very first edition a features a towheaded cherub walking 

across rays of sunsetτǿŜŀǊƛƴƎ ŀ ǎŀǎƘ ǘƘŀǘ ǊŜŀŘǎ ά{ŀǘǳǊŘŀȅ {ǳƴǎŜǘέτto clasp the 

outstretched hand of a regal woman clothed in the Union Jack, possibly representing 

British Columbia's grateful reception of the new paper (Fig. 1.6).  Female 

personifications of the nation were a common motif in nationalist discourses.  The sun 

was also a common motif in visual depictions of nationalism and imperialism, as it 

represented light and progress of civilizationτborne with such apparent success that 

άǘƘŜ ǎǳƴ ƴŜǾŜǊ ǎŜǘ ƻƴ ǘƘŜ .ǊƛǘƛǎƘ 9ƳǇƛǊŜέΦ  !ǎ ǘƘŜ ƭƛƎƘǘ ƻŦ ŎƛǾƛƭƛȊŀǘƛƻƴ ŀƴŘ ǇǊƻƎǊŜǎǎ ƎǊŀŎŜǎ 

western Canada, a bustling harbor and city can be seen below, symbols of commerce 

and enterprise.  On the right, a sheaf of wheat and assortment of fruit rests alongside 

farming tools, symbolizing the toil and cultivation required to extract the bounty of 

Canada's soil. 

 

The idea that white men were a particularly hardworking and enterprising breedτa 

άƳŀǎǘŜǊ ǊŀŎŜέ ōƻǊƴ ǘƻ ǊǳƭŜ ǘƘŜ ƛƴŦŜǊƛƻǊ ǇŜƻǇƭŜǎ ƻŦ ǘƘŜ ǿƻǊƭŘτwas one of the core 

precepts of Anglo-Saxonism and white supremacy.  Canadian racial nationalists such as 

McConnell saw themselves as the inheritors and defenders of this legacy, and 

articulated their national identity in these terms.  As  historian Daniel Francis explains, 

Anglophilia was prominent amongst Canadian political elites in the late nineteenth and 

early twentieth century (63).  Some commentators even argued that Canada was more 

ά!ƴƎƭƻ-{ŀȄƻƴέ ǘƘŀƴ .Ǌƛǘŀƛƴ ƛǘǎŜƭŦΣ ŀǎ !ƴƎƭƻ-Canadians worked tirelessly to showcase 
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their Britishness, forming fraternal organizations and imperialist societies.  Even as they 

resented the demands of Britain's imperial leadership, and its foreign policy decisions, 

they nonetheless embraced their own personal Britishness.  What is more, Britain, they 

imagined, should want Canada to remain firmly a white Anglo-Saxon nation.   

 

.ǳǘ ŀǎ !ƭŀǎǘŀƛǊ .ƻƴƴŜǘǘ ŀǊƎǳŜǎ ƛƴ Ƙƛǎ ŀǊǘƛŎƭŜΣ άIƻǿ ǘƘŜ .Ǌƛtish Working Class Became 

²ƘƛǘŜΣέ άώƛϐƴ ǘƘŜ ƴƛƴŜǘŜŜƴǘƘ ŎŜƴǘǳǊȅ ǘƘŜ ƴƻǘƛƻƴ ǘƘŀǘ ŀƭƭ .Ǌƛǘƻƴǎ ǿŜǊŜ ǿƘƛǘŜ ǿŀǎ ŀǎǎŜǊǘŜŘ 

with considerably more force and conviction outside Britain than within it.  From a 

colonial distance it was a commonplace to accord a white, and hence elite, identity to 

ŜǾŜǊȅ ƛƴƘŀōƛǘŀƴǘ ƻŦ ǘƘŜ ¦ƴƛǘŜŘ YƛƴƎŘƻƳέ όмффу: 316).  As Bonnett explains, to British 

elites "[t]he British working class...was marginal to the symbolic formation of whiteness 

and, sometimes...actively excluded from it".17  Whereas Anglo-Canadians built their 

national identity around the presumption of a Britishτand thus, for them, de facto 

whiteτcore identity, the British working class came to adopt a belief in their whiteness 

well into in the twentieth centuryτmuch later than their colonial counterparts.  What is 

more, British working class assertions of whiteness were in part catalyzed by colonial 

                                                      

17 Bonnet elaborates: άL ǎǳƎƎŜǎǘ ǘƘŀǘ ǿƘƛǘŜƴŜǎǎ ōŜŎŀƳŜ ŀǾŀƛƭŀōƭŜ ǘƻ ǘƘŜ ǿƻǊƪƛƴƎ Ŏƭŀǎǎ ōŜŎŀǳǎŜ ƻŦ ŎƘŀƴƎŜǎ ǿƛǘƘƛƴ ǘƘŜ ǎƻŎƛƻ-economic and symbolic structuring of 

British capitalism (more specifically, I discuss imperialism and the rise of the welfare state). The aggressively defensive articulations of working class whiteness 

examined in this section bare the imprint of these changes, more specifically a shift in emphasis from whiteness as a bourgeois identity, connoting 

extraordinary qualities, to whiteness as a popularist iŘŜƴǘƛǘȅ ŎƻƴƴƻǘƛƴƎ ǎǳǇŜǊƛƻǊƛǘȅ ōǳǘ ŀƭǎƻ ƻǊŘƛƴŀǊƛƴŜǎǎΣ ƴŀǘƛƻƴ ŀƴŘ ŎƻƳƳǳƴƛǘȅέ όомуύ 
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claims to whiteness, which made this discourse available to working class Britons 

(Bonnett, 2002: 318). 

  

By contrast, for Anglo-Canadians, as for their British colonial contemporaries, their 

ancestry was synonymous with whiteness.  For them, Britishness was the pinnacle, the 

exemplar of whiteness, against which all other extractions of whiteness were 

measuredτand generally found lacking.  But Anglo-Canadians' avowal of Britishness as 

the penultimate form of whiteness cannot be separated from their desire to assert their 

own national whiteness as unassailable and their statehood as unquestionable, in the 

wake of perceived threats to privilege posed by anti-ƛƳǇŜǊƛŀƭƛǎƳ ŀƴŘ ǘƘŜ άǊƛǎƛƴƎ ǘƛŘŜ ƻŦ 

ŎƻƭƻǊΦέ  Even though whiteness might have been a meaningless abstraction for working 

class Britons, for Canadian racial nationalists, whiteness became an ideal to strive for.  

Even as they articulated their own personal whiteness, racial nationalists sought to 

construct Canada as a nation άwhite enoughέ to merit their claims.  For in Canada, as in 

Britain, not all whites were equally white.  British-derived whiteness was at the core of 

white Canadian identity, and other versions of whiteness were more marginal to it, yet 

they were made to be acceptable, in order to support nation-building. 

 

Ethnicity, Class, and Making Whiteness in Canada 
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The centrality of British identity and relative marginality of other white ethnicities is 

clearly depicted in a 1903 cartoon in the political pamphlet Laurier Does Things, 

intended to help re-elect Prime Minister Wilfrid Laurier and the Liberal Party.  One of 

the accomplishments attributed to the Laurier liberals was ƛƴŎǊŜŀǎƛƴƎ /ŀƴŀŘŀΩǎ 

population through an άƻǇŜƴ-ŘƻƻǊ ƛƳƳƛƎǊŀǘƛƻƴ ǇƻƭƛŎȅέ ƻǾŜǊǎŜŜƴ ōȅ /ƭƛŦŦƻǊŘ {ƛŦǘƻƴΣ 

Minister of the Interior (Coleman, 1996: 20).  In the image, a multi-ethnic group of white 

men stands in a tall field of wheatτa perennial symbol of Canada's bountyτsinging the 

ƴŀǘƛƻƴŀƭƛǎǘ ǎƻƴƎΣ ά¢ƘŜ aŀǇƭŜ [ŜŀŦ CƻǊŜǾŜǊέ όFig. 1.8).  The chorus includes Germans, 

Icelanders, Belgians, Russians, Austrians, Frenchmen, and Scandinavians.   

 

But it is John Bull and Uncle Sam who stand in the center holding the songbook.  The 

prominent placement of these British-derived exemplars of whitenessτone imperial, 

one republicanτhighlights their position not only as the most desirable immigrants but 

as the most powerful demographic, cultural, and trade influences on the emerging 

Canadian nation-state.  The American and the Englishman are most closely flanked by a 

Scotsman and an IrishmanτBritish subjects like Canadians.18  άWŀŎƪ /ŀƴǳŎƪΣέ ŀƴ ŜŀǊƭȅ 

cartoon depiction of Canada dressed in garb like that of  a Canadian Mounted Police 

                                                      

18 This relationship was sometimes fraught and conflicted, as in the case of Ireland.  Similarly, based on the placement of the German man, this image also 

suggests that despitŜ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎϥ ŜȄǇǊŜǎǎƛƻƴǎ ƻŦ ά!ƴƎƭƻ-{ŀȄƻƴƛǎƳΣέ DŜǊƳŀƴ ά{ŀȄƻƴέ ƳƛƎǊŀǘƛƻƴΣ ŎǳƭǘǳǊŜΣ ŀƴŘ ƛŘŜƴǘƛǘȅ ƛǎ ƴƻǘ ƴŜŀǊƭȅ ŀǎ ŎŜƴǘǊŀƭ ǘƻ 

/ŀƴŀŘƛŀƴ ƛŘŜƴǘƛǘȅ ŀǎ ǘƘŜ .ǊƛǘƛǎƘΣ ά!ƴƎƭƻέ ŎƻƳǇƻƴŜƴǘ ƻŦ ǘƘƛǎ ŦƻǊƳǳƭŀΦ  tŜǊƘŀǇǎ ǘƘƛǎ reveals ǘƘŜ ŦƭƛƳǎƛƴŜǎǎ ƻŦ ά!ƴƎƭƻ-{ŀȄƻƴέ ŀs a usable racial, ethnic, or cultural 

category.  
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officer, conducts the chorus, symbolizing the ability of state power to achieve a 

harmonious blending of ethnic white identities, forged around an Anglo-Canadian core.   

 

¢ƘŜ ǇŀǘǊƛƻǘƛŎ ǎƻƴƎ ŦŜŀǘǳǊŜŘ ƛƴ ǘƘŜ ŎŀǊǘƻƻƴΣ ά¢ƘŜ aŀǇƭŜ [ŜŀŦ CƻǊ 9ǾŜǊέΣ ƘŀŘ ōŜŜƴ penned 

by Scottish immigrant and schoolteacher, Alexander Muir (1830ς1906) in 1867τthe 

year the Confederation of four British North American colonies marked the first step 

toward Canadian statehood.19  Thus, the cartoon is doubly symbolicτnot only for its 

celebratory nationalist lyrics but also for its association with this initial act of unification.  

The song commemorates Britain's founding of the Dominion, and goes on to recognize 

the commingling of English, Scottish, Irish, and Welsh ethnicities, in an emerging 

national vision of British Canadian identity.20  In White Civility: The Literary Project of 

                                                      

19 The Canadian Encyclopedia of Music  

<http: //www.thecanadianencyclopedia.com/index.cfm?PgNm=TCE&Params=U1ARTU0002484 >, viewed April 8, 2011. 

20 Both the song and the image are a metaphorical slap in the face for French Canadians.  For as Daniel Coleman explains, this song became something of an 

Anglo-/ŀƴŀŘƛŀƴ ŀƴǘƘŜƳ όнллсύΦ  Lƴ ƪŜŜǇƛƴƎ ǿƛǘƘ ǘƘŜ ǎƻƴƎΩǎ ƳȅǘƘƻƭƻƎƛȊŀtion of the conquest of the former French colony by the British in 1759, French 

Canadians are notably absent in the song, as well as the political cartoon, which instead depicts the sole representatives of the French speaking world as a 

Belgian and a Frenchman, eschewing the widely-circulated image of a rural habitant farmer, well-recognized as a portrayal of the Québécois.  This apparent 

disdain for French Canadians is also evident in the work of J.S. Woodsworth, who does not take French Canadians seriously at all ς a common position 

amongst Anglo elites, as French Canadians complained.  But aside from this notable exclusion, the image celebrates a more inclusive definition of white 

Canadian identity than does the song, showing a wide array of cultural and ethnic groups, uniting in a celebration of national pride.  

{ƛŜƎŦǊƛŜŘ ŀƭǎƻ ŀǊƎǳŜŘ ƛƴ Ƙƛǎ ŎƘŀǇǘŜǊ ·±Σ ά¢ƘŜ 9ƴƎƭƛǎƘ /ŀƴŀŘƛŀƴǎ: ¢ƘŜƛǊ !ǘǘƛǘǳŘŜ ¢ƻǿŀǊŘǎ 9ƴƎƭŀƴŘέ όммрύ ς says: ά!ŦǘŜǊ ŀ ǎǘǳŘȅ ƻŦ ǘƘŜ ŎƻƳǇƭŜȄ ŜƳƻǘƛƻƴǎ ƻŦ ƻǳǊ 

compatriots in the Dominion, the state of mind of the English Canadians will seem simple, for, unlike, their rivals [French Canadians], they are not drawn in 

opposite directions by sentiment and self-interest.  They have but one flag, the Union Jack, which symbolizes to them the love and unity of the British Empire, 

and if they cherish a special love for Canada herself, there is in this nothing to detract from their loyalty to England.  Their position, therefore, would be 

exactly similar to that of the Australians, New Zealanders, and other British colonists, were it not that they are always conscious of having alongside them, 

tolerated with impatience, a foreign race [Quebecois] whose destinies are inextricably involved in theirs.  This could not be but a source of violence and 

conflict and, as a consequence, of an intensified fervour of nationalism in their hearts.  Their patriotism is made up in large measure of haughty belief in 

.ǊƛǘƛǎƘ ǎǳǇŜǊƛƻǊƛǘȅΣ ŀǎǎŜǊǘŜŘ ǎƻƳŜǘƛƳŜǎ ƻŦŦŜƴǎƛǾŜƭȅΣ ŀǘ ǘƘŜ ŜȄǇŜƴǎŜ ƻŦ ǘƘŜ ƛƳǇƭƛŜŘƭȅ ƛƴŦŜǊƛƻǊ CǊŜƴŎƘέ όммрύΦ Siegfried, André. The Race Question in Canada. 

London: E. Nash, 1907. 

 

http://www.thecanadianencyclopedia.com/index.cfm?PgNm=TCE&Params=U1ARTU0002484
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English Canada, Daniel Coleman reads this political cartoon as reifying the sense of 

άtŀƴ-/ŀƴŀŘƛŀƴ .ǊƛǘƛǎƘƴŜǎǎέ ŜǎǘŀōƭƛǎƘŜŘ ōȅ ǘƘŜ ǎƻƴƎτnamely through its lyrics: άώǘϐƘŜ 

ǘƘƛǎǘƭŜΣ ǎƘŀƳǊƻŎƪΣ ǊƻǎŜ ŜƴǘǿƛƴŜέ όнллс: 18).  The song elevates this topiary trifecta of 

British imperial belonging under the banner of the maple leaf, dominant state symbol of 

(Anglo-)Canadian nationalism.   

 

The cartoon actually does even more than this.  What is being celebrated here is not 

ƻƴƭȅ ŀ ōǊƻŀŘ ǎŜƴǎŜ ƻŦ ά.ǊƛǘƛǎƘƴŜǎǎέτa conception Coleman argues was used by Lowland 

{Ŏƻǘǎ ǘƻ άƳŀƴǳŦŀŎǘǳǊŜ ŀ ƭƻƻǎŜǊ ŎǳƭǘǳǊŀƭ ƛŘŜƴǘƛǘȅ ǘƘŀǘ ǿƻǳƭŘ ǊŜǇǊŜǎŜƴǘ ǘƘŜƳ ƴƻǘ ŀǎ ƧǳƴƛƻǊ 

partners in the larger project ƻŦ 9ƴƎƭƛǎƘ ƛƳǇŜǊƛŀƭƛǎƳΣ ōǳǘ ŀǎ ǎŜƴƛƻǊ ƳŜƳōŜǊǎ ŀƴŘ Ŝǉǳŀƭǎέ 

(17).  Instead, the image actually presents a more expansive definition of Canadian 

identity that includes ethnic white males as Canadians, albeit less centrally.  For, despite 

their more marginal placement, what is important is that they are there at all.  There 

are no black, brown, or yellow people anywhere in the image.  In depicting the 

immigrants that Canadian racial nationalist James Shaver ²ƻƻŘǿƻǊǘƘ Řǳōǎ ŀƴ άŀǊƳȅΣέ ŀ 

άƳƛƎƘǘȅ ǎǘǊŜŀƳέΣ άώƛϐƴ ǘƻƴƎǳŜ ƛǘ ƛǎ ǇƻƭȅƎƭƻǘΤ ƛƴ ŘǊŜǎǎΣ ŀƭƭ ŎƭƛƳŜǎΣ ŦǊƻƳ ǇƻƭŜ ǘƻ ŜǉǳŀǘƻǊέ 

(12)τthe cartoon highlights ethnic difference, as well as inclusion.  But by including 

particular ethnicities from amongst the άǾŀǎǘ ǇǊƻŎŜǎǎƛƻƴ ƻŦ ǾŀǊƛŜŘ ƘǳƳŀƴƛǘȅέ όмнύ 

ƎǊŀŎƛƴƎ /ŀƴŀŘŀΩǎ ǎƘƻǊŜs, the cartoon is also creating whiteness.   

 

The Britishness of Canadian National Identity in the Early 20th Century  
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Not all Europeans were deemed equally desirable migrants to Canada.  Janice Cavell 

notes ƛƴ ƘŜǊ ŀǊǘƛŎƭŜΣ άThe Imperial Race and the Immigration Sieveέ, that άώŀϐ ƳŀƧƻǊ ŀƛƳ 

of Canadian immigration policy in the first decades of the twentieth century was to 

ǇǊŜǎŜǊǾŜ /ŀƴŀŘŀΩǎ ǇǊŜŘƻƳƛƴŀƴǘƭȅ .ǊƛǘƛǎƘ ŎƘŀǊŀŎǘŜǊέ ό2006: 345).  And Andre Siegfried 

argued in The Race Question in Canada (1907), that ǘƘŜǊŜ ǿŀǎ ŀ ǎǘǊƻƴƎ ǎŜƴǎŜ ƻŦ ά9ƴƎƭƛǎƘ 

/ŀƴŀŘƛŀƴ ǇŀǘǊƛƻǘƛǎƳέ in this era, ŀƴŘ ǘƘŀǘ άώƭϐƛƪŜ ŀƭƭ ŎƻƭƻƴƛŀƭǎΣ ǘƘŜ 9ƴƎƭƛǎƘ /ŀƴŀŘƛŀƴǎ ƘŀǾŜ 

ŀ ƴŀǘǳǊŀƭ ƭƻǾŜ ŦƻǊ 9ƴƎƭŀƴŘέ όммфύΦ  IŜ went on to say that English and Scotch emigrants 

cherish, it is well known, a deep and ƭŀǎǘƛƴƎ ǘŜƴŘŜǊƴŜǎǎ ŦƻǊ ǘƘŜ hƭŘ /ƻǳƴǘǊȅέΦ  IŜ ŜǾŜƴ 

ŀŘŘŜŘ ǘƘŀǘ άώǘϐƘŜ LǊƛǎƘ ŀǎ ŀ ǊǳƭŜ ŎŀǊǊȅ ŀǿŀȅ ǿƛǘƘ ǘƘŜƳ ƛƴǘƻ ǘƘŜ ƴŜǿ ŎƻǳƴǘǊƛŜǎ ƛƴ ǿƘƛŎƘ 

they establish themselves only a feeling of hatred for their oppressors; but in Canada 

their attitude is somewhat exceptional....  It may be said, then, that the Mother Country 

ǎǘŀƴŘǎ ǿŜƭƭ ƛƴ ǘƘŜ ŀŦŦŜŎǘƛƻƴǎ ƻŦ ǘƘŜ .ǊƛǘƛǎƘ ƛƴ /ŀƴŀŘŀέ όммфύΦ 

 

Love for and loyalty to the Mother Country meant a strong preference for immigrants of 

British descent.  Lƴ ƛǘǎ ōƛŘ ǘƻ ŀǘǘǊŀŎǘ άŘŜǎƛǊŀōƭŜ ǊŀŎƛŀƭ ǎǘƻŎƪέ ƻŦ ά!ƴƎƭƻ-{ŀȄƻƴέ 

immigrants, Canada's Ministry of the Interior also launched vigorous recruitment efforts 

in Britain, the United States, and to a lesser degree elsewhere in Western and Northern 

Europe.  As Charles and Cynthia Hou explain, ά/ƭƛŦŦƻǊŘ {ƛŦǘƻƴΣ ƳƛƴƛǎǘŜǊ ƻŦ ǘƘŜ ƛƴǘŜǊƛƻǊ 

under Laurier, strongly promoted immigration to Western Canada.  Sifton successfully 

bombarded the United States and Europe with posters, advertisements and pamphlets 
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describing the benefits of settlement on the ǇǊŀƛǊƛŜǎέ όфпύΦ  ¢ƻ ǘƘƛǎ ŜƴŘΣ /ŀƴŀŘŀ ǿŀǎ 

ǇǊƻƳƻǘŜŘ ǘƻ ǇƻǘŜƴǘƛŀƭ ƳƛƎǊŀƴǘǎ ŀǎ ǘƘŜ ά[ŀǎǘ .Ŝǎǘ ²Ŝǎǘέ (Fig. 1.9).   Western Canada was 

ŜƴǾƛǎƛƻƴŜŘ ŀǎ ǘƘŜ ά.Ŝǎǘ ²ŜǎǘέΥ ŀ bountiful land that surpassed the American west in 

both peace and prosperity.  ¢ƘŜ мфлф ά[ŀǎǘ .Ŝǎǘ ²Ŝǎǘέ ŀŘΣ ƛǎǎǳŜŘ ōȅ ǘƘŜ 5ŜǇŀǊǘƳŜƴǘ ƻŦ 

!ƎǊƛŎǳƭǘǳǊŜ ōƻŀǎǘǎ ƻŦ άƘƻƳŜǎ ŦƻǊ ƳƛƭƭƛƻƴǎέΣ ŀƴŘ άŦŀǊƳǎ ŦǊŜŜέ ƛƴ ²ŜǎǘŜǊƴ /ŀƴŀŘŀ ŦƻǊ 

άǊŀƴŎƘƛƴƎΣέ άŘŀƛǊȅƛƴƎΣέ άƎǊŀƛƴ ǊŀƛǎƛƴƎΣέ άŦǊǳƛǘ ǊŀƛǎƛƴƎΣέ ŀƴŘ άƳƛȄŜŘ ŦŀǊƳƛƴƎέΦ  Lƴ ŀŘŘƛǘƛƻƴ 

ǘƻ ǘƘŜ ά.Ŝǎǘ ²ŜǎǘέΣ ²ŜǎǘŜǊƴ /ŀƴŀŘŀ ǿŀǎ ŀƭǎƻ ǎŜŜƴ ŀǎ ǘƘŜ ά[ŀǎǘ ²ŜǎǘέΣ ǿƘƛŎƘ ǎǘƛƭƭ ƘŀŘ 

ǇƭŜƴǘƛŦǳƭ ŀǊŀōƭŜ ƭŀƴŘ ŦƻǊ ŦŀǊƳƛƴƎΣ ŜǾŜƴ ŀŦǘŜǊ ǘƘŜ άŎƭƻǎƛƴƎέ ƻŦ ǘƘŜ !ƳŜǊƛŎŀƴ ŦǊƻƴǘƛŜǊ ƛƴ ǘƘŜ 

1890s.21  For the historical context was one of colonial contest, and Canadians were 

competing with their American neiƎƘōƻǊǎ ǘƻ ŀǘǘǊŀŎǘ ǘƘŜ άōŜǎǘ Ŏƭŀǎǎέ ƻŦ ƛƳƳƛƎǊŀƴǘǎ ǘƻ 

help build their nation-state.22   

 

Another political cartoon from Laurier Does Things shows a flock of American settlers, 

suitcases in hand, pulled across the Canada-U.S. boundary line, running, tumbling, all 

drawn inexorably northward by a gigantic magnet (Fig. 1.10).  This pamphlet boasted to 

                                                      

21 The U.S. Census of 1890, indicated that the American frontier had officially broken up.  Shortly after, in 1893, historian Frederick Jackson Turner delivered a 

paper to a special meeting of the American Historical Association, held in conjunction with the World's Columbian ExǇƻǎƛǘƛƻƴ ƛƴ /ƘƛŎŀƎƻΣ LƭƭƛƴƻƛǎΦ  ¢ǳǊƴŜǊΩǎ 

paper, ά¢ƘŜ {ƛƎƴƛŦƛŎŀƴŎŜ ƻŦ ǘƘŜ CǊƻƴǘƛŜǊ ƛƴ !ƳŜǊƛŎŀƴ IƛǎǘƻǊȅέ ǿŀǎ ƭŀǘŜǊ published in the Proceedings of the State Historical Society of Wisconsin.  In 

ŎƻƴƧǳƴŎǘƛƻƴ ǿƛǘƘ ǘƘŜ муфл /ŜƴǎǳǎΣ ¢ǳǊƴŜǊΩǎ ƭŜŎǘǳǊŜ ŀƴŘ Ŝǎǎŀȅ ǿŜǊŜ widely interpreted as pronouncements that the American frontier was now closed.  What 

ƛǎ ƳƻǊŜΣ ¢ǳǊƴŜǊΩǎ ǿƻǊƪ ƘŜƭǇŜŘ ǘƻ ŜƴǎƘǊƛƴŜ ǘƘŜ ƛŘŜŀ ƻŦ ǘƘŜ άŦǊƻƴǘƛŜǊέ ŀǎ ƛƴƘŜǊŜƴǘƭȅ connected to dynamism and progress in the American national imaginary.  

¢Ƙƛǎ άŦǊƻƴǘƛŜǊέ ƳȅǘƘƻƭƻƎȅ ŀƭǎƻ ŀǇǇƭƛŜŘ ǘƻ ǘƘŜ ǎȅƳōƻƭƛǎƳ ŀƴŘ ǎƛƎƴƛŦƛŎŀƴŎŜ ŀǘǘǊƛōǳǘŜŘ ǘƻ ǘƘŜ /ŀƴŀŘƛŀƴ ǿŜǎǘΦ  See: Turner, Frederick J. The Significance of the 

Frontier in American History: Address Delivered at the Forty-First Annual Meeting of the State Historical Society of Wisconsin, December 14, 1893., 1894. 

22 Idealizing Canadian peace and prosperity, James Bryce wrote in Canada: an Actual Democracy (1921) that άώǘϐώƘŜǊŜ ƛǎ ƘŀǊŘƭȅ ŀƴȅ pauperism [in Canada] and 

need be none at all.  No such opposition is raised to immigration as has been raised in Australia, so the population is likely to go on increasing for generations 

to come, especially in the western half of the country" (2). 



75 

 

/ŀƴŀŘƛŀƴ ǾƻǘŜǊǎ ƻŦ [ŀǳǊƛŜǊΩǎ ǊƻƭŜ ƛƴ ǇǊƻƳƻǘƛƴƎ ǇƻǇǳƭŀǘƛƻƴ ƎǊƻǿǘƘΦ  The magnet motif 

represents the pull of free land and subsidized travel to Western Canada.  As L.M. 

CƻǊǘƛŜǊΣ /ƘƛŜŦ /ƭŜǊƪ ƻŦ ǘƘŜ LƳƳƛƎǊŀǘƛƻƴ 5ŜǇŀǊǘƳŜƴǘΣ ƛƴ hǘǘŀǿŀ ǿǊƻǘŜ ƛƴ ŀ ƭŜǘǘŜǊΣ ά/ŀƴŀŘŀ 

gives no cold and niggardly reception to desirable settlers who seek her shores in 

response to her invitationέ ό²ƻƻŘǎǿƻǊǘƘ: 35, emphasis mine).  Like Fortier and 

Woodsworth, many British Canadians advocated a path of selective openness to 

immigration.  Canada needed immigrants to fulfill its own vision of westward expansion.  

In the cartoon, Uncle Sam looks on in alarm as his countrymen rush across the boundary 

line north toward the άƎƻƭŘŜƴ ƻǇǇƻǊǘǳƴƛǘȅέ ǘƘŀǘ ŀǿŀƛǘǎ them.  Uncle Sam clings to a 

post bedecked with the Stars and Stripes ǘƻ ŀƴŎƘƻǊ ƘƛƳ ŀƎŀƛƴǎǘ /ŀƴŀŘƛŀƴΩǎ powerful 

pull.  Tailcoat flying behind him, and star-spangled hat whisked off his head, poor Sam 

muses in dismay: "That magnet's got an awful pull.  Seems as though I cant [sic] hardly 

resist it myself".   

 

In addition to the obvious material lure of free farmland and cheap passage, the cartoon 

also presents a number of more symbolic attractions.  The magnet's polls are laden with 

symbolic imagery depicting Canadian nationalism and pride.  Crowning the magnet, 

άƎƻƭŘŜƴ ƻǇǇƻǊǘǳƴƛǘȅέ ƛǎ ŦƭŀƴƪŜŘ ōȅ ϦƎƻƻŘ ƎƻǾŜǊƴƳŜƴǘϦ ŀƴŘ Ϧƭŀǿ ŀƴŘ order".  The 

magnet's lower poles read "churches; schools" and "home rule".  Canada's national 

ŎǊŜŘƻ ƻŦ άǇŜŀŎŜΣ ƻǊŘŜǊΣ ŀƴŘ ƎƻƻŘ ƎƻǾŜǊƴƳŜƴǘέ ƛǎ ŜŎƘƻŜŘ ƛƴ ǘƘŜ ƳŀƎƴŜǘϥǎ ǾŜǊȅ ǇǳƭƭΦ  

Euro-Canadians felt they enjoyed special status through this blend of accountable 
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government and membership in a powerful Empire.  Based on the recommendation of 

the Durham Report (1838), the British Empire had since the 1850s accommodated 

colonial desire for increased self-government without sundering the bonds of imperial 

unity.23  Given the republican leanings of their southern neighbor, Canadian 

pamphleteers werŜ ǿƛǎŜ ǘƻ ŜƳǇƘŀǎƛȊŜ άƘƻƳŜ ǊǳƭŜέ ƛƴ ǘƘŜƛǊ ōƛŘǎ ǘƻ ƭǳǊŜ άŘŜǎƛǊŀōƭŜέ 

farmers away from a nation suspicious of strong central government. 

 

bŀǘƛƻƴŀƭƛǎǘǎ ǊŜŎƻƎƴƛȊŜŘ ǘƘŀǘ ƛƴ ǘƘŜ Ŏƻƭƻƴƛŀƭ ŎƻƴǘŜǎǘ ōŜǘǿŜŜƴ άǿƘƛǘŜ ƳŜƴΩǎ ŎƻǳƴǘǊƛŜǎέΣ 

part of how Canada could hope to trǳƭȅ ōŜŎƻƳŜ ŀ άƎǊŜŀǘ ǇƻǿŜǊέ ŀƴŘ ƴƻǘ ǎƛƳǇƭȅ ŀ άƎǊŜŀǘ 

ƎƻǾŜǊƴƳŜƴǘέΣ ǿŀǎ ǘƻ ƛƴŎǊŜŀǎŜ ƛǘǎ ŀŦŦƭǳŜƴŎŜ ŀƴŘ ƛƴŦƭǳŜƴŎŜΦ  ¢Ƙƛǎ ŎƻǳƭŘ ƻƴƭȅ ƘŀǇǇŜƴ ƛŦ ƛǘ 

first increased its population.  So Canadian nation-builders did their best to recruit 

farmers who could convert the ƭŀƴŘΩǎ fertility into material wealth.  Even while 

nationalists articulated a vision of the Dominion as profoundly British, they also knew 

they needed large numbers of able-ōƻŘƛŜŘ ǎŜǘǘƭŜǊǎΦ  ²ƛǘƘ ǘƘŜ άƻǇŜƴ-door immigration 

ǇƻƭƛŎȅέ ǳƴŘŜǊ tǊƛƳŜ aƛƴƛǎǘŜǊ ²ƛƭŦrid Laurier and Minister of the Interior Clifford Sifton, 

the category of admissible immigrant was expanded to include Eastern Europeans and 

other ethnic whites. 

 

                                                      

23 Francis, Daniel. National Dreams: Myth, Memory, and Canadian History. Vancouver: Arsenal Pulp Press, 1997. 59.  As Daniel Francis elaborates in his study of 

ƘƛǎǘƻǊȅ ǘŜȄǘōƻƻƪǎΣ άώƎϐŜƴŜǊŀǘƛƻƴǎ ƻŦ ǎŎƘƻƻƭŎƘƛƭŘǊŜƴ ƭŜŀǊƴŜŘ ǘƘŀǘ /ŀƴŀŘŀϥǎ ŜȄŀƳǇƭŜ ǿŀǎ ŀ ōŜŀŎƻƴ ǘƻ ǘƘŜ rest of the world, illustrating how the British Empire 

could transform itself into a federation of self-ƎƻǾŜǊƴƛƴƎ ǎƻŎƛŜǘƛŜǎ ǿƛǘƘƻǳǘ ŘƛǎƛƴǘŜƎǊŀǘƛƴƎ ƛƴ ǘƘŜ ǇǊƻŎŜǎǎέ όрф-60).   
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 J.S. Woodsworthôs Taxonomies of Ethnicity 
 

It was not because most ethnic whites were considŜǊŜŘ ƛŘŜŀƭ άǊŀŎƛŀƭ ǎǘƻŎƪέ ǘƘŀǘ ǘƘŜȅ 

were entitled to migrate to Canada.  On the contrary, it was in spite of their relatively 

low placement on taxonomies of whiteness and Europeanness.  We can learn a great 

deal about the ethnic hierarchy understood by Canadian racial nationalists by turning to 

the work of James Shaver Woodsworth (1874-1942).  A vocal racial nationalist, like 

Agnes Laut and Lothrop Stoddard, Woodsworth was a Methodist minister who later 

became a social democratic parlamentarian.  In his now-infamous 1909 book, Strangers 

Within Our Gates, or Coming CanadiansΣ ²ƻƻŘǎǿƻǊǘƘ ǎŜǘǎ ƻǳǘ ǘƻ ǘŀŎƪƭŜ ǘƘŜ άǇǊƻōƭŜƳ ƻŦ 

ƛƳƳƛƎǊŀǘƛƻƴέΦ  

 

²ƻƻŘǎǿƻǊǘƘΩǎ ǇŜǊǎǇŜŎǘƛǾŜǎ Ŏŀƴ ōŜ ǎŜŜƴ ŀǎ ŜƳōƭŜƳŀǘƛŎ ƻŦ Ƙƛǎ ŜǊŀΦ  As historian Marilyn 

Barber explains in her academic introduction to a reprint of his ōƻƻƪΣ ά²ƻƻŘǎǿƻǊǘƘϥǎ 

view of the immigrants was that of an actively involved and well-read English-speaking 

tǊƻǘŜǎǘŀƴǘ /ŀƴŀŘƛŀƴ ƻŦ мфлфέ όȄƛύΦ    ²ƻƻŘǎǿƻǊǘƘ wrote for a similarly Protestant, 

English-literate readership.  And from the outset, it is clear how central the notion of 

άǿƘƛǘŜƴŜǎǎέ ƛǎ ǘƻ /ŀƴŀŘƛŀƴ ƛŘŜƴǘƛǘȅ ƛƴ ǘƘƛǎ ŜǊŀΦ  Lƴ Ƙƛǎ ǇǊŜŦŀŎŜΣ ²ƻƻŘǎǿƻǊǘƘ ŀǎƪǎ: άώǿϐƘŀǘ 

does the ordinary Canadian know about our immigrants?  He classifies all men as white 

ƳŜƴ ŀƴŘ ŦƻǊŜƛƎƴŜǊǎέ όфύΦ  {ƻ as Woodworth explains: άώǘϐƘƛǎ ƭƛǘǘƭŜ ōƻƻƪ ƛǎ ŀƴ ŀǘǘŜƳǇǘ ǘƻ 

introduce the motley crowd of immigrants to our Canadian people and to bring before 
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our young people some of the problems of population with which we must deal in the 

ǾŜǊȅ ƴŜŀǊ ŦǳǘǳǊŜέ όфύΦ  

 

WoodǎǿƻǊǘƘ ƻǇŜƴǎ Ƙƛǎ ŎƘŀǇǘŜǊ ά¢ƘŜ tǊƻōƭŜƳ ƻŦ LƳƳƛƎǊŀǘƛƻƴέ ǿƛǘƘ ŀ quote from 

Commissioner Watchorn that perfectly captures his own position: άώǘϐƘŜǊŜ ŀǊŜ ǘǿƻ 

classes who would pass upon the immigration question.  One says, 'Close the doors and 

let nobody in'; the other says, 'Open wide the doors and let in everybody.'  I am in 

sympathy in neither of these classes.  There is a happy middle path ς a path of 

ŘƛǎŎŜǊƴƳŜƴǘ ŀƴŘ ƧǳŘƎƳŜƴǘέΦ24  {ƻ ǘƘŜ ōǳƭƪ ƻŦ ²ƻƻŘǎǿƻǊǘƘΩǎ ōƻƻƪ ǿŜƛƎƘǎ ǘƘŜ ƳŜǊƛǘǎ 

and shortcomings of various groups of potential immigrants, mostly from Europe, so 

ǘƘŀǘ Ƙƛǎ ȅƻǳƴƎ ά/ŀƴŀŘƛŀƴέ ǊŜŀŘŜǊǎ Ŏŀƴ ŜǾŀƭǳŀǘŜ ǘƘŜ ƴŜǿŎƻƳŜǊǎΦ  !ƴŘ ƛǘ ƛǎ ŎƭŜŀǊ ǘƘŀǘΣ ŦƻǊ 

ƘƛƳΣ ƴƻǘ ŀƭƭ 9ǳǊƻǇŜŀƴǎ ǿŜǊŜ ŎǊŜŀǘŜŘ ŜǉǳŀƭΦ  !ƴŘ ǘƘŜǎŜ ƛŘŜŀǎ ǿŜǊŜ ƴƻǘ ²ƻƻŘǎǿƻǊǘƘΩǎ 

alone.  Rather, he was as a participant in transnational conversations about race, nation, 

and migration, and positioned himself as such, continually engaging with his 

ŎƻƴǘŜƳǇƻǊŀǊƛŜǎΩ ǎƛƳƛƭŀǊ ǿƻǊƪǎ ƻŦ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘ ƭƛǘŜǊŀǘǳǊŜΦ  Lƴ Ƙƛǎ ŎƘŀǇǘŜǊ ƻƴ ά¢ƘŜ 

tǊƻōƭŜƳ ƻŦ LƳƳƛƎǊŀǘƛƻƴέ ²ƻƻŘǎǿorth cites John R. Commonsτa vocal American 

                                                      

24 (161).  Woodsworth is probably referring to Robert Watchorn, an English immigrant who had been written up in a 1905 issue of Success Magazine, in an article 

by J. Herbert Welch, as  "The Man who Climbed Out: The Life-{ǘƻǊȅ ƻŦ ŀ .ƻȅ LƳƳƛƎǊŀƴǘ ǿƘƻ Ƙŀǎ .ŜŎƻƳŜ /ƻƳƳƛǎǎƛƻƴŜǊ ƻŦ LƳƳƛƎǊŀǘƛƻƴέ ό±ƻƭΦ уΣ bƻΦ мооΣ bŜǿ 

York, p. 386). 
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proponent of immigration restrictionτwho had invoked the metaphor of a line dividing 

desirables from undesirables: within Europe.25  

 

WΦ{Φ ²ƻƻŘǎǿƻǊǘƘ ǉǳƻǘŜǎ /ƻƳƳƻƴǎΣ ǿƘƻ ǿǊƻǘŜ ǘƘŀǘ ǘƘŜǊŜ ǿŀǎ άώŀϐ line drawn across the 

Continent of Europe from northeast to southwest, separating...countries not only of 

ŘƛǎǘƛƴŎǘ ǊŀŎŜǎ ōǳǘ ŀƭǎƻ ƻŦ ŘƛǎǘƛƴŎǘ ŎƛǾƛƭƛȊŀǘƛƻƴǎέ όмспΣ ŎƛǘƛƴƎ /ƻƳƳƻƴǎύΦ  ¢Ƙƛǎ ƛƴǾƛǎƛōƭŜ ƭƛƴŜ 

ŘƛǾƛŘŜŘ άtǊƻǘŜǎǘŀƴǘ 9ǳǊƻǇŜ ŦǊƻƳ /ŀǘƘƻƭƛŎ 9ǳǊƻǇŜΦΦΦΦǊŜǇǊŜǎŜƴǘŀǘƛǾŜ ƛƴǎǘƛǘutions from 

absolute monarchies...lands where education is universal to land where illiteracy 

ǇǊŜŘƻƳƛƴŀǘŜǎέΦ  Lǘ ŀƭǎƻ ŘƛǾƛŘŜŘ άǇǊƻƎǊŜǎǎƛǾŜέΣ άǎƪƛƭƭŜŘέ ƭŀōƻǊΣ ƳŀƴǳŦŀŎǘǳǊƛƴƎΣ ŀƴŘ 

ŀƎǊƛŎǳƭǘǳǊŜ ŦǊƻƳ άǇǊƛƳƛǘƛǾŜ ƘŀƴŘ ƛƴŘǳǎǘǊƛŜǎΣ ōŀŎƪǿŀǊŘ ŀƎǊƛŎǳƭǘǳǊŜ ŀƴŘ ǳƴǎƪƛƭƭŜŘ ƭŀōƻǊέΣ 

ŀƴŘ ǎŜǇŀǊŀǘŜŘ άŜŘǳŎŀǘŜŘΣ ǘƘǊƛŦǘȅ ǇŜŀǎŀƴǘǊȅέ ŦǊƻƳ άŀ ǇŜŀǎŀƴǘǊȅ ǎŎŀǊŎŜƭȅ ŀ ǎƛƴƎƭŜ 

ƎŜƴŜǊŀǘƛƻƴ ǊŜƳƻǾŜŘ ŦǊƻƳ ǎŜǊŦŘƻƳέ όмспύΦ  .ǳǘ Ƴƻǎǘ ƛƳǇƻǊǘŀƴǘƭȅΣ ǘƘƛǎ ƭƛƴŜ άǎŜǇŀǊŀǘŜǎ 

¢ŜǳǘƻƴƛŎ ǊŀŎŜǎ ŦǊƻƳ [ŀǘƛƴΣ {ƭŀǾΣ {ŜƳƛǘƛŎ ŀƴŘ aƻƴƎƻƭƛŀƴ ǊŀŎŜǎέ όмспύΦ 

 

This last point gets to the heart of the matter.  WoodsworthΩǎ and Commons's 

discussion of the boundaries of this color line dividing superior and inferior European 

races, cultures, and civilizations attests to the obsessive fear of racial nationalists of this 

                                                      

25 John R. Commons from "Racial Composition of the American People," Chautauqua (1903-4), quoted in James S. Woodsworth, Strangers within our gates or 

Coming Canadians (Toronto and Buffalo: University of Toronto Press, 1972), 164.  Also see: Thompson, John H. "American Muckrakers and Western Canadian 

Reform." The Journal of Popular Culture IV, no. 4 (1971): 1060-70.  

(<http:/ /umanitoba.ca/centres/ukrainian_canadian/ucpbf/conferences/multiculturalism.html#shkandrij21>) 

http://umanitoba.ca/centres/ukrainian_canadian/ucpbf/conferences/multiculturalism.html#shkandrij21
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era to the prospect of racial mixing.  Woodsworth dismisses ŀƴǘƛǊŀŎƛǎǘǎΩ άǳƴŦƻǳƴŘŜŘ 

optimism that confidently asserts that the mingling of the races is in the highest 

interests of our country.  We get the strength of the North, the beauty of the South, and 

the wisdom of the East; such is the line of thought often presented in after dinner 

ǎǇŜŜŎƘŜǎέ όмунύΦ  .ȅ ŎƻƴǘǊŀǎǘΣ ²ƻƻŘǎǿƻǊǘƘ ŀƴŘ Ƙƛǎ ǇŜŜǊǎ άƳǳǎǘ ώŀƭǎƻϐ ŎƻƴŦŜǎǎ ǘƻ ŀ 

certain optimism...that ultimately a higher [racial and national] type might be 

ŘŜǾŜƭƻǇŜŘέ όмунύΦ  IŜ ƎƻŜǎ ƻƴ ǘƻ ŀǊƎǳŜ ǘƘŀǘ άώƛϐƴ ǘƘŜ ƻƭŘŜǊ ŀƴŘ ƳƻǊŜ ǇŜǊƳŀƴŜƴǘ ǊŀŎŜǎ 

and civilizations there is little variation from type; they are conservative, fixed, 

stationary.  But with the mingling of the races there is a tendency to variation.  The 

newer nations arŜ ƛƴ ŀ ǎǘŀǘŜ ƻŦ ǳƴǎǘŀōƭŜ ŜǉǳƛƭƛōǊƛǳƳέ όмунύΦ  CƻǊ ²ƻƻŘǎǿƻǊǘƘΣ ǘƘƛǎ 

ƳŜŀƴǘ άŀƴ ƻǇǇƻǊǘǳƴƛǘȅ ŦƻǊ ŎƘŀƴƎŜέ ōǳǘ ǿƻǳƭŘ ǘƘŀǘ άŎƘŀƴƎŜ ōŜ ŦƻǊ ōŜǘǘŜǊ ƻǊ ŦƻǊ ǿƻǊǎŜΚέ 

(183). This was what he and other racial nationalists hoped to determine, by acting as 

architects of nation-building. 

 

In the prevailing paradigm, this European color line was an extension of the global color 

line.  Part of the reason 9ŀǎǘŜǊƴ ŀƴŘ {ƻǳǘƘŜǊƴ 9ǳǊƻǇŜŀƴ άǊŀŎŜǎέ ǿŜǊŜ ǾƛŜǿŜŘ ǿƛǘƘ 

suspicion was because of their proximity to Asia, Africa, and the Middle East, and the 

history of interaction between these regions.  In the racial nationalist imagination, the 

body politic and character of Eastern and Southern Europeans had already been 

contaminated by contact with the darker-skinned peoples of the worldτthe damnable 

ŀƴŘ ŘŜƎǊŀŘƛƴƎ ŜŦŦŜŎǘ ƻŦ ǿƘƛŎƘ ƛƳǇŀǊǘŜŘ ǘƘŜǎŜ ƭŜǎǎŜǊ ǊŀŎŜǎΩ ƛƴŦŜǊƛƻǊ ǘǊŀƛǘǎτrendering 
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ǘƘŜǎŜ ŜǘƘƴƛŎ ǿƘƛǘŜǎ ƳƻǊŜ άǇǊƛƳƛǘƛǾŜέΣ άōŀŎƪǿŀǊŘέΣ ŀƴŘ ƻŦ ǉǳŜǎǘƛƻƴŀōƭŜ ǾŀƭǳŜ ǘƻ ƴŜǿ 

nation-states.  Racial nationalists envisioned a crucial link between race/ethnicityτin 

this era, the terms were frequently used as synonymsτand inherent capabilities for 

citizenship.   

 

In keeping with dominant notions of race and ethnicity in his era, Woodsworth saw 

these categories as fixed and essentialτand as having moral, social, and political, as 

well as biological dimensions.26  ²ƻƻŘǎǿƻǊǘƘ ǿǊƻǘŜΣ ǘƘŀǘ άώǘϐƘŜ ŜǘƘƴƛŎ ŎƘŀǊŀŎǘŜǊ Ƙŀǎ ŀ 

profound influence on the choice between the two modes of government.  With some 

peoples individual autonomy ς independence of character ς is stroƴƎƭȅ ǘǊŀŎŜŘέΣ ŀǎ ǿŀǎ 

ǘƘŜ ŎŀǎŜ άŀƳƻƴƎ ǘƘŜ DŜǊƳŀƴƛŎ ƴŀǘƛƻƴǎέ όмунΣ ǉǳƻǘƛƴƎ DǊŀǎǎŜǊƛŜύΦ  .ȅ ŎƻƴǘǊŀǎǘΣ άǿƛǘƘ ǘƘŜ 

Latin nations in general ς it is quite different...they...prefer to discharge the functions of 

ǘƘƛƴƪƛƴƎ ŀƴŘ ǿƛǎƘƛƴƎ ǳǇƻƴ ƻǘƘŜǊǎέ όмунΣ ǉǳƻǘƛƴƎ DǊŀǎserie).  In their mental 

sluggishness, their lack of initiative and of a keening desire for freedom and 

                                                      

26 Woodsworth explicitly references Social Darwinist ideas, writing: ά[s]urely the whole concept of evolution is founded on the implicit faith that the world is 

moving towards higher things, and that spiritual forces are destined to prevail.  Example, training, higher motives, religious impulses are more potent than 

ǊŀŎŜ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎǎΣ ŀƴŘ ǿƛƭƭ ŘŜǘŜǊƳƛƴŜ ǘƘŜ ŦǳǘǳǊŜ ƻŦ ƻǳǊ ǇŜƻǇƭŜέ όмуоύΦ  ²ƘƛƭŜ ƘŜ ōŜƭƛŜǾŜǎ ǘƘŀǘ άƴǳǊǘǳǊŜέ ŀƴŘ ǘƘŜ ƎǳƛŘŀƴŎŜ ƻŦ the state can help people to 

ƛƳǇǊƻǾŜΣ ƘŜ ŀƭǎƻ ōŜƭƛŜǾŜǎ ǘƘŀǘ άƴŀǘǳǊŜέ ŀƴŘ ǎǘŀǘŜ ƛƴǘŜǊǾŜƴǘƛƻƴ ŀǊŜ ƛƴŀŘŜǉǳŀǘŜ ǊŜƳŜŘƛŜǎ ŦƻǊ ǘƘŜ ƛƴƘŜǊŜƴǘ ōƛƻƭƻƎƛŎŀƭ ƛƴŦŜǊƛƻǊƛǘy of some groups.  For instance, 

he says of the ά[ŜǾŀƴǘƛƴŜ ǊŀŎŜǎέ ƻŦ ǘƘŜ ά9ŀǎǘŜǊƴ aŜŘƛǘŜǊǊŀƴŜŀƴΣέ ǘƘŀǘ is Greeks, Armenians, Turks, and Syrians that: άǘƘŜǎŜ ǇŜƻǇƭŜ ŀǊŜ ƳŀƴƛŦŜǎǘƭȅ ƴƻǘ ŦƛǘǘŜŘ 

ŦƻǊ ƭƛŦŜ ƛƴ ²ŜǎǘŜǊƴ /ŀƴŀŘŀέ όмофύΣ ǎŀȅƛƴƎ άǘƘŜȅ ŀǊŜ ƎŜƴŜǊŀƭƭȅ ƻŦ ŀ Ƴƻǎǘ ǳƴŘŜǎƛǊŀōƭŜ ŎƭŀǎǎΤ ŀƴŘΣ ǿƘƛƭŜ ƴƻǘ ǾƛŎƛƻǳǎΣ ǘƘŜƛǊ ƛƴǘŜƭƭŜŎǘǳŀƭ ƭŜǾŜƭ ƛǎ ƭƻǿέ όмоуύΣ and that 

in addition, άώǘϐƘŜ Ƴƻǎǘ ŘŀƴƎŜǊƻǳǎ ŦŜŀǘǳǊŜ ƛǎ ǘƘŜ ƎŜƴŜǊŀƭ ǇǊŜǾŀƭŜƴŎŜ ƻŦ ƭƻŀǘƘǎƻƳŜ ŀƴŘ ŎƻƴǘŀƎƛƻǳǎ ŘƛǎŜŀǎŜǎέ όмоуύΦ  Woodsworth also quotes Dr. Allan 

aŎ[ŀǳƎƘƭƛƴΣ ǿƘƻ άƛǎ ŜǾŜƴ ƳƻǊŜ ŜƳǇƘŀǘƛŎ ƛƴ Ƙƛǎ ŘƛǎŀǇǇǊƻǾŀƭ ƻŦ ǘƘŜǎŜ ƛƳƳƛƎǊŀƴǘǎέ όмофύ ŀƴŘ ǿƘƻ ŀǊƎǳŜǎ ǘƘŀǘ άǘƘŜ ƳŜntal processes of these people have an 

hǊƛŜƴǘŀƭ ǎǳōǘƭŜǘȅΣέ ƛƴŎƭǳŘƛƴƎ άƛƴǘǊƛƎǳŜΣ ŘŜŎŜƛǘΣ ŀƴŘ ǎŜǊǾƛƭƛǘȅΦΦΦǘƘŜȅ ƭƛŜ Ƴƻǎǘ ƴŀǘǳǊŀƭƭȅ ŀƴŘ ōȅ ǇǊŜŦŜǊŜƴŎŜΣ ŀƴŘ ƻƴƭȅ ǘŜƭƭ ǘƘŜ truth when it will serve their purpose 

ōŜǎǘέ όмофύΦ  aŎ[ŀǳƎƘƭƛƴ ŀƭǎƻ ŎƭŀƛƳǎ ǘƘŀǘ ǘƘŜǎŜ άǇŀǊŀǎƛǘŜǎ ŦǊƻƳ ǘƘŜ ƴŜŀǊ 9ŀǎǘέ ōƻŀǎǘ ŀ άƳƛǎŜǊŀōƭŜ ǇƘȅǎƛǉǳŜ ŀƴŘ ǘŜƴŘŜƴŎȅ ǘƻ ŎƻƳƳǳƴƛŎŀōƭŜ ŘƛǎŜŀǎŜέ ŀƴŘ ŀǊŜ ŀ 

άŘƛǎǘinct menace, in their crowded, ǳƴǎŀƴƛǘŀǊȅ ǉǳŀǊǘŜǊǎΣ ǘƻ ǘƘŜ ƘŜŀƭǘƘ ƻŦ ǘƘŜ ŎƻƳƳǳƴƛǘȅέ όмофύΦ  ¢ƘŜǎŜ ŜǘƘƴƛŎ ǿƘƛǘŜǎ ǿŜǊŜ ƻǎǘŜƴǎƛōƭȅ ǎƻ ǳƴŘŜǎƛǊŀōƭŜ ǘƘŀǘ they 

άŘƻ ƴƻǘ ŎƻƳǇŀǊŜ ŦŀǾƻǊŀōƭȅ ŜǾŜƴ ǿƛǘƘ ǘƘŜ /ƘƛƴŜǎŜΣ ŀƴŘ ǘƘŜ Ƴƻǎǘ ŎƻƴǎƻƭƛƴƎ ŦŜŀǘǳǊŜ ƻŦ ǘƘŜƛǊ ŎƻƳƛƴƎ Ƙŀǎ ōŜŜƴ ǘƘŀǘ ǘƘŜȅ ŦƻǊƳ ŀ ŎƻƳparatively small part of our 

ǘƻǘŀƭ ƛƳƳƛƎǊŀǘƛƻƴέ όмофύ. 
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individualism, these ethnic white races were for all the world like the inferior black, 

brown, and yellow races Woodsworth and his contemporaries so feared might 

undermine their national vision. 

 

Woodsworth deeply recognized the need for immigration, in order to build both the 

symbolic and material foundation of the nation-state.  But he desperately wanted 

newly-minted citizens to be capable of fulfilling Ƙƛǎ ŘǊŜŀƳǎ ŦƻǊ /ŀƴŀŘŀΩǎ ŦǳǘǳǊŜΦ  {ƻ ƘŜ 

exhorted policy-ƳŀƪŜǊǎ ŀƴŘ ǘƘŜ /ŀƴŀŘƛŀƴ ǇǳōƭƛŎ ǘƻ ƻƴƭȅ ŀŎŎŜǇǘ ǘƘŜ Ƴƻǎǘ άŘŜǎƛǊŀōƭŜέ 

immigrants, and spent most of the book identifying and cataloging them.  Interestingly, 

while he claimed to have written the book to ƛƴŦƻǊƳ άǘƘŜ ƻǊŘƛƴŀǊȅ /ŀƴŀŘƛŀƴέΣ ƘŜ ƴŜǾŜǊ 

defined this existing in-ƎǊƻǳǇΦ  .ǳǘ ǿƘŀǘ ƛǎ ŎƭŜŀǊΣ ƘƻǿŜǾŜǊΣ ƛǎ ǘƘŀǘ ά/ŀƴŀŘƛŀƴέ ǿŀǎ ŀ ōƻǘƘ 

ŀ ŦŀǾƻǊŀōƭŜ ŀƴŘ ǊŜƭŀǘƛǾŜƭȅ ƴŜǿ ŎŀǘŜƎƻǊȅΦ  ²ƻƻŘǎǿƻǊǘƘ ǿǊƻǘŜ ǘƘŀǘ άώǿϐƛǘƘƛƴ ǘƘŜ Ǉŀǎǘ 

decade Canada has risen from the status of a colony to that of a nation.  A national 

consciousness has developed ς that is, a nation has been born.  A few years ago 

Canadian-born children described themselves as English, Irish, Scotch or French...To-day 

our children boast themselves Canadians, and the latest arrivals from Austria or Russia 

ƘŜƭǇ ǘƻ ǎǿŜƭƭ ǘƘŜ ŎƘƻǊǳǎΣ ϥ¢ƘŜ aŀǇƭŜ [ŜŀŦ CƻǊŜǾŜǊϥέ όмсύΦ  IŜ ƎƻŜǎ ƻƴ ǘƻ ǎŀȅ ǘƘŀǘ άώǘϐƘŜǊŜ 

has not been sufficient time to develop a fixed Canadian type, but there is a certain 

indefinite something that at once unites and distinguishes us from all the world besides.  

Our hearts all thrill in response to the magical phrase τ 'This Canada of Ours!'  We are 

/ŀƴŀŘƛŀƴǎέ όмсύΦ   
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As with the 1903 Laurier Does Things cartoon, it is clear to Woodsworth that Canada 

needed Canadians, that these Canadians could be made, and that ethnic whites were 

not considered completely irredeemable as material from which to make them.  

Assimilation to Anglo-Canadian ways could ameliorate some of the harm caused by 

centuries of interracial contact.  But the most important consideration was that Canada, 

by extension, not be contaminated.  As Woodsworth argued: άώƛϐǘ ƛǎ ŜȄǘǊŜƳŜƭȅ 

undesirable that thousands of foreigners of questionable value from a mental, moral 

and physical point of view should be allowed to invade well-governed and prosperous 

communities...expose healthy people to contagious diseases common to the poorest 

ŎƭŀǎǎŜǎ ƻŦ 9ǳǊƻǇŜΣ ώŀƴŘϐ ŎƻǊǊǳǇǘ ǘƘŜ ōƻŘȅ ǇƻƭƛǘƛŎέ όмулΣ ǉǳƻǘƛƴƎ ²ƘŜƭǇƭŜȅύΦ     

 

¢ƘŜ 9ǳǊƻǇŜŀƴ /ƻƭƻǊ [ƛƴŜ ŀƴŘ άLƴŦŜǊƛƻǊέ White Men 
 

{ƻ ǘƘŜ ƳƛƎǊŀǘƛƻƴ ƻŦ ǘƘŜǎŜ {ƻǳǘƘŜǊƴ ŀƴŘ 9ŀǎǘŜǊƴ ŜǘƘƴƛŎ ǿƘƛǘŜǎ ƻŦ άǉǳŜǎǘƛƻƴŀōƭŜ ǾŀƭǳŜέ 

could be permitted, but had to be contained, controlled, and managed with caution.  

This concern for appropriate distribution resulted from the fear that ethnic white 

ƛƳƳƛƎǊŀƴǘǎ ƳƛƎƘǘ ƴƻǘ ŀǎǎƛƳƛƭŀǘŜ ŀƴŘ ōŜŎƻƳŜ άǘǊǳŜέ /ŀƴŀŘƛŀƴǎ, but would instead form 

ƛǎƻƭŀǘŜŘ ǇƻŎƪŜǘǎ ƻŦ hƭŘ ²ƻǊƭŘ άōŀŎƪǿŀǊŘƴŜǎǎέτan ever-present preoccupation that 

saturates Strangers Within our Gates.  Woodsworth writes with grave seriousness that 

άώǿϐƘŜƴ ƛƳƳƛƎǊŀƴǘǎ ǎŜƎǊŜƎŀǘŜ ǘƘŜƳǎŜƭǾŜǎ ƛƴ ǾŀǊƛƻǳǎ ǉǳŀǊǘŜǊǎ ƻŦ ƻǳǊ ƎǊŜŀǘ ŎƛǘƛŜǎΣ ƻǳǊ 
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language ceases to be a necessity to them.  The most essential elements of their foreign 

ŜƴǾƛǊƻƴƳŜƴǘ ǘƘŜȅ ƘŀǾŜ ōǊƻǳƎƘǘ ǿƛǘƘ ǘƘŜƳέ όнмнύΦ  !ǎǎƛƳƛƭŀǘƛƻƴΣ ƛƴǘŜƎǊŀǘƛƻƴΣ ŀƴŘ 

ά/ŀƴŀŘƛŀƴƛȊŀǘƛƻƴέ ǿŀǎ ǊŜǉǳƛǊŜŘ ǘƻ ǘǳǊƴ άŀƭƛŜƴ ǊŀŎŜǎέ ƛƴǘƻ ƎƻƻŘ ŎƛǘƛȊŜƴǎΣ ǇŀǊǘƛŎǳƭŀǊƭȅ 

since Woodsworth believed that certain ethnic groups had inherent tendencies to cling 

to their countrymen and Old World ways.   

 

CƻǊ ƛƴǎǘŀƴŎŜΣ ƛƴ ²ƻƻŘǎǿƻǊǘƘΩǎ ŜǎǘƛƳŀǘƛƻƴΣ ά[t]he Hungarians are inclined to be clannish.  

¢ƘŜȅ ŦƻǊƳ Ŏƭǳōǎ ƻŦ ǘƘŜƛǊ ƻǿƴΣ ŀƴŘ ǎŜŜƳ ŎƻƴǘŜƴǘ ǘƻ ƭƛǾŜ ƭŀǊƎŜƭȅ ōȅ ǘƘŜƳǎŜƭǾŜǎέ όммуύΦ  

¸Ŝǘ ǘƘŜȅ ǿŜǊŜ ƻǎǘŜƴǎƛōƭȅ ǎǳƛǘŜŘ ŦƻǊ /ŀƴŀŘƛŀƴ ƭƛŦŜ ƛƴ ƻǘƘŜǊ ǿŀȅǎΣ ǎƛƴŎŜ ǘƘŜȅ ǿŜǊŜ ŀƭǎƻ άŀ 

race of farmers, [and] easily adapǘ ǘƘŜƳǎŜƭǾŜǎ ǘƻ ŎƻƴŘƛǘƛƻƴǎ ƻƴ ǘƘŜ ǇǊŀƛǊƛŜέ όммсύΦ  

!ŎŎƻǊŘƛƴƎ ǘƻ ²ƻƻŘǎǿƻǊǘƘϥǎ ǊŀŎƛŀƭκŜǘƘƴƛŎ ǘŀȄƻƴƻƳȅΣ άώǘϐƘŜ IǳƴƎŀǊƛŀƴǎ ƻǊ aŀƎȅŀǊǎΣ ŀǊŜ 

on the whole probably more progressive than the majority of the Slavs.  Someone has 

ǎŀƛŘ ǘƘŀǘ ǘƘŜȅ ŀǊŜ ΨƳƻǊŜ ƛƴǘŜƭƭƛƎŜƴǘ ŀƴŘ ƭŜǎǎ ƛƴŘǳǎǘǊƛƻǳǎΩέ όммсύΦ  ¢ƘŜ IǳƴƎŀǊƛŀƴǎ ǿŜǊŜΣ ƛƴ 

²ƻƻŘǎǿƻǊǘƘϥǎ ƻǇƛƴƛƻƴΣ άōŜǘǘŜǊ ŜŘǳŎŀǘŜŘ ǘƘŀƴ ǘƘŜ {ƭŀǾǎέ όммуύ ŀǎ ǿŜƭƭ ŀǎ άƳƻǊŜ 

ambitious, and readily rise above the heavy plodding kinds of work in which both are at 

ŦƛǊǎǘ ŜƴƎŀƎŜŘέ όммсύΦ  ¢ƘǳǎΣ ǎƛƴŎŜ ǘƘŜ aŀƎȅŀǊ άŀƳōƛǘƛƻƴ ǎŜŜƳǎ ǘƻ ōŜ ǘƻ ƻǿƴ ǘƘŜƛǊ ƻǿƴ 

ƭŀƴŘΦΦΦǘƘŜȅ ǎƻƻƴ ƳŀƪŜ ŀ ƘƻƳŜ ŀƴŘ ōŜŎƻƳŜ ǇǊƻǎǇŜǊƻǳǎ ǎŜǘǘƭŜǊǎΦέ  5ŜǎǇƛǘŜ ǘƘŜ ŦŀŎǘ ǘƘŀǘ 

ǘƘŜ IǳƴƎŀǊƛŀƴǎ ǿŜǊŜ άƛƴǘŜƴǎŜƭȅ ǇŀǘǊƛƻǘƛŎΣέ ƛƴ ŎƻƳōƛƴŀǘƛƻƴ ǿƛǘƘ ǘƘŜƛǊ άŎƭŀƴƴƛǎƘέ 

ŘƛǎǇƻǎƛǘƛƻƴΣ άǎƛƴŎŜ ǘƘŜȅ ƘŀǾŜ ŘŜŎƛŘŜŘ ǘƻ make Canada their home, [they] are taking a 

ƎǊŜŀǘ ƛƴǘŜǊŜǎǘ ƛƴ ǇƻƭƛǘƛŎǎΦ  Lƴ ǘƛƳŜ ǘƘŜȅ ƻǳƎƘǘ ǘƻ ƳŀƪŜ ƎƻƻŘ ŎƛǘƛȊŜƴǎέ όммуύΦ 
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Similarly, Woodsworth writes that the Ruthenians (Ukrainians)Σ άŀ {ƭŀǾƛŎ ǇŜƻǇƭŜέ ŀƭǎƻ 

ƪƴƻǿƴ ŀǎ άDŀƭƛŎƛŀƴǎέ ǿŜǊŜ ƎŜƴŜǊŀƭƭȅ ƘŜƭŘ άώƛϐLƴ ǎƻ ƭƻǿ ŀƴ ŜǎǘƛƳŀǘƛƻƴΧǘƘŀǘ ǘƘŜ ǿƻǊŘ 

DŀƭƛŎƛŀƴ ƛǎ ŀƭƳƻǎǘ ŀ ǘŜǊƳ ƻŦ ǊŜǇǊƻŀŎƘέ όммлύΦ  IƻǿŜǾŜǊΣ ŘŜǎǇƛǘŜ ǿƛŘŜǎǇǊŜŀŘ ǎǘŜǊŜƻǘȅǇŜǎ 

ƻŦ wǳǘƘŜƴƛŀƴǎ ŀǎ ǾƛƻƭŜƴǘ ŎǊƛƳƛƴŀƭǎΣ άώƳϐǳŎƘ ƻŦ ǘƘŜ ǊƻǳƎƘ ǿƻǊƪ ƻŦ ƴŀǘƛƻƴ-building is being 

ŘƻƴŜ ōȅ ǘƘŜ ŘŜǎǇƛǎŜŘ DŀƭƛŎƛŀƴέ όммлύΦ  wŜŦŜrring to  the ongoing national project of 

ǊŀƛƭǊƻŀŘ ŎƻƴǎǘǊǳŎǘƛƻƴΣ ²ƻƻŘǎǿƻǊǘƘ ǎǘŀǘŜŘ ǘƘŀǘ άǿƘŜǊŜ ǘƘŜ ǎǘŜŜƭ ƛǎ ōŜƛƴƎ ƭŀƛŘ ŦƻǊ ǘƘŜ 

coming settler, can be found the grimy, stolid Galician, puffing his ever-present cigarette 

and working with a physical endurance bred of centuries of peasant life and an 

indifference to hardships that sŜŜƳ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎ ƻŦ ǘƘŜ {ƭŀǾέΦ27  What was more, these 

ƳƛƎǊŀƴǘǎ ǿŜǊŜ ŀǘ ƭŀǎǘ άōŜƎƛƴƴƛƴƎ ǘƻ ƛƴǘŜǊƳƛƴƎƭŜ ǿƛǘƘ ǘƘŜ ǇŜƻǇƭŜǎ ƻŦ ƻǘƘŜǊ ƴŀǘƛƻƴŀƭƛǘƛŜǎέΣ 

ǿƘƛŎƘ ǎƘƻǿǎ ǎƛƎƴǎ ƻŦ άǘƘŜ ƭŜŀǾŜƴ ƻŦ Western civilization at work upon the mind of the 

wǳǘƘŜƴƛŀƴ ƛƳƳƛƎǊŀƴǘέΣ ΨǊŜǾŜŀƭŜŘΩ ōȅ ǘƘŜ άǎǇƛǊƛǘέ ƻŦ ǘƘŜ άŦǊŜŜŘƻƳ ƻŦ ǘƘŜ ƴŜǿ ǿƻǊƭŘέ 

(113).  Woodsworth concluded that there was some hope for the Ruthenians after all, 

ŀƴŘ ǘƘŀǘ άώǇϐǊƻǇŜǊ ŘƛǎǘǊƛōǳǘƛƻƴ ŀƴŘ ŜŘǳcation seem the two most important factors in 

ǘǊŀƴǎŦƻǊƳƛƴƎ ǘƘŜǎŜ {ƭŀǾǎ ƛƴǘƻ /ŀƴŀŘƛŀƴǎέ όммпύΦ 

 

                                                      

27 Woodsworth, James Shaver.   Strangers within Our Gates; or Coming Canadians. Introd. Marilyn Barber.  Toronto; Buffalo: University of Toronto Press, 1972. 

112.  ²ƻƻŘǎǿƻǊǘƘΩǎ ŘƛǎŎǳǎǎƛƻƴ ƻŦ ǘƘŜ ά{ƭŀǾ ƛƴǾŀǎƛƻƴέ όмуп-6) strikingly parallels discussions of Chinese migration in some ways ς mainly in terms of the 

freighted languagŜ ƻŦ άƛƴǾŀǎƛƻƴέ ŀƴŘ ŀƭǎƻ ǘƘŜ ƛŘŜŀ ǘƘŀǘ ǎƻƳŜ άŦƻǊŜƛƎƴέ ƳƛƴƻǊƛǘȅ ǿŀǎ ǊŜǎǇƻƴǎƛōƭŜ ŦƻǊ ŘƛƳƛƴƛǎƘƛƴƎ ǘƘŜ ǎǘŀƴŘŀǊŘ ƻŦ ƭŀōƻǊ ŦƻǊ ǿƘƛǘe, English-

speaking workingmen. 



86 

 

Some ethnic groups were more difficult to define on the taxonomy used by 

²ƻƻŘǎǿƻǊǘƘ ŀƴŘ ƻǘƘŜǊ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎΦ  CƻǊ ƛƴǎǘŀƴŎŜΣ [ƛǘƘǳŀƴƛŀƴǎΣ ǿƘƻ ŀǊŜ άƴŜƛǘƘŜǊ 

TŜǳǘƻƴǎ ƴƻǊ {ƭŀǾǎΣ ōǳǘ ōŜƭƻƴƎ ǘƻ ŀ ǎŜǇŀǊŀǘŜ ōǊŀƴŎƘ ƻŦ ǘƘŜ !Ǌȅŀƴ ǊŀŎŜέ όмлнύΦ  .ǳǘ ŎƭŜŀǊƭȅΣ 

Woodsworth managed to slot Lithuanians in somewhere, as he did with all groups, as 

ǿŜƭƭ ŀǎ ǘƻ ŎƻƴŎƭǳŘŜ ǘƘŀǘ ǘƘŜȅ άŀǊŜ ƛƴŘǳǎǘǊƛƻǳǎ ŀƴŘ ƎƻƻŘ-natured, but, like their Slavic 

ƴŜƛƎƘōƻǊǎΣ ŀǊŜ ŀŘŘƛŎǘŜŘ ǘƻ ŘǊǳƴƪŜƴ ǎǇǊŜŜǎέ όмлнύΦ  {ƛƳƛƭŀǊƭȅΣ ƻŦ ǘƘŜ .ŀƭƪŀƴ ǎǘŀǘŜǎ ŀƴŘ 

άŦŀǊ 9ŀǎǘŜǊƴ 9ǳǊƻǇŜέ ŀƴŘ ƛǘǎ άŀƭƳƻǎǘ ƛƴŜȄǘǊƛŎŀōƭŜ ǘŀƴƎƭŜ ƻŦ ǊŀŎŜǎΣέ ²ƻƻŘǎǿƻǊǘƘ ǾŜƴǘǳǊŜǎ 

to his readers: άǘƘŜǊŜ ŀǊŜ ŦŜǿ ŎƛǾƛƭƛȊŜŘ ǇƻǊǘƛƻƴǎ ƻŦ ǘƘŜ ƎƭƻōŜ ŎƻƴŎŜǊƴƛƴƎ ǿƘich you know 

ǎƻ ƭƛǘǘƭŜέ όмнлύΦ  IŜ ƎƻŜǎ ƻƴ ǘƻ ŜȄǇƭŀƛƴ ǘƘŀǘ άǘƘŜ .ŀƭƪŀƴ ǇŜƴƛƴǎǳƭŀ Ƙŀǎ ŦƻǊƳŜŘ ǘƘŜ 

battleground between the east and the west; it has been the buffer between Europe, 

ŀƴŘ !ǎƛŀ ǿƛǘƘ ƛǘǎ ǿŜǎǘǿŀǊŘ ǎǿŜŜǇƛƴƎ ƘƻǊŘŜǎέ όмнлύΦ  ¢ƘƻǳƎƘ ƘŜ ŘƛǎŎƻǳƴǘǎ ƛǘ ŀǎ being 

άŦŀǊ ŦǊƻƳ ŎǊŜŘƛōƭŜΣέ ƘŜ ŜȄǇƭŀƛƴǎ ǘƘŀǘ ǘƘŜǎŜ 9ŀǎǘŜǊƴ 9ǳǊƻǇŜŀƴ ƳƛƎǊŀƴǘǎ άŀǊŜ ǎŀƛŘ ǘƻ 

ǊŜŦǳǎŜ ǿƻǊƪΣ ŀƴŘ ǇǊŜŦŜǊ ǘƻ ǎǘŀǊǾŜ ǊŀǘƘŜǊ ǘƘŀƴ ƭŀōƻǊέ όмннύΣ ƘŜ ŘƻŜǎ ōǊŀƴŘ ǘƘŜƳ 

άƴŀǘǳǊŀƭƭȅ ǎǳǎǇƛŎƛƻǳǎέ ŀƴŘ ŀǊƎǳŜǎ ǘƘŀǘ άǘƘŜƛǊ ƛƎƴƻǊŀƴŎŜ ƻŦ /ŀƴŀŘƛŀƴ ŎǳǎǘƻƳǎ ŀƴŘ ǘƘŜ 

English language has added to the difficulties.  They are a simple, sluggish people, who 

have been oppressed and down-trodden for ages; therefore, it can scarcely be expected 

that they can land in this country, and at once fall in with our peculiar ways, and 

ǳƴŘŜǊǎǘŀƴŘ ƻǊ ŀǇǇǊŜŎƛŀǘŜ ƻǳǊ ƛƴǎǘƛǘǳǘƛƻƴǎέ  όмннύΦ 

 

ά5ŜǎƛǊŀōƭŜ wŀŎŜǎέ ŀƴŘ /ŀƴŀŘƛŀƴȊŀǘƛƻƴ 
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By contrast to these lesser ethnicities, other groups were deemed unambiguously 

"desirable as new Canadians, such as the Scandinavians.  Swedish and Norwegian men 

werŜ άōƛƎΣ ōǊŀǿƴȅΣ ōǊƻŀŘ-shouldered, fair-haired giants; the women, pretty, healthy, 

clear featured and rosy-ŎƘŜŜƪŜŘΣ ǿƛǘƘ ƎǊŜŀǘ ƳŀǎǎŜǎ ƻŦ ƎƻƭŘŜƴ ƘŀƛǊέ όтпύΦ  ά{ŜǊƛƻǳǎΣ 

thoughtful, sober, determined, the Swedes are astonishingly like the Scotch'.  This was 

the compliment paid to the Swedish settlers of the Canadian West...'in their purity of 

life, and in their general temperament, they are for all the world like the sons of the 

ƘŜŀǘƘŜǊΦ  L ƘŀǾŜ ƴƻ ƘŜǎƛǘŀǘƛƻƴ ƛƴ ǎŀȅƛƴƎ ǘƘŀǘ ǿŜ ƘŀǾŜ ƴƻ ōŜǘǘŜǊ ǎŜǘǘƭŜǊǎϥέ όтпΣ ǉǳƻting an 

unnamed superintendent of the Baptist Missions).  Similarly, the Finnish people, though 

άώǊϐŀŎƛŀƭƭȅ ǘƘŜȅ ŀǊŜ ƳƻǊŜ ŎƻƴƴŜŎǘŜŘ ǿƛǘƘ ǘƘŜ aŀƎȅŀǊǎ ŀƴŘ [ŀǇǇǎέ ƘŀŘ ōŜŜƴ ƎǊŜŀǘƭȅ 

ƛƴŦƭǳŜƴŎŜŘ ōȅ ǘƘŜ {ŎŀƴŘƛƴŀǾƛŀƴǎΣ ŀƴŘ ǎƻ ƘŀŘ ŀƭǎƻ ōŜŎŀƳŜ άƛƴǘŜƭƭƛƎŜƴǘΣ ǎǘǳǊŘȅ ǇŜƻǇƭŜέ 

όтпύΦ  LŎŜƭŀƴŘŜǊǎ ǿŜǊŜ ŀƭǎƻ άώǎϐƻōŜǊΣ ƛƴŘǳǎǘǊƛƻǳǎΣ ŀƴŘ ǘƘǊƛŦǘȅώΤϐ ǘƘŜȅ ŀǊŜ ƛƴ ŜǾŜǊȅ ǿŀȅ 

ŜȄŎŜƭƭŜƴǘ ŎƛǘƛȊŜƴǎέ όулύΦ 

 

And part of what made settlers desirable was their ability to assimilate.  In 

²ƻƻŘǎǿƻǊǘƘϥǎ ŜǎǘƛƳŀǘƛƻƴΣ ǘƘŜ {ŎŀƴŘƛƴŀǾƛŀƴǎ άŜŀǎƛƭȅ ŀǎǎƛƳƛlate with the Anglo-Saxon 

peoples and readily intermarry...quickly learn English, and intermingle with the families 

ƻŦ /ŀƴŀŘƛŀƴ ŦŀǊƳŜǊǎέ όтсύΦ  Lƴ ŀŘŘƛǘƛƻƴ ǘƻ ōŜƛƴƎ άŀ ǾŜǊȅ ǎƻŎƛŀōƭŜ ǇŜƻǇƭŜέτforming social 

and political clubs wherever their numbers permitτthe Scandinavians are also 

άƴŀǘǳǊŀƭƭȅ ŀ ǊŜƭƛƎƛƻǳǎ ǇŜƻǇƭŜΣ ǇǊŀŎǘƛŎŀƭƭȅ all ƻŦ ǘƘŜƳ ōŜƛƴƎ tǊƻǘŜǎǘŀƴǘǎέ όттύΦ  ²Ƙŀǘ ƛǎ 

ƳƻǊŜΣ ǘƘŜȅ ŀǊŜ άǾŜǊȅ ŀƳōƛǘƛƻǳǎΣ ŀǊŜ ŀƴȄƛƻǳǎ ǘƻ ōŜŎƻƳŜ /ŀƴŀŘƛŀƴ ŎƛǘƛȊŜƴǎΣ ŀƴŘ ǊŜŀŘƛƭȅ 
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adapt themselves to Canadian ways (77).  Thus, they end ǳǇ άǿŜŀƭǘƘȅ ŀƴŘ ŀǎ ǎǳŎŎŜǎǎŦǳƭ 

ŦŀǊƳŜǊǎέ όтсύτjust the sort of immigrants the Dominion needed.  Woodsworth 

concluded his section on this group by insisting: άώǘϐŀƪŜƴ ŀƭƭ ƛƴ ŀƭƭ ǘƘŜǊŜ ƛǎ ƴƻ Ŏƭŀǎǎ ƻŦ 

immigrants as certain of making their way in the Canadian West...Accustomed to the 

rigors of a northern climate, clean-blooded, thrifty, ambitious and hard-working, they 

will be certain of their success in this pioneer country, where the strong, not the weak 

ŀǊŜ ǿŀƴǘŜŘέ.28   

 

Color Lines Across Europe and the Globe 
 

But despite the position of some ethnic groups lower on a hierarchy of desirable 

European immigrants, what is striking is that they are there at all, and that they are 

deemed both capable and worthy ƻŦ ŎƛǘƛȊŜƴǎƘƛǇΣ ά/ŀƴŀŘƛŀƴƛȊŀǘƛƻƴέΣ ŀƴŘ ƳŜƳōŜǊǎƘƛǇ ƛƴ 

the imagined community.  In this regard, the European color line was infinitely more 

permeable than the global color line.  For Woodsworth saw all non-whites as hopelessly 

inassimilable.  Let us not forget that the dividing line he drew across Europe notably 

separated Europe from Asia, Africa, and the Middle East.  The elasticity of the European 

                                                      

28 Woodsworth, James Shaver.   Strangers within Our Gates; or Coming Canadians. Introd. Marilyn Barber.  Toronto; Buffalo: University of Toronto Press, 1972. 

77.  Lǘ ƛǎ ƛƳǇƻǊǘŀƴǘ ǘƻ ƴƻǘŜ ǘƘŀǘΣ ŀŎŎƻǊŘƛƴƎ ǘƻ aŀǊƛƭȅƴ .ŀǊōŜǊΩǎ ƛƴǘǊƻΣ ²ƻƻŘǎǿƻǊǘƘ ŘƛŘƴϥǘ ǿǊƛǘŜ ǎƻƳŜ ƻŦ ǘƘŜ ŎƘŀǇǘŜǊǎ ƻƴ ǾŀǊƛƻǳǎ Ǌŀcial and ethnic groups (x).  

These sections written by another authoǊ ƳŀŘŜ ǎƻƳŜ ƻŦ ǘƘŜ Ƴƻǎǘ ŜȄŀƎƎŜǊŀǘŜŘ ŀƴŘ ŜȄǘǊŜƳŜ ŎƭŀƛƳǎ ŀōƻǳǘ ƳƛƎǊŀƴǘ ƎǊƻǳǇǎΦ  IƻǿŜǾŜǊΣ .ŀǊōŜǊΩǎ ƛƴǘǊƻŘǳŎǘƛƻƴ 

also makes the valid point that Woodsworth took credit for authorship of the book, and so apparently saw fit to circulate and promote these ideas to his 

reader as his own.   
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color line owed in large part to the increasing solidification and rigidity of the global 

color line.  Part of how more questionable white ethnicities crossed the line and become 

άǿƘƛǘŜέ ǿŀǎ ōȅ ƘŀǊŘŜƴƛƴƎ ǘƘŜ ŎƻƭƻǊ ƭƛƴŜ ŦƻǊ ƻǘƘŜǊ ǇƻǘŜƴǘƛŀƭ ƳƛƎǊŀƴǘǎΦ  ¢ƘŜ ǘŜƴǳƻǳǎ 

inclusion of ethnic whites was based on the exclusion of the unambiguously non-white.   

 

²ƻƻŘǎǿƻǊǘƘΩǎ ŀƴŘ [ŀǳǘΩǎ ǘǊŜŀǘƛǎŜǎ ƘŜƭǇ ǘƻ ǊŜƛŦȅ ƴƻǘƛƻƴǎ ƻŦ άǿƘƛǘŜƴŜǎǎέΦ  So too does the 

political cartoon from Laurier Does Things, which attempted to counter the notion of 

politicians as inactive and ineffectualτLaurier actually did thingsτby boasting of his 

prowess at attracting European immigrants to settle Western Canada.  Simultaneously, 

the image whitens the migrants.  Laurier would not boast of attracting this population if 

it was not deemed desirable.  Similarly, in WoodsworǘƘΩǎ ǘǊŀŎǘΣ ǊŀŎƛŀƭ ŜȄŎƭǳǎƛƻƴ ŀƴŘ 

xenophobia directed against black, brown, and yellow peoples, makes the various 

shades of ethnic whites more acceptable and palatableτfor all their shortcomings, at 

least they were still better than darker-skinned peopleτand helps foment a more 

inclusive white Canadian identity and belonging. 

 

It was not only ethnic white migrants that racial nationalist discourse helped to whiten.  

It was also the poor.  Andre Siegfried argued in The Race Question in Canada, (1907) 

that 9ƴƎƭƛǎƘ /ŀƴŀŘƛŀƴǎ ŎŀǊǊƛŜŘ ŀƴ άƛƴǘŜƴǎƛŦƛŜŘ ŦŜǊǾƻǳǊ ƻŦ ƴŀǘƛƻƴŀƭƛǎƳ ƛƴ ǘƘŜƛǊ ƘŜŀǊǘǎέΣ 

ŀƴŘ ƘŀŘ άōǳǘ ƻƴŜ flag, the Union Jack, which symbolizes to them the love and unity of 

the British Empire, and if they cherish a special love for Canada herself, there is in this 
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ƴƻǘƘƛƴƎ ǘƻ ŘŜǘǊŀŎǘ ŦǊƻƳ ǘƘŜƛǊ ƭƻȅŀƭǘȅ ǘƻ 9ƴƎƭŀƴŘέ όммрύΦ  ¸Ŝǘ ǿŜ ƘŀǾŜ ŀƭǎƻ ǎŜŜƴ ǘƘŀǘ ŀǘ 

times Britain's own imperial interestsτnotably the alliance with Japan, and British 

colonial rule in Indiaτbutted up against those of racial nationalists, who resented being 

told whom they could include or exclude from the imagined community they were 

building.  Anglo-Canadian nationalists' sometimes ambivalent relationship to the Empire 

extended not only to its policies, but also to its subjects themselves.  

 

British Immigrants and Class  
 

In racial nationalist discourse, British migrants embodied the best and worst of the 

Empire.  As Janice Cavell argues, during the nation-ōǳƛƭŘƛƴƎ ŜǊŀΣ άambivalent feelings 

[existed] among Anglo-Canadian politicians, journalists and the general public. The 

eagerness to see increased British immigration to Canada was paradoxically but very 

strongly tinged with hostility towards the migrants themselves and British society in 

ƎŜƴŜǊŀƭέ όопрύΦ  /ŀǾŜƭƭΩǎ ǎǘŀǘŜƳŜƴǘ ǇŜǊŦŜŎǘƭȅ ŎŀǇǘǳǊŜǎ ²ƻƻŘǎǿƻǊǘƘΩǎ ƻǿƴ ŦŜŜƭƛƴƎǎ ƻƴ 

the subject.  In his section on British immigration, he wrote: άώǿϐŜ ƴŜŜŘ Ƴƻre of our 

own blood to assist us to maintain in Canada our British traditions and to mould the 

ƛƴŎƻƳƛƴƎ ŀǊƳƛŜǎ ƻŦ ŦƻǊŜƛƎƴŜǊǎ ƛƴǘƻ ƭƻȅŀƭ .ǊƛǘƛǎƘ ǎǳōƧŜŎǘǎέ όпсύΦ  .ǳǘ ǎƻƻƴ ŀŦǘŜǊΣ ƘŜ 

complained ǘƘŀǘ άώƻϐƴ Ƴŀƴȅ ǿŜǎǘŜǊƴ ŦŀǊƳǎΣ ŎŜǊǘŀƛƴ 9ƴƎƭƛǎƘƳŜƴ ƘŀǾŜ ǇǊƻǾŜŘ ǎƻ useless 

ǘƘŀǘ ǿƘŜƴ ƘŜƭǇ ƛǎ ƴŜŜŘŜŘ ϥƴƻ 9ƴƎƭƛǎƘƳŀƴ ƴŜŜŘ ŀǇǇƭȅϥέ όпуύ ŀƴŘ ǘƘŀǘΣ ǿƘŜƴ ƛǘ ŎƻƳŜǎ ǘƻ 

ǎŀƭŀǊƛŜǎΣ άώŀϐ ƎƻƻŘ /ŀƴŀŘƛŀƴ Ŏŀƴ ƎŜǘ ǿƘŀǘŜǾŜǊ ƘŜ ŀǎƪǎΣ ōǳǘ ώƴƻǘϐ ƳŜƴ ŦǊƻƳ ǘƘŜ hƭŘ 
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Country...The supply of labor is not what it should be because nearly all Englishmen are 

ƛǘƛƴŜǊŀƴǘǎΤ ǘƘŜȅ ǿŀƴǘ ǘƻ ōŜ ƻƴ ǘƘŜ ƳƻǾŜέ όпуΣ ǉǳƻǘƛƴƎ hƴǘŀǊƛƻ 5ŜǇŀǊǘƳŜƴǘ ƻŦ 

Agriculture bulletin).   

 

Lƴ Ƙƛǎ ŘƛǎŎǳǎǎƛƻƴΣ άƎƻƻŘ /ŀƴŀŘƛŀƴǎέ ŀǊŜ often counterpoiǎŜŘ ŀƎŀƛƴǎǘ άǳǎŜƭŜǎǎέΣ 

ineffectual British migrants.  Apparently, the blood that carried vŀǳƴǘŜŘ ά.ǊƛǘƛǎƘ 

ǘǊŀŘƛǘƛƻƴǎέ ŘƛŘ ƴƻǘ Ǌǳƴ ǘƘǊƻǳƎƘ ǘƘŜ ǾŜƛƴǎ ƻŦ ǘƘŜǎŜ ǇƻƻǊ άƛǘƛƴŜǊŀƴǘǎέΦ  ²ƘƛƭŜ ǘƘŜȅ ǿŜǊŜ 

ŜǘƘƴƛŎŀƭƭȅ ŀƴŘ ŎǳƭǘǳǊŀƭƭȅ ŘŜǎƛǊŀōƭŜΣ άǘƘŜ ǘǊƻǳōƭŜ Ƙŀǎ ōŜŜƴ ƭŀǊƎŜƭȅ ǿƛǘƘ ǘƘŜ class of 

ƛƳƳƛƎǊŀƴǘǎ ǿƘƻ ƘŀǾŜ ŎƻƳŜέ ό²ƻƻŘǎǿƻǊǘƘ: псύΦ  {ƻ ƻǎǘŜƴǎƛōƭȅΣ .ǊƛǘŀƛƴΩs poor were not 

the ideal settlers to strengthen the state and instill appropriate Anglo-Canadian values 

ƛƴ ǘƘŜ άŀƭƛŜƴ ǊŀŎŜǎέ ƻŦ ŜǘƘƴƛŎ ǿƘƛǘŜǎ ŀǊǊƛǾƛƴƎ ŜǾŜǊȅŘŀȅ ό²ƻƻŘǎǿƻǊǘƘ: 182).  For the 

Anglo-Canadian values nationalists wanted to instill in ethnic newcomers were not only 

cemented in ideologies about race but also about class, whichτlike raceτwas seen as 

being tied to character and morality.  The poor were viewed with suspicion and 

condescension, as troublesome and shiftless, a burden to the state, rather than an 

asset, and thus of dubious benefit.  

 

!ǎ ǇŀǊǘ ƻŦ ŀ ǎŎƘŜƳŜ ǘƻ ǇŜƻǇƭŜ ǘƘŜ 9ƳǇƛǊŜ ǿƛǘƘ Ψ.ǊƛǘƛǎƘ ōƭƻƻŘΩΣ ǎŜǘǘƭŜƳŜƴǘ ǇǊƻƎǊŀƳǎ 

were created to assist working class migrants to move to British colonies, where they 

could learn to farm or take up a trade, and begin a new life in the New World.  But 

clearly, their reception was often far from welcoming.  As Janice Cavell goes on to 
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ŜȄǇƭŀƛƴΣ άώŀϐǎǎƛǎǘŜŘ ƛƳƳƛƎǊŀƴǘǎ ǿŜǊŜ ƻŦǘŜƴ ŘŜǎŎǊƛōŜŘ ŀǎ ǘƘŜ ƛƴŦŜǊƛƻǊ ŀƴŘ ǳƴŘŜǎƛǊŀōƭŜ 

ΨŘǊŜƎǎΩ ƻŦ ǘƘŜ ƳƻǘƘŜǊ ŎƻǳƴǘǊȅΩǎ ǳǊōŀƴ ǎƭǳƳs, and some Canadians suspected the British 

ƎƻǾŜǊƴƳŜƴǘ ƻŦ ΨŘǳƳǇƛƴƎΩ ǘƘƛǎ ƘǳƳŀƴ ǊŜŦǳǎŜ ƛƴ /ŀƴŀŘŀ ǎƻ ǘƘŀǘ .ǊƛǘŀƛƴΩǎ ǳƴŜƳǇƭƻȅƳŜƴǘ 

ǇǊƻōƭŜƳ ƳƛƎƘǘ ōŜ ŀƭƭŜǾƛŀǘŜŘ ŀǘ ǘƘŜ ŜȄǇŜƴǎŜ ƻŦ ǘƘŜ 5ƻƳƛƴƛƻƴΩǎ ǘŀȄǇŀȅŜǊǎέ όопр-6).   

 

Woodsworth certainly promoted this perspectivŜΣ ŎƻƳǇƭŀƛƴƛƴƎ ƻŦ ǘƘŜ άŘǳƳǇƛƴƎ ƻŦ 

ǳƴŘŜǎƛǊŀōƭŜǎ ōȅ ŦǊƛŜƴŘǎ ŀƴŘ ƻǘƘŜǊǎΣ ŀƛŘŜŘ ōȅ ŎƘŀǊƛǘŀōƭŜ ƻǊƎŀƴƛȊŀǘƛƻƴǎέ όмфлύΣ ŀƴŘ ǎǘŀǘƛƴƎ 

ǘƘŀǘ .ǊƛǘƛǎƘ ŎƘŀǊƛǘƛŜǎ άƘŀǾŜ ŀǎǎƛǎǘŜŘ ǘƘƻǳǎŀƴŘǎ ƻŦ ƛƳƳƛƎǊŀƴǘǎΦ  {ƻ ƎǊŜŀǘ Ƙŀǎ ōŜŜƴ ǘƘŜ 

distress in the cities of the Old Land that the authorities themselves have spent large 

sums in sending the poor to Canada.  This is much the easiest and cheapest way to get 

ride of them, and, from the Old Country standpoint, doubtless highly to be 

ŎƻƳƳŜƴŘŜŘύέ όмтпύΦ  ²ƻƻŘǎǿƻǊǘƘ ŀƴŘ ƻǘƘŜǊ ǊŀŎƛŀƭ ƴŀǘƛƻnalists wanted hardworking, 

morally upstanding farm-folk, who could generate wealth, settle the land, and create 

communities, and resented what they saw as the offloading of inferior British 

immigrants onto Canadians, further complicating their already challenging task of 

nation-building 

 

In his critique, Woodsworth indignantly relates an anecdote about blatant British 

disregard for the welfare of Canada's burgeoning body politic: άaǊΦ .ǊǳŎŜ ²ŀƭƪŜǊΣ 

Immigration Commissioner, tells a story of an English magistrate who was reprimanding 

a youthful criminal.  'You have broken your mother's heart, you have brought down your 
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father's gray hairs in sorrow to the grave.  You are a disgrace to your country.  Why 

Řƻƴϥǘ ȅƻǳ Ǝƻ ǘƻ /ŀƴŀŘŀΚέ όпфύΦ  bŜŜŘƭŜǎǎ ǘƻ ǎŀȅΣ /ŀƴŀŘƛan racial nationalists wanted 

ƴƻǘƘƛƴƎ ǘƻ Řƻ ǿƛǘƘ ǘƘŜ άȅƻǳǘƘŦǳƭ ŎǊƛƳƛƴŀƭǎέ ƻŦ 9ƴƎƭŀƴŘϥǎ ŎǊƻǿŘŜŘ ǳǊōŀƴ ǎƭǳƳǎΣ ŀƴŘ ǘƘŜ 

circulation of such anecdotes inflamed nationalist antipathy toward the mother country, 

further heightening the atmosphere of defensiveness and virulent xenophobia that 

saturated discussions of immigration policy in the era.   

 

Woodsworth did not invent these perspectives: they were also prominent in the 

national press.  A March 5, 1908 Montreal Daily Star article also cites Bruce Walker as an 

authority on British offloading of the poor and shiftless.  The article boasts the 

inflammatory headline: "UNDESIRABLES ARE SENT TO CANADA".  Bruce Walker's 

perspective is summarized in the subheading: "Mr. Walker Denounces Methods of 

Charitable Bodies".  The article recounts: "Mr. Walker says the work of these societies 

has always given him the gravest anxiety", concerning the fact that "frankly in his 

judgment, the classes which these organizations sent to Canada are for the most part 

not desirable citizens".  The newspaper article cites Ottawa, stating that the Department 

ƻŦ ǘƘŜ LƴǘŜǊƛƻǊ Ƙŀǎ Ƨǳǎǘ ǇǳōƭƛǎƘŜŘ ŀ ǊŜǇƻǊǘ ōȅ aǊΦ ²ŀƭƪŜǊΣ ǿƘƛŎƘ ƛƴŎƭǳŘŜǎ ŀ άǎǿŜŜǇƛƴƎ 

ŎƻƴŘŜƳƴŀǘƛƻƴέ ƻŦ ǎƻƳŜ ƻŦ [ƻƴŘƻƴΩǎ ŎƘŀǊƛǘŀōƭŜ ŀƎŜƴŎƛŜǎΦ   

 

/ƻƳǇƭŜǘŜƭȅ ƛƴ ǎǘŜǇ ǿƛǘƘ ²ƻƻŘǎǿƻǊǘƘΩǎ άhapǇȅ ƳƛŘŘƭŜ ǇŀǘƘΧƻŦ ŘƛǎŎŜǊƴƳŜƴǘ ŀƴŘ 

ƧǳŘƎƳŜƴǘέΣ ǘƘŜ ŀǊǘƛŎƭŜ ŘŜŎǊƛŜǎΣ in another bold heading: "NO DISCRIMINATION USED", 
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followed by the smaller subheading: "Immigration to Canada is Not a Solution of the 

London Unemployed Problem".  So in his analysis, Woodsworth engaging with widely-

read and cited reports that many other literate Canadians were already familiar with.  

Admittedly, he did little to diminish existing fears, but he did not create them either.  

While most ethnicities had to be Canadianized, British migrants could preserve Canada's 

cultural inheritanceτas long as they could manage to hold down a job, avoid drink, and 

ǎǘŀȅ ƻƴ ǘƘŜ ǊƛƎƘǘ ǎƛŘŜ ƻŦ ǘƘŜ ƭŀǿΦ  ²ƻƻŘǎǿƻǊǘƘ ǎŎŀǘƘƛƴƎƭȅ ŎƻƴŘŜƳƴŜŘ ǘƘŜ άϥȅƻǳƴƎŜǊ 

sons' and remittance men, and ne'er-do-wells, who are shipped to Canada to 'learn 

farming' ς or because they can live here more cheaply ς or that they may reform ς or in 

plain English, to be got rid of.  Useless at home, they are worse than useless here.  The 

ǎŀƭƻƻƴ Ǝŀƛƴǎ Ƴƻǎǘ ƭŀǊƎŜƭȅ ōȅ ǘƘŜƛǊ ǇǊŜǎŜƴŎŜέ όпф).   

 

Ironically, or perhaps simply with an ambivalence that characterized Canadian racial 

nationalists' view of the Empire in general, Woodsworth actually attributes the 

ǎƘƻǊǘŎƻƳƛƴƎǎ ƻŦ ǘƘŜ άŎǳƭƭǎ ŦǊƻƳ 9ƴƎƭƛǎƘ ŦŀŎǘƻǊƛŜǎ ŀƴŘ ǎƘƻǇǎέ ǘƻ ǘƘŜƛǊ ŜǘƘƴƛŎƛǘȅ ŀƴŘ 

culture.  In his estimation, the Scotch, Irish, and Welsh have done well in Canada, while 

άώǘϐƘŜ ƎǊŜŀǘŜǊ ƴǳƳōŜǊ ƻŦ ŦŀƛƭǳǊŜǎ ƘŀǾŜ ōŜŜƴ ŀƳƻƴƎ ǘƘŜ 9ƴƎƭƛǎƘέ όпсύΦ  IŜ ōƭŀƳŜǎ ǘƘƛǎ 

ŦŀƛƭǳǊŜ ƻƴ ŀ άƴŀǘƛƻƴŀƭ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎ ǿƘƛŎƘ ƛǎ ŀǘ ƻƴŎŜ ŀ ǎǘǊŜƴƎǘƘ ŀƴŘ ŀ ǿŜŀƪƴŜǎǎ ς lack of 

ŀŘŀǇǘŀōƛƭƛǘȅέ όпсύΦ  ¢Ƙƛǎ άƭŀŎƪ ƻŦ ŀŘŀǇǘŀōƛƭƛǘȅέ ŎƻǳƭŘ ƳŜŀƴ ŜƛǘƘŜǊ ŀ ǎǘŜŀŘŦŀǎǘ ƘƻƭŘƛƴƎ ǘƻ 

ƻƴŜΩǎ ǇǊƛƴŎƛǇƭŜǎΣ ƻǊ ŀƴ ƛƴŀōƛƭƛǘȅ ǘƻ ƳŀƪŜ ŀ ōŜǘǘŜǊ ƭƛŦŜ ŦƻǊ ƻƴŜǎŜƭŦ ōȅ ŀŘƧǳǎǘƛƴƎ ǘƻ ƴŜǿ 
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environments: άώǎϐƻƳŜƻƴŜ Ƙŀǎ ǎŀƛŘ ǘƘŀǘ ϥǘƘŜ 9ƴƎƭƛǎƘ ŀǊŜ ǘƘŜ ƭŜŀǎǘ ǊŜŀdily assimilable of 

all the English-ǎǇŜŀƪƛƴƎ ƴŀǘƛƻƴŀƭƛǘƛŜǎϥέ όпсύΦ   

 

In a context of nation-building, where assimilation was paramount, this was is a 

damning critique of British migrantsτand in some ways a perplexing oneτgiven that 

the values that varied newcomers were expected to assimilate to were British Canadian 

values.  However, Woodsworth's condemnation of the coming migrants, and England's 

decision to send them, is complicated and layered.  For it is bound up with larger moral 

panics of the late nineteenth and early twentieth century.  If anything, these deep-

seated anxieties took on even greater significance in a historical context of nation-

building.  Woodsworth's critiques are saturated by Victorian and Progressive era panics 

about class, urban life, and morality.  And according to Woodsworth, and Canadian 

other social reformers and American progressives, immigration both caused and 

exacerbated existing social woes.   

 

Fears of Cities and Urban Vice 
 

By contrast, an 1846 image from Punch (London): "emigration a remedy" shows that the 

British had long believed that  emigration could relieve the desperation caused by 

unemployment and crowding in urban centersτbut in a way that was  beneficial to both 

settlers and colonies (Fig. 1.11).  Above the headiƴƎ άƘŜǊŜέ (London), the image shows a 
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family homeless and destitute in the streets.  This is contrasted to an image of a 

contented, well-nourished family thriving "there": overseas in one of Britain's colonies.  

In the image showing the family in urban England, signs behind warn of the dangers that 

threaten to destroy both them and the fabric of society: "CAUTION All Vagrants", and 

"LECTURE socialism".  This depiction implies that the crisis of urban poverty will create 

socialists intent on overthrowing the established order, and wreaking havoc on British 

society and class structure.  The image also implicitly contrasts the unhealthiness and 

disease of the citiesτwith a backdrop littered with factories, smog, and smoke stackτ

ǿƛǘƘ ǘƘŜ ϦǇǳǊƛǘȅϦ ƻŦ ǘƘŜ ŦŀƳƛƭȅΩǎ rural life: where sun streams in, and plump hams hang 

from the rafters of the family's farmhouse, surrounded by trees and fresh country air.  

²Ŝ ŀƭǎƻ ǎŜŜ ŀ ǎƘƻǾŜƭΣ ǎȅƳōƻƭƛȊƛƴƎ ƛƴŘǳǎǘǊȅ ŀƴŘ άǿƘƻƭŜǎƻƳŜέ ƘŀǊŘ ǿƻǊƪΦ 

 

In England, as in North America, discourses about migration and class were part of a 

larger concern about the άŘŀƴƎŜǊƻǳǎέ ŀƴŘ άŘŜƎǊŀŘƛƴƎέ ŜŦŦects of cities and urban life. 29  

One reason why Woodworth deems these poor British immigrants inassimilable, 

unadaptable, failures is because they are from the cityτa zone thought to be teeming 

with vice, temptation, and other corrupting influencesτin stark contrast to the safe, 

                                                      

29 For more about fears of urban vice and sexual danger in post-Industrial revolution England and North America, see:  

Duggan, Lisa. Sapphic Slashers: Sex, Violence, and American Modernity. Durham, NC: Duke University Press, 2000. 

Valverde, Mariana. The Age of Light, Soap, and Water: Moral Reform in English Canada, 1885-1925, The Canadian Social History Series. Toronto: McClelland & 

Stewart, 1991. 

Walkowitz, Judith R. City of Dreadful Delight: Narratives of Sexual Danger in Late-Victorian London. Chicago: University of Chicago Press, 1992. 

     . Prostitution and Victorian Society: Women, Class, and the State. Cambridge; New York: Cambridge University Press, 1980. 
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quiet, moral, life of the idyllic countryside.  As he reports with dismay, in his discussion 

of opportunities for farm laborers, somŜ .ǊƛǘƛǎƘ ƛƳƳƛƎǊŀƴǘǎ άŀǊŜ ƴƻǘ ǿƻǊǘƘ ǘƘŜƛǊ ōƻŀǊŘέ 

ǎƛƴŎŜ άώƳϐŀƴȅ ƻŦ ǘƘŜ hƭŘ /ƻǳƴǘǊȅ ƳŜƴ ŀŎǘǳŀƭƭȅ ǎŜŜƳ ƘŜƭǇƭŜǎǎ ƻƴ ŀ ŦŀǊƳέΤ ƴƻǘ ƻƴƭȅ ŀǊŜ Řƻ 

ǘƘŜȅ ŎƻƳŜ ǘƻ /ŀƴŀŘŀ άǿƛǘƘƻǳǘ ŀƴȅ ƪƴƻǿƭŜŘƎŜ ƻŦ ŦŀǊƳƛƴƎΦΦΦ¢ƘŜȅ Řƻƴϥǘ ƪƴƻǿΣ ŀƴŘ ǘƘŜy 

Řƻƴϥǘ ǎŜŜƳ ǘƻ ϥǿŀƴǘ ǘƻ ƭŜŀǊƴϥέ όпуΣ ǉuoting an Ontario Board of Agriculture report).  But 

of course the presumed lack of adaptability of these British working class migrants had 

little to do with their aptitude or work ethic, and far more to do with the fact of their 

being abruptly transplanted from London and other urban centers into rural farming 

communities and expected to effortlessly adopt an entirely different way of life.  Clearly, 

integration was not always so seamless and successful as presented in the optimistic 

мупс άŜƳƛƎǊŀǘƛƻƴέ ŎŀǊtoon. 

 

Woodsworth blamed a lack of integration on the motherland's selfish and shortsighted 

ǎŜǘǘƭŜǊ ǎŜƭŜŎǘƛƻƴΣ ǎŀȅƛƴƎ ǘƘŀǘ ά/ŀƴŀŘŀ Ƙŀǎ ƴŜŜŘŜŘ ŦŀǊƳŜǊǎ ŀƴŘ ƭŀōƻǊŜǊǎΣ ŀƴŘ ǘƘŜǎŜ 

should be resourceful and enterprising.  England has sent us largely the failures of the 

ŎƛǘƛŜǎέ όпсύΦ  Lƴ ²ƻǊŘǎǿƻǊǘƘΩǎ ƳƛƴŘΣ ǘƘŜ ŦŀƛƭǳǊŜ ƻŦ ǿƻǊƪƛƴƎ Ŏƭŀǎǎ settlers is not simply a 

question of training.  Instead, in the Victorian and Progressive era racial nationalist 

imagination, this question of success or failure took on a strong moral dimension.  

Ostensibly, the inherent and inevitable shortcomings of the poor were only further 

exacerbated by the depravity of city life.  In the Victorian English and Progressive 

American imaginations, cities were fearful places, rife with poverty and squalor, filth, 
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and chaos.  These physical threats to the Victorian Era obsession with purity, cleanliness, 

and order, were matched by equal measures of spiritual and existential threat.  In 

contrast to tranquil and wholesome pastoral life, cities were thought to be places of 

vice, disorder, and dangerous social mixing.   

 

For social classes were thought to be as stratified as ethnicities.  As he had done for 

these other categories, Woodsworth used a taxonomy of the poor: dividing the working 

class itself inǘƻ άŎƭŀǎǎŜǎΦέ  Lƴ Ƙƛǎ ŘŜǘŀƛƭŜŘ ŀƴŀƭȅǎƛǎ ƻŦ 9ƴƎƭŀƴŘϥǎ ǇƻƻǊΣ ²ƻƻŘǎǿƻǊǘƘ ǘǳǊƴŜŘ 

a social scientific lens on the various working classes, citing in depth a study of London's 

ǇƻƻǊΣ ƛƴ ǿƘƛŎƘ άώǘϐƘŜ ϥǇƻƻǊϥ ŀǊŜ ŘƛǾƛŘŜŘ ƛƴǘƻ ŦƻǳǊ ŎƭŀǎǎŜǎ ƻǊ ǎǘǊŀǘŀέ όрл).  Within the 

prevailing Social Darwinist and eugenicist paradigm that dominated pseudo-science in 

this era, as with race and ethnicity, class has moral dimensions as well as economic and 

social ones.  Lacking a structural model for understanding inequality, the poor were 

blamed for their poverty and other shortcomings, just as were ethnic whites and non-

whites.  And as with ethnic whites, impoverished city-dwellers were often vested with 

the sort of negative traits attributed to non-ǿƘƛǘŜ ǇŜƻǇƭŜΣ ǎǳŎƘ ŀǎ άǎŀǾŀƎŜέΦ   

 

CƻǊ ƛƴǎǘŀƴŎŜΣ ǘƘŜ ƭƻǿŜǎǘ ǎǘǊŀǘŀ ƻŦ ǘƘŜ ǇƻƻǊ ǿŜǊŜ άƘƻǇŜƭŜǎǎΣ ƘŜƭǇƭŜǎǎ Ŏƛǘȅ ǎŀǾŀƎŜǎ ǿƘƻ 

can be said only by courtesy to belong to the 'working classes'.  Their life is the life of 

savages, with vicissitudes of extreme hardship and occasional excesses.  Their food is of 

the coarsest description and their only luxury is drink...They render no useful service; 
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ǘƘŜȅ ŎǊŜŀǘŜ ƴƻ ǿŜŀƭǘƘΤ ƳƻǊŜ ƻŦǘŜƴ ǘƘŜȅ ŘŜǎǘǊƻȅ ƛǘέ όрлύΦ  Wǳǎǘ ŀōƻǾŜ ǘƘƛǎ ƎǊƻǳǇ ǿŀǎ ŀ 

άǘƘƛŎƪŜǊ ǎǘǊŀǘǳƳέ ƻŦ άǎƘƛŦǘƭŜǎǎΣ ōǊƻƪŜƴ Řƻǿƴ ƳŜƴΣ ǿƛŘƻǿǎΣ ŘŜǎŜǊǘŜŘ ǿƻmen and their 

families.  Most of them are incapable of regular, effective work...Most of the wreckage 

of city life is deposited in this stratum, which presents the problem of poverty in its most 

ǇŜǊǇƭŜȄƛƴƎ ŀƴŘ ŘŀǊƪŜǎǘ ŦƻǊƳǎέ όрлύΦ  !ƴŘ ŦƻǊ ά/ƭŀǎǎ /έ ƻŦ [ƻƴŘƻƴϥǎ ǇƻƻǊ ŦƻǊ ǿƘƻƳ άώǘϐƘŜ 

curse of their life is not so much low wages as irregularity of employment, and the moral 

ŀƴŘ ǇƘȅǎƛŎŀƭ ŘŜƎǊŀŘŀǘƛƻƴ ŎŀǳǎŜŘ ǘƘŜǊŜōȅέ όрлύΦ 

 

But even as he decried the wretchedness of the urban poor, Woodworth also 

understood the forces of urbanization as part of a larger global historical shift: άƛƴ 

Europe, Asia and Africa we find that a redistribution of population is taking place, a 

ƳƻǾŜƳŜƴǘ ŦǊƻƳ ŎƻǳƴǘǊȅ ǘƻ ŎƛǘȅΦ  Lǘ ƛǎ ŀ ǿƻǊƭŘ ǇƘŜƴƻƳŜƴƻƴέ όнмнύΦ  IŜ ǿŜƴǘ ƻƴ ǘƻ ŀǊƎǳŜ 

ǘƘŀǘ άǎƻƳŜ Ƙŀve imagined that it would prove temporary; that this flowing tide would 

soon ebb.  But its causes are permanent....[t]he sudden expansion of the city marks a 

ǇǊƻŦƻǳƴŘ ŎƘŀƴƎŜ ƛƴ ŎƛǾƛƭƛȊŀǘƛƻƴέ όнмнύΦ  {ƻ ²ƻƻŘǎǿƻǊǘƘ ǇǊƻǇŜǊƭȅ ƛŘŜƴǘƛŦƛŜŘ ƭŀǊƎŜǊ ǎƻŎƛŀƭ 

forces, and understood their causes and consequences.  But again, his chief concern was 

that Canada not be tainted in the process.  Racial nationalists envisioned Canada as the 

antithesis of the urban slums, as a crisp, pure, wholesome northern land.  They did not 

ǿŀƴǘ ά9ƴƎƭŀƴŘϥǎ ǇƻƻǊ ǘǊŀƴǎǇƭŀƴǘŜŘ ǘƻ /ŀƴŀŘŀέ όрмύ ǳƴƭŜǎǎ ǘƘŜȅ ŎƻǳƭŘ ōƻƭŘƭȅ ŜƳōǊŀŎŜ 

New World opportunities and Canadian culture head-on. 
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If other settlers were better able to do this, they were the desirable immigrants Canada 

sought.  According to WoodswoǊǘƘΣ ƴƻǘ ƻƴƭȅ ǿŜǊŜ ǘƘŜ ǇƻƻǊ ŀƴŘ ǳǊōŀƴΣ ƛƴŎƭǳŘƛƴƎ άǊŜŎŜƴǘ 

ŀǊǊƛǾŀƭǎ ŦǊƻƳ 9ƴƎƭŀƴŘέ όмуфύ ƳƻǊŜ ƭƛƪŜƭȅ ǘƻ ōŜ ƭŀȊȅΣ ŀƭŎƻƘƻƭƛŎΣ ƛƴŘƛƎŜƴǘΣ ŀƴŘ ƛƴŎŀǇŀōƭŜ ƻŦ 

workτǘƘŜȅ ǿŜǊŜ ŀƭǎƻ ƳƻǊŜ ƭƛƪŜƭȅ ǘƻ ōŜ άƛƴǎŀƴŜέ ƻǊ ƻǘƘŜǊǿƛǎŜ άǳƴŦƛǘέ ŦƻǊ ŜƴǘǊȅ ǘƻ 

Canada.  As he explains in his discussion of asylums and deportation, of those admitted 

ǘƻ ¢ƻǊƻƴǘƻ !ǎȅƭǳƳΣ άƭŜǎǎ ǘƘŀƴ ƘŀƭŦ ǿŜǊŜ /ŀƴŀŘƛŀƴǎΣέ ǿƘŜǊŜŀǎ ŀ ƘƛƎƘ ƴǳƳōŜǊ ǿŜǊŜ 

άǊŜŎŜƴǘ ŀǊǊƛǾŀƭǎΣ ǿƘƻ ǎƘƻǳƭŘ ƘŀǾŜ ōŜŜƴ ŘŜǇƻǊǘŜŘ ƛŦ ŀ ǎŀǘƛǎŦŀŎǘƻǊȅ ƭŀǿ ƘŀŘ ōŜŜƴ ƛƴ ŦƻǊŎŜέ 

(190).  According to existiƴƎ ƭŀǿΣ άǘƘŜ ƳŀƧƻǊƛǘȅ ƻŦ ǘƘŜǎŜ ǇŜƻǇƭŜ ǎƘƻǳƭŘ ƴƻǘ ƘŀǾŜ ōŜŜƴ 

ŀƭƭƻǿŜŘ ǘƻ ŜƴǘŜǊ /ŀƴŀŘŀΣέ ŀƴŘ ǎƻƳŜ ǿŜǊŜ ŘŜǇƻǊǘŜŘΣ ǘƘƻǳƎƘ Ƴŀƴȅ ǿŜǊŜ ǳƴŀōƭŜ ǘƻ ōŜ 

ǎƘƛǇǇŜŘ ōŀŎƪ ǘƻ 9ƴƎƭŀƴŘΣ άώƻϐǿƛƴƎ ǘƻ ǘŜŎƘƴƛŎŀƭƛǘƛŜǎέ όмфлύΦ  /ŀƭƭƛƴƎ ŦƻǊ ƳƻǊŜ άŜŦŦŜŎǘƛǾŜ 

methods to prevent the dumpiƴƎ ƻŦ ǳƴŘŜǎƛǊŀōƭŜǎέ όмфлύΣ ²ƻƻŘǎǿƻǊǘƘ ŜȄǇƭŀƛƴǎ ǘƘŀǘ 

άǘƘŜǊŜ ǿŀǎ ŀ ǎǘǊƻƴƎ ǎǳǎǇƛŎƛƻƴ ǘƘŀǘ Ƴŀƴȅ ǿŜǊŜ ŘŜƭƛōŜǊŀǘŜƭȅ ǎŜƴǘ ƻǳǘ ŦǊƻƳ DǊŜŀǘ .Ǌƛǘŀƛƴ 

to be got rid of.  An analysis showed that entire families of degenerates were included 

among arrivals, and that weaklings of all objectionable types were represented, as well 

ŀǎ Ƴŀƴȅ ǿƛǘƘ ŎǊƛƳƛƴŀƭ ǊŜŎƻǊŘǎέ όмфлύΦ   

 

Eugenicist Ideas and Racial Nationalism 
 

¢Ƙƛǎ ƭŀƴƎǳŀƎŜ ƻŦ άǿŜŀƪƭƛƴƎǎΣέ άŘŜƎŜƴŜǊŀǘŜǎΣέ ŀƴŘ ǘƘŜ άǳƴŦƛǘΣέ ƛǎ ǎǘǊƻƴƎƭȅ ǘƛƴƎŜŘ ǿƛǘƘ ǘƘŜ 

eugenicist language prevalent in this age, which tied race, ethnicity, class, and gender to 

pseudoscientific and άōƛƻƭƻƎƛŎŀƭέ classifications of humanity.  Within the circular logic of 
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eugenicist and Social Darwinist discourse, marginalized populations were blamed for 

their marginality, which were attributed more to personal shortcomings than to the 

entrenched structural inequality caused by historical legacies of colonialism, slavery, 

feudalism, and unbridled industrialization-era capitalism.30  Ostensibly, the poor and 

non-white were already inherently prone to vice, a predisposition which their low social 

position and constant exposure to other doomed and debased populations served only 

to exacerbate.  As with their own socio-biological inferiority, which made them more 

likely to succumb to άǿŀƴǘƻƴέ ōŜƘŀǾƛƻǊ, this biology of debasement and moral 

bankruptcy would make their children even less able to succeed, especially when 

combined with a lack of moral guidance, as the result of being raised by immoral and 

inferior parents. 

 

{ƻ άŦŜeble-ƳƛƴŘŜŘƴŜǎǎΣέ ƛƴǎŀƴƛǘȅΣ ǇǊƻƳƛǎŎǳƛǘȅΣ ŀƭŎƻƘƻƭƛǎƳΣ ŀƴŘ criminality were 

ostensibly more naturally rampant among the poor.  This propensity to commit crime 

owed not only to pressing economic necessity, but also to inherent moral inferiority and 

                                                      

30 Like other Social Darwinists and eugenicists, Woodsworth was preoccupied with disease, contagion, ability, and aptitude, as indicated in his table on 194-196 

ŀōƻǳǘ ƛƳƳƛƎǊŀƴǘǎ άŘŜǘŀƛƴŜŘ ŀǘ ǇƻǊǘǎ ƻŦ ŜƴǘǊȅΦέ  tƘȅǎƛŎŀƭ ŎƻƳǇƭŀƛƴǘǎΣ ƛƴŎƭǳŘƛƴƎ ƴƻǘ ƻƴƭȅ ŎƻƴǘŀƎƛƻǳǎ ƛƭƭƴŜǎǎŜǎΣ ōǳǘ ŀƭǎƻ ǎǳŎƘ ŀǎ άƘǳƴŎƘōŀŎƪΣέ άŜǇƛƭŜǇǎȅΣέ άŘŜŀŦ 

and dumōΣέ άƭŀƳŜΣέ άǎŜƴƛƭƛǘȅ ŀƴŘ ŘŜōƛƭƛǘȅΣέ άƻƭŘ ŀƎŜΣέ άŜŎȊŜƳŀΣέ ŀƴŘ άǇƻƻǊ ǇƘȅǎƛǉǳŜέ ŀǊŜ ƭƛǎǘŜŘ ŀƭƻƴƎǎƛŘŜ ƳŜƴǘŀƭ ŎƻƴŘƛǘƛƻƴǎΣ ǎǳŎƘ ŀǎ άŦŜŜōƭŜ-ƳƛƴŘŜŘΣέ 

άƛƴǎŀƴŜΣέ άƘȅǎǘŜǊƛŀΣέ άƴŜǊǾƻǳǎ ŘƛǎŜŀǎŜΣέ ŀƴŘ άƳŜƭŀƴŎƘƻƭƛŀέΤ ŀƴŘ ŀƭǎƻ ƳƻǊŀƭ ǎƘƻǊǘŎƻƳƛƴƎǎΣ ǎǳŎƘ ŀǎ άǎǳǎǇŜŎǘŜŘ ƛƳƳƻǊŀƭΣέ άƭƛƪŜƭȅ ǘƻ ōŜŎƻƳŜ ŀ ǇǳōƭƛŎ ŎƘŀǊƎŜΣέ 

έōŀŘ ŎƘŀǊŀŎǘŜǊΣέ άŘŜƎŜƴŜǊŀǘŜΣέ άǇǊƻǎǘƛǘǳǘŜΣέ ŀƴŘ άƻǇƛǳƳ ŦƛŜƴŘέ όмфп-6).  Ostensibly, vice was biologically hardwired into the moral and mental makeup of 

working classes: a natural state which debased urban living served only to amplify.  The nature of white working classes supposed biological inheritance was 

complex.  It was at once, the legacy of Western civilization and greatness, meaning a capacity for self-governance and the ability to take on the white man's 

burden over black brown and yellow peoplesτbut also an inherent inability to rise to the greatness of this legacy.  The latter part of this formula was used to 

argue that the poor were best fitted for the very forms of serfdom or indentured servitude that had determined and maintained their subordinate condition 

in the first place.  Stories like that of Commissioner Watchorn in Success Magazine further stigmatized the poor for their poverty by suggesting that their 

position was the result of their own lack of initiative. 
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lack of instruction in appropriate social conduct.  J.S. Woodsworth related a description 

by Mr. Bogue Smart, Chief Inspector of British Immigrant Children and Receiving Homes 

ƛƴ /ŀƴŀŘŀΣ ƻŦ [ƛǾŜǊǇƻƻƭϥǎ ǳǊōŀƴ άǇǊƻŎŜǎǎƛƻƴώǎϐΦΦΦƻŦ ǊŀƎƎŜŘΣ ǎƘƻŜƭŜǎǎ ŀƴŘ ƘŀǘƭŜǎǎ ŎƘƛƭŘǊŜƴΣ 

50 percent of whom were bright, healthy and alert, and good types for immigration 

from a Canadian point of viewέ όрпΣ ŜƳǇƘŀǎƛǎ his).  However, Woodsworth goes on to 

coldly remark: άώǿϐŜ ǾŜƴǘǳǊŜ ǘƻ ŘƛǎǎŜƴǘ ŦǊƻƳ aǊΦ .ƻƎǳŜ {ƳŀǊǘϥǎ ŎƻƴŎƭǳǎƛƻƴΦ  /ƘƛƭŘǊŜƴ 

from such surroundings with inherited tendencies to evil are a very doubtful acquisition 

ǘƻ /ŀƴŀŘŀέ όрпύΦ  

 

In his discussion of poor youth, Woodsworth states: άώǿϐŜ ǎȅƳǇŀǘƘƛȊŜ ǿƛǘƘ ǘƘŜǎŜ ǇƻƻǊ 

people, but we are glad that the Canadian Government is taking steps to prevent the 

ϥŘǳƳǇƛƴƎϥ ƻŦ ǘƘŜǎŜ ǳƴŦƻǊǘǳƴŀǘŜǎ ƛƴǘƻ /ŀƴŀŘŀέ όрмύΦ  IŜ ŀƴŘ ƻǘƘŜǊ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ǿƘƻ 

wanted to oversee the development of their country resented what they suspected 

British presumption that, for a vast, far-flung, and largely uninhabited land like Canada, 

any settlers would do.31  Some might have thought that all Canada needed was warm 

bodies, (warm white bodies, that is).  But racial nationalists wanted able, healthy, pure 

bodies.  In a clever reversal of the notion that Canada was a frigid barren wasteland, 

Canada's newness, expansiveness, and its northern-ness, made it a land of purity and 

                                                      

31 ²ƻƻŘǎǿƻǊǘƘ ŀƴŘ ƻǘƘŜǊ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ Ǉǳǘ /ŀƴŀŘŀ ŦƛǊǎǘΦ  Lƴ ŦŀŎǘΣ ǘƘŜǊŜ ǿŀǎ ŀƴ ƻǊƎŀƴƛȊŜŘ ǇƻƭƛǘƛŎŀƭ ƳƻǾŜƳŜƴǘ ŎŀƭƭŜŘ ǘƘŜ ά/ŀƴŀŘŀ CƛǊǎǘέ ƳƻǾŜƳŜƴǘΦ  CƻǊ 

more, see:  

Berger, Carl. The Sense of Power: Studies in the Ideas of Canadian Imperialism, 1867-1914. Toronto: University of Toronto Press, 1971. 
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promise.  As Carl Berger explains in his study of English Canadian nationalism in this era 

άώŀϐ lengthy catalogue of desirable national attributes resulting from the climate was 

compiled.  No weather was so conducive to maintaining health and stimulating 

ǊƻōǳǎǘƴŜǎǎέ.32 

 

Racial nationalists wanted to make sure that the Canadian character remained pure and 

virtuous, and was not tainted by the rejects of the Old World.  Woodsworth empathized 

with the plight of assisted immigrants, and the crushing inequality and deprivation 

ŜƴŘǳǊŜŘ ōȅ ǘƘŜ ǇƻƻǊŜǎǘ ŘǿŜƭƭŜǊǎ ƻŦ άǘƘŜ ǎƭǳƳǎ ƻŦ ǘƘŜ ƎǊŜŀǘ ŎƛǘƛŜǎ ς a people described 

by the Archbishop of Canterbury as 'a suffering population which can hardly exist, 

hanging on the sharp edge of illness and hunger, and in full sight of abundance, luxury 

ŀƴŘ ǿŀǎǘŜϥέ όпфύΦ  ²ƘƛƭŜ ƘŜ ǊŜŎƻƎƴƛȊŜŘ ǘƘŜ ƳŀƎƴƛǘǳŘŜ ƻŦ ǘƘŜ ǇƻǾŜǊǘȅ ŀƴŘ ǎǳŦŦŜǊƛƴƎ ƛƴ 

England's urban slums, it seems he also largely felt that it was England's problem to deal 

ǿƛǘƘΣ ŀƴŘ ǘƘǳǎΣ ƛƳǇŜǊƛŀƭ ƻŦŦƭƻŀŘƛƴƎ ƻŦ .ǊƛǘŀƛƴΩǎ ǳǊōŀƴ ǇƻƻǊ ƻƴǘƻ ƛǘǎ ƛƴƴƻŎŜƴǘ ŎƻƭƻƴƛŜǎ ǿŀǎ 

not an appropriate solution to hunger and overcrowding in the metropole.  A 

nationalist, Woodsworth always put Canada's own nation-building project first.  These 

                                                      

32 (Berger, 1971: 129) 

For more on connotations of the north and moral purity, see:  

Clarke, George Elliott. "White Like Canada." Transition, no. 73 (1997): 98-109. 

Francis, Daniel. National Dreams: Myth, Memory, and Canadian History. Vancouver: Arsenal Pulp Press, 1997. 

Porter, John. The Vertical Mosaic; an Analysis of Social Class and Power in Canada, Studies in the Structure of Power: Decision-Making in Canada, No. 2. Toronto: 

University of Toronto Press, 1965. 62. 
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groups should not be allowed to migrate to Canada in unrestricted numbers: άǿŜ Ƴǳǎǘ 

express the fear that any large immigration of this class must lead to degeneration of 

ƻǳǊ /ŀƴŀŘƛŀƴ ǇŜƻǇƭŜέ όрпύΦ   

 

Whiteness and the Permeability of the Class Line 
 

Yet despite all of ²ƻƻŘǎǿƻǊǘƘΩǎ ŎƻƴŎŜǊƴ ƻǾŜǊ poor English immigrants, as with ethnic 

ǿƘƛǘŜǎΣ ƘŜ ŘƛŘ ƴƻǘ ŎƻƴǎƛŘŜǊ ǘƘƛǎ άŎƭŀǎǎέ ŜƴǘƛǊŜƭȅ ōŜȅƻƴŘ ǊŜŘŜƳǇǘƛƻƴΦ  IŜ ŎŜǊǘŀƛƴƭȅ ŘƛŘ 

not want the large-scale, unregulated migration of British paupers.  Yet he also 

ǊŜŎƻƎƴƛȊŜŘ ǘƘŀǘ ǎƻƳŜ ǇŜƻǇƭŜΣ ŜǎǇŜŎƛŀƭƭȅ ŀƳƻƴƎǎǘ ǘƘŜ άƘƛƎƘŜǊ ǎǘǊŀǘŀέ ƻŦ ǘƘŜ ǿƻǊƪƛƴƎ 

poor, were simply disadvantaged and would flourish when given the opportunity.  For 

Canada was also part of the New World, and racial nationalists imagined it as a 

blameless land of opportunity, where people could improve their lot in life if they 

ǿƻǊƪŜŘ ƘŀǊŘΦ  ¢Ƙƛǎ ǿŀǎ ǇŀǊǘ ƻŦ /ŀƴŀŘŀΩǎ ƴŀǘƛƻƴŀƭ ƳȅǘƘƻƭƻƎȅΣ ǇŀǊǘƛŎǳƭŀǊƭȅ ǿƛǘƘ ǘƘŜ 

settlement of the west, and it was on such grounds that nationalistǎ άǎƻƭŘέ ǘƘŜ ƛŘŜŀ ƻŦ 

/ŀƴŀŘŀ ǘƻ ǇƻǘŜƴǘƛŀƭ ƳƛƎǊŀƴǘǎ ƻƴ ǘƘŜ ΨǊƛƎƘǘ ǎƛŘŜΩ ƻŦ ǘƘŜ Ǝƭƻōŀƭ ŎƻƭƻǊ ƭƛƴŜΦ  /ƭŜŀǊƭȅΣ 

Woodsworth welcomed only the best and brightest, believing that only select 

populations were capable of meaningful growth and change.  Yet he was also deeply 

ambivalent about British paupers, and especially about youth. 
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At times, it appears that he thought the poor and otherwise disadvantaged hopelessly 

doomed by their circumstances, particularly since he suspected that they might already 

possess inherent tendencies towards immorality.  In an ambivalent mix of empathy and 

cold-ƘŜŀǊǘŜŘƴŜǎǎΣ ²ƻƻŘǎǿƻǊǘƘ ǎǇŜŀƪǎ ƻŦ άƻǊƎŀƴƛȊŜŘ ōŀƴŘǎέ ƻŦ ŀǇǇǊƻȄƛƳŀǘŜƭȅ нΣллл 

ŎƘƛƭŘǊŜƴ άƻŦ !ƴƎƭƻ-{ŀȄƻƴ ƻǊƛƎƛƴέ ƳƛƎǊŀǘƛƴƎ ǘƻ /ŀƴŀŘŀ ŀƴƴǳŀƭƭȅ όрм-52).  Yet it is also 

clear throughout his book that he thinks that some enterprising migrants, especially 

children, are particularly adaptable and capable of assimilation, salvation, and ultimately 

Canadianization.  He reproduces for his readers several images of starving British pauper 

children, including a before-and-ŀŦǘŜǊ ǇƛŎǘǳǊŜ ƻŦ ƻƴŜ άōƻȅ ǿƘƻ ǿŀǎ ƎƛǾŜƴ ŀ ŎƘŀƴŎŜέ όроύΣ 

and managed to ascend from rags to middle class status and respectability.  Although he 

is often harsh and condemning in his discussion of juvenile immigrants, Woodsworth 

acƪƴƻǿƭŜŘƎŜŘ ǘƘŀǘ άŎƘŀƴƎŜ ƛǎ ƎŜƴŜǊŀƭƭȅ ƎƻƻŘ ŦƻǊ ǘƘŜ ŎƘƛƭŘǊŜƴέΣ ǘƘŀǘ άƳŀƴȅ ƘŀǾŜ 

ǎǳŎŎŜŜŘŜŘέΣ ŀƴŘ ǘƘŀǘΣ ƻŦ ŎƻǳǊǎŜΣ άǿŜ ǿƻǳƭŘ ƴƻǘ ǊŜŦǳǎŜ ǘƻ ƘŜƭǇ ǘƘŜ ƴŜŜŘȅέ όрпύΦ 

 

Ultimately, ²ƻƻŘǎǿƻǊǘƘΩǎ ƻǾŜǊŀƭƭ Ǉƻǎƛǘƛƻƴ ƻƴ 9ƴƎƭƛǎƘ ƛƳƳƛƎǊŀƴǘǎ ƛǎ ǘƘŀǘ άώǘϐhe majority 

are those anxious to better their condition or give their children a better chance, and so 

seek the advantages of a new country.  These are quickly absorbed into Canadian 

society; they form no separate class.  Their children are as Canadian as our fathers were 

EnglisƘέ όпфύΦ  bƻƴ-white migrants, by contrastτregardless of culture, social strata, skill-

set, level of education, or what have youτwere always identifiable as un-Canadian 

άƻǘƘŜǊǎέ ƛƴ ǘƘƛǎ ŜǊŀΦ  ¢ƘŜȅ ŎƻǳƭŘ ƴŜǾŜǊ ōŜŎƻƳŜ ƛƴǾƛǎƛōƭŜΣ ŦƻǊ ǘƘŜȅ ŎƻǳƭŘ ƴŜǾŜǊ ōŜŎƻƳŜ 
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white.  As Richard Dyer argues, the ultimate position of power in a society that controls 

people in part through their visibility is that of invisibility" (1997: 44).  The ethnicity line 

became more elastic as the color line became more solidified.  The racial exclusion of 

black, brown, and yellow peoples helped to make the various shades of white ethnicity 

and class more palatable and to foment a more inclusive white Canadian identity. 

 

9ǾŜƴ ŜǘƘƴƛŎ ŀƴŘ ǿƻǊƪƛƴƎ Ŏƭŀǎǎ ǿƘƛǘŜǎ ŎƻǳƭŘ ƘƻǇŜ ǘƻ ŜǾŜƴǘǳŀƭƭȅ ōŜŎƻƳŜ ά/ŀƴŀŘƛŀƴέΦ  .ȅ 

contrast, Woodsworth argued: άώǘϐƘŜ hǊƛŜƴǘŀƭǎ Ŏŀƴƴƻǘ ōŜ ŀǎǎƛƳƛƭŀǘŜŘέ όмфуύΦ  hf the 

άIƛƴŘǳ tǊƻōƭŜƳέ όмууύΣ ²ƻƻŘǎǿƻǊǘƘ ŎƻƴŎƭǳŘŜǎ ǘƘŀǘ ǿƘƛƭŜ {ƛƪƘ ƳƛƎǊŀƴǘǎ ŀǊŜ .ǊƛǘƛǎƘ 

ǎǳōƧŜŎǘǎΣ ƭƛƪŜ /ŀƴŀŘƛŀƴǎΣ άώƘϐƻǿŜǾŜǊ ŜǎǘƛƳŀōƭŜ ǘƘŜȅ Ƴŀȅ ōŜ ƛƴ LƴŘƛŀΣ ǘƘŜȅ ŀǊŜ sadly out 

ƻŦ ǇƭŀŎŜ ƛƴ /ŀƴŀŘŀέ όмуфύΦ  hŦ /ƘƛƴŜǎŜ ά/ŜƭŜǎǘƛŀƭǎέ όмтмύΣ Ƙe stated that as long as this 

ƳƛƎǊŀǘƛƻƴ ƘŀŘ ōŜŜƴ ƭƛƳƛǘŜŘ ǘƻ άŀ ŦŜǿ ƻŘŘ /ƘƛƴŀƳŜƴ ŀ ȅŜŀǊΣ ǿƘƻ ǿŜǊŜ ǉǳƛǘŜ ŎƻƴǘŜƴǘ ǘƻ 

do work distasteful to a white man, no particular objections were raisedέ όмтлύ.  As for 

WŀǇŀƴŜǎŜ ƳƛƎǊŀƴǘǎΣ άǘƘŜ ƭƛǘǘƭŜ ōǊƻǿƴ ƳŜƴέ ǿƘƻ ŎƻƴǘǊƻƭ ǘƘŜ ǿŜǎǘ Ŏƻŀǎǘ ŦƛǎƘƛƴƎ ƛƴŘǳǎǘǊȅ 

ŀƴŘ άŎƻƳǇŜǘŜǎτand successfully, tooτǿƛǘƘ ǘƘŜ ǿƘƛǘŜ ƳŀƴέΣ ²ƻƻŘǎǿƻǊǘƘ ǿŀǎ ǇƭŜŀǎŜŘ 

that an exclusion law had limited their numbers to six hundred per year, ǘƻ άǇǊŜǾŜƴǘ ŀƴ 

ƛƴǳƴŘŀǘƛƻƴ ǎǳŎƘ ŀǎ ǘƘǊŜŀǘŜƴŜŘ .ǊƛǘƛǎƘ /ƻƭǳƳōƛŀ ŘǳǊƛƴƎ ǘƘŜ Ŧŀƭƭ ƻŦ мфлтέ όмутύΦ   

 

Similarly, Woodsworth writes that άώƴϐŜƛǘƘŜǊ ǘƘŜ ƴŜƎǊƻ ƴƻǊ ǘƘŜ LƴŘƛŀƴ ŀǊŜ ƛƳƳƛƎǊŀƴǘǎΣ 

and yet they are so entirely different from the ordinary white population that some 

ƳŜƴǘƛƻƴ ƻŦ ǘƘŜƳ ƛǎ ƴŜŎŜǎǎŀǊȅ ƛŦ ǿŜ ǿƻǳƭŘ ǳƴŘŜǊǎǘŀƴŘ ǘƘŜ ŎƻƳǇƭŜȄƛǘȅ ƻŦ ƻǳǊ ǇǊƻōƭŜƳǎέ 
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όмфлύΦ  hŦ bŀǘƛǾŜ ǇŜƻǇƭŜǎΣ ƘŜ ƻǇƛƴŜǎ ǘƘŀǘ άǘƘŜ LƴŘƛŀƴ ƻŦ ǘƻ-day is very much nearer to the 

ŎƛǾƛƭƛȊŜŘ ǿƘƛǘŜ Ƴŀƴ ǘƘŀƴ ǘƻ Ƙƛǎ ǇŀƎŀƴ ŀƴŎŜǎǘƻǊέ όмфпύ ōǳǘ ǘƘŜǊŜ ŀǊŜ ǎǘill many in Canada 

ǿƘƻ ŀǊŜ άƎǊƻǎǎƭȅ ǇŀƎŀƴ ŀǎ ǿŜǊŜ ǘƘŜƛǊ ŀƴŎŜǎǘƻǊǎΣ ƻǊ ǎǘƛƭƭ ƳƻǊŜ ǿǊŜǘŎƘŜŘΣ ƘŀƭŦ-civilized, 

ƻƴƭȅ ǘƻ ōŜ ŘŜōŀǳŎƘŜŘέ όмфпύ ōȅ άǘƘŜ ǿƘƛǘŜ Ƴŀƴϥǎ ǾƛŎŜǎέ ǎǳŎƘ ŀǎ άŦƛǊŜ-ǿŀǘŜǊέ όмфнύΦ  

Black Canadians he deems incapable of citizenship, as the result of centuries of slavery, 

ŀƴŘ ǎǘŀǘŜǎ ǘƘŀǘ άǿŜ Ƴŀȅ ōŜ ǘƘŀƴƪŦǳƭ ǘƘŀǘ ǿŜ ƘŀǾŜ ƴƻ ƴŜƎǊƻ ǇǊƻōƭŜƳ ƛƴ /ŀƴŀŘŀέ όмфмύΦ  

So the dividing lines of class and ethnicity were still far more permeable than the global 

color line, segregating migrants on the basis of skin-color.  Even as he endlessly 

dissected the category of άǿƘƛǘŜƴŜǎǎέ on the basis of class and ethnicity, it is clear that 

for Woodsworth, this quality was a prerequisite for being truly Canadian. 

 

Conclusion  
 

This chapter has explored how identifying some peƻǇƭŜ ŀǎ άƴƻƴ-ǿƘƛǘŜέΣ άƛƴŀǎǎƛƳƛƭŀōƭŜέΣ 

ŀƴŘ άǳƴ-/ŀƴŀŘƛŀƴέ ƘŜƭǇŜŘ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ōƻǘƘ ƳŀƪŜ ǿƘƛǘŜƴŜǎǎ ƛƴǘƻ ŀ ƳŜŀƴƛƴƎŦǳƭ 

ŎŀǘŜƎƻǊȅΣ ŀƴŘ ŀǘǘŀŎƘ ƛǘ ǘƻ ά/ŀƴŀŘƛŀƴƴŜǎǎέΣ ŀƴŘ ŎƛǘƛȊŜƴǎƘƛǇ ƛƴ ƎŜƴŜǊŀƭΦ  As we have seen, 

ŘŜǎǇƛǘŜ Ŏƻƴǘƛƴǳŀƭƭȅ ǊŜŦŜǊǊƛƴƎ ǘƻ ά/ŀƴŀŘƛŀƴǎέ ŀƴŘ ά/ŀƴŀŘƛŀƴƛȊŀǘƛƻƴέΣ ²ƻƻŘǎǿƻǊǘƘ ƴŜǾŜǊ 

defined exactly who or what this was.  He wrote as though his readers were already 

supposed to know what being Canadian meantτas if simply apprehending some 

universal, commonsense definition of identity and belonging.  And in fact, maybe 

readers did understand identity and insider status in this way.  For Woodsworth's 
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description suggests that he conceived of Canadianness as the spontaneous coalescing 

of some natural zeitgeist, some undirected and ephemeral will to nationhood.  But of 

course, national identity and belonging was not the outcome of some organic process.  

In reality, it was the work and ideas of Woodsworth and other racial nationalists, such as 

Laut and the cartoonists who created the images discussed in this chapter, that helped 

to create these categories, and the sense of belonging that went with them.  These 

categories were never simple or transparent.  Rather, they were elusive and slippery, 

and defied definition.   

 

Yet paradoxically, these same indefinable categories were presumed to somehow 

already be understoodΣ ŀǘ ƭŜŀǎǘ ōȅ άǘǊǳŜέ /ŀƴŀŘƛŀƴǎΦ  ¢ƘŜǎŜ identity markers were under 

formation and constantly shiftingτexpanding and contracting to best fit the rigors of 

nation-buildingτdefined, if at all, mainly through circular logic: Canadians are 

/ŀƴŀŘƛŀƴǎΣ ƻŦ ŎƻǳǊǎŜΦ  !ƴŘ ǎƻ άǘǊǳŜέ /ŀƴŀŘƛŀƴǎ Ƴǳǎǘ ƘŀǾŜ ōƻǘƘ ƪƴƻǿƴ ǿƘŀǘ ǘƘŀǘ ƳŜŀƴǎΣ 

and recognized themselves as such.  While they spoke as though these categories pre-

existed, in actuality, it was the debates and discussions that nationalists participated in, 

the ideas they disseminated, that helped shape these categories.  In a very real sense, 

²ƻƻŘǎǿƻǊǘƘ ŘƛŘƴΩǘ ƴŜŜŘ ǘƻ ŘŜŦƛƴŜ ά/ŀƴŀŘƛŀƴǎΦέ  IŜ ǿŀǎ ƘŜƭǇƛƴƎ ǘƻ create them.  If 

άƛƴŦŜǊƛƻǊέ ǿƘƛǘŜǎ ŎƻǳƭŘ become Canadian, there was clearly nothing inherent, organic, or 

spontaneous about Canadianness, or any national identity, for that matter.  Rather, 
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ōŜŎƻƳƛƴƎ ά/ŀƴŀŘƛŀƴέΣ ŎǊŜŀǘƛƴƎ ά/ŀƴŀŘŀέ ǿŀǎ ŀ ǇǊƻŎŜǎǎ ƻŦ ƴŀǘƛƻƴ-building, which 

Woodsworth and his contemporaries were both part and product of. 

 

Woodsworth seems to engage more with his American counterparts than with his 

British colonial contemporaries.33  Possibly, this was because of Canada's contiguity with 

the United States, and the particular set of anxieties this created for Canadian racial 

nationalists.  Canada's place as a white settler colony that was simultaneously part of 

the British Empire and North America posed great challenges for the project of national 

identity formation.  The northern nation's dual situation as at once imperial and North 

American, and located alongside a defector from the Empireτgave rise to competing 

desires and priorities, and was a source of continual tension, friction, and debate, over 

the course the nation-building era.  As I have outlined above, Canadian racial 

nationalists had an ambivalent relationship to the mother country.  The emerging state's 

Britishness was at once a source of pride and frustration.  Racial nationalists cited 

Canada's predominantly British ancestry as irrefutable proof of the nation's unassailable 

whiteness.  Racial nationalists claimed British roots as evidence that they deserved a 

seat at the table of global governance, with other white men's countries across the 

globe, even as they critiqued Britain for limiting their ability to control membership in 

their imagined community.   

                                                      

33 For more on this idea, see: Thompson, John H. "American Muckrakers and Western Canadian Reform." The Journal of Popular Culture IV, no. 4 (1971): 1060-70. 
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Figures for Chapter 1  

 

Figure 1.1 

1907, Vancouver Saturday Sunset 
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Figure 1.2  

July-December, 1881, The Wasp 
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Figure 1.3 

1908, Montreal Daily Star and Vancouver Daily Post 
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Figure 1.4 

August 3, 1907, B.C. Saturday Sunset 
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Figure 1.5 

1920, Lothrop Stoddard, Distribution of the Primary Races 
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Figure 1.6 

June 15, 1907, B.C. Saturday Sunset 
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Figure 1.7  

1921, Second International Eugenics Conference Logo 
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Figure 1.8 

1903, Laurier Does Things 
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Figure 1.9 

1909, Canada West: The Last Best West (National Archives of Canada, C-30620) 
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Figure 1.10 

1904, Laurier Does Things (PAC C17193) 
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Figure 1.11 

1846, Punch (London) 
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CHAPTER 2 Colonial Contest: National Exceptionalism(s) and 
Alternative Articulations of Whiteness and Masculinity 

 

The late nineteenth and early twentieth century saw not only the global articulation of a 

sense of whiteness and entitlement, but also the rise of nationalisms and new 

imperialisms.  This was an age of global migrations, an age of empire, and an age of 

nation-building.  Nation-builders spearheaded projects of national identity construction 

that took place simultaneously across the New World and British Empire, and 

articulated their states' legitimacy on the basis of their whiteness.  Yet these same 

άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎέ ǿŜǊŜ ŀƭǎƻ ƛƴ ŎƻƳǇŜǘƛǘƛƻƴ ǿƛǘƘ ƻƴŜ ŀƴƻǘƘŜǊΣ ǘƻ ǎŜŎǳǊŜ ƭŀƴŘΣ 

labor, and resources, invariably at the expense of the woǊƭŘϥǎ άdarkest and weakest of 

ǇŜƻǇƭŜǎέ.  This chapter explores how competing national exceptionalisms and 

definitions of white supremacy emerged within the broader context of transnational 

Anglo-Saxon exceptionalism in this era.  Specifically, I discuss Anglo-North America, and 

explore how Canada and the United States articulated competing definitions of white 

masculinity, citizenship, and civilization.  Additionally, this chapter examines how the 

ǇǊŜǎŜƴŎŜ ƻŦ ǘǿƻ ƛƴǘŜǊƴŀƭ άƻǘƘŜǊǎέ ǿƛǘƘƛƴ each nation-stateτ indigenous and African-

descended peoplesτengendered a symbolic battleground upon which competing 

nationalist definitions of whiteness warred, particularly in public visual culture.   
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As I have explained, by creating and reinforcing emerging discourses of race that 

identified darker skinned peoples as unassimilable, and thus as eternal others forever 

outside the nation, racial nationalists built a sense of national belonging, based on 

whiteness.  This articulation of white identity ameliorated other social cleavages, such 

as ethnicity and class, laying a foundation upon which claims to citizenship entitlement 

ŎƻǳƭŘ ōŜ ƳŀŘŜΦ  5ŜǎǇƛǘŜ ŀƳōƛǾŀƭŜƴŎŜ ŀōƻǳǘ ǎƻƳŜ άŎƭŀǎǎŜǎέ ƻŦ ǿƘƛǘŜ ƛƳƳƛƎǊŀƴǘǎΣ 

unambiguous racism against non-whites eased uncertainty about the migration of 

British working classes, and facilitated their inclusion as assimilable citizens in the 

emerging nation-state.  The exclusionary discourse generated by racial nationalists 

ŘŜŦƛƴŜŘ ŀ ǎŜƴǎŜ ƻŦ ά/ŀƴŀŘƛŀƴƴŜǎǎέ ŀƴŘ ǊŜƛƴŦƻǊŎŜŘ ǘƘŜ ŜȄƛǎǘŜƴŎŜ ƻŦ ŀ Ǝƭƻōŀƭ Ŏƻƭor line 

across the Anglophone colonial world. 

 

This chapter further explores the themes of whiteness and ambivalence, but marks a 

shift in the analytic frame.  Here, I focus on the tension between global discourses of 

white supremacy and the divergent versions of white superiority articulated in particular 

instances of nation-building.  TƘŜ άƴŜǿ ƛƳǇŜǊƛŀƭƛǎƳέ ǿŀǎ ŎƘŀǊŀŎǘŜǊƛȊŜŘ ƴƻǘ ƻƴƭȅ ōȅ άthe 

ŘƻŎǘǊƛƴŜ ƻŦ ǘƘŜ ŘƛǾƛƴŜ ǊƛƎƘǘ ƻŦ ǿƘƛǘŜ ǇŜƻǇƭŜ ǘƻ ǎǘŜŀƭέτōǳǘ ŀƭǎƻ ōȅ άǘƘŜ ǊŀƎŜ ŦƻǊ ƻƴŜϥǎ 

own nation to own the earthέ (Du Bois: 34).  The late nineteenth and early twentieth 

centuries saw not only the formation of transnational white solidarity, but also a 

colonial contest among white men's countries. 
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This dogged competition to acquire and expand individual nation-states and imperial 

ventures had subtle but important effects on individual iterations of racial nationalism.  

Through analyzing the ambivalent portrayal of white Americans in Canadian racial 

nationalist discourse, this chapter complicates the notion of white men's countries, and 

the racial solidarities they engendered.  This chapter also focuses on the portrayal of 

two racialized populations which could not be characterized as immigrant invadersτfor 

their presence had not only predated state-formation, but in fact had facilitated it.  

African and Aboriginal peoples were at once both inside and outside the nation-state.  

Here I will examine how the mythologized portrayal of the relationship between the 

state and black and Native populations in both Canada and the United States was used 

to generate discourses of national exceptionalism and superior white masculinity in 

Canadaτƛƴ ŎƻƴǘǊŀǎǘ ǘƻ !ƳŜǊƛŎŀƴǎΩ ƻǿƴ ŘƛǎǘƛƴŎǘ ŜȄŎŜǇǘƛƻƴŀƭƛǎƳ.   

 

Transnational Nationalisms and Unexceptional Exceptionalisms  
 

In trying to better understand the formation of racial ideology and nationalism in this 

eraτƻǊ ƛǘǎ ŎƻƴŦƭǳŜƴŎŜΣ ƛƴ ǿƘŀǘ L ǘŜǊƳ άǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎƳέτit is crucial to interrogate 

discourses of whiteness, and how they diverged in particular national and regional 

contexts.  For the concept of whiteness  was taken up in different ways by racial 

nationalists across the Anglophone colonial world, though always in ways that 

maintained what {ǘǳŀǊǘ Iŀƭƭ ǎŜŜǎ ŀǎ άsocial reƭŀǘƛƻƴǎ ǎǘǊǳŎǘǳǊŜŘ ƛƴ ŘƻƳƛƴŀƴŎŜέ (Gilroy, 
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1991: 32).  Analytically, this chapter skirts the tension between national and 

transnational history, as does my whole project.  The validity of national versus 

transnational approaches to history is a contested subject among historians and other 

scholars.  The national and the transnational approach each offers something the other 

cannot.  National history gives us historical specificity and close attention to context, but 

it can also reify nation-states as singular entities, and even be used to promote 

exceptionalist readings of history.  Transnational histories can remedy such parochialism 

by decentering the nation-state as a discrete unit of analysis, and focusing instead on 

connections and continuities, by tracing larger flows of people, commodities, and ideas.   

 

National histories, Lake and Reynolds explain, often fail to account for the larger 

ŎƛǊŎǳƭŀǘƛƻƴǎ ƻŦ ƪƴƻǿƭŜŘƎŜǎ ŀƴŘ ƛŘŜƴǘƛǘƛŜǎ όмлύΦ  ¢ƘŜȅ ŀǊƎǳŜ ǘƘŀǘ ƛǘ ƛǎ άƛƳǇƻǊǘŀƴǘ ǘƻ ǾƛŜǿ 

Ŏƻƭƻƴƛŀƭ ŀƴŘ ƳŜǘǊƻǇƻƭƛǘŀƴ ŦƻǊƳŀǘƛƻƴǎ ƛƴ ǎŀƳŜ ŀƴŀƭȅǘƛŎŀƭ ŦǊŀƳŜέΣ ƛƴ ƻǊŘŜǊ ǘƻ ƳƻǾŜ ŀǿŀȅ 

ŦǊƻƳ ŀ άŎƻlony-ƳŜǘǊƻǇƻƭŜ ōƛƴŀǊȅέ όмлύΣ ǿƘƛŎƘ ƴŜƎƭŜŎǘǎ ǘƘŜ ǘǊŀƴǎƴŀǘƛƻƴŀƭ ŎƘŀǊŀŎǘŜǊ ƻŦ 

racial ideologies and shared qualities of emerging nationalisms.  Instead, they believe 

ǘƘƛǎ ŜǊŀ ǎŀǿ ŀ άŎƻƴǾŜǊƎŜƴŎŜ ōŜǘǿŜŜƴ ǊŜǇǳōƭƛŎŀƴ ŀƴŘ ƛƳǇŜǊƛŀƭ ŘƛǎŎƻǳǊǎŜέ όуύΦ  ¢ƘŜȅ 

compellinglȅ ŀǊƎǳŜ ǘƘŀǘ άώƛϐƳƳƛƎǊŀǘƛƻƴ ǊŜǎǘǊƛŎǘƛƻƴ ōŜŎŀƳŜ ǘƘŜ ǉǳƛƴǘŜǎǎŜƴǘƛŀƭ ŜȄǇǊŜǎǎƛƻƴ 

of the masculine sovereignty of 'self-governing communities', a popular formulation 

that worked to collapse the distinction between independent republics and British 

colonies, theǊŜōȅ ǊŜŎŀǎǘƛƴƎ ǘƘŜ ƳŜŀƴƛƴƎ ƻŦ ǎƻǾŜǊŜƛƎƴǘȅ ƛǘǎŜƭŦέ όуύΦ  ¢Ƙƛǎ ƛǎ ŀƴ ŜȄŎŜŜŘƛƴƎƭȅ 
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useful analytic framework for analyzing how the national and transnational were 

mutually reinforcing spheres.   

 

Lake and Reynolds ƛƴǎƛƎƘǘŦǳƭƭȅ ŀǊƎǳŜ ǘƘŀǘ ǘƘŜ ŎƻƴŎŜǇǘ ƻŦ άǎŜƭŦ-gƻǾŜǊƴƛƴƎ ŎƻƳƳǳƴƛǘƛŜǎέ 

helped racial nationalists articulate their whiteness and sovereignty, even in the 

absence of full national independence: άώƛϐƴ ǘƘŜ ŦƛƎǳǊŜ ƻŦ ǘƘŜ ǿƘƛǘŜ ƳŀƴΣ ǘƘŜ ƛƳǇŜǊƛŀƭƛǎǘ 

ōŜŎŀƳŜ ŀ ŘŜƳƻŎǊŀǘΣ ŀƴŘ ǘƘŜ ŘŜƳƻŎǊŀǘ ŀƴ ƛƳǇŜǊƛŀƭƛǎǘέ όфύΦ  Lǘ is certainly true that racial 

nationalists throughout the British Dominions articulated their identities and national 

visions in terms of a racially inherited right to self-ƎƻǾŜǊƴƳŜƴǘΦ  IƻǿŜǾŜǊΣ ǘƘƛǎ άǊƛƎƘǘέ 

was framed differently in independent republics and imperial Dominions: άώǘϐƘŜ .ǊƛǘƛǎƘ 

Empire drew a distinction between ruling and ruled races; republican ideology drew a 

distinction between races fit  and not fit for self-ƎƻǾŜǊƴƳŜƴǘέ (Lake & Reynolds: 9, 

emphasis mine).  Thus, if we hope to pin down the complex functioning of concepts of 

race and nationalism, it is important to bear in mind both larger transnational and 

specific regional and national contexts.  Dominions and republics did not have the same 

level of self-determination and political autonomy.  As a result, negotiating the 

distribution of power required a complex balancing act and ongoing process of 

contestationτboth within the imagined community itselfτand also between 

Dominions and their Empire.  This debate was particularly heated over the question of 

whether white British subjects should be allowed to determine the composition of their 

imagined communities. 
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Immigration policy was a contested ground, especially for British Dominions, whose 

racial nationalist agendas frequently clashed with British imperial policies.  Debates 

about racial inclusion and exclusion were a site of tense negotiation between colony and 

metropole, which at times tested the limits of sovereignty.  Sometimes nationalist 

interests trumped, other times imperial ones.  Take for instance, the issue of Chinese 

exclusion in Australia: άώƛϐƴ муутΣ ǘƘŜ vǳŜŜƴǎƭŀƴŘ ƎƻǾŜǊƴƳŜƴǘ ƘŀŘ ƛƴǘǊƻŘǳŎŜŘ ōƻǘƘ ŀƴ 

entry tax and immigration restriction with the Chinese, measures which, despite British 

treaty commitments [to China], received rƻȅŀƭ ŀǎǎŜƴǘέ όолύΦ  .ǳǘ ŀǘ ƻǘƘŜǊ ǘƛƳŜǎΣ ƛƳǇŜǊƛŀƭ 

ǿƛƭƭ ǘƘǿŀǊǘŜŘ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘ ƎƻŀƭǎΣ ŀǎ ƛƴ ƛǘ ŘƛŘ ŀ ȅŜŀǊ ƭŀǘŜǊΣ ǿƘŜƴ άƛƴ муууΣ ǘƘŜ Ŏƻƭƻƴƛŀƭ 

governments resolved to introduce uniform legislation...that would effectively ban 

Chinese from entering AustralƛŀΣ ǊŜƎŀǊŘƭŜǎǎ ƻŦ ǿƘŜǘƘŜǊ ǘƘŜȅ ǿŜǊŜ .ǊƛǘƛǎƘ ǎǳōƧŜŎǘǎέ όпоύΦ  

Ultimately, the Bill was modified because of political pressure: άώƛϐƴ ŘŜŦŜǊŜƴŎŜ ǘƻ ǘƘŜ 

Chinese Minister in London, the poll tax would be dropped, but severe penalties would 

apply to Chinese arriǾƛƴƎ ƻǾŜǊƭŀƴŘ ŦǊƻƳ ƻǘƘŜǊ ŎƻƭƻƴƛŜǎέ όпоύΦ  !ǎ ƛƴ /ŀƴŀŘŀ ŀƴŘ ƻǘƘŜǊ 

British settler colonies, Australians' racial nationalism remained consistent, but its 

implementation was always subject to negotiationτthe policy outcome contingent on 

numerous factors.  There was a constant diplomatic tug-of-war between settler colonies 

and the mother country, a perpetual gentle jostling for control over national policy. 
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As elsewhere in the Anglophone colonial world, there remained an irresolvable tension.  

This struggle was comparatively staid, since Australians, like Canadians, ultimately relied 

on British aid and support.  άLƴ ŎƻƳǇŀǊƛƴƎ ǘƘŜƛǊ ǎƛǘǳŀǘƛƻƴ ǿƛǘƘ ǘƘŀǘ ƻŦ ǘƘŜ ¦ƴƛǘŜŘ 

{ǘŀǘŜǎέτand arguing that ά'the principle has been asserted by the Chinese Exclusion 

Acts that a cƻƳƳǳƴƛǘȅ ƛǎ ƧǳǎǘƛŦƛŜŘ ƛƴ ǊŜŦǳǎƛƴƎ ŀŘƳƛǘǘŀƴŎŜϥέτ ά!ǳǎǘǊŀƭƛŀƴ Ŏƻƭƻƴƛǎǘǎ 

invoked a republican discourse on self-government, even while forced to acknowledge 

ǘƘŜƛǊ ŘŜǇŜƴŘŜƴŎŜ ƻƴ ǘƘŜ 9ƳǇƛǊŜ ŦƻǊ ǘƘŜƛǊ ǳƭǘƛƳŀǘŜ ŘŜŦŜƴŎŜ ώǎƛŎϐέ (Lake & Reynolds: 39).  

Similarly, Canadian racial nationalists stridently protested Britain's alliance with Japan 

and British insistence that Canada ameliorate its anti-Japanese immigration policies.  

But as with their Australian counterparts, all the Canadian racial nationalists could do 

was protest, for ultimately they greatly valued and relied upon their place in the Empire. 

 

In the United States, by contrast, British attempts to determine the course of American 

policy had led to violent revolt.  Three decades after the revolution that formed their 

republic, Americans again took up arms against their former mother country in the War 

of 1812.1  Outraged by British attempts to intervene in American trade and slave 

trafficking, the United States declared war and compelled Britain to acknowledge 

American sovereignty and independence.  This war once again proved that Americans 

wanted nothing less than complete separation from Britain and would readily take up 

                                                      

1 For more on the War of 1812, see: Taylor, Alan. The Civil War of 1812: American Citizens, British Subjects, Irish Rebels, & Indian Allies. New York: Knopf, 2010. 
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arms to defend their definition of freedom.  Lake and Reynolds have argued that, 

άŎǊǳŎƛŀlly, the idea of the 'white man's country' crossed and collapsed the imperial 

republican divide, drawing on the discursive resources of both traditions to enshrine the 

ŘƛŎƘƻǘƻƳȅ ƻŦ ǿƘƛǘŜ ŀƴŘ ƴƻǘ ǿƘƛǘŜέ όфύΦ   

 

Matched Masculinities and Warring Whitenesses 

 

¸Ŝǘ ƛǘ ƛǎ ŀƭǎƻ ǳƴŘŜƴƛŀōƭŜ ǘƘŀǘ !ƳŜǊƛŎŀΩǎ ǊŀŘƛŎŀƭ ǊŜǇǳōƭƛŎŀƴ ŎƻƴŎŜǇǘƛƻƴ ƻŦ ƭƛōŜǊǘȅ ŀƴŘ 

ƛƴŘŜǇŜƴŘŜƴŎŜ ǿŀǎ ŀ ŦŀǊ ŎǊȅ ŦǊƻƳ ǘƘŜ άŎƻƳǇƭŜȄ ǊŜǇŜǊǘƻƛǊŜ ƻŦ ƛƳǇŜǊƛŀƭ ǇƻǿŜǊέ ǘƘŀǘ 

existed between Britain and its Dominions (Burbank and Cooper: 301).  As Burbank and 

Cooper explain in their study of empires in world history, Americans' demand for full 

autonomy affected how Britain went on to govern other white men: άώǘϐƘŜ .ǊƛǘƛǎƘ 

government did not repeat the mistakes of the 1770s in North America in its remaining 

colonies of settlement; it instead allowed them to move slowly towards responsible 

government within the empire.  It thus gave rise to another version of its composite 

polity, suited to an age of fledgling, if exclusionary, democracyτan amalgam of political 

units, each exercising sovereign functions but recognizing another layer of sovereignty 

ŀǘ ǘƘŜ ƛƳǇŜǊƛŀƭ ƭŜǾŜƭέ (Burbank and Cooper: 300-301). 

 

What is more, United States was simultaneously a nation and an undeclared empire.  In 

addition to solidifying American autonomy, the War of 1812 was also about U.S. designs 



130 

 

on the control of North America.  As in previous eras of American nation-building and 

expansionism, this protracted conflict between the United States and Britain saw 

several failed American attacks against Upper and Lower Canada.  So in colonial 

Canadian nationalists' minds, the war also jeopardized the very existence of the nation-

state they were trying so hard to build.   American expansionism further heightened this 

sense of threat.  If Americans feared that British imperialism threatened their national 

independence, so too did Canadians fear that American imperialism jeopardized the 

British imperial connection.  Canadians, like Australian nationalists, also saw the 

άΩsurrender of the right of self-governmentΩΣ ώŀǎϐ ŀ ǎǳǊǊŜƴŘŜǊ ƻŦ ǘƘŜƛǊ ƳŀƴƘƻƻŘέ ŀƴŘ 

resented the need for constant deference to British authority (Lake & Reynolds: 39).  

IƻǿŜǾŜǊΣ ǘƘŜȅ ŀƭǎƻ ǊŜŎƻƎƴƛȊŜŘ ǘƘŀǘ ǘƘŜƛǊ ƴŀǘƛƻƴΩǎ ŜȄƛǎǘŜƴŎŜ ŘŜǇŜƴŘŜŘ ƻƴ .ǊƛǘƛǎƘ 

supportτand saw themselves as a semi-autonomous extension of Britain.  An 

expansionist America, by contrast, threatened their sovereignty and national manhood 

much more.   

 

{ƻƳŜ ǿƘƛǘŜ /ŀƴŀŘƛŀƴǎ ŦŜŀǊŜŘ ǘƘŜ άǊƛǎƛƴƎ ǘƛŘŜ ƻŦ ŎƻƭƻǊέ ŀƴŘ ǇŀǎǎŜŘ ǊŀŎƛŀƭƭȅ ǊŜǎǘǊƛŎǘƛǾŜ 

immigration laws that carefully skirted the balance between imperial and national 

ǇƻǿŜǊΦ  ¸Ŝǘ ŜǾŜƴ ŀǎ ǘƘŜȅ ŦŜŀǊŜŘ ǘƘŀǘ ǘƘŜ άŎƻƭƻǊŜŘ ǊŀŎŜǎέ ƻŦ ǘƘŜ ǿƻǊƭŘ ŎƻǳƭŘ ǳƴŘŜǊƳƛƴŜ 

their nationalist project, so too could their fellow white men, by gaining leverage in the 

colonial contest.  Even as Canadiŀƴ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ŎƻƭƭŀōƻǊŀǘŜŘ ǿƛǘƘ ƻǘƘŜǊ άǊŀŎŜ 

ǇŀǘǊƛƻǘǎέ ŀŎǊƻǎǎ ǘƘŜ !ƴƎƭƻǇƘƻƴŜ Ŏƻƭƻƴƛŀƭ ǿƻǊƭŘΣ ǘƘŜȅ ŀƭǎƻ ŀǊǘƛŎǳƭŀǘŜŘ ǘƘŜƛǊ ƴŀǘƛƻƴŀƭ 
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identity defensively and in opposition to Americans, who they feared might annex 

Canada.  And even as they created transnational discourses of Anglo-Saxonism and 

hardened the global color line, they also created nationalist exceptionalisms within this 

larger Anglo-Saxon exceptionalism.   

 

Thus, even as they banded with Americans to pull the color line taut, Canadians also 

cited their fellow white men as a national threatτas with the άȅŜƭƭƻǿ ǇŜǊƛƭέ ŀƴŘ ƻǘƘŜǊ 

perceived threats from without.  Despite their fraught relationship with the British 

Empire, Canadians articulated a British imperial definition of masculinity, and framed 

their nation-building project in these terms.  Through a reading of Canadian racial 

nationalism and the ambivalence in their colonial contest with the United States, I 

analyze the formation of competing discourses of whiteness and masculinity.   

 

Lake ŀƴŘ wŜȅƴƻƭŘǎ ŀǊƎǳƳŜƴǘ ǘƘŀǘ ǘƘŜ ŎƻƴŎŜǇǘ ƻŦ άǎŜƭŦ-ƎƻǾŜǊƴƛƴƎ ŎƻƳƳǳƴƛǘƛŜǎέ ŎǊŜŀǘŜŘ 

a point of commonality between white men's countries is useful.  They argue that, for 

racial nationalists, self-governance became a way of erasing colonial-republican 

distinctions.  While legal, political, and economic distinctions still existed, this notion of 

self-ƎƻǾŜǊƴŀƴŎŜ ŀƴŘ ŀ άƳŀǎǘŜǊ ǊŀŎŜέ ǿŀǎ  strategically invoked by racial nationalists in 

British Dominions to advocate for their inclusion in conversations  about global affairs, 

even though they lacked full political autonomy such as that boasted by Americans.  And 

for nationalists throughout the Anglophone colonial world, white men's claims to 
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privileged global position were articulated not only in terms of race, but also in terms of 

gender.    

 

Aboriginal Peoples and Canadian Nationalist Iterations of Anglo-Saxon 
Superiority 
 

Du Bois's and Lake and Reynolds notion of a global color line fails to account for the 

plurality of άwhitenessέ, which was not always and everywhere the same.  Adding the 

Canadian case to the equation helps rectify this shortcoming.  Similarly, just as 

whiteness was pluralistic, not all people of color were viewed or treated in the same 

way.  By necessity, they could not be.  In Canada, the presence of Native and black 

populations challenged fictions of superior white civilization and culture, as we shall see 

in this chapter.  As J.S. Woodsworth pointed out, these populations were generally not 

newcomers.  Rather, their presence on North American soil predated the founding of 

the nation-ǎǘŀǘŜΦ  ¦ƴƭƛƪŜ ǘƘŜ άȅŜƭƭƻǿ ǇŜǊƛƭέΣ ǘƘŜ άbŜƎǊƻ ǇǊƻōƭŜƳέ ŀƴŘ άLƴŘƛŀƴ ǇǊƻōƭŜƳέ 

could not be solved by restricting migration.  As elsewhere in the Anglophone colonial 

world, indigenous and African-descended peoples had already ƭƻƴƎ ōŜŜƴ ƻƴ ǘƘŜ άǿƘƛǘŜέ 

side of the global color line.  In fact, they had been there before the concepts of 

άǿƘƛǘŜƴŜǎǎέ ŀƴŘ ǘƘŜ άŎƻƭƻǊ ƭƛƴŜέ ƘŀŘ ŜǾŜƴ ōŜŜƴ ŎƻƴǎǘǊǳŎǘŜŘΦ  ¢ƘŜǎŜ ƭƛƴŜǎ ƘŀŘ ōŜŜƴ 

drawn around them, so άwƘƛǘŜ ƳŜƴέ in North America had to negotiate the presence of 
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ǘƘŜǎŜ άƛƴǘŜǊƴŀƭέ others.  They did so through the passage of racist laws restricting the 

exercise of full citizenship rights, such as voting.2   

 

But in an age of citizenship, reconciling the presence and national meaning of these 

racƛŀƭƛȊŜŘ ƳƛƴƻǊƛǘƛŜǎ ǿƛǘƘƛƴ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎέ with the denial of civil rights 

required the construction of complex discourses about race, nation, and civilization.  

Discourses about the superior capacity of white men to govern helped to violently quash 

the threat of racial equality.  Immigration restriction was a form of inequality 

predicatedτalong with the establishment of nation-states themselvesτupon the 

necessary displacement of Native peoples through European colonial expansion.  The 

άdoctrine of tƘŜ ŘƛǾƛƴŜ ǊƛƎƘǘ ƻŦ ǿƘƛǘŜ ǇŜƻǇƭŜ ǘƻ ǎǘŜŀƭέ ǿŀǎ ŀƭƛǾŜ ŀƴŘ ǿŜƭƭ ǘƘǊƻǳƎƘƻǳǘ ǘƘŜ 

Anglophone colonial world.   

 

In the English Canadian view, a major aim of the state's glorious destiny was to preserve 

the British Empire in North America, and state policies towards Aboriginal peoples 

ŀŎƘƛŜǾŜŘ ǘƘƛǎ ōǊƛƭƭƛŀƴǘƭȅΦ  !ǎ ƘƛǎǘƻǊƛŀƴ WΦwΦ aƛƭƭŜǊ ŜȄǇƭŀƛƴǎ ƛƴ Ƙƛǎ ŎƘŀǇǘŜǊ άCǊƻƳ !ƭƭƛŀƴŎŜ ǘƻ 

                                                      

2  !ǎ WŀƳŜǎ ²Φ {ǘΦ DΦ ²ŀƭƪŜǊ ŜȄǇƭŀƛƴǎΣ άώƛϐƴ ǘƘŜ ŎŀǎŜ ƻŦ ƴŀǘƛǾŜ LƴŘƛŀƴǎΣ ŜȄǇƭƛŎƛǘ ƭŜƎƛǎƭŀǘƛƻƴ ŀǘ ōƻǘƘ ǘƘŜ ŦŜŘŜǊŀƭ ŀƴŘ ǇǊƻǾƛƴŎƛŀƭ ƭŜǾŜƭǎ ŘŜƴƛŜŘ ǘƘŜƳ ǘƘŜ ǾƻǘŜέ 

(Walker, James W. St G. "Race," Rights and the Law in the Supreme Court of Canada: Historical Case Studies. Waterloo, Ontario: Wilfrid Laurier University 

Press, 1997, pp. 24-5).  Walker also explains that other racial minorities in Canada were prohibited from voting, namely people of Chinese, Japanese, and 

Indian descent.  And while African descended people could legally vote, they were also sometimes barred from civil rights in other ways, for instance, 

subjected to segregation and other forms of unequal treatment.  For another excellent legal history that discusses segregation and other forms of racial 

discrimination under Canadian law, see: Backhouse, Constance. Colour-Coded: A Legal History of Racism in Canada, 1900-1950. Toronto: University of 

Toronto Press, 1999. 
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LǊǊŜǾŜǊŜƴŎŜΣέ ƴŀǘƛƻƴ-building marked a significant shift in relations between white 

settlers and Native peoples.3  The earlier era from the 1790s-1830s, a time of British 

colonialism, was characterized by militarily alliances between white settlers and First 

Nations.  But this conciliatory relationship began to sour with the immigration of British 

settlers and United Empire Loyalists from America to Eastern Canada.4  Miller explains 

that reconciliation between the United States and Great Britain diminished the military 

importance of Aboriginal peoples to the British.  During the nation-building period: 

άώǘϐƘŜ ŀǎǎƻŎƛŀǘƛƻƴ ǿŀǎ ƴƻ ƭƻƴƎŜǊ ƻƴŜ ǘƘŀt emphasized military alliance, but one in which 

the dominant partner sought the removal of the Indian from the path of agricultural 

ǎŜǘǘƭŜƳŜƴǘέ ό104ύΦ  aƛƭƭŜǊ ƎƻŜǎ ƻƴ ǘƻ ŜȄǇƭŀƛƴ ǘƘŀǘ άώǘϐƻ ōƻǘƘ ǘƘŜ .ǊƛǘƛǎƘ ƻŦŦƛŎƛŀƭ ŀƴŘ ǘƘŜ 

frontier farmer, the Indian became less desirable as a comrade-in-arms; increasingly, the 

Indian was an impediment to the objectives that the white population had in an era of 

ǇŜŀŎŜ ŀƴŘ ǎŜǘǘƭŜƳŜƴǘέ όмло-4).     

 

In Canada, as in the United States, Australia, New Zealand, and South Africa, the 

creation of nation-states meant the displacement and marginalization of the land's 

                                                      

3 FƻǊ ƳƻǊŜ ŀōƻǳǘ ǘƘŜ ƘƛǎǘƻǊȅ ƻŦ ǎǘŀǘŜ ǊŜƭŀǘƛƻƴǎ ǿƛǘƘ /ŀƴŀŘŀΩǎ CƛǊǎǘ bŀǘƛƻƴǎΣ ǎŜŜ: Miller, J. R. Skyscrapers Hide the Heavens: A History of Indian-White Relations in 

Canada. Toronto; Buffalo: University of Toronto Press, 1989. 

4   As Kelley and Trebilcock explain, the first colonizing missions to what would become Canada had taken place with French explorer, Samuel de Champlain 

from 1603-1608 (1998: 26).  Later, French hopes for "New France" were dashed with British conquest, put in motion by their decisive victory in the Battle on 

the Plains of Abraham in 1759τpart of the Seven Years' War (also known as the French and Indian War).  Following the Treaty of Paris (1763), the British 

colony saw the large influx of Loyalist refugees and Americans land-seekers, including a massive influx of poor immigrants from Britain (mostly Irish) from the 

1830s to the 1850s (21). 
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indigenous inhabitants.5  Imperial ownership was taken for granted, and the fact that 

ǘƘƛǎ ǿƻǊƭŘ ǿŀǎ ƻƴƭȅ άƴŜǿέ ǘƻ 9ǳǊƻǇŜŀƴǎ ǿŀǎ ŀǘ Ƴƻǎǘ ŀ Ǉƻƛƴǘ ƻŦ ǇŀǎǎƛƴƎ ƛƴǘŜǊŜǎǘΦ  As 

racial nationalist J.S. Woodsworth remarks in Strangers Within our Gates: άǇŜǊƘŀǇǎΣ ƛƴ 

one sense, we are the strangers.  Throughout the long years before the coming of the 

ǿƘƛǘŜ Ƴŀƴ ǘƘŜ LƴŘƛŀƴ ǇƻǎǎŜǎǎŜŘ ǘƘŜ ƭŀƴŘέ όмсύΦ  .ǳǘ ŀŦǘŜǊ ŀ ōǊƛŜŦ ŘƛǎŎǳǎǎƛƻƴ ƻŦ bative 

peoples, he swiftly moves on to discuss how best to oversee white settlement and 

realize Canada's great national destiny. 

 

LƴƛǘƛŀƭƭȅΣ ²ƻƻŘǎǿƻǊǘƘΩǎ ǾƛŜǿǎ ƻƴ CƛǊǎǘ bŀǘƛƻƴǎ Ƴŀȅ ǎŜŜƳ ŎƻƳǇŀǎǎƛƻƴŀǘŜΦ  IŜ 

laments the social order of European superiority, wrƛǘƛƴƎ άώƻϐƴŜ ƻŦ ǘƘŜ Ƴƻǎǘ ǇŀǘƘŜǘƛŎ 

sights is that of an Indian stepping off a sidewalk to let a white man pass, or turning out 

ƻŦ ŀ ǇǊŀƛǊƛŜ ǘǊŀƛƭ ǘƻ ƎƛǾŜ ŀ ǿƘƛǘŜ Ƴŀƴ ǘƘŜ ǊƛƎƘǘ ƻŦ ǿŀȅέ ό159).  Yet this commentary on 

social inequality seems largely lip-service.  For in his discussions of nation-building and 

bŀǘƛǾŜ ǊƛƎƘǘǎΣ ƛǘ ƛǎ ŎƭŜŀǊ ǘƘŀǘ ²ƻƻŘǎǿƻǊǘƘΣ ƭƛƪŜ Ƴŀƴȅ ƻŦ Ƙƛǎ ŎƻƴǘŜƳǇƻǊŀǊƛŜǎΣ ǎŜŜǎ ΨǿƘƛǘŜ 

ŎƛǾƛƭƛȊŀǘƛƻƴΩ ŀǎ ǎǳǇŜǊƛƻǊ ǘƻ !ōƻǊƛƎƛƴŀƭ ŎǳƭǘǳǊŜǎΣ ŀƴŘ ǎŜŜǎ bŀǘƛǾŜ ǇŜƻǇƭŜǎ ŀǎ ǾŜǎǘƛƎŜǎ ƻŦ ǘƘŜ 

past, doomed to extinction.  In his accounts of Aboriginal dispossession, he writes in a 

tone that is superficially critical, yet far more wistful and romantic, about what was 

                                                      

5 ¦ƴŘŜǊ ǘƘŜ ǊǳōǊƛŎ ƻŦ ǘƘŜ άŘƛǾƛƴŜ ǊƛƎƘǘ ƻŦ ǿƘƛǘŜ ǇŜƻǇƭŜ ǘƻ ǎǘŜŀƭέ: in addition to land and other material resourcesτtaken forcibly by conquest or subterfuge, 

such as via duplicitous treaties and manipulationτthis theft, of course, also included the freedom of enslaved indigenous peoples.  While this history is 

relatively little-known today, not only African-descended people but also First Nations were enslaved in Canada.  In fact, more Aboriginal people were 

enslaved in Canada than African-descended people.    
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widely perceived as a vanishing race: άώƻϐƴŎŜ ǘƘŜ LƴŘƛŀƴǎ ǿŜǊŜ ǇǊƻǳŘ ŀǳǘƻŎƘǘƘƻƴŜǎΤ 

now they are despised natives; aborigines, yet outcasts; belated survivors of an earlier 

ŀƎŜΣ ǎǘǊŀƴƎŜǊǎ ƛƴ ǘƘŜ ƭŀƴŘ ƻŦ ǘƘŜƛǊ ŦŀǘƘŜǊǎέ ό159). Woodsworth invokes the prominent 

notion of Native ǇŜƻǇƭŜǎ ŀǎ άƴoble savagesέΣ unable to endure the rigors of civilization.  

So despite his seeming sensitivity, Woodsworth reproduces a convenient transnational 

narrative about the impossibility of ƳƻŘŜǊƴƛȊƛƴƎ ŀƴŘ ŀǎǎƛƳƛƭŀǘƛƴƎ άŀƴŎƛŜƴǘέ ǇƻǇǳƭŀǘƛƻƴǎΦ  

9ƭŜǾŀǘƛƴƎ άǇǊƛƳƛǘƛǾŜέ ŀƴŘ άƴŀǘǳǊŀƭέ ƭƛŦŜǎǘȅƭŜǎ ƻŦ ƛƴŘƛƎŜƴƻǳǎ ǇŜƻǇƭŜǎΣ ǘƘŜ άƴƻōƭŜ ǎŀǾŀƎŜέ 

narrative presented their decline as inevitable.  This narrative could then be used to 

ƴŀǘǳǊŀƭƛȊŜ άǿƘƛǘŜέ ƴŀǘƛƻƴ-states by legitimating the land-theft required for nation-

building. 

  

²Ƙŀǘ ƛǎ ƳƻǊŜΣ ²ƻƻŘǎǿƻǊǘƘ ŎƻƳǇƭŀƛƴǎ ǘƘŀǘ άώǘϐƘŜ LƴŘƛŀƴ ƛǎ ƎǊƻǿƛƴƎ ǳǇ ǿƛǘƘ ǘƘŜ idea 

firmly fixed in his head that the Government owes him a living, and his happiness and 

prosperity depend in no degree upon his individual effortΧ¢he system destroys his 

ŜƴŜǊƎȅΣ ǇǳǎƘΣ ŀƴŘ ƛƴŘŜǇŜƴŘŜƴŎŜέ όмфнύΦ  ¢ƘǳǎΣ ²ƻƻŘǎǿƻǊǘƘ ŀǊƎǳŜŘΣ άit is our duty to 

set him on his feet, and sever forever the ties that bind him either to his tribe or the 

Governmentέ (159-60).  But this ŘƛǎŎƻǳǊǎŜ ƻŦ bŀǘƛǾŜ άŘŜǇŜƴŘŜƴŎȅέ ǿŀǎ ȅŜǘ ŀƴƻǘƘŜǊ ǿŀȅ 

to justify dispossession, and decreased state aid, on the basis that it supposedly limited 

individual enterprise.  Initially, Native peoples were valued allies, but ultimately 

9ǳǊƻǇŜŀƴ Ŏƻƭƻƴƛŀƭ ŎƻƴǉǳŜǎǘ ŘƛǎǊǳǇǘŜŘ CƛǊǎǘ bŀǘƛƻƴǎ ŎƻƳƳǳƴƛǘƛŜǎΩ ǿŀȅǎ ƻŦ ƭƛŦŜ and 

means of survivalτthrough land appropriation and excessive hunting, fishing, and 
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trapping.  This overzealous harvesting of resourcesτlargely as commodities exported to 

lucrative European marketsτcreated scarcity.  So too did confining people on 

reservations, which effectively prevented tribes from seeking out more fruitful lands, 

which would allow them to be self-sustaining, as they had been for centuries. 

 

On the contrary, European colonizers had long propagated the notion that because First 

Nations did not use the land in the same way as European settlers, they did not have a 

right to own or control it.  In the dominant narrative, First Nations were squandering the 

bounty of the land by failing to accumulate substantial wealth and establish permanent 

homesteads.  Thus, the reservation system became a way to contain people on less 

desirable land and forcibly attempt to impose European acquisitiveness; uses of space; 

and versions of domesticity.6  ̧ Ŝǘ ²ƻƻŘǎǿƻǊǘƘ ŀƭǎƻ ǿǊƻǘŜ ǘƘŀǘ άώōϐƻǘƘ /ƘǳǊŎƘ ŀƴŘ {ǘŀǘŜ 

ǎƘƻǳƭŘ ƘŀǾŜΣ ŀǎ ŀ Ŧƛƴŀƭ ƎƻŀƭΣ ǘƘŜ ŘŜǎǘǊǳŎǘƛƻƴ ŀƴŘ ŜƴŘ ƻŦ ǘǊŜŀǘȅ ŀƴŘ ǊŜǎŜǊǾŀǘƛƻƴ ƭƛŦŜέ (129).  

First Nations had to be penned into reservations so that European colonists were free to 

use the land as they chose, but this was ostensibly for the good of Aboriginal 

ŎƻƳƳǳƴƛǘƛŜǎΣ ǿƘƻ ǿŜǊŜ ŜǾŜƴǘǳŀƭƭȅ ǘƻ ǎƻƳŜƘƻǿ ōŜ ΨǎŜǘ ƻƴ ǘƘŜƛǊ ŦŜŜǘΩ ƛƴ ǘƘŜ ǇǊƻŎŜǎs.  

Racial ideologies of Native inferiority were used to justify acts of blind theft, which were 

then symbolically softened by filtering them through the rosy lens of state paternalism.  

                                                      

6  Not to mention language, religion, and other such values.  As Woodsworth writes:  άώƳϐŀƴȅ ώLƴŘƛŀƴǎϐ ŀǊŜ ŘŜǾƻǳǘ /ƘǊƛǎǘƛŀƴǎ ƭƛǾƛƴƎ ŜȄŜƳǇƭŀǊȅ ƭƛǾŜǎΣ but there 

are still 10,202 Indians in our Dominion, as grossly pagan as were their ancestors, or still more wretched, half civilized, oƴƭȅ ǘƻ ōŜ ŘŜōŀǳŎƘŜŘέ όмслύΦ 
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As Daniel Francis explains, ά/ŀƴŀŘƛŀƴǎ ǇǊƛŘŜŘ ǘƘŜƳǎŜƭǾŜǎ ƻƴ ǘƘŜ ŦŀŎǘ that they, unlike 

their American neighbours, did not believe that 'the only good Indian was a dead 

Indian.'  But in practice this is exactly what they did believe.  True enough, Canadians did 

not engage in the outright extermination of their Native population.  However, they 

wholeheartedly endorsed the assimilation of the Indian, which in the long run meant 

the same thing, an ŜƴŘ ǘƻ ŀƴ ƛŘŜƴǘƛŦƛŀōƭŜ LƴŘƛŀƴ ǇŜƻǇƭŜέ όCǊŀƴŎƛǎΣ мффн: 59-60).  Similar 

processes of nation-building and myth-making were taking place throughout the 

Anglophone colonial world, and there too they rested upon the displacement and 

ŘƛǎǇƻǎǎŜǎǎƛƻƴ ƻŦ ǘƘŜ ƭŀƴŘǎϥ ŜȄƛǎǘƛƴƎ ƛƴƘŀōƛǘŀƴǘǎΦ  Lƴ !ǳǎǘǊŀƭƛŀΣ άǘƘŜ !ōƻǊƛƎƛƴŀƭ ǇƻǇǳƭŀǘƛƻƴ 

had been decimated by the rapidity of dispossession in Victoria, where a lack of natural 

barriers meant that settler moved into Aboriginal lands as fast as any expansion in the 

ƘƛǎǘƻǊȅ ƻŦ 9ǳǊƻǇŜŀƴ ǎŜǘǘƭŜǊ Ŏƻƭƻƴƛǎŀǘƛƻƴέ (Lake & Reynolds: 25).  Westward expansion in 

Canada and the United States was equally swift and ruthless, and equally predicated on 

άǘƘŜ ŘƛǾƛƴŜ ǊƛƎƘǘ ƻŦ ǿƘƛǘŜ ƳŜƴ ǘƻ ǎǘŜŀƭΦέ 

 

As in North America, proponents of colonial expansion in Australia argued that 

άώǿϐƘƻŜǾŜǊ ƘŀŘ ŎǊŜŀǘŜŘ !ǳǎǘǊŀƭƛŀΣ ǿƘƛǘŜ ƳŜƴ ǿŜǊŜ ŎŜǊǘŀƛƴ ǘƘŀǘ ǘƘƛǎ ϥƭŀƴŘ ƻŦ ǇǊƻƳƛǎŜϥ 

belonged to them.  It seemed fortuitous that the original inhabitants appeared destined 

ǘƻ ŦŀŘŜ ŀǿŀȅ ōŜŦƻǊŜ ǘƘŜ ǎǳǇŜǊƛƻǊ ŦƻǊŎŜǎ ƻŦ ŎƛǾƛƭƛȊŀǘƛƻƴ ŀƴŘ ǇǊƻƎǊŜǎǎέ (Lake & Reynolds: 

25).  Eliding the plurality and cultural specificity of indigenous peoples, discourses of 
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Aboriginal inferiority circulated transnationally and were used to legitimate parallel 

processes of nation-building that occurred across the Anglophone colonial world.  But 

ŜǾŜƴ ŀǎ ǘƘŜǎŜ ŘƛǎŎƻǳǊǎŜǎ ƳƻǾŜŘ ōŜǘǿŜŜƴ ǿƘƛǘŜ ƳŜƴΩǎ ŎƻǳƴǘǊƛŜǎΣ ǘƘŜȅ ǘƻƻƪ ƻƴ ŘƛǎǘƛƴŎǘ 

national inflections in each location, particular to its historical context and dominant 

ǾŀƭǳŜǎΦ  CƻǊ ƛƴǎǘŀƴŎŜΣ ǳƴƭƛƪŜ ƛƴ ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎΣ ƛƴ /ŀƴŀŘŀΩǎ ƴŀǘƛƻƴŀƭ ƛƳŀƎƛƴŀǊȅΣ ƴŀǘƛƻƴ-

building was articulated in terms of British imperialism.  Native peoples were an 

impeŘƛƳŜƴǘ ōŜŎŀǳǎŜ ǘƘŜ ǎǘŀǘŜ ǿŀǎ ŜƴǾƛǎƛƻƴŜŘ ŀǎ άƳŀƎƴƛŦƛŎŜƴǘ ŀƴŘ ŦŜǊǘƛƭŜ ŀ ǊŜƎƛƻƴΣ ǘƻ ōŜ 

inhabited...in the course of years, by millions of thriving and contented subjects of Her 

aŀƧŜǎǘȅέ όIƻǳǎŜ ƻŦ /ƻƳƳƻƴǎΣ пǘƘ {ŜǎǎƛƻƴΣ пǘƘ tŀǊƭƛŀƳŜƴǘΣ муунύΦ   

 

Though this view represented a reversal of state-Native relations, rather than openly 

admit that they had chosen to fundamentally alter their relationship with First Nations 

because of shifting self-interest, nation-builders crafted conciliatory narratives about 

how they ǿŜǊŜ ƴƻǘ ŀŎǘǳŀƭƭȅ ƳƛǎǘǊŜŀǘƛƴƎ ǘƘŜ ƭŀƴŘΩǎ ǊƛƎƘǘŦǳƭ ƻǿƴŜǊǎΦ  Nineteenth century 

political elites presented their dispossession of Native peoples as inevitable: 

"[c]ivilization has driven back the Indian tribes, and the whites are filling the places of 

their dusky brethren;έ ŀƴŘ ŀǎ ǎƻƳŜǘƘƛƴƎ ǘƘŀǘ bŀǘƛǾŜ ǇŜƻǇƭŜǎ ŀŎŎŜǇǘŜŘΥ άthe Indians 

seem to understand the course of events, and expressed...their confidence in the 

/ŀƴŀŘƛŀƴ DƻǾŜǊƴƳŜƴǘέ όIƻǳǎŜ ƻŦ /ƻƳƳƻƴǎΣ пǘƘ {ŜǎǎƛƻƴΣ пǘƘ tŀǊƭƛŀƳŜƴǘΣ муунύΦ  Lƴ 

contrast to the policy of violent extermination of which Canadians accused the United 

States, elite Canadian nationalists argued that theirs was a gentle and benevolent reign 
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intended to protect Native peoples from the expansion of white settlement: a noble 

extension of the British imperial mission.   

 

Even so, First Nations were swiftly displaced and dispossessed, and Kornel Chang 

ŜȄǇƭŀƛƴǎΣ ǘƘŜ άǊŀŎƛŀƭ ƎŜƻƎǊŀǇƘȅέ ƻŦ ǘƘŜ tŀŎƛŦƛŎ bƻǊǘƘǿŜǎǘ άƴŀǘǳǊŀƭƛȊŜŘ ǘƘŜ ǇǊŜǎŜƴŎŜ ƻŦ 

white colonists in the Pacific world and thus seamlessly transformed colonizers into 

ǎŜǘǘƭŜǊǎέ ό680ύΦ  ¢Ƙƛǎ ǊŀŎƛŀƭ ƎŜƻƎǊŀǇƘȅ άǿŀǎ ōƻǊƴ ƻǳǘ ƻŦ ¦Φ{Φ ŀƴŘ .ǊƛǘƛǎƘ ƛƳǇŜǊƛŀƭƛǎƳ ŀƴŘ 

the large-ǎŎŀƭŜ ǇǊƻƧŜŎǘ ǘƻ ŘŜƳŀǊŎŀǘŜ ǘƘŜ ōƻǳƴŘŀǊƛŜǎ ƻŦ ŀ ϥ²ƘƛǘŜ tŀŎƛŦƛŎϥέ ό680).  But 

North America's Pacific Northwest was also a battleground for the competing national 

ambitions of white men.  If American and Canadian westward expansion had virtually 

identical consequences for Native peoples, the process was described using divergent 

articulations of whiteness and national identity.   

 

American Exceptionalism, Expansionism, and Manifest Destiny  
 

Images such as John Gast's 1872 painting ά!ƳŜǊƛŎŀƴ tǊƻƎǊŜǎǎέ ǇƻǊǘǊŀȅŜŘ U.S. westward 

expansion and nation-building as a project that was both exalted and inevitable (Fig. 

2.1).  The image depicts tƘŜ ŎƻƳƛƴƎ ƻŦ άŎƛǾƛƭƛȊŀǘƛƻƴέ ŀƴŘ ǇǊƻǎǇŜǊƛǘȅτdepicted in the 

form of technology (telegraph wires, trains); domesticity (homes, cultivation); and 

knowledge (ŀ άschool bookέ)τborne westward across a majestic landscape, by white 

settlers and an angelic-looking Miss Columbiaτilluminated by rays of sun.  Symbols of 
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wilderness and savageryτbuffalo, bear...and Native peoplesτare spurred on by this 

westward push.  They are literally in Miss ColuƳōƛŀΩǎ ǎƘŀŘƻǿΣ ŀƴŘ ōȅ ŜȄǘŜƴǎƛƻƴ ǘƘŜ 

shadow of western civilization, and AƳŜǊƛŎŀΩǎ Ƴƛǎǎƛƻƴ ǘƻ ŜȄǘŜƴŘ ŀƴŘ ƛƳǇǊƻǾŜ ƛǘΦ   

 

This imagery is strikingly similar in the 1907 B.C. Saturday Sunset frontispiece I discussed 

in Chapter One, which shows Miss Canada in an ethereal realm above the Pacific Coast: 

greeting a cherub walking on rays of sun, and surrounded by farm tools and a bountiful 

harvest (Fig. 1.6).  The Ƴƻǎǘ ƻōǾƛƻǳǎ ŘƛŦŦŜǊŜƴŎŜΚ  aƛǎǎ /ŀƴŀŘŀΩǎ Union Jack dress: a 

garment Miss Colombia would never be caught dead in.  Broader symbols of Anglo-

Saxon progress and civilization were taken up in national terms, to legitimate specific 

instances of nation-building.   

 

As in Canada, in the United States, portrayals of national destiny were part of larger 

concepts of European territorial expansion, articulated within a framework of national 

exceptionalism.  As Reginald Horsman explains in Race and Manifest Destiny, the term 

άaŀƴƛŦŜǎǘ 5Ŝǎǘƛƴȅέ ǿŀǎ coined by John L. O'Sullivan in 1845, in response to the 

annexation of Texas άǘƻ ŘŜǎŎǊƛōŜ ǘƘŜ ǇǊƻŎŜǎǎ ƻŦ !ƳŜǊƛŎŀƴ ŜȄǇŀƴǎƛƻƴέ όIƻǊǎƳŀƴ: 219).  

Specifically, άhϥ{ǳƭƭƛǾŀƴ ŦƛǊǎǘ ǳǎŜŘ ǘƘŜ ǇƘǊŀǎŜΦΦΦƛƴ ŎǊƛǘƛŎƛȊƛƴƎ ƻǘƘŜǊ ƴŀǘƛƻƴǎ ŦƻǊ ŀǘǘŜƳǇǘƛƴƎ 

to interfere with a natural process: other nations had intruded, he said, 'for the avowed 

object of thwarting our policy and hampering our power, limiting our greatness and 

checking the fulfillment of our manifest destiny to overspread the continent allotted by 
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tǊƻǾƛŘŜƴŎŜ ŦƻǊ ǘƘŜ ŦǊŜŜ ŘŜǾŜƭƻǇƳŜƴǘ ƻŦ ƻǳǊ ȅŜŀǊƭȅ ƳǳƭǘƛǇƭȅƛƴƎ Ƴƛƭƭƛƻƴǎέ όнмфύΦ  Within a 

ƭŀǊƎŜǊ ƳƻƳŜƴǘ ƻŦ ǘǊŀƴǎƴŀǘƛƻƴŀƭ ά!ƴƎƭƻ-{ŀȄƻƴ ŜȄǇŀƴǎƛƻƴέ (Lake & Reynolds: 51), 

Americans, like their competitors, distilled their expansionist endeavors through the 

filter of natiƻƴŀƭ ŜȄŎŜǇǘƛƻƴŀƭƛǎƳΦ  Lƴ ŦŀŎǘΣ ά[b]y 1850 the emphasis was on the American 

Anglo-Saxons as a separate, innately superior people who were destined to bring good 

government, commercial prosperity, and Christianity to the American continents and to 

the worldέ (Horsman: 1-2, emphasis mine). 

 

¢ƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎΩ ǾƛƎƻǊƻǳǎ ƛƳǇŜǊƛŀƭƛǎƳ ŀǘ ƘƻƳŜ ŀƴŘ ƻǾŜǊǎŜŀǎ contradicted the radical 

republican ideology presented in American nationalist narratives as an antidote to 

imperial power.  As Paul Kramer explains, many, including historians, have uncritically 

ǳƴŘŜǊǎǘƻƻŘ άǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎ ƴƻǘ ƻƴƭȅ ŀǎ ŀ ƴƻƴ[-]empire, but as an anti[-]ŜƳǇƛǊŜέ 

(1316, citing Kaplan).  Yet nationalist discourse is capable of reconciling even such 

glaring contradictionsτand through the concept of Manifest Destiny, anti-imperialism 

cohabited alongside unbridled expansionism.7  As Horsman goes on to explain, 

O'Sullivan had articulated American expansionism as a radical republican imperative, 

arguing for the God-ƎƛǾŜƴ άǊƛƎƘǘ ƻŦ ƻǳǊ ƳŀƴƛŦŜǎǘ ŘŜǎǘƛƴȅ ǘƻ ƻǾŜǊǎǇǊŜŀŘ ŀƴŘ ǘƻ ǇƻǎǎŜǎǎ 

                                                      

7 The question of American foreign expansionism was highly contested.  As I will discuss in Chapter Four, some anti-imperialists such as Andrew Carnegie argued 

ǘƘŀǘ !ƳŜǊƛŎŀƴǎ ƘŀŘ ƴƻ άǿƘƛǘŜ ƳŀƴΩǎ ōǳǊŘŜƴέ ŀƴŘ ǎƘƻǳƭŘ ǊŜŦǊŀƛƴ ŦǊƻƳ ŜƴƎŀƎƛƴƎ ƛƴ ŦƻǊŜƛƎƴ ƛƳǇŜǊƛŀƭƛǎƳΦ 
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the whole of the continent which Providence had given us for the development of the 

great experiment of liberty and federated self-gƻǾŜǊƴƳŜƴǘ ŜƴǘǊǳǎǘŜŘ ǘƻ ǳǎέ όннл).   

 

Manifest Destiny was explicitly framed in terms of liberty and self-governance.  Given its 

revolutionary past, in the American national imaginary, these ideals were considered so 

fundamentally anti-imperialist that they could be projected abroad even in ways that 

obscured their American imperialist implications.  As Paul Kramer explains in 

ά9ȄŎŜǇǘƛƻƴǎΣ ŀƴŘ !ƴƎƭƻ-Saxons: Race and Rule between the British and United States 

Empires, 1880-мфмлέΣ ǎƻƳŜ ǊŜŦǊŀƳŜŘ !ƳŜǊƛŎŀn overseas intervention, not in terms of 

empire, but rather in terms of "expansive republicanism" and "tutelage in self-

government" (2002: 1350).  So ultimately, aggressive expansionism was part of 

America's particular brand of national exceptionalism, and άώǘϐƘƻǎŜ ŀŎǘǳŀƭ ŘƛŦŦŜǊŜƴŎŜǎ 

inspired exceptionalist enthusiasms that were virtually absolute, erasing what the 

ŜƳǇƛǊŜǎ ƘŀŘ ƛƴ ŎƻƳƳƻƴΣ ƛƴŎƭǳŘƛƴƎ ǘƘŜ ŜȄŎƘŀƴƎŜǎ ǘƘŜȅ ŜƴƎŀƎŜŘ ƛƴέ όKramer: 1316). 

 

Canadaôs British Imperial Exceptionalism 
 

In Canada, by citing άǇǊƻǾƛŘŜƴŎŜέΣ ŘƛǾƛƴŜ ǊƛƎƘǘΣ ŀƴŘ ǘƘŜ ƛƴƴŀǘŜ ǎǳǇŜǊƛƻǊƛǘȅ ƻŦ ǘƘŜƛǊ 

ǇƻƭƛǘƛŎŀƭ ǎȅǎǘŜƳΣ /ŀƴŀŘƛŀƴǎΩ ƻǿƴ ǎǳōǎŜǉǳŜƴǘ ǊƘŜǘƻǊƛŎ ƻŦ ƴŀǘƛƻƴ-building and expansion 

ŜŎƘƻŜŘ !ƳŜǊƛŎŀƴǎΩΣ ōǳǘ modified to suit their role in the British Empire.  Just as the 

American Revolution had inadvertently created Canada, the process of westward 
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ŜȄǇŀƴǎƛƻƴ ƛƴ /ŀƴŀŘŀ ǿŀǎ ƭŀǊƎŜƭȅ ŀ ǊŜǎǇƻƴǎŜ ǘƻ !ƳŜǊƛŎŀΩǎΣ ƛƴ ǘŜǊƳǎ ƻŦ ōƻǘƘ ǘƘŜ ǇƘȅǎƛŎŀƭ 

processes and the very different myths that were told about it.  While Canadians were 

not themselves a vigorously expansionist empire, they were a proud part of one.  As with 

!ƳŜǊƛŎŀƴǎΣ /ŀƴŀŘƛŀƴǎ ƛƴǾƻƪŜŘ ǇŀǊǘƛŎǳƭŀǊ ƴŀǘƛƻƴŀƭ ǾŀƭǳŜǎ ǿƘŜƴ ŜȄŜǊŎƛǎƛƴƎ ǘƘŜ άdivine 

riƎƘǘ ƻŦ ǿƘƛǘŜ ǇŜƻǇƭŜ ǘƻ ǎǘŜŀƭέΣ ŀƴŘ created distinct myths and images about this 

process.  John H. Thompsoƴ ǳǎŜǎ ǘƘŜ ǘŜǊƳ άƳŀƴƛŦŜǎǘ Řǳǘȅέ ǘƻ ŘŜǎŎǊƛōŜ /ŀƴŀŘŀΩǎ ǇǊƻŎŜǎǎ 

and framing of westward expansion.  If the masculine archetype of America in this 

moment was a lawless hotheaded cowboy with a finger on the trigger, in Canada, it was 

a calm, dispassionate officer of the Mounted Police ς one represented free enterprise 

and rugged individualism, while the other stood for law, duty, and state authority. 

 

Because Canadian racial nationalists saw American expansionist ambitions as a threat to 

their state and identity, they generated both alternate readings of America's nation-

building project, and alternative conceptions of whiteness and masculinity.  Canadians 

built their own narratives of national progress which invoked motifs similar to those in 

American visual culture, even as these images responded to the perceived threats to 

Canadian whiteness and sovereignty posed by American land-hunger.   
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A June 18, 1869 political cartoon from the English-language, Montreal-based journal, 

Diogenes,8 performs the same cultural work as WƻƘƴ Dŀǎǘϥǎ ά!ƳŜǊƛŎŀƴ tǊƻƎǊŜǎǎέ.  The 

artist shows a female allegorical figure overseeing the process of nation-building and 

westward expansion (Fig. 2.нύΦ  !ǎ ƛƴ DŀǎǘΩǎ ƛƳŀƎŜΣ she is barefoot and white-robed, 

suggesting deification, and again invoking some the idea of nation-building as an 

outcome of divine providence.  But, in contrast to the intent of DŀǎǘΩǎ ƛƳŀƎŜry, 

Canadians were to understand their expansionist movement as reactive and protective.  

In Canada, western settlement was not presented as an impulse to dominate the 

continent, so much as an urgent imperative to stave off greedy American profiteers.  

While there was not yet a railway construction project underway in Canada in 1869, this 

was the year when the first U.S. transcontinental railroad was completed.  The new 

railroad line linked the Atlantic and Pacific coasts by land and made the American west 

more accessible.  Canadians feared that it would also make their west more accessible.  

This image urges Canadians to follow suit, so they could settle their west on their terms. 

 

Lƴ ǘƘŜ ƛƳŀƎŜ άCǊƻƳ IŀƭƛŦŀȄ ǘƻ ±ŀƴŎƻǳǾŜǊέ aƛǎǎ /ŀƴŀŘŀ points towards a railway car 

wending its way westward.  Miss Canada explains to Uncle Sam9: άώǘϐƘƛǎ ƛǎ ǿƘŀǘ ǿŜ 

want, Cousin Jonathan.  It will give us real independence, and stop the foolish talk about 

                                                      

8 Diogenes of Sinope (412ς323 BC), also known as "Diogenes the Cynic", was a Greek Philosopher.  One of the founders of Cynic philosophy, he attempted to 

debunk social conventions and to prove that action better indicated virtue than did theory.  Thus, ά5ƛƻƎŜƴŜǎέ is an appropriate name for a news publication.   

9 ¦ƴŎƭŜ {ŀƳ ƛǎ ǊŜŦŜǊǊŜŘ ǘƻ ŀǎ ά/ƻǳǎƛƴ WƻƴŀǘƘŀƴέ ƛƴ ǘƘƛǎ ŎŀǊǘƻƻƴΦ  IŜ ƛǎ ŀƭǎƻ ǎƻƳŜǘƛƳŜǎ ŎŀƭƭŜŘ ά.ǊƻǘƘŜǊ WƻƴŀǘƘŀƴέΦ  
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ŀƴƴŜȄŀǘƛƻƴέ.10  Uncle Sam responds skeptically: "Wal, miss, I guess you're about right 

ǘƘŀǊΣ ōǳǘ Lϥƭƭ ōŜƭƛŜǾŜ ƛǘ ǿƘŜƴ L ǎŜŜ ƛǘΦέ  Lƴ ǘƘŜ ŎƻƴǘŜȄǘ ƻŦ Ŏƻƭƻƴƛŀƭ ŎƻƳǇŜǘƛǘƛƻƴΣ ¦ƴŎƭŜ {ŀƳϥǎ 

doubt about Canadians' ability to build the railway present the project as a national 

challengeτno doubt also meant to encourage taxation-averse naysayers into 

supporting the controversial project.  In this defensive white nationalist reading of 

nation-building, the railway is presented as necessary to forestall annexation and win 

independence against the threat posed by a radical revolutionary rival lying in wait to 

snatch up this bountiful white man's country to further enrich his own. 

 

Gendered Visual Metaphors and the National Body Politic 
 

Iƴ ƪŜŜǇƛƴƎ ǿƛǘƘ ŘƻƳƛƴŀƴǘ ƎŜƴŘŜǊ ƴŀǊǊŀǘƛǾŜǎ ŀƴŘ ǘƘŜ ƴƻǘƛƻƴ ƻŦ ǿƻƳŜƴ ŀǎ άǘƘŜ ǿŜŀƪŜǊ 

ǎŜȄΣέ /ŀƴŀŘŀ ǿŀǎ ǳǎǳŀƭƭȅ ŦŜƳƛƴƛȊŜŘ όƻǊ ƛƴŦŀƴǘƛƭƛȊŜŘύ ƛƴ Ǿƛǎǳŀƭ ŎǳƭǘǳǊŜ ǿƘŜƴ ǘƘǊŜŀǘŜƴŜŘ ƻǊ 

ōǳƭƭƛŜŘΣ ŀƴŘ ƳŀǎŎǳƭƛƴƛȊŜŘ ǿƘŜƴ ŘƻƳƛƴŀƴǘΦ  Lƴ ŎƘŀǇǘŜǊ ƻƴŜΣ ǿŜ ǎŀǿ άaƛǎǎ /ŀƴŀŘŀέ 

ƛƴǾƻƪŜŘ ǿƘŜƴ [ŀǳǘ ŀǊƎǳŜŘ ǘƘŀǘ ǘƘŜ ƴŀǘƛƻƴ ƘŀŘ ōŜŜƴ ƻǊŘŜǊŜŘ ǘƻ ŎƻǾŜǊ άƘŜǊ ƳƻǳǘƘέ ŀƴŘ 

άƴŜǾŜǊ ǎǇŜŀƪ ŀōƻǾŜ ŀ ǿƘƛǎǇŜǊ ƻŦ ǘƘŜ ǿƘƻƭŜ .Ǌƻǿƴ .ǊƻǘƘŜǊ ǇǊƻōƭŜƳέ ƻŦ !ǎƛŀƴ 

immigration.  Yet, as we have seen, Canada was depicted as strapping young Jack 

Canuck when triumphantly leading a symphony of ethnic whites in nationalist song, 

                                                      

10  !ǎ wŜƎƛƴŀƭŘ IƻǊǎƳŀƴ ŜȄǇƭŀƛƴǎΣ άώŀϐƴȅ ŘǊƛǾŜ ǘƻ ƻōǘŀƛƴ /ŀƴŀŘŀ ƛƴ ǘƘŜ мурлǎ ǿŀǎΣ ƻŦ ŎƻǳǊǎŜΣ ǎƭƻǿŜŘ ōȅ ǎƻǳǘƘŜǊƴ ŦŜŀǊǎ ƻŦ ŀŘŘƛǘƛƻƴs to the free states, but the 

ultimate problŜƳ ǿŀǎ .ǊƛǘƛǎƘ ǇƻǿŜǊέ όнуоύΦ  9ǾŜƴ ŀŦǘŜǊ ǘƘŜ ƘŜƛƎƘǘ ƻŦ ŀŎǘƛǾŜ !ƳŜǊƛŎŀƴ ŀƴƴŜȄŀǘƛƻƴ ƛƴ ǘƘŜ муолǎ ŀƴŘ муплǎ /ŀƴŀŘƛŀƴǎ ŎƻƴǘƛƴǳŜŘ to fear this 

possible threat to their national sovereignty.  As the political cartoons reveal, elites harnessedτand in turn reinforcedτthese fears to push for controversial 

political agendas, such as railway construction. 
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thereby forging a sense of white Canadian identity (Fig. 1.8).  Similarly, an 1898 cartoon 

from the Globe (Toronto) shows Jack Canuck boasting of Canada's peaceful prowess in 

parallel processes of western expansion (Fig. 2.3).  The caption reads "Jack Canuck 

ϥǇƻƛƴǘǎ ǿƛǘƘ ǇǊƛŘŜϥΦέ  Lƴ ǘƘŜ ƛƳŀƎŜΣ WŀŎƪ ǇǊŜŀŎƘŜǎ ǇƻƳǇƻǳǎƭȅ ǘƻ ǘƘŜ ƻƭŘŜǊ ¦ƴŎƭŜ {ŀƳΣ 

seated like a schoolchild, glowering, but attentive.  Images in the background illustrate 

άǘƘŜ ǿƛƭŘ ǿŜǎǘ ¦Φ{Φ ǎǘȅƭŜέ ŀƴŘ ǘƘŜ άǿƛƭŘ ǿŜǎǘ /ŀƴŀŘŀ ǎǘȅƭŜέτcontrasting the violence 

and unruliness of lynching in the American west with the calm diplomacy and restrained 

ά¸ǳƪƻƴ ƧǳǎǘƛŎŜέ ƻŦ ²ŜǎǘŜǊƴ /ŀƴŀŘŀΦ ¦ƴŎƭŜ {ŀƳ ŎƻƴŎŜŘŜǎΣ ά¸ŜǎΣ WŀŎƪΣ LϥƳ ŀ ǇǊŜǘǘȅ ōƛƎ 

considerablŜ ƴŀǘƛƻƴΣ ōǳǘ L ǎŜŜ L ƪƛƴ ǎƛǘ ŀǘ ȅƻǳǊ ŦŜŜǘ ŀƴŘ ƭŜŀǊƴ ŀ ŦŜǿ ǘƘƛƴƎǎΗέ11 

 

This image captures the very heart of Canadian national identity and white masculinity 

constructed in relation to nation-building and westward expansion in this era.  In 

contrast to Lake ŀƴŘ wŜȅƴƻƭŘǎΩ ŀǊƎǳƳŜƴǘ ǘƘŀǘ ŀ ǎŜƴǎŜ ƻŦ ǊŜǇǳōƭƛŎŀƴ ƳŀƴƘƻƻŘ was taken 

up by white men everywhere (41), I argue that Canadian nationalists constructed 

competing discourses of whiteness and masculinity, which L ǘŜǊƳ ά.ǊƛǘƛǎƘ ƛƳǇŜǊƛŀƭ 

ƳŀƴƘƻƻŘΦέ  ¢ƘŜ άelevated sovŜǊŜƛƎƴ ƳŀǎŎǳƭƛƴŜ ǎǳōƧŜŎǘέ όуύ [ŀƪŜ ŀƴŘ wŜȅƴƻƭŘǎ ŀǊƎǳŜ 

was taken up everywhere was actually framed very differently in Canada than in other 

άǿƘƛǘŜ ƳŜƴΩǎ ŎƻǳƴǘǊƛŜǎέΦ 

                                                      

11 ¢Ƙƛǎ ŎŀǊǘƻƻƴ ǘǊƻǇŜ ƻŦ /ŀƴŀŘŀ άǘŜŀŎƘƛƴƎέ ¦ƴŎƭŜ {ŀƳ ǿŀǎ ŀƭǊŜŀŘȅ ƻƭŘ ƛƴ муфуΣ ŀƴŘ ƛǎ ǎǘƛƭƭ ŀǊƻǳƴŘ ƛƴ /ŀƴŀŘƛŀƴ ǇƻƭƛǘƛŎŀƭ ŎŀǊǘƻƻƴǎ.  The Spanish-American War also 

occurred in 1898, over American interference with Spanish imperialism in Cuba, Guam, and the Philippines.  
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An 1880 political cartoon from the Canadian Illustrated News hints at the roots of this 

identityτin conveying Canadian fears that, without British supportτCanada would be a 

helpless babe in Uncle Sam's grasping arms (Fig. 2.4).  Thus, in defining their national 

identity and version of white masculinity, English Canadians meticulously subverted 

American revolutionary values.12  ¢ƻ ŎƻǳƴǘŜǊ ǘƘŜ ŘǊŀƳŀǘƛŎ ŀǇǇŜŀƭ ƻŦ άƭƛŦŜΣ ƭƛōŜǊǘȅΣ ŀƴŘ 

the pursuit of happiness,έ13 extolled in the American Declaration of Independence, 

Canadians celebrated ǘƘŜ ŎƻƳǇŀǊŀǘƛǾŜƭȅ ōƭŀƴŘ ƴŀǘƛƻƴŀƭ ǾŀƭǳŜǎ ƻŦ άǇŜŀŎŜΣ ƻǊŘŜǊΣ ŀƴŘ 

goƻŘ ƎƻǾŜǊƴƳŜƴǘέ ς a phrase from the British North America Act of 1867 ς as their 

national credo.  These safe, restrained, practicalτeminently British imperialτvalues 

                                                      

12 /ŀƴŀŘƛŀƴǎΩ ŎƘƻƛŎŜ ǘƻ ǎǘŀȅ ƭƻȅŀƭ ǘƻ .Ǌƛǘŀƛƴ ǿŀǎ ƴƻǘ ƻƴƭȅ ŀōƻǳǘ ƛŘŜƻƭƻƎƛŎŀƭ ŘƛŦŦŜǊŜƴŎŜǎΣ ōǳǘ ŀƭǎƻ ŀōƻǳǘ ǇƻǿŜǊ ŀƴŘ ǇƻƭƛǘƛŎŀƭ Ŏƻƴtrol.  While official national discourse 

stressed loyalty and service, it is also undeniable that British Canadian elites held a degree of status and influence within an imperial context, which they 

might have lost had all Anglo- North American colonies revolted, and become a single sovereign entity.  For even French Canadians in Quebec had also chosen 

to support the British over the Americans.  This was a pragmatic choice to support the British whose dominance they loathed and resented, which they made 

not out of any special loyalty, but rather because they believed the British would permit them to preserve their distinct language and culture more readily 

than would Americans (Thompson & Randall).  So for the English Canadian elites charged with nation-building, the confluence of ideology and self-interest 

aligned to make loyalty to Britain an obvious, if not inevitable, choice.  As George Elliott Clarke explains in his article, ά²ƘƛǘŜ [ƛƪŜ /ŀƴŀŘŀέΥ  άLƴ ŀ ǎŜƴǎŜΣ 

Canada would not exist were it not for the irresistible boundary that AmŜǊƛŎŀΣ ǉǳƛǘŜ ǳƴǿƛǘǘƛƴƎƭȅΣ ǇǊƻǾƛŘŜǎΧŀǎ ǇƻƭƛǘƛŎŀƭ ǎŎƛŜƴǘƛǎǘ {ŜȅƳƻǳǊ aŀǊǘƛƴ [ƛǇǎŜǘ 

suggests, Canadians have never forgotten that two nations, not one, resulted from the American Revolution.  While Americans laud the decision of the 

Thirteen Colonies to break away from Britain, they tend to forget that six colonies to their north remained loyal. 

 Clarke, George Elliott. "White Like Canada." Transition, no. 73 (1997): 98-109. 100. 

13  Central in terms of American national identity and values, the Declaration of IƴŘŜǇŜƴŘŜƴŎŜ ǿŀǎ άŀ ǎǘŀǘŜƳŜƴǘ ŀŘƻǇǘŜŘ ōȅ ǘƘŜ /ƻƴǘƛƴŜƴǘŀƭ /ƻƴƎǊŜǎǎ ƻƴ Wǳƭȅ пΣ 

1776, which announced that the thirteen American colonies then at war with Great Britain were now independent states, and thus no longer a part of the 

.ǊƛǘƛǎƘ 9ƳǇƛǊŜέΦ  ¢ƘŜ 5ŜŎƭŀǊŀtion reads, in part: "[w]e hold these truths to be self-evident, that all men are created equal, that they are endowed by their 

/ǊŜŀǘƻǊ ǿƛǘƘ ŎŜǊǘŀƛƴ ǳƴŀƭƛŜƴŀōƭŜ wƛƎƘǘǎΣ ǘƘŀǘ ŀƳƻƴƎ ǘƘŜǎŜ ŀǊŜ [ƛŦŜΣ [ƛōŜǊǘȅ ŀƴŘ ǘƘŜ ǇǳǊǎǳƛǘ ƻŦ IŀǇǇƛƴŜǎǎέΦ  ¢Ƙƛǎ ƛǎ ŦǳƴŘŀƳŜƴǘally opposed to the rigid hierarchy 

of the British imperial system. 

<http: //www.princeton.edu/~achaney/tmve/wiki100k/docs/United_States_Declaration_of_Independence.html>, viewed September 18, 2012. 

 ²ƻƻŘǎǿƻǊǘƘ ǿǊƛǘŜǎΥ άώǘϐƘǊƻǳƎƘƻǳǘ 9ǳǊƻǇŜ ǘƘŜ ǿƻǊŘ ϥ!ƳŜǊƛŎŀϥ is synonymous in all languages with freedom, prosperity, and happiness. The desire to reach 

America is the first sign of awakened ambition, the first signal of revolt against harsh environment, the dream of age and yoǳǘƘ ŀƭƛƪŜέ όмоΣ ǉǳƻǘƛƴƎ ²ƘŜƭǇƭŜȅύΦ 
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reinforced English Canadians' self-perception as a pacifistic, well-behaved, and law-

abiding people.14   

 

An 1882 House of Commons Debate boasted that providence had smiled on Canada:  

άώǿϐŜ ƘŀǾŜ ǇŜŀŎŜ ƛƴ ŀƭƭ ƻǳǊ ōƻǊŘŜǊǎΣ ŀƴŘ ƻǊŘŜǊΣ ƘŀǊƳƻƴȅΣ ŀƴŘ ŎƻƴǘŜƴǘƳŜƴǘ ŀƳƻƴƎ ŀƭƭ 

ŎƭŀǎǎŜǎ ƻŦ ƻǳǊ ŎƛǘƛȊŜƴǎέ όIƻǳǎŜ ƻŦ /ƻƳƳƻƴǎΣ пǘƘ {ŜǎǎƛƻƴΣ пǘƘ tŀǊƭƛŀƳŜƴǘΣ муунύΦ  In a 

sense, the Canadian national motto captures perfectly imperial values par excellence.  

For these are the inherited values of rulers: and rulers were most successful when there 

was peace and prosperity throughout their kingdoms, fiefdoms, or Empires.  For 

monarchs and aristocracy, discord meant having to expend resources to restore peace, 

and thus, it was in their best interest to keep their subjects happyτeven as they kept 

them in their place.  This imperial ethos, in addition to emphasizing communitarian 

values such as social harmony also reinforced the importance of social hierarchy.   

 

This hierarchy was seen as part of a divine and unassailable order, based on heredity 

and birthright.  In striking contrast, republican ideologies are far more individualistic, 

and tend to prize personal rights and freedoms over social harmony.  For in the 

                                                      

14 The phrase "peace, order and good government" appears in many 19th and 20th century British Acts of Parliament, such as the New Zealand Constitution Act 

(1852), the Colonial Laws Validity Act (1865), the British Settlements Act (1887), the Commonwealth of Australia Constitution Act (1900), the South Africa Act 

(1909), the Government of Ireland Act (1920), and the West Indies Act (1962).  Canadians further fetishized these imperial values by enshrining the bland 

phrase as their national motto. 

http://en.wikipedia.org/wiki/Colonial_Laws_Validity_Act_1865
http://en.wikipedia.org/w/index.php?title=British_Settlements_Act_1887&action=edit&redlink=1
http://en.wikipedia.org/wiki/Commonwealth_of_Australia_Constitution_Act_1900
http://en.wikipedia.org/wiki/South_Africa_Act_1909
http://en.wikipedia.org/wiki/South_Africa_Act_1909
http://en.wikipedia.org/wiki/Government_of_Ireland_Act_1920
http://en.wikipedia.org/w/index.php?title=West_Indies_Act_1962&action=edit&redlink=1
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republican view, discord is part of the democratic processτwithout dissent and debate, 

tyranny must ostensibly prevail.  Similarly, republics are avowedly les hierarchical.  Even 

if great disparities still exist, it is not because some people are deemed inherently better 

than others.  Despite massive structural inequality in practice, republics are nonetheless 

founded upon a principle of radical equality of opportunity.  This marks a point of 

profound difference between republics and empires in general, which we can observe in 

/ŀƴŀŘŀΩǎ ŀƴŘ !ƳŜǊƛŎŀΩǎ ŘƛǾŜǊƎŜƴǘ ŘŜŦƛƴƛǘƛƻƴǎ ƻŦ ǿƘƛǘŜƴŜǎǎ ŀƴŘ ƴŀǘƛƻƴŀƭ ǾŀƭǳŜǎΦ 

 

As John Mackenzie writes in Imperialism and Popular Culture, the British imperialist was 

άǊŜǎƻƭǾŜŘ ǘƻ ŀŎŎŜǇǘ ǊŜŀŘƛƭȅ ǘƘŜ ōǳǊŘŜƴ ƻŦ ƛƴƘŜǊƛǘŜŘ ŘƻƳƛƴƛƻƴΣ ǿƛǘƘ ŜǾŜǊȅ ŘŜǾŜƭƻǇƳŜƴǘ 

and expansion to which the operation of natural and legitimate causes may give rise 

and to use the material forces of government to protect the rights and advance the just 

ƛƴǘŜǊŜǎǘǎ ƻŦ ŀƭƭ ǘƘŜ ǎǳōƧŜŎǘǎ ƻŦ ǘƘŜ vǳŜŜƴέ.15  Canadians were proud British subjects, and 

considered it an honor to loyally serve their monarch, in return for just governance.  By 

contrast, ǘƘŜȅ ōǊŀƴŘŜŘ !ƳŜǊƛŎŀΩǎ ǊŜǇǳōƭƛŎŀƴ ǾŀƭǳŜǎ unnatural and illegitimate.  In the 

                                                      

15 I ōŜƭƛŜǾŜ ǘƘŀǘ ǘƘƛǎ ǉǳƻǘŀǘƛƻƴ ŦǊƻƳ aŀŎƪŜƴȊƛŜΩǎ Imperialism and Popular Culture (1986) is worth reproducing in full here: "The Imperialist feels a profound 

pride in the magnificent heritage of empire won by the courage and energies of his ancestry, and bequeathed to him subject to the burden of many sacred 

trusts. This is his emotion. He is convinced that the discharge of the duties of his great inheritance has an educational influence and a morally bracing effect 

on the character of the British people, and that the spread of British rule extends to every race brought within its sphere the incalculable benefits of just law, 

tolerant trade, and considerate government. This is his conviction. He is resolved to accept readily the burden of inherited dominion, with every development 

and expansion to which the operation of natural and legitimate causes may give rise and to use the material forces of government to protect the rights and 

advance the just interests of all the subjects of the Queen. This is his determination. He believes that the strength and resources of our race will be equal to 

the weight of any obligation which the sense of duty of our people may call upon our Government to undertake. This is his creed" (citing: J. Lawson Walton, 

ϦLƳǇŜǊƛŀƭƛǎƳΣέ Contemporary Review, LXXV, 1899, 308). 
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imperial imaginary, legitimacy emanated from divine will, which was actualized through 

the hierarchical social structure, in which the monarch was chosen by God.   

 

So to revolt against this God-given social order was considered inherently unjust.  Like 

their imperial forbears, Anglo-Canadians branded the United States violent, unruly, and 

treasonous.  For Americans, the Revolutionary War16 (1775ς1783) and subsequent 

nationalizing narrative highlighted the bravery of fighting for independence, and the 

glory of seizing the reins of national destiny from the grasp of a controlling, imperialist 

ŘŜǎǇƻǘΦ  !ƳŜǊƛŎŀΩǎ ƳƛƭƛǘŀǊȅ ǾƛŎǘƻǊȅ ŀƴŘ ǘƘŜ ŜǾŜƴǘǳŀƭ .ǊƛǘƛǎƘ ǊŜŎƻƎƴƛǘƛƻƴ ƻŦ !ƳŜǊƛŎŀƴ 

independence further entrenched this ethos of autonomy, self-determination, and 

individualism as cornerstones of American national identity. 

 

¦ƴƭƛƪŜ !ƳŜǊƛŎŀΩǎ Ƴƛƭƛǘŀƴǘ ǇǊƻŎŜǎǎ ƻŦ ƛŘŜƴǘƛǘȅ ŎƻƴǎǘǊǳŎǘƛƻƴ, the creation of white 

Canadian masculinity was largely defensive and oppositional, just as was its process of 

nation-building.  While America was an influential superpowerτtouting a national 

identity centered on prowess and mightτCanada great power itself as a superior moral 

ŦƻǊŎŜ ǘƻ ōŜ ǊŜŎƪƻƴŜŘ ǿƛǘƘΦ  ! ƎƻƻŘ .ǊƛǘƛǎƘ ƛƳǇŜǊƛŀƭƛǎǘ ǿŀǎ άconvinced that the discharge 

of the duties of his great inheritance has an educational influence and a morally bracing 

                                                      

16  Also known as the American War of Independence, though even this semantic difference is very significant, since it determines whether the war is deemed 

to be an unjust act of rebellion of a legitimate bid for self-determination.   
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effect on the character of the British people, and that the spread of British rule extends 

to every race brought within its sphere the incalculable benefits of just law, tolerant 

trade, and considerate government.έ17  Canadians could not compete with Americans 

economically, militarily, or demographically, and so choose the symbolic realm as the 

battleground upon which they could triumph: an identity framed in terms of restraint, 

justice, and loyalty.   

 

For Anglo-Americans, manly honor meant independence, of standing up for individual 

rights and not accepting subjugation or subjection.  But for Canadians, honor and white 

masculinity was a question of fealty and restraint.  It meant never acting rashly or out of 

self-interest, but instead carrying oneself with the comportment and dignity befitting a 

subject of the British Crown.  But of course, in Canada, as in the United States, nation-

building rested upon the displacement and oppression of Aboriginal peoples.  Yet the 

state's relationship with First Nations became the ground upon which a sense of 

Canadian moral superiority could be builtτand nationalist public culture filled this 

canvas with portrayals of American violence and brutality toward Native Americans. 

 

Canadian Kindness and American Aggression in Visual Culture  
 

                                                      

17  Emphasis mine.  Again John Mackenzie, Imperialism and Popular Culture (1986) (citing: WΦ [ŀǿǎƻƴ ²ŀƭǘƻƴΣ ϦLƳǇŜǊƛŀƭƛǎƳΣέ Contemporary Review, LXXV, 1899, 

308.) 
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An 1876 cover image from the Canadian Illustrated News presents Canadian and 

American values in stark relief, praising Canada's treatment of Native peoples, while 

condemning America's (Fig. 2.5).  The two-panel frame compares άIndianέ policy in the 

United States and Canada.  The upper frame, depicting the U.S., shows a vicious battle 

underway.  American soldiers vastly outnumber the few Native combatants, most of 

whom lie dead or dying on the grassy plain, or retreat into the distance.  In the 

background, towering flames consume the skeletal remains of village tipis.18  The sky is 

dark, and filled with billowing clouds of smoke.  This negative space provides a perfect 

ōŀŎƪŘǊƻǇ ŦƻǊ ǘƘŜ ƛƴǎŜǘ ƛƳŀƎŜ ŘŜǇƛŎǘƛƴƎ ǘƘŜ !ƳŜǊƛŎŀΩǎ ǾŜǊǎƛƻƴ ƻŦ άƎƻǾŜǊƴƳŜƴǘ ŀƛŘέΦ  ¢Ƙƛǎ 

ƛǎ ƛƴŘƛŎŀǘŜŘ ōȅ ǘƘŜ ǎƛƎƴ ƻƴ ǘƘŜ ǘǊŀŘƛƴƎ ǇƻǎǘΣ ǿƘƛŎƘ ǊŜŀŘǎ ά¦Φ{Φ LƴŘƛŀƴ /ƻƳƳƛǎǎƛƻƴŜǊΦέ  

Here, in some dark corner, a grimacing state agent offers whiskey and meager 

provisions to a group of gaunt and stooped Native Americans.  Their bony backs and 

shoddy attire attest to their deprivation and desperation.  To round out this sordid 

scene of state neglect, a mangy cat roves around, advancing menacingly toward an 

emaciated and scantily-clad child, who raises his arm as if in self-defense.   

 

Below these pathetic scenes of deprivation, misery, suffering, and death, lies the bright 

and cheerful contrast of Indian Policy in Canada.  Euro-Canadians and First Nations alike 

bask in the warm glow of camaraderie and mutual respect.  Some unknown light source 

                                                      

18  The word άtipiέΣ ŀƭǎƻ ǎǇŜƭƭŜŘ άǘŜŜǇŜŜέΣ ǘƘƻǳƎƘ ǳǎŜŘ ƛƴ ŀ ǾŜǊȅ ƎŜƴŜǊŀƭ ǿŀǎ ƳƻǊŜ ŎǳƭǘǳǊŀƭƭȅ ǎǇŜŎƛŦƛŎΣ ŦǊƻƳ ǘǿƻ [ŀƪƻǘŀ ǿƻǊŘǎ ƳŜŀƴƛƴƎ άǘƻ ŘǿŜƭƭ ƛƴέΦ 
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illuminates Native art in the backgroundτa shining sun, a man on horseback, another 

hunting on footτscenes of the bounty and wonder of life in Canada.  In the foreground, 

a healthy, well-dressed group of Native Canadians reclines in comfort and safety, 

leisurely smoking pipes, and seated around a wealth of plentiful provisions.  Blankets lie 

neatly stacked, alongside bulging sacks of grain, adorned with maple leaves, symbol of 

national cohesion and state authority.   

 

Guns, gunpowder, and 'tomahawks' sit in the center of the circle, untouched.  The large 

ōƻȄ ƻŦ Ǝǳƴǎ ƛǎ ƭŀōŜƭŜŘ άLƴŘƛŀƴ /ƻƳƳƛǎǎƛƻƴŜǊΣ bΦ²Φ ¢ŜǊǊƛǘƻǊȅΣ /ŀƴŀŘŀΦέ  ¦ƴƭƛƪŜ ƛƴ ǘƘŜ 

American scene, the government is giving guns to First Nations, without concern.  As the 

Native art illustrates, this is a land where weapons are used to hunt game, not 

brandished in war and conflict.  This is clearly a peaceful meeting, and no one in 

attendance appears troubled by the presence of so many weapons.  Instead, the calm 

gaze of most of the group is directed at a European, or possibly Métis,19 man in the 

center of the group, unfurling a warm-looking blanket for their appraisal.  A few 

Europeans, one in full military uniform, oversee the scene, and a Native Chief holds up a 

hand, as if in approval.  And unlike in the American scene, there is not a drop of whiskey 

in sight. 

 

                                                      

19  The term άMétisέ refers to French speaking people of French and Native ancestry. 
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In presenting this dramatic transnational contrast, this cartoon draws upon a series of 

symbols and discourses that circulated popularly and politically concerning the 

mythologized relationship between Aboriginal peoples and the Canadian state.  The 

symbols of whiskey, Native art, and guns, are of particular significance within the 

historical context of nation-building and national identity construction.  For instance, 

ǿƘƛǎƪŜȅ ŦƛƎǳǊŜŘ ǇǊƻƳƛƴŜƴǘƭȅ ǿƘŀǘ ǎŎƘƻƭŀǊ 9Ǿŀ aŀŎƪŜȅ Ŏŀƭƭǎ ǘƘŜ άōŜƴŜǾƻƭŜƴǘ aƻǳƴǘƛŜ 

ƳȅǘƘέ ƻǊ ǘƘŜ άƳȅǘƘ ƻŦ ǘƘŜ ƳƛƭŘ ǿŜǎǘέ όHouse of Difference, 1999).  That is, the idea that 

the national police force, the Northwest Mounted Police (NWMP) peacefully subdued a 

potentially tumultuous west with integrity and fairness, eschewing the violence and 

deception critics decried in U.S. Indian policy.20   

 

As historian Daniel Francis explains, a considerable mythology sprung up around the 

άaƻǳƴǘƛŜǎέΣ ǿƘƛŎƘ ƎƭƻǊƛŦƛŜŘ ǘƘŜƛǊ ǊƻƭŜ ƛƴ ƴŀǘƛƻƴ-building.  The role of the Mounted Police 

in nation-building is enshrined in a patriotic song, which describes the Mountie mission: 

άhǳǊ Ƴƛǎǎƛƻƴ ƛǎ ǘƻ ǊŀƛǎŜ ǘƘŜ CƭŀƎκhŦ .Ǌƛǘŀƛƴ's Empire here,/Restrain the lawless 

savage,/And protect the Pioneer;/And 'tis a proud and daring trust,/To hold these vast 

Domains,/With but three hundred Mounted Men,/The Riders of the Plains (Francis, 

                                                      

20 This with the exception of the Riel rebellion, which I will discuss at length, and the so-ŎŀƭƭŜŘ ά/ȅǇǊŜǎǎ Iƛƭƭǎ aŀǎǎŀŎǊŜΣέ ǿƘƛŎƘ /ŀƴŀŘƛŀƴǎ ōƭŀƳŜŘ ƻƴ !ƳŜǊƛŎŀƴ 

whiskey traders. 
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Imaginary Indian, 1992: 62, citing MacBeth, R.G. Policing the Plains).21  So the Mounties' 

ǊƻƭŜ ǿŀǎ ǘƻ ŜƴŦƻǊŎŜ ǎǘŀǘŜ ƛƴǘŜǊŜǎǘǎ ŀƴŘ άǇǊƻǘŜŎǘ ǇƛƻƴŜŜǊǎέ ŀǘ ǘƘŜ ŜȄǇŜƴǎŜ ƻŦ !ōƻǊƛƎƛƴŀƭ 

peoplesΣ ǿƘƻ ƘŀŘ ǘƻ ōŜ άǊŜǎǘǊŀƛƴŜŘέ.  State policies consistently disadvantaged First 

Nations, and it was the role of the NWMP carry out these national agendas.   

 

Despite sharing similar aims and assumptions with U.S. Indian Policy, Canada's Mountie 

ƳȅǘƘƻƭƻƎȅ ŦǊŀƳŜŘ άǊŜǎǘǊŀƛƴƛƴƎ ƭŀǿƭŜǎǎ ǎŀǾŀƎŜǎΣέ ǿƘƛƭŜ ǘŀƪƛƴƎ ǘƘŜƛǊ ŀƴŎŜǎǘǊŀƭ ƭŀƴŘǎ ŦƻǊ 

state and settler use, as a noble and benevolent endeavor.  Early historians emphasized 

the 'miraculous transformation' accomplished by NWMP intervention.  A.L. Haydon 

όмфмнύ ŎƭŀƛƳŜŘ ǘƘŀǘ άǘƘŜ ƴƻǊǘƘ-west had witnessed a revolution take place within its 

borders, a bloodless revolution of the most remarkable kind.  Over thirty thousand 

Indians, at war with one another and hostile to the white invasion, had been 

transformed into a peaceful community showing every disposition to remain contented 

and law-abidingέ όCǊŀƴŎƛǎΣ мффн: 64, emphasis mine).  Framing British imperialism and 

ǿŜǎǘǿŀǊŘ ŜȄǇŀƴǎƛƻƴ ŀǎ άǘƘŜ ǿƘƛǘŜ ƛƴǾŀǎƛƻƴέ ƛǎ ŀ ǎǳǊǇǊƛǎƛƴƎƭȅ ŦǊŀƴƪ ŘŜǇƛŎǘƛƻƴ ƻŦ ǘƘŜ 

process taking place.  Yet European colonizers were nonetheless deemed to be entitled 

ǘƻ ǘƘŜ ƭŀƴŘΦ  Lƴ ŦŀŎǘΣ ƛƴ ǘƘŜ ŘƻƳƛƴŀƴǘ ƴŀǊǊŀǘƛǾŜΣ ǘƘŜǎŜ άŎƛǾƛƭƛȊŜŘέ ƛƴǾŀŘŜǊǎτand especially 

the Mounties who protect themτare credited with bringing peace, contentment, and 

                                                      

21 In fact, in an 1882 Parliamentary discussion, state leaders had argued that European immigration and nation-building demanded the further suppression and 

containment of First: άώǘϐhe raǇƛŘƭȅ ŜȄǘŜƴŘƛƴƎ ǎŜǘǘƭŜƳŜƴǘǎ ƘŀǾŜ ǊŜƴŘŜǊŜŘ ƴŜŎŜǎǎŀǊȅ ǘƘŜ ǎǘǊŜƴƎǘƘŜƴƛƴƎ ƻŦ ǘƘŜ ŦƻǊŎŜ ƻŦ aƻǳƴǘŜŘ tƻƭƛŎŜέ όIƻǳǎŜ ƻŦ /ƻƳƳƻƴǎΣ 

4th Session, 4th Parliament, 1882: 7).  



157 

 

ǘƘŜ ǊǳƭŜ ƻŦ ƭŀǿ ǘƻ ŦƻǊƳŜǊƭȅ άƘƻǎǘƛƭŜέΣ ǿŀǊǊƛƴƎΣ άƭŀǿƭŜǎǎ ǎŀǾŀƎŜǎέΦ  5ŜǎǇƛǘŜ ŀ ŎƭŜŀǊ ŀƎŜƴŘŀ 

to suppress native rights, combined with state and NWMP assumptions about Aboriginal 

racial and cultural inferiority, popular discourse consistently portrayed Canada as a 

friend to First Nations.    

 

In contrast to the just, honest, and benevolent Mounted Police, Americans were often 

portrayed in Canada as bloodthirsty cavalry troopers, predatory whiskey traders, or 

unruly settler lynch mobsτall peddling destruction and death.  This narrative created a 

discursive contrast between Canada and the United States, in which Mounties policed 

the prairies to keep both First Nations and white Americans in line.  Part of the Mountie 

mission was to prevent self-interested American profiteers from preying on vulnerable 

Native peoples.  For instance, an 1874 painting by wƛŎƘŀǊŘ .ŀǊǊƛƴƎǘƻƴ bŜǾƛǘǘΣ άŀ ȅƻǳƴƎ 

surgeon and amateur artist who accompanied the North-West Mounted Police in the 

ƳƻƳŜƴǘƻǳǎ aŀǊŎƘ ²Ŝǎǘ ƻŦ мутпέΣ shows NWMP intervene to dump out whiskey, and 

save Native peoples from the scourge of drink (Fig. 2.6).  The image description explains 

ǘƘŀǘ άώƛϐn this picture whiskey is being dumped into the Oldman River after the arrest of 

the first American bootleggers,έ ŀƴŘ ǘƘŀǘ ǘƘŜ άarrival of the Mounties ended the 

practice of exchanging buffalo robes for whiskey and established law and order in the 
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²Ŝǎǘέ.22  Daniel Francis expƭŀƛƴǎ ǘƘŀǘ άώƛϐƴǘŜƎǊŀƭ ǘƻ ǘƘŜ aƻǳƴtie myth was the notion 

ǘƘŀǘΦΦΦΩThe first business our Mounted Police did was to stand between the Indians and 

the vile creatures who would give them drink anŘ Ǌƻō ǘƘŜƳ ƻŦ ŀƭƭ ǘƘŜȅ ǇƻǎǎŜǎǎŜŘΩέ 

(Imaginary Indian, 1992: 68, citing MacBeth).  Through such myth-making, the Canadian 

ǎǘŀǘŜΩǎ ƻǿƴ ŀŎǉǳƛǎƛǘƛǾŜ ǇƻƭƛŎƛŜǎ ǿŜǊŜ ǇǊŜǎŜƴǘŜŘ ŀǎ ōŜƴŜǾƻƭŜƴǘ ǇŀǘŜǊƴŀƭƛǎƳΣ ǿƘƛƭŜ 

ά/ŀƴŀŘƛŀƴǎΣ ǎŜŀǊŎƘƛƴƎ ŀǎ ŜǾŜǊ ŦƻǊ ǘƘŜ wŜǇǳōƭƛŎϥǎ ŦŜŜǘ ƻŦ ŎƭŀȅΣ Řenounced U.S. Indian 

ǇƻƭƛŎȅ ŀǎ Ψwhite savageryΩέ (Thompson & Randall: 50). 

 

Even while they shared the U.S. view of Native peoples as innately inferior and 

systematically marginalized them, Canadians condemned their American counterparts 

and used these critiques to articulate their own superior version of white masculinity 

and national identity.  Discourses of racial and cultural superiority also meshed well with 

Progressive Era values of thrift, modesty, piety, hard work, and moral purity, which were 

just as prevalent in Canada23 as in the United States.  It was within this historical context 

that an emphasis on the honorable, manly, upstanding conduct of the NWMP became 

                                                      

22 Nevitt, Richard Barrington, Canadian (1850-мфнуύΦ άCƛǊǎǘ ²ƘƛǎƪŜȅ {ǇƛƭƭŜŘέΦ мутпΦ DƭŜƴōƻǿ aǳǎŜum Collection; Purchased, 1974.74.7.11. From: http: 

//www.glenbow.org/collections/art/1914.cfm <accessed March 31, 2011>) 

23 For more on moral reform in this era, see:  

Valverde, Mariana. The Age of Light, Soap, and Water: Moral Reform in English Canada, 1885-1925, The Canadian Social History Series. Toronto: McClelland & 

Stewart, 1991. 

           . "A Postcolonial Women's Law? Domestic Violence and the Ontario Liquor Board's "Indian List," 1950-1990." Feminist studies: FS. 30, no. 3 (2004): 566. 

           . "'Slavery from within': The Invention of Alcoholism and the Question of Free Will." Social history. 22, no. 3 (1997): 251. 

Backhouse, Constance. Petticoats and Prejudice: Women and Law in Nineteenth-Century Canada. Toronto, Ont., Canada: Published for the Osgoode Society by 

Women's Press, 1991. 

           . Women and the Law in Nineteenth Century Canada. Winnipeg, Man.: Faculty of Law, University of Manitoba, 1991. 

http://www.glenbow.org/collections/art/1914.cfm
http://www.glenbow.org/collections/art/1914.cfm
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meaningful.  {ƻ ǘƻƻ ŘƛŘ ǘƘŜ ǎǘŀǘŜΩǎ Ƴƛǎǎƛƻƴ ƻŦ ΨǊŀŎƛŀƭ ǳǇƭƛŦǘΩ ǘƘǊƻǳƎƘ ά/ƘǊƛǎǘƛŀƴƛȊŀǘƛƻƴέ 

ŀƴŘ άŎƛǾƛƭƛȊŀǘƛƻƴέ.24 

 

aƻǊŀƭ ǊŜŦƻǊƳŜǊǎΩ ǊŀƳǇŀƴǘ ŦŜŀǊǎ ƻŦ άǿƘƛǘŜ ǎƭŀǾŜǊȅέτa common euphemism for 

prostitutionτand intemperanceτusually alcoholismτattest to the anxiety of the 

±ƛŎǘƻǊƛŀƴ ŀƴŘ tǊƻƎǊŜǎǎƛǾŜ 9ǊŀΦ  {ŜƳŀƴǘƛŎŀƭƭȅ ǎǇŜŀƪƛƴƎΣ ǘŜǊƳǎ ƭƛƪŜ άǿƘƛǘŜ ǎƭŀǾŜǊȅέ 

naturalized the enslavement of non-white peoples, jusǘ ŀǎ άǿƘƛǘŜ ǎŀǾŀƎŜǊȅέ ƴŀǘǳǊŀƭƛȊƛƴƎ 

the presumed savagery of non-ǿƘƛǘŜǎΦ  ¢ƘǳǎΣ ŀǘǘŀŎƘƛƴƎ άǿƘƛǘŜƴŜǎǎέ ǘƻ ǘƘŜ ŎƻƴŘƛǘƛƻƴǎ ƻŦ 

slavery or savagery suggested a perversion of the natural order, in which white people 

were both free and civilized.  This terminology, even when used critically, implicitly 

reinforced notions of racial inferiority, and, by extension, the naturalness of 

subordinating darker-skinned peoples.  Such presumptions were used to justify the 

ŀŘǾŀƴŎŜƳŜƴǘ ƻŦ άŎƛǾƛƭƛȊŀǘƛƻƴέ ŀƴŘ ǘƘŜ άǿƘƛǘŜ ǊŀŎŜέ, at the expense of darker skinned 

peoples, and through the form of the nation-state.   

 

                                                      

24 One way this state aim was accomplished was through the system of residential schools for aboriginal youth.  As in Australia, the children of indigenous 

communities were taken by force or coercion, to be assimilated to European culture, language, and religion, in residential schools, where the children were 

required to live.  Many Aboriginal communities today accurately consider these policies of forced assimilation and Christianization a historical theft of culture, 

language, and spiritual practices, on the part of the sǘŀǘŜ ŀƴŘ ǎƻƳŜ ŎƘǳǊŎƘŜǎΦ  {ŎƘƻƭŀǊ 9Ǿŀ aŀŎƪŜȅ ǘŜǊƳǎ ǘƘƛǎ ǇǊƻŎŜǎǎ ŀƴ ŀŎǘ ƻŦ άŎǳƭǘǳǊŀƭ ƎŜƴƻŎƛŘŜέ όMackey, 

Eva. The House of Difference: Cultural Politics and National Identity in Canada. New York: Routledge, 1999).  The last residential school in Canada only closed 

in 1998. 
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{ƻ ŦƻǊ /ŀƴŀŘƛŀƴǎ ǘƻ ŀŎŎǳǎŜ !ƳŜǊƛŎŀƴǎ ƻŦ άǿƘƛǘŜ ǎŀǾŀƎŜǊȅέ ǿŀǎ ŀ ōƛǘƛƴƎ ƛƴǎǳƭǘΣ ǿƘƛŎƘ 

suggested that Americans were both uncivilized and un-Christian, little better than 

άǎŀǾŀƎŜǎέ ŀƴŘ άƘŜŀǘƘŜƴǎέ ǘƘŜƳǎŜƭǾŜǎΦ  .ǳǘΣ ŜǾŜƴ ƛŦ ƛǘ appeared critical, such 

condemnation was complicit with the violence of colonialism, since it implicitly 

reinforced ideas about Native savagery and inferiority.  Despite seeing First Nations as 

lesser peoples, Anglo-Canadians nonetheless felt proud that their state supposedly 

treated them with kindness and care.  As Daniel Francis explains, the dominant national 

mythology runs as follows: άώƛϐƴ /ŀƴŀŘŀΣ ǿŜ ǎŜƴǘ ǘƘŜ aƻǳƴǘŜŘ tƻƭƛŎŜ ǘƻ ōŜŦǊƛŜƴŘ ŀƴŘ 

protect the Indians...[w]e 'know' that the absence of a Wild West in Canada was no 

accident of history; it was a result of our moral superiority and the superiority of British 

justice as exemplified in the Mounted Police" (National Dreams, 1997: 34).  But in fact, it 

ǿŀǎ ŀǊƎǳŀōƭȅ ǘƘŜ ǎǘŀǘŜ ƛǘǎŜƭŦ ǘƘŀǘ /ŀƴŀŘŀΩǎ bŀǘƛǾŜ ǇŜƻǇƭŜǎ Ƴƻǎǘ ƴŜŜŘŜŘ ǇǊƻǘŜŎǘƛƻƴ from.  

As scholars Ninette Kelley and Michael J. Trebilcock explain in Making of the Mosaic:  

During the first ten years of Confederation, the Canadian government succeeded in 
acquiring most of the Indian lands between Ontario and British Columbia.  According to 
the terms of the treaties, the Indians gave up all rights, titles, and privileges they held in 
their lands, in return for annuities, reserves, and the right to hunt on Crown land.  The 
unfavourable terms of settlement are explained in part by the fact that, in many 
instances, the Indians believed they were selling only the temporary use of their land in 
return for peace, and federal assistance when necessary.  Others were compelled to 
forgo their land claims, weakened as they were by disease and starvation (1998: 67-68, 
emphasis mine). 
 

In this climate of misinformation and dispossession, it was the role of the NWMP to 

carry out state agendas and further the material process of nation-building through land 

acquisition.  Historian Hugh Shewell argues in Enough to Keep Them Alive, ά9ǳǊƻ-
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Canadian civilization ς liberal democratic capitalism ς has laid waste to aboriginal 

ǇŜƻǇƭŜǎ ŀƴŘ ǘƘŜƛǊ ŎǳƭǘǳǊŜǎέ όнллп: 4).  Mounted police were the agents of the dominant 

state agenda, entrusted with the task of carrying out policies of dispossession and 

displacement, segregation and forced cultural assimilation.  And yet the Mounties have 

been consistently portrayed as kindly protectors.  And as Daniel Francis explains: with 

repetition, national myths become true (1997).  The continuous replication of tales of 

Mountie honor and heroism made up part of the symbolic process of nation-building, 

such that these myths became interwoven with the fabric of national identity.  And as 

with articulations of Canadian superiority, the specter of American aggression was also 

mythologized and repeated, particularly in popular culture of this era.   

 

Probably the most damning Canadian critique of U.S. Indian Policy comes in another 

1891 political cartoon, this one from the Dominion Illustrated (Toronto), which depicts 

the Battle of Wounded Knee (Fig. 2.7).  This cartoon uses American violence as a means 

of creating a sense of Canadianness.  The image explicitly critiques the disjuncture 

between the stated American values of freedom and justice and the brutal treatment of 

bŀǘƛǾŜ !ƳŜǊƛŎŀƴǎΦ  LǊƻƴƛŎŀƭƭȅ ǘƛǘƭŜŘ Ϧ¢ƘŜ DǊŜŀǘŜǎǘ bŀǘƛƻƴ ƻƴ 9ŀǊǘƘΣέ ǘƘŜ ŎŀǊǘƻƻƴ ǎƘƻǿǎ 

Uncle Sam in mid-proclamation, as he makes a grandiose gesture toward a scene in the 

background.  The disturbing tableau depicts Native Americans being brutally 

slaughtered by white American troops.  The cartoon's sub-caption reads "Uncle Sam: 

We hold that life, liberty, and the pursuit of happiness are the inherent rights of every 
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ƳŀƴΗ όΚύΦέ  ¢ƘŜ ŎŀǊǘƻƻƴ ǇǊŜǎŜƴǘǎ ŀ /ŀƴŀŘƛŀƴ ŎǊƛǘƛǉǳŜ ƻŦ !ƳŜǊƛŎŀƴ ƘȅǇƻŎǊƛǎȅ ƛƴ ŎƭŀƛƳƛƴƎ 

to uphold universal human rights, even while engaging in racial violence.  If the 

juxtaposition within the image does not drive the point home, the question mark in 

brackets at the end of the sentence should.  The well-placed punctuation forces viewers 

to ask how white Americans could claim to uphold the rights of every man, even as they 

deprived Native Americans of the basic right to life, not to mention liberty or the pursuit 

of happiness. 

 

And yet this cartoon is doubly ironic, for Canadians were equally guilty of such 

hypocrisy.  The cartoon openly invites viewers to question stated American values, even 

while it works to ameliorate contradictiƻƴǎ ōŜǘǿŜŜƴ /ŀƴŀŘŀΩǎ ƻŦŦƛŎƛŀƭ ǾŀƭǳŜǎ ŀƴŘ ŀŎǘǳŀƭ 

policies.  For even as they derided the United States for its treatment of Native 

Americans, Anglo-Canadians systematically oppressed and displaced First Nations in 

Western Canada to further their own 'divine mission' of making way for European 

settlement.  As one Toronto publication exhorted in 1891τthe same year as the 

Wounded Knee massacre Canadians so hotly condemnedτ"[t]his is God's heritage for 

our children, and we must go up and possess the land for our Lord and Christ" (321).25  

Visual culture was used to bolster support for nation-building policies, as well as to 

                                                      

25 From John McLean n his chapter entitled "Christianity and the Red Race", in Indians, Their Customs, and Their Manners (1889: 320).  To clear up any 

ŀƳōƛƎǳƛǘȅΣ ǘƘŜ ŀǳǘƘƻǊΩǎ ƴŀƳŜ ƛǎ ƭƛǎǘŜŘ ŀǎ άWƻƘƴ aŎ[Ŝŀƴέ ƛƴ ǘƘŜ ōƻƻƪΣ ōǳǘ ƻŦŦƛŎƛŀƭƭȅ ŎŀǘŀƭƻƎǳŜŘ ŀǎ άWƻƘƴ aŀŎƭŜŀƴέ όмурм-1928). 
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ƳŀƪŜ ƴŀǘƛƻƴŀƭ ƳȅǘƘǎ άǘǊǳŜέ ǘƘǊƻǳƎƘ ǊŜǇŜǘƛǘƛƻƴΦ  ¢ƘǊƻǳƎƘ ƛǘǎ ǎŀǊŘƻƴƛŎ ǊŜŦŜǊŜƴŎŜ ǘƻ 

!ƳŜǊƛŎŀ ŀǎ Ϧ¢ƘŜ DǊŜŀǘŜǎǘ bŀǘƛƻƴ ƻƴ 9ŀǊǘƘΣέ ǘƘŜ ǇƻƭƛǘƛŎŀƭ ŎŀǊtoon relies on an implicit 

sense of Canadian superiority.  Even as it presents a valid critique of American 

exceptionalism, the cartoon uncritically reinforces a sense of Canadian exceptionalism 

by reiterating the time-worn trope that Canadian treatment of Native peoples was 

relatively humane. 

 

What is more, in yet another layer of irony, ƛƴ ŎƻƴŘŜƳƴƛƴƎ !ƳŜǊƛŎŀΩǎ LƴŘƛŀƴ ǇƻƭƛŎȅΣ 

Canadians were not creating an original critiqueτrather they were echoing the critiques 

of progressive and anti-racist Americans of ǘƘŜƛǊ ǎǘŀǘŜΩǎ ǘǊŜŀǘƳŜƴǘ ƻŦ bŀǘƛǾŜ !ƳŜǊƛŎŀƴǎΦ  

As an 1891 article from the North Dakota Churchman, reprinted in the Church Guardian 

(Montreal), argued: ά[i]t is impossible to speak of our last 'Indian War' with equanimity.  

From whatever point of view we look at it, it bristles with the thorns of a righteous 

indignation.  It is a shame to America that with the liberal disposition of the government 

and people towards these Indians, so much just complaint as to their treatment should 

ŜȄƛǎǘέ.26  Canadian nationaƭƛǎǘǎ ŎƻƴŘŜƳƴŜŘ !ƳŜǊƛŎŀΩǎ ǇƻƭƛŎƛŜǎΣ ŀƴŘ ǇǊŀƛǎŜŘ /ŀƴŀŘŀΩǎ; to 

their delight, so too did some Americans.  For instance, άU.S. critics such as Helen Hunt 

Jackson...held up Canada in her book A Century of Dishonor (1884) as an example for the 

United States to ŜƳǳƭŀǘŜέ ό¢ƘƻƳǇǎƻƴ ϧ Randall, 2002: 50).  Some Canadian nationalists 

                                                      

26 Reprinted as follows:  "The Indian Troubles in the U.S." The Church guardian. 12, no. 36 (1891): Montreal, Quebec: L.H. Davidson. 3. 
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used American critiques of U.S. policy, and/or lauding of Canadian policy to bolster their 

uncritical elevation of Canadian Indian policy, despite the relative similarity of both 

ǎǘŀǘŜǎΩ westward expansion.  As the North Dakota Churchman piece went on to argue: 

ά[i]t is a shame that the fearful scenes of Wounded Knee, should ever have been 

ǎŜŜƴΦΦΦ¢Ƙŀǘ ǘƘŜ LƴŘƛŀƴǎ ƘŀǾŜ ƎǊƛŜǾŀƴŎŜǎ Ŏŀƴƴƻǘ ōŜ ŘŜƴƛŜŘέΦ 

 

Yet, as we shall see, Canadians denied the grievances of First Nations, even as they 

derided white Americans.  The 1891 Wounded Knee cartoon is also particularly strident 

in its critique of Americans because the Native American victims of military aggression 

are unarmed.  What is more, upon close examination, it becomes clear that the victims 

are all women and children.  Near the front of the frame, a woman lies next to a dead 

child, and slightly to the left and back of her, a child cries on the body of its dead 

mother.  In the background are again the tipis of a villageτsymbolizing that this is not 

some battlefield, but rather a domestic spaceτideally a site of peaceful daily village life.  

Choosing to portray the Sioux victims exclusively as women and children represents a 

meaningful editorial choice on the part of the cartoonistτand arguably an ironic one, 

given the Canadian governmentΩǎ neglect of the Sioux refugees (also mainly women and 

children) had forced them to return to the United States a decade earlier, in 1881, to 

escape the cold and hunger they suffered in Canada.   

 

Native Resistance and Critiques of State Violence 
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While Canadian popular culture largely emphasized dramatic U.S. Indian Wars, the 

North Dakota Churchman article thoughtfully condemned these more subtle forms of 

state violence and deprivation.  The 1891 article went on to argue that: άώŀϐƭƭ ǘƘŜ 

evidence goes to show that after penning these Indians on a reservation, and so 

depriving them of their ancient dependence, we fail to either feed and clothe them 

decently, or to make them self-supporting.  One army officer says that if he were an 

Indian knowing what he knows of the wrongs they have suffered, he would kill every 

ǿƘƛǘŜ Ƴŀƴ ƘŜ ƳŜŜǘǎ ƻƴ ǎƛƎƘǘέ.27   

 

And some Native Americans did indeed resist violently.  But this was something of a 

double-bind, for as Reginald Horsman explains, in the United States, desire for land led 

white Americans to further portray Native peoples as savage.  Horsman explains that 

άLƴŘƛŀƴ ǊŜǎƛǎǘŀƴŎŜ ǘƻ ǘƘŜ ǊŀǇƛŘ ŀǇǇǊƻǇǊƛŀǘƛƻƴ ƻŦ ǘƘŜƛǊ ƭŀƴŘǎ ǿŀǎ ǳǎŜŘ ǘo condemn them 

ŦǳǊǘƘŜǊ ŀǎ ǎŜƳƛƘǳƳŀƴ ǎŀǾŀƎŜǎέ όнлпύΦ  Yet by revolting against their unjust treatment, 

Native Americans were arguably acting upon the most American of impulses.  By 

fighting against colonial incursions upon their land and liberty, Native Americans were 

                                                      

27 "The Indian Troubles in the U.S." The Church guardian. 12, no. 36 (1891): Montreal, Quebec: L.H. Davidson. 3. L ǎƘƻǳƭŘ ƴƻǘŜ ǘƘŀǘ ǿƘƛƭŜ ŎǊƛǘƛŎŀƭ ƻŦ ǘƘŜ ǎǘŀǘŜΩǎ 

ǘǊŜŀǘƳŜƴǘ ƻŦ bŀǘƛǾŜ !ƳŜǊƛŎŀƴǎΣ ǘƘŜ ŀǊǘƛŎƭŜ ǎǘƛƭƭ ǊŜƛƴŦƻǊŎŜŘ ƛŘŜŀǎ ŀōƻǳǘ ǊŀŎƛŀƭ ƛƴŦŜǊƛƻǊƛǘȅΣ ǎǘŀǘƛƴƎ ǘƘŀǘ άώƛϐǘ ƛǎ ŀ ǎƘŀƳŜ ǘƘŀt their progress towards civilization 

should be so sadlȅ ƘƛƴŘŜǊŜŘέΦ  /ƘǳǊŎƘŜǎ ŎƻǳƭŘ ōŜ ŜƛǘƘŜǊ ŎǊƛǘƛŎŀƭ ƻǊ ǎǳǇǇƻǊǘƛǾŜ ƻŦ ǎǘŀǘŜ ǇƻƭƛŎƛŜǎΣ ŀƴŘ ǎƛƳƛƭŀǊƭȅΣ /ƘǊƛǎǘƛŀƴ ǾŀƭǳŜǎ ŎƻǳƭŘ ōŜ ƛƴǾoked either in 

support of a divine mission to conquer the land for the monarch and god, or towards more progressive, anti-racist ends.  As with discourses about slavery, 

where scriptural interpretations were used to justify both pro-slavery and abolitionist agendas, religious discourse is a tool that can be interpreted in 

progressive or hegemonic ways.   
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resisting in terms that were deeply resonant with dominant American values.  Yet even 

if such revolt against injustice was considered legitimate when undertaken by white 

menτάǘƘŜ ƳƛǎǘǊŜŀǘƳŜƴǘ ƻŦ LƴŘƛŀƴǎ ǿŀǎ ƛƴŎǊŜŀǎƛƴƎƭȅ ƧǳǎǘƛŦƛŜŘ ōȅ ŀǊƎǳƳŜƴǘǎ ƻf their 

ƛƴŦŜǊƛƻǊƛǘȅέ όIƻǊǎƳŀƴ: 204). 

 

In Canada too, the grievances of First Nations were de-legitimated by presumed Native 

inferiority.  Aboriginal peoples were considered childlike and in need of state 

paternalism, which justified the use of state authority and force in ways that 

consistently denied sovereignty and self-determination.  Articulating views of First 

bŀǘƛƻƴǎ ŀǎ ǿƘŀǘ ƻƴŜ wŜǾŜǊŜƴŘ aŀŎ.ŜǘƘ ŎŀƭƭŜŘ ά/ƘƛƭŘǊŜƴ ƻŦ ǘƘŜ tƭŀƛƴǎέ όCǊŀƴŎƛǎΣ мффн: 

64) allowed state leaders to act as though they were representing First Nations' best 

interests when they denied Aboriginal rights to suffrage, self-government, control of 

land, and religious freedom.  As Daniel Francis explains, professional historians also 

colluded in promoting this paternalistic perspective, and undermining Native resistance: 

άώŜϐŀǊƭƛŜǊ ƘƛǎǘƻǊƛŀƴǎΦΦΦŘƛŘ ƴƻǘ ŀŘƳƛǘ ǘƘŀǘ LƴŘƛŀƴǎ ƘŀŘ ǇƻƭƛŎƛŜǎΦ  [ƛƪŜ ŎƘƛƭŘǊŜƴΣ LƴŘƛŀƴǎ ƘŀŘ 

ŀǇǇŜǘƛǘŜǎΣ ŀƴŘ ǘƘŜȅ ŦƻƭƭƻǿŜŘ ǘƘŜƳέ όсрύΦ   

 

In the late nineteenth century, Anglo-Canadƛŀƴ ŜȄǇŀƴǎƛƻƴƛǎǘǎ ƭŀǳŘŜŘ ǘƘŜ άdestiny of 

EnƎƭƛǎƘ /ŀƴŀŘŀ ƛƴ ǘƘŜ ²Ŝǎǘέ ŀƴŘ ǊƛŘƛŎǳƭŜŘ ǘƘŜ CǊŜƴŎƘ-speaking Métis, of mixed French 

and Native ancestry (Kelley & Trebilcock, 1998: 66).  Louis Riel had originally led a 

rebellion of the Métis in 1869τapplying sufficient political pressure to force John A. 
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Macdonald to meet most Métis demands, culminating in the Manitoba Act (1870).  

Fifteen years later, another government led by Macdonald refused to recognize Métis 

land rights in Saskatchewan, and a Métis alliance and further rebellion, again led by Riel, 

was crushed.  In a controversial decision, Riel was hanged for treason, enshrining him as 

a French-Canadian martyr and symbol of Anglo hegemony.   

 

Two 1885 political cartoons, one from an English language newspaper, the other from a 

French one, respond in ŘƛŦŦŜǊŜƴǘ ǿŀȅǎ ǘƻ wƛŜƭΩǎ ŜȄŜŎǳǘƛƻƴ ŀƴŘ ǘƘŜ ǘǊŀƳǇƭƛƴƎ ƻŦ 

indigenous resistance and land rights.  The cartoons both depict First Nations peoples 

ōŜƛƴƎ ǇǳǎƘŜŘ ƻŦŦ ŀ ŎƭƛŦŦ ōȅ ǘƘŜ ŀŘǾŀƴŎŜ ƻŦ ǿƘƛǘŜ άŎƛǾƛƭƛȊŀǘƛƻƴΦέ  ¢ƘŜ ŦƛǊǎǘ ǇƻƭƛǘƛŎŀƭ ŎŀǊǘƻƻƴΣ 

which appeared in The Toronto Evening News on June 20, shows four Native Canadians 

at the edge of a steep precipice, overlooking the Pacific Ocean (Fig. 2.8).  They look 

behind them in alarm at an advancing mass of white settlers, and an approaching train.  

A cloud of smoke ŦǊƻƳ ǘƘŜ ǘǊŀƛƴϥǎ ŎƘƛƳƴŜȅ ǊŜŀŘǎ ά/ƛǾƛƭƛȊŀǘƛƻƴΦέ  .ŜǎƛŘŜ ǘƘŜ CƛǊǎǘ bŀǘƛƻƴǎΣ 

leading the large group of white settlers is Sir John A. Macdonaldτwho menacingly 

waves a club in their faces.  The caption below the image reads "What it must come to 

(With the EncǊƻŀŎƘƳŜƴǘ ƻŦ /ƛǾƛƭƛȊŀǘƛƻƴύΦέ  ¢ƘŜ ǎǳō-caption reads, "Officer: [Sir John A. 

Macdonald]: Here, you copper colored gentlemen, no loafing allowed, you must either 

work or jump".   
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The Church Guardian article would later critique American state violence against native 

peoples on the basis that άGeneral [William Tecumseh] Sherman says in substance 'the 

Indians must work or be annihilated'" (1891: 3).  And it is clear that the Canadian state 

had a very similar stance, which dovetailed with dominant views of Native peoples as 

lazy and indigent, such as those promoted by J.S. Woodsworth.  These discourses were 

transnational.  The cartoon shows Native peoples in Canada being given the very same 

ǳƭǘƛƳŀǘǳƳ ŀǘǘǊƛōǳǘŜŘ ǘƻ {ƘŜǊƳŀƴΩǎ ǇƻƭƛŎȅ: work or perish.  But another cartoon from the 

same year turned the idea of state entitlement on its head, to critique state 

encroachment and oppression.  These tropes of nation-building could also be invoked 

critically, as in a related political that ran in the French-language publication, Le Canard, 

on July 18, 1885.  The second image is largely identical to the first, only the settlers are 

ǎƘƻǿƴ ƳƻǾƛƴƎ ŜŀǎǘǿŀǊŘΣ ŀƴŘ ǊŀǘƘŜǊ ǘƘŀƴ άŎƛǾƛƭƛȊŀǘƛƻƴέΣ ǘƘŜ ǎƳƻƪŜ ŎƭƻǳŘ ǊŜŀŘǎ 

ϦƛƳƳƛƎǊŀǘƛƻƴέ όFig. 2.9).   

 

But more importantly, in this critical iteration, Macdonald is standing on the dead 

bodies of Métis and on a crumpled French flagτsymbolizing quashed Aboriginal 

resistance and Francophone rights.  The caption of the second cartoon reads "SIR JOHN: 

(standing on the Métis and the French flag): Let's go, savage gents.  You have reached 

the end of my territory.  You must either jump into the Pacific, or work with the rest of 

the settlers.  Choose" (translation mine).  Contrary to dominant popular portrayals of 

the Canadian state as benevolent, as Hugh Shewell explains in Enough to Keep them 
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Alive: άǘƘŜ муур wƛŜƭ wŜōŜƭƭƛƻƴ ǊŜǾŜŀƭŜŘ ŀ ϥǇƻƭƛŎȅ ƻŦ ǎǘŀǊǾŀǘƛƻƴϥ ǘƘŀǘ ϥŀǘǘŜƳǇǘŜŘ ǘƻ ŦƻǊŎŜ 

Indians onto their reserves...out of frustration and impatience at their stubborn 

reluctance to embrace a new social and ecoƴƻƳƛŎ ƻǊŘŜǊϥέ ό2004: 70).  Rather than the 

ōŜƴŜǾƻƭŜƴŎŜ ǇƻǊǘǊŀȅŜŘ ƛƴ ƛƳŀƎŜǎ ŎƻƴǘǊŀǎǘƛƴƎ /ŀƴŀŘŀ ŀƴŘ ¦Φ{Φ ǇƻƭƛŎȅΣ ƛƴ ǊŜŀƭƛǘȅΣ άώǊϐŜƭƛŜŦ 

had become a tool for subjugating Indians,  The government was using it to force the 

treatied back onto the reserves and to make the taking of treaty seem a better choice 

ǘƘŀƴ ƘǳƴƎŜǊέ ό{ƘŜǿŜƭƭΣ нллп: 70). 

 

Lynching and National Whiteness  
 

As they did with Native peoples, Canadians characterized their state's relationship with 

African-descended peoples as pacific and paternal.  And as with the portrayal of U.S. 

Indian Wars, Canadians cited the spectacle of post-Reconstruction era violence against 

African Americans as evidence of their superior brand of British imperial masculinity.  

Despite harboring similar views of Native peoples and African-descended peoples as 

their white American brethren, Canadians cited the violence of their American 

neighbors to bolster their own national exceptionalism, and their specific whiteness, 

civilization, and masculinity.  We have already seen portrayals of the United States as a 

nation of lynchers in the images of American westward expansionτspecifically in the 

муфу ǇƻƭƛǘƛŎŀƭ ŎŀǊǘƻƻƴ άWŀŎƪ /ŀƴǳŎƪ ϥǇƻƛƴǘǎ ǿƛǘƘ ǇǊƛŘŜϥΣέ ŎƻƴǘǊŀǎǘƛƴƎ ǘƘŜ άǿƛƭŘ ǿŜǎǘέ ƛƴ 

Canada and the United States (Fig. 2.3).   
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Three years later the Montreal Daily Star, an English-language newspaper published in 

Montreal, featured a far more damning depiction of lynching in America, this one 

explicitly racialized (Fig. 2.10).  The 1901 image shows Uncle Sam about to burn a black 

man to death.  Rendered in blackface style, the frightened man is chained to a stake, 

wood piled around him.  A wickedly grinning Uncle Sam dances around in bloodthirsty 

glee, a can of flammable liquid in his left hand, a torch in his right.  A shotgun lies on the 

ƎǊƻǳƴŘ ƴŜŀǊōȅΦ  ¦ƴŎƭŜ {ŀƳ ǿŜŀǊǎ ŀ ƭŀǊƎŜ ōǳǘǘƻƴ ǘƘŀǘ ǊŜŀŘǎ ά[¸b/ILbD ŎƘŀƳǇƛƻƴǎ ƻŦ 

ǘƘŜ ǿƻǊƭŘΦέ  Lƴ ǘƘŜ ōŀŎƪƎǊƻǳƴŘ ŀǊŜ ǇƛŎǘǳǊŜŘ ǘƘŜ ƘŀƴƎŜŘ ōƻŘƛŜǎ ƻŦ ǎŜǾŜƴ ƻǘƘŜǊ 

unfortunate victims, two of them women (as indicated by their dress), dangling lifeless 

from trees.   

 

As in the 1891 Wounded Knee cartoon, portrayals of violence against women of color 

were used to further highlight the racism and brutality of Canada's southern neighbors, 

fellow white men, and colonial competitors.  The 1901 ŎŀǊǘƻƻƴΩǎ ŎŀǇǘƛƻƴ ǊŜŀds, 

άb!¢Lhb![ {thw¢Φ  IŜ Ŏŀƴ ōŜ ōŜŀǘŜƴ ŀǘ ȅŀŎƘǘƛƴƎΣ ǊƻǿƛƴƎΣ ǊǳƴƴƛƴƎΣ ōƛŎȅŎƭƛƴƎ ŀƴŘ ŜǾŜǊȅ 

ƻǘƘŜǊ ǎǇƻǊǘΣ ōǳǘ ƘƻƭŘǎ ǘƘŜ ǿƻǊƭŘϥǎ ŎƘŀƳǇƛƻƴǎƘƛǇ ŀǘ Ƙƛǎ ŦŀǾƻǳǊƛǘŜ ŀƳǳǎŜƳŜƴǘΦέ  .ȅ 

suggesting that racialized violence was a preeminent American pastime, which 

enlightened Canadians condemned, Canadian nationalists could uncritically reinforce a 

belief in their own exceptionalism, even as they systematically excluded African 

Americans from both the imagined community and the nation-state.  Yet within this 
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colonial contest, these visual images and other nationalist narratives were used to form 

the symbolic base upon which Anglo-Canadians could articulate competing white 

masculinities.   

 

One of Canada's most dominant and enduring national narratives concerned the 

Underground Railroad.  As in the idealized relationship imaged between the white 

Canadian nation-state and First Nations, Canadians claimed to be far more just, 

benevolent, and tolerant than their American brethren in their dealings with African-

descended peoples.  In their claims to superior British imperial whiteness, Anglo-

Canadian nationalists cited the British abolition of slavery in 1834, and the subsequent 

legacy of the Underground Railroad.  In this narrative, it was Canadaτnot Americaτ

that was the land of liberty, opportunity, and equality.  Eliding Canada's own history of 

slavery, this dominant narrative stressed the fact that slaves had fled American 

oppression to find freedom in the British Dominion.   

 

For instance, an 1852 poem by Joshua McCarter Simpson (1820-мутсύΣ ά!ǿŀȅ ǘƻ 

/ŀƴŀŘŀέτǎŜǘ ǘƻ ǘƘŜ ǘǳƴŜ ƻŦ άhϥ {ǳǎŀƴƴŀƘΗέ ŀƴŘ ǇƻǇǳƭŀǊƛȊŜŘ ōȅ ŦǳƎƛǘƛǾŜ ǎƭŀǾŜǎ ƻƴ ǘƘŜ 

Underground Railroadτliterally sung Canada's praises as a place of freedom, albeit a 

άŎƻƭŘ ŀƴŘ ŘǊŜŀǊȅέ ƻƴŜ.  The poem's opening verses read:  

I'm on my way to Canada, 
That cold and dreary land; 
The dire effects of slavery, 
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I can no longer stand. 
My soul is vexed within me so, 
To think that I'm a slave; 
I've now resolved to strike the blow 
For freedom or the grave. 
 
O righteous Father, 
Wilt thou not pity me? 
And aid me on to Canada where colored men are free. 
 

¢ƘŜ ǇƻǊǘǊŀȅŀƭ ƻŦ /ŀƴŀŘŀ ŀǎ ǘƘŜ ǇƭŀŎŜ άǿƘŜǊŜ ŎƻƭƻǊŜŘ ƳŜƴ ŀǊŜ ŦǊŜŜέ ƳŀƪŜǎ ǎŜƴǎŜ ƛƴ ǘƘŜ 

context of antebellum America, though the reality was somewhat more complicated.  Of 

course, runaway slaves could and often did also find freedom in U.S. free states.  

Similarly, when fugitives did come to Canada, their reception was often far from 

welcoming.28  Yet, the perception of Canada as a place of freedom endured well after 

the abolition of slavery in North America, and was incorporated into the state's founding 

mythology.  And later, during the context of nation-building, American popular cultural 

portrayals of Canada as more harmonious and less racist could be easily invoked by 

Canadian nationalists, as evidence of their superior white masculinity.  Other lines also 

resonate with Canadian national mythology, explicitly referencing Canada's Britishness 

and reputation as a land of peaceτcommingling in the portrayal of Queen Victoria as 

benevolent maternal figure:  

I heard Victoria plainly say, 
If we would all forsake 
Our native land of slavery, 
And come across the Lake 
That she was standing on the shore, 

                                                      

28 For more on the reception of African Americans in Canada, see: Shepard, R. Bruce. Deemed Unsuitable: Blacks from Oklahoma Move to the Canadian Prairies 

in Search of Equality in the Early 20th Century Only to Find Racism in Their New Home. Toronto, Ontario: Umbrella Press, 1997.   
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With arms extended wide, 
To give us all a peaceful home, 
Beyond the rolling tide. 
 

Citing American popular culture to reinforce their own elevated national mythology, 

Anglo-Canadian nationalists articulated claims to superior British masculinity, and the 

qualities of justice, benevolence, and tolerance that characterized this alternate 

articulation of nationalist whiteness and masculinity.  And while this poem was written 

in a very different historical moment from the nation-building era it preceded, its legacy 

ƴƻǘ ƻƴƭȅ ŜƴŘǳǊŜŘΣ ōǳǘ ǿŀǎ ƛƴŎƻǊǇƻǊŀǘŜŘ ƛƴǘƻ ǘƘŜ /ŀƴŀŘŀΩǎ ŦƻǳƴŘƛƴƎ ƳȅǘƘƻƭƻƎȅΦ  hŦ 

course, by the late 1800s and early 1900s, when nation-building was underway, 

Americans had also abolished slavery, but as Canadians emphasized, it had taken them a 

bloody Civil War to do so.  Thus in the Canadian nationalist narrative, even the process 

of emancipation reinforced the dominant view of Americans as unruly and quick to pick 

up armsτwhile in Canada, the light of British justice and wisdom peacefully prevailed, 

and slavery simply vanishedτapparently with such rapidity that this history was quickly 

forgotten.29  This short and spurious historical memory in turn allowed nationalists such 

as Agnes Laut to make bombastic claims, such as: ά/ŀƴŀŘŀ Ƙŀǎ ŀƭǿŀȅǎ ōŜŜƴ ŦǊŜŜέτ

claims that strategic comparisons to the adjacent white man's country were used to 

bear out.     

 

                                                      

29 For more on the short historical memory of slavery in Canada, see: Winks, Robin W. The Blacks in Canada: A History. 2nd ed. Montreal: McGill-Queens 

University Press, 1997. 
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The theme of American violence also saturates the printed content that accompanies 

ǘƘŜ ά[ȅƴŎƘƛƴƎ ŎƘŀƳǇƛƻƴǎ ƻŦ ǘƘŜ ǿƻǊƭŘέ ŎŀǊǘƻƻƴΤ ƛƴ ŦŀŎǘΣ ƳǳŎƘ ƻŦ ǘƘŜ Star page is 

ŘŜŘƛŎŀǘŜŘ ǘƻ ǘƘŜ ǎǇŜŎǘŜǊ ƻŦ !ƳŜǊƛŎŀƴ ǊŀŎƛŀƭ ǾƛƻƭŜƴŎŜΦ  ¢ƘŜ ǇƻŜƳΣ ŜƴǘƛǘƭŜŘ ά{ƻǳǘƘŜǊƴ 

5ŜƭƛƎƘǘǎΣέ ǎŀǊŘƻƴƛcally celebrates the joys of lynching.  Its name is probably a satirical 

play on the title of the anti-lynching tract, Southern Horrors. Lynch Law in All Its Phases 

(1892), published by prominent activist, journalist, and editor, Ida B. Wells.30  The 

poem's second and fourth stanzas read:  

And don't forget the matches, 
For, if we miss the black, 
We'll scare up some excitement 
And burn his mother's shack. 
The wretch may not be guilty, 
But for old custom's sake, 
We can't call off the barbecue 
Till [sic] a nigger's at the stake. 
 
Put strong drink in the pocket flask, 
To oil your father's rage; 
Those niggerfests are wearing 
On one of father's age. 
And his poor old head goes reeling 
And his poor old fingers ache 
Through pinching red hot tid-bits  
From the nigger at the stake 
 

Through its faux-celebratory depiction of lynching as a sadistic form of entertainment, 

the poem presents white American lynch mobs as cowardly, drunken buffoonsτdevoid 

of the most άmanlyέ and elevated qualities of άcivilizedέ white men: namely self-control, 

sobriety, and respect for law and justice.  But in its critique of lynching as a cruel form of 

                                                      

30 CƻǊ ǎŜŎǘƛƻƴǎ ƻŦ ²ŜƭƭǎΩ ǿǊƛǘƛƴƎǎΣ ǎŜŜ: Wells-Barnett, Ida B., and Trudier Harris. Selected works of Ida B. Wells-Barnett. New York: Oxford University Press. 1991. 



175 

 

racial terror, designed to maintain racial inequality and perpetuate the legacy of slavery, 

well-after it abolition, the poem echoes African and Northern U.S. critiques of the 

American south.  This makes perfect sense, since this poem had previously run in the 

Detroit Journal.  In many regards, discourses of Northern superiority and condescension 

towards the south are much like Canadian exceptionalism, minus its British inflections.31   

 

{ƻ ŜǎǎŜƴǘƛŀƭƭȅΣ ǘƘƛǎ ά/ŀƴŀŘƛŀƴέ ƴŀǘƛƻƴŀƭƛǎǘ ŎǊƛǘƛǉǳŜ ƻŦ ƭȅƴŎƘƛƴƎ ƳƛǊǊƻǊǎ !ŦǊƛŎŀƴ !ƳŜǊƛŎŀƴ 

and progressive white American critiques, gussied up to serve nation-building agendas.  

Borrowed from a U.S. context, this poem takes on very different meaning when re-

printed in a Canadian newspaper, alongside a political cartoon accusing not just some 

Americansτbut instead America as a nationτof being the lynching champions of the 

world.32  ²ƘƛƭŜ ǘƘŜ ǘƛǘƭŜ ά{ƻǳǘƘŜǊƴ ŘŜƭƛƎƘǘǎέ ƛƳplies a more region-specific critique, the 

nationalist appropriation of the poem is used to give Canadians a leg-up in the symbolic 

realm of the colonial contest between white men's countries. 

 

                                                      

31 As in Canada, many northern states have cited racism and lynching in the south to detract attention away from their own problematic history.  Many northern 

cities had race riots, including New York and Chicago, but like Canadians, northerners felt their shortcomings paled in comparison to those of southerners.  

Wells also cleverly exploited this north-south rivalry to galvanize anti-lynching sentiment.  In Southern Horrors, Welƭǎ ǿǊƛǘŜǎ ǘƘŀǘ άǘƘŜ /ƻƳƳŜǊŎƛŀƭ ƻŦ aŀȅ мтΣ 

ǳƴŘŜǊ ǘƘŜ ƘŜŀŘ ƻŦ ΨaƻǊŜ wŀǇŜǎΣ aƻǊŜ [ȅƴŎƘƛƴƎǎΩ ƎŀǾŜ ǳǘǘŜǊŀƴŎŜ ǘƻ ǘƘŜ ŦƻƭƭƻǿƛƴƎ: The lynching of three Negro scoundrels reported in our dispatches from 

Anniston, Ala., for a brutal outrage ώŀ ŜǳǇƘŜƳƛǎƳ ŦƻǊ άǊŀǇŜέϐ cƻƳƳƛǘǘŜŘ ǳǇƻƴ ŀ ǿƘƛǘŜ ǿƻƳŀƴ ǿƛƭƭ ōŜ ŀ ǘŜȄǘ ŦƻǊ ƳǳŎƘ ŎƻƳƳŜƴǘ ƻƴ Ψ{ƻǳǘƘŜǊƴ ōŀǊōŀǊƛǎƳΩ ōȅ 

bƻǊǘƘŜǊƴ ƴŜǿǎǇŀǇŜǊǎέΦ  ¢ƘƻǳƎƘ ŀǎ ²Ŝƭƭǎ ŜȄǇƭŀƛƴǎΣ ǘƘŜ ŀǊǘƛŎƭŜ ƎƻŜǎ ƻƴ ǘƻ ŘŜŦŜƴŘ ƭȅƴŎƘƛƴƎΣ ŎƭŀƛƳƛƴƎ ǘƘŀǘ ǘƘŜ ƻƴƭȅ ά{ƻǳǘƘŜǊƴ ōŀǊōŀǊƛǎƳέ ǇǊŀŎǘƛŎŜŘ ǿŀǎ ǘƘŜ ǊŀǇŜ 

of white womeƴ ōȅ ōƭŀŎƪ ƳŜƴΣ ŀƴŘ ǎǘŀǘƛƴƎ ǘƘŀǘ άώƴϐƻǘƘƛƴƎ ōǳǘ ǘƘŜ Ƴƻǎǘ ǇǊƻƳǇǘΣ ǎǇŜŜŘȅ ŀƴŘ ŜȄǘǊŜƳŜ ǇǳƴƛǎƘƳŜƴǘ Ŏŀƴ ƘƻƭŘ ƛƴ ŎƘŜŎƪ ǘƘŜ ƘƻǊǊƛōƭŜ and beastial 

ώǎƛŎϐ ǇǊƻǇŜƴǎƛǘƛŜǎ ƻŦ ǘƘŜ bŜƎǊƻ ǊŀŎŜέ όонύΦ 

32 It was in part the strategy of national shaming on an international level that Wells and other anti-lynching activists relied on to call attention to and end 

lynching.  Wells decried lynching as a national shame in her tours and talks.   
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Unflattering stereotypes of the American South helped Canadians build their national 

identity.  Many Canadian racial nationalists saw their state as the precise opposite of 

ǘƘƛǎ ƴŜƎŀǘƛǾŜ ǇƻǊǘǊŀȅŀƭ ƻŦ ŀƭƭ ǘƘƛƴƎǎ άǎƻǳǘƘŜǊƴέΦ  Lƴ Ƴŀƴȅ ǿŀȅǎΣ /ŀƴŀŘŀΩǎ ƴƻǊǘƘŜǊƴƴŜǎǎ 

was used as evidence of the robust purity of its peopleτand by extension, its models of 

white masculinity.  Lƴ ǘƘƛǎ ǎŜƴǎŜΣ /ŀƴŀŘŀΩǎ ŦǊƻƴǘƛŜǊ ƳȅǘƘ ǿŀǎ ŀǊƎǳŀōƭȅ ŜǾŜƴ ƳƻǊŜ 

ƛƴǘŜƴǎŜ ǘƘŀƴ !ƳŜǊƛŎŀΩǎΦ  Social Darwinist ideas were used to present Canada as an 

inhospitable land, where only the most hardy and resourceful could thrive.  As Carl 

.ŜǊƎŜǊ ŜȄǇƭŀƛƴǎΣ ά[t]he adjective 'northern' came to symbolize energy, strength, self-

reliance, health, and purity, and its opposite, 'southern,' was equated with decay and 

effeminacy, even libertinism and diseaseέ όмфтмΥ мнфύ.  Similarly, as Daniel Francis 

explains in National Dreams (1997), the north was also mythologized as conducive to 

freedom and a love of liberty.  Perhaps this was an effort to counter American 

revolutionary and republican exceptionalism.  In any case, Francis explains that Canada 

was seen as a land of progress, while the south was believed to breed stagnancy and an 

unprogressive spirit (130-131).  To some extent, Canadians leveraged these ideas of 

southern inferiority to apply to America in general.  

 

Anti-Racist American Critiques 
 

!ǎ ǿƛǘƘ ŀŎŎǳǎŀǘƛƻƴǎ ƻŦ άǿƘƛǘŜ ǎŀǾŀƎŜǊȅέ ƛƴ ǘƘŜ ǘǊŜŀǘƳŜƴǘ ƻŦ bŀǘƛǾŜ !ƳŜǊƛŎŀƴǎΣ /ŀƴŀŘƛŀƴ 

condemnation of U.S. Republican whiteness, masculinity, and civilization, resonates with 
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anti-ǊŀŎƛǎǘ !ƳŜǊƛŎŀƴǎΩ ƻǿƴ ŎǊƛǘƛǉǳŜǎ ƻŦ ǘƘŜƛǊ ƴŀǘƛƻƴΩǎ ƘȅǇƻŎrisy.  Du Bois writes in the 

ά{ƻǳƭǎ ƻŦ ²ƘƛǘŜ Cƻƭƪέ: άώǿϐŜ ƘŀǾŜ ǎŜŜƴΣ ȅƻǳ ŀƴŘ LΣ Ŏƛǘȅ ŀŦǘŜǊ Ŏƛǘȅ ŘǊǳƴƪ ŀƴŘ ŦǳǊƛƻǳǎ ǿƛǘƘ 

ungovernable lust of blood; mad with murder, destroying, killing, and cursing; torturing 

human victims because somebody accused of crime happened to be of the same color 

as the mob's innocent victims and because that color was not white! We have seenτ

Merciful God!  in these wild days and in the name of Civilization, Justice, and 

Motherhoodτwhat have we not seen, right here in America, of orgy, cruelty, 

ōŀǊōŀǊƛǎƳΣ ŀƴŘ ƳǳǊŘŜǊ ŘƻƴŜ ǘƻ ƳŜƴ ŀƴŘ ǿƻƳŜƴ ƻŦ bŜƎǊƻ ŘŜǎŎŜƴǘέ (24).  Du Bois 

crafted his critique of lynching in terms of stated American values and claims to superior 

ŎƛǾƛƭƛȊŀǘƛƻƴΦ  IŜ ƘŜƭŘ ǳǇ !ƳŜǊƛŎŀΩǎ ŘƻƳƛƴŀƴǘ ŜȄŎŜǇǘƛƻƴŀƭƛǎǘ ƳȅǘƘǎ ŀǎ ŀƴ ƛŘŜal standard in 

his demands for racial equality. 

 

Similarly, in her international campaign against lynching, Ida B. Wells highlighted the 

gaping disjuncture between stated American ideals of freedom and liberty, as they 

coexisted alongside brutal forms of racial oppression.  Wells attacked white American 

masculinity, arguing that lynching was a cowardly, unmanly act, which debased America 

as a nation.  In Southern HorrorsΣ ²Ŝƭƭǎ ŀǊƎǳŜŘ ǘƘŀǘ ǊŀǇŜ ŎƘŀǊƎŜǎ ǿŜǊŜ ǳǎŜŘ ǘƻ άŜȄŎǳǎŜ 

some of the most heinous crimes that ever stained the history of a country, [and that] 

the South is shielding itself behind the plausible screen of defending the honor of its 

ǿƻƳŜƴέ (30)Φ  ²Ŝƭƭǎ ƭŀƳŜƴǘŜŘ άǘƘŜ ŘŜŎŀȅ ƻŦ ƳŀƴƘƻƻŘέ ŘŜƳƻƴǎǘǊŀǘŜŘ ōȅ ƭȅƴŎƘŜǊǎΣ 

ǘƘǊƻǳƎƘ ǘƘŜƛǊ άŘŀǎǘŀǊŘƭȅ ǎǳōƳƛǎǎƛƻƴ ǘƻ ǘƘŜ Ƴƻō ǊŜƛƎƴέΣ ƎƻƛƴƎ ƻƴ ǘƻ ŀǊƎǳŜ ǘƘŀǘ άώǿϐŜ 
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have reached the unprecedented low level; the awful criminal depravity of substituting 

ǘƘŜ Ƴƻō ŦƻǊ ǘƘŜ ŎƻǳǊǘ ŀƴŘ ƧǳǊȅέ (38).  So white Canadian condemnations of lynching 

directly echoed those leveled by African American criticsτa glaring difference was that 

African Americans sought to achieve social justice and civil rightsτrather than to serve a 

different nation-building project by parading a competing version of white masculinity 

and superior model of racial inequality. 

 

Lƴ ŀŘŘƛǘƛƻƴ ǘƻ ǘƘŜ ƭȅƴŎƘŜǊǎ ǘƘŜƳǎŜƭǾŜǎΣ LŘŀ .Φ ²Ŝƭƭǎ ŀƭǎƻ ǳǎŜŘ !ƳŜǊƛŎŀΩǎ ǎǘŀǘŜŘ ƴŀǘƛƻƴŀƭ 

ǾŀƭǳŜǎ ǘƻ ŎƻƴŘŜƳƴ ǘƘƻǎŜ ŎƻƳǇƭƛŎƛǘ ǿƛǘƘ ƭȅƴŎƘƛƴƎΣ ŀǊƎǳƛƴƎ ǘƘŀǘ ǘƘŜ ŎǊȅ ƻŦ άǊŀǇŜέ ƘŀŘ 

άƘǳǎƘŜŘ ǘƘŜ ǾƻƛŎŜ ƻŦ ǇǊŜǎǎ ŀƴŘ ǇǳƭǇƛǘ ƻƴ ǘƘŜ ǎǳōƧŜŎǘ ƻŦ ƭȅƴŎƘ ƭŀǿ ǘƘǊƻughout this ΨƭŀƴŘ 

ƻŦ ƭƛōŜǊǘȅΩέ (30).  Wells went to question the manliness, honor, and Christianity, of idle 

!ƳŜǊƛŎŀƴ ƻƴƭƻƻƪŜǊǎΣ ŀǊƎǳƛƴƎ ǘƘŀǘ άώƳϐŜƴ ǿƘƻ ǎǘŀƴŘ ƘƛƎƘ ƛƴ ǘƘŜ ŜǎǘŜŜƳ ƻŦ ǘƘŜ ǇǳōƭƛŎ ŦƻǊ 

Christian character, for moral and physical courage, for devotion to the principles of 

equal and exact justice to all, and for great sagacity, stand as cowards who fear to open 

ǘƘŜƛǊ ƳƻǳǘƘǎ ōŜŦƻǊŜ ǘƘƛǎ ƎǊŜŀǘ ƻǳǘǊŀƎŜέ (30).  Thus, with these condemnations of 

!ƳŜǊƛŎŀƴ ƳŀƴƭƛƴŜǎǎ ŀƴŘ ƘƻƴƻǊΣ ǘƘŜ άŘŜŦŜƴǎŜ ƻŦ ǿƘƛǘŜ ǿƻƳŀƴƘƻƻŘέ ǇǊƻƳƻǘŜŘ ōȅ 

lynching advocates, such as South Carolina Governor, Ben Tillman, in his 1907 speech 

ōŜŦƻǊŜ /ƻƴƎǊŜǎǎΦ  ¢ƛƭƭƳŀƴΩǎ ŦŀƳƻǳǎ ǎǇŜŜŎƘΣ ƛƴ ǿƘƛŎƘ ƘŜ ŎƭŀƛƳŜŘ ǘƘŀǘ ƘŜ άǿƻǳƭŘ ƭŜŀŘ ŀ 

mob to lynch any man, black or white, who had ravished a woman, black ƻǊ ǿƘƛǘŜέ, was 

put on trial on the international stage, against plentiful evidence that racial terror was 
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usedτnot to avenge alleged rape cases, as Tillman and others claimedτbut rather to 

quash African American demands for justice.   

 

Wells discusses the slipperiness of the rape defense in Southern Horrors, noting that 

άώƳϐŜƴ ǿƘƻΣ ƭƛƪŜ DƻǾŜǊƴƻǊ ¢ƛƭƭƳŀƴΣ ǎǘŀǊǘ ǘƘŜ ōŀƭƭ ƻŦ ƭȅƴŎƘ ƭŀǿ ǊƻƭƭƛƴƎ ŦƻǊ ŀ ŎŜǊǘŀƛƴ ŎǊƛƳŜΣ 

are powerless to stop it when drunken or criminal white toughs feel like hanging an 

Afro-American ƻƴ ŀƴȅ ǇǊŜǘŜȄǘέ (30).  And certainly the fear of racial equality bled 

ǘƘǊƻǳƎƘ ƛƴ ¢ƛƭƭƳŀƴΩǎ ǎǇŜŜŎƘΣ ǿƘŜƴ ƘŜ ŜȄƘƻǊǘŜŘ: άώƭϐook at our environment in the South, 

surrounded, and in a very large number of counties and in two States outnumbered, by 

the negroesτengulfed, as it were, in a black flood of semi-barbariansΦέ33  The truth of 

the matter emerged further still when Tillman admitted: άώǿϐe reorganized the 

5ŜƳƻŎǊŀǘƛŎ ǇŀǊǘȅ ǿƛǘƘ ƻƴŜ ǇƭŀƴƪΣ ŀƴŘ ƻƴƭȅ ƻƴŜ ǇƭŀƴƪΣ ƴŀƳŜƭȅΣ ǘƘŀǘ ΨǘƘƛǎ ƛǎ ŀ ǿƘƛǘŜ Ƴŀƴϥǎ 

country and whƛǘŜ ƳŜƴ Ƴǳǎǘ ƎƻǾŜǊƴ ƛǘΦΩ  ¦ƴŘŜǊ ǘƘŀǘ ōŀƴƴŜǊ ǿŜ ǿŜƴǘ ǘƻ ōŀǘǘƭŜ.έ34 

 

!ǎ wƻōȅƴ ²ƛŜƎƳŀƴ ŀǊƎǳŜǎ ƛƴ ά¢ƘŜ !ƴŀǘƻƳȅ ƻŦ ŀ [ȅƴŎƘƛƴƎέ ǘƘƛǎ άǊŀǇŜ ƳȅǘƘƻǎέ ǿŀǎ άŀƴ 

ƻǾŜǊǿƘŜƭƳƛƴƎƭȅ ǎƻǳǘƘŜǊƴ ǊŜǎǇƻƴǎŜ ǘƻ ŜƴŦǊŀƴŎƘƛǎŜƳŜƴǘέ ό1995: 95).  In fact, in 1901, the 

                                                      

33 On January 21, 1907, Tillman defended the disenfranchisement of African Americans during a debate with Wisconsin Senator John Coit Spooner.  

<www.assumption.edu/users/mcclymer/us%20survey/Tillman1907.html> 

34 In his speech, Tillman also stated: άL ƘŜǊŜ ŘŜŎƭŀǊŜ ǘƘŀǘ ƛŦ ǘƘŜ ǿƘƛǘŜ ƳŜƴ ƻŦ {ƻǳǘƘ /ŀǊƻƭƛƴŀ ƘŀŘ ōŜŜƴ ŎƻƴǘŜƴǘ ǘƻ ƻōŜȅ ǘƘŜ ƭŀǿǎ ǿƘƛŎƘ ƘŀŘ been forced down our 

throats at the point of the bayonet and submit to the reconstruction acts which had thrust the ballot into the hands of ignorant and debased negroes, slaves 

five years before, and only two or three generations removed from the barbarians of Africa, the state of South Carolina to-day would be a howling wilderness, 

a second Santo Domingo. It took the State fifteen years to recover and begin to move forward again along the paths of development and progress; and in 

consequence of the white men interpreting the word 'liberty' to mean the liberty of white people and not the license of black ones, the State is to-day in the 

ǾŜǊȅ ǾŀƴƎǳŀǊŘ ƻŦ ǎƻǳǘƘŜǊƴ ǇǊƻƎǊŜǎǎέΦ 



180 

 

year as the StarΩǎ ƭȅƴŎƘƛƴƎ ŎŀǊǘƻƻƴ ǊŀƴΣ ά!ƭŀōŀƳŀ ŀǎǎŜƳōƭŜŘ ŀ Ŏƻƴǎǘƛǘǳǘƛƻƴŀƭ ŎƻƴǾŜƴǘƛƻƴ 

to disfranchise the states' African American voters.  Some at the convention urged that 

the new constitution protect blacks from lynching in exchange for giving up the right to 

vote.  Thomas Goode Jones, who had stood up to Birmingham mobs as a colonel in the 

Alabama National Guard, spoke forcefully on behalf of a constitutional measure against 

ƭȅƴŎƘƛƴƎέ ό²ŀƭŘǊŜǇΣ нллр: мрмύΦ  ¸ŜǘΣ ǇǊƻǇƻƴŜƴǘǎ ƻŦ ƭȅƴŎƘƛƴƎ ŦǊŀƳŜŘ ǘƘƛǎ ΨƘŜƛƴƻǳǎ ŎǊƛƳŜΩ 

as a natural outcome of the white male duty to protect white women.  In his 1907 

speech before Congress, ¢ƛƭƭƳŀƴ ŀƭǎƻ ŀǊƎǳŜŘ ǘƘŀǘ άώǘϐƘŜ ǿƘƛǘŜ ǿƻƳŜƴ ƻŦ ǘƘŜ {ƻǳǘƘ ŀǊŜ 

ƛƴ ŀ ǎǘŀǘŜ ƻŦ ǎƛŜƎŜΦέ  IŜ ƎƻŜǎ ƻƴ ǘƻ ƛŘŜŀƭƛȊŜ ǿƘƛǘŜ ǿƻƳŜƴ ŀƴŘ ŎƻƴŎƭǳŘŜ ǘƘŀǘ άώǎϐo far as I 

am concerned the [alleged black male rapist] has put himself outside the pale of the 

law, human and divine....Civilization peels off us [white men]...and we revert to 

ǘƘŜΦΦΦƛƳǇǳƭǎŜǎΦΦΦǘƻ ϥƪƛƭƭΗ ƪƛƭƭΗ YƛƭƭΗϥέ35  

 

Lƴ ά¢ƘŜ {ƻǳƭǎ ƻŦ ²ƘƛǘŜ Cƻƭƪέ, Du Bois responds to lynching proponents like Tillman who 

invoked the protection of white femininity (and white privilege in general) as a 

justification for lynching, writing: άƭŜǘ ǘƘŜ ƳǳǊŘŜǊŜǊ ōŜ ōƭŀŎƪ ƻǊ ǘƘŜ ǘƘƛŜŦ ōǊƻǿƴ ƻǊ ǘƘŜ 

violator of womanhood have a drop of Negro blood, and the righteousness of the 

                                                      

35 (96) Wiegman, Robyn. American anatomies: theorizing race and gender. Durham: Duke University Press. 1995. 

 ¢ƘŜ Ŧǳƭƭ ǘŜȄǘ ŦǊƻƳ ¢ƛƭƭƳŀƴΩǎ ǎǇŜŜŎƘ ƛǎ: άώǎϐƻ ŦŀǊ ŀǎ L ŀƳ ŎƻƴŎŜǊƴŜŘ ƘŜ Ƙŀǎ Ǉǳǘ ƘƛƳǎŜƭŦ ƻǳǘǎƛŘŜ ǘƘŜ ǇŀƭŜ ƻŦ ǘƘŜ ƭŀǿΣ ƘǳƳŀƴ ŀƴŘ ŘƛǾƛƴŜΦ IŜ Ƙŀǎ ǎƛƴƴŜŘ ŀƎŀƛƴǎǘ ǘƘŜ Iƻƭȅ 

Ghost. He has invaded the holy of holies. He has struck civilization a blow, the most deadly and cruel that the imagination can conceive. It is idle to reason 

about it; it is idle to preach about it. Our brains reel under the staggering blow and hot blood surges to the heart. Civilization peels off us, any and all of us 

who are men, and we revert to the original savage type whose impulses under any and all such circumstances has always been to ΨƪƛƭƭΗ ƪƛƭƭΗ ƪƛƭƭΗΩέ 
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ƛƴŘƛƎƴŀǘƛƻƴ ǎǿŜŜǇǎ ǘƘŜ ǿƻǊƭŘέ ό25).  Robin Wiegman argues in American Anatomies 

that, in his idealization of white womanhood, Tillman framed white women as an 

άŜƳōƭŜƳ ƻŦ ǘƘŜ ƪŜŜǇŜǊ ƻŦ ǘƘŜ ǇǳǊƛǘȅ ƻŦ ǘƘŜ ǊŀŎŜΣέ ŀƴŘ ƛƴ ǘǳǊƴΣ άǿƘƛǘe men cast 

ǘƘŜƳǎŜƭǾŜǎ ŀǎ ǘƘŜ ǇǊƻǘŜŎǘƻǊǎ ƻŦ ŎƛǾƛƭƛȊŀǘƛƻƴέ ό1995: 97) against the supposed threat of 

black men.  !ǎ ǿŜ ǎŜŜ ƛƴ ¢ƛƭƭƳŀƴΩǎ ǎǇŜŜŎƘΣ ǘƘƛǎ ŦǊŜǉǳŜƴǘƭȅ-ƛƴǾƻƪŜŘ άǊŀǇŜ ŘŜŦŜƴǎŜέ 

permitted white men to revert to a savage, uncivilized state which was supposedly the 

status quo for black men.36  White men reverted from civilization when faced with the 

ǇǊƛƳƛǘƛǾŜ ǳǊƎŜ ǘƻ ŘŜŦŜƴŘ ǿƘƛǘŜ ǿƻƳŜƴΩǎ ǇǳǊƛǘȅΣ ŀƴŘ ōȅ ŜȄǘŜƴǎƛƻƴ ǿƘƛǘŜ ŎƛǾƛƭƛȊŀǘƛƻƴτthe 

ǾŜǊȅ άŎƛǾƛƭƛȊŀǘƛƻƴέ ²Ŝƭƭǎ ŀƴŘ 5ǳ .ƻƛǎ ŀǊƎǳŜŘ ǿŀǎ ƛƎƴƻǊŜŘ ǿƘŜƴ ƛƴŎƻƴǾŜƴƛŜƴt.  Of course, 

the real threat was of racial equality, and lynching was a form of terror, designed to 

Ƴŀƛƴǘŀƛƴ ǿƘƛǘŜ ǎǳǇǊŜƳŀŎȅ ƛƴ ǘƘŜ ǿŀƪŜ ƻŦ wŜŎƻƴǎǘǊǳŎǘƛƻƴ ŀƴŘ ǎƻƳŜ ǿƘƛǘŜǎΩ 

corresponding fears about the loss of power.  But nevertheless, such prominent 

arguments in defense of lynching forced anti-lynching activists to respond accordingly.  

Thus, these conflicting versions of white masculinity and civilizationτTillman's and 

Wells' were put on trial on the world stage.  Critics in the United States and abroad 

condemned lynching and American complicity as a national shame (and a debasement 

                                                      

36 Wells mentioned Tillman by name in Southern Horrors, when commenting on the inconsistency with which charges of rape were punished, depending on the 

race of accuser and accused: άDƻǾŜǊƴƻǊ ¢ƛƭƭƳŀƴΣ ƻŦ {ƻǳǘƘ /ŀǊƻƭƛƴŀΣ ƛƴ ǘƘŜ ƳƻƴǘƘ ƻŦ WǳƴŜΣ ǎǘŀƴŘƛƴƎ ǳƴŘŜǊ ǘƘŜ ǘǊŜŜ ƛƴ .ŀǊƴǿŜƭƭΣ {Φ/ΦΣ ƻƴ ǿƘƛŎƘ ŜƛƎƘǘ !ŦǊƻ-

Americans were hung last year, declared that he would lead a mob to lynch a negro who raped a white woman. So say the pulpits, officials and newspapers of 

the South. But when the victim is a colored woman it is different. Last winter in Baltimore, Md., three white ruffians assaulted a Miss Camphor, a young Afro-

American girl, while out walking with a young man of her own race. They held her escort and outraged [i.e. raped] the girl. It was a deed dastardly enough to 

arouse Southern blood, which gives its horror of rape as excuse for lawlessness, but she was an Afro-American. The case went to the courts, an Afro-American 

ƭŀǿȅŜǊ ŘŜŦŜƴŘŜŘ ǘƘŜ ƳŜƴ ŀƴŘ ǘƘŜȅ ǿŜǊŜ ŀŎǉǳƛǘǘŜŘέΦ 
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ƻŦ ǿƘƛǘŜ ƳŀǎŎǳƭƛƴƛǘȅύΦ  !ǿŀǊŜ ƻŦ ǘƘƛǎ Ŏƻƭƻƴƛŀƭ ŎƻƴǘŜǎǘ ōŜǘǿŜŜƴ ǿƘƛǘŜ ƳŜƴΩǎ ŎƻǳƴǘǊƛŜǎΣ 

Ida B. Wells cleverly used this strategy of national shaming as a tool to call attention to, 

and thus to end this racial terror.37  In doing so, Wells invoked ideas of whiteness and 

manliness very similar to those touted by Canadiansτemphasizing justice and the rule 

of lawτalbeit to very different, and much more subversive, ends.   

 

Appropriating Anti-Racist American Critiques 
 

Lƴ ŎƻƴǘǊŀǎǘ ǘƻ ²ŜƭƭǎΩ more radical anti-lynching discourse, /ŀƴŀŘŀΩǎ ŘƻƳƛƴŀƴǘ ƴŀǘƛƻƴŀƭƛǎǘ 

condemnation of American manliness and civilization was even more apparent in a 

news report that ran alongside the cartoon and poeƳΦ  ¢ƘŜ ŀǊǘƛŎƭŜΣ ά{ƛȄ 5ŀȅǎϥ wŜŎƻǊŘέ 

lists the lynchings that occurred across American within the six days prior.  It reads: 

άώƻϐƴ ¢ǳŜǎŘŀȅ ƻŦ ƭŀǎǘ ǿŜŜƪ ŀ Ƴƻō ŀǘ 5ŜȄǘŜǊΣ ¢ŜȄΦΣ ōǳǊƴŜŘ ŀ ƴŜƎǊƻ ŀƭƛǾŜΦ  hƴ ǘƘŜ ǎŀƳŜ 

day a mob at Pierce City, Mo., hanged two negroes, neither of whom was even 

supposed to be guilty of the assault that had been committed.  Then the mob drove all 

negroes out of the town and burned their home [sic].  One old man was burned to death 

ƛƴ Ƙƛǎ ƘƻǳǎŜΦέ  !ŦǘŜǊ ŜƴǳƳŜǊŀǘƛƴƎ ǎŜǾŜǊŀƭ ƳƻǊŜ ƭȅƴŎƘƛƴƎs, the article concludesτ

sounding for all the world like Du Boisτάώǘϐhat is the lynching record for only six days in 

the United States.  If such a series of race atrocities occurred in Armenia, the civilized 

                                                      

37 CƻǊ ƳƻǊŜ ƻƴ ²ŜƭƭΩǎ ƭƛŦŜ ŀƴŘ ǎǘǊŀǘŜƎƛŜǎΣ ǎŜŜΥ ²Ŝƭƭǎ-Barnett, Ida B., and Alfreda Duster. Crusade for Justice: The Autobiography of Ida B. Wells. Chicago: University 

of Chicago Press, 1970. 
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world would be discussing the duty of overthrowing the barbarous Turkish rule and 

establishing a reign of law.  Yet the United States claims the respect of the world as one 

of its most civilized nations.  Where is this insanity to lead us?  What is to be the end of 

it?  Slavery itself hardly represented a more alarming problem than does this ferocious 

craze for hanging and burning negroes.έ  

 

Originally printed in the Buffalo Express, from Buffalo, New York, this article also calls 

white American masculinity and civilization into question.  As with the other anti-

lynching media in the newspaper, this is a largely imported critique which resonates 

with African American attacks on racial terror and violence, including that of Du Bois in 

ǘƘŜ ά{ƻǳƭǎ ƻŦ ²ƘƛǘŜ CƻƭƪΦέ  ¸Ŝǘ ƛǘ ǘƻƻ ǎǘƻǇǎ ǎƘƻǊǘ ƻŦ ǘƘŜǎŜ ƳƻǊŜ ƛƴǎƛƎƘtful critiques.  By 

ŦǊŀƳƛƴƎ ƭȅƴŎƘƛƴƎ ŀǎ ǇŀǊǘ ƻŦ ǎƻƳŜ ŘƛǎǘƛƴŎǘƭȅ !ƳŜǊƛŎŀƴ άŎǊŀȊŜ ŦƻǊ ƘŀƴƎƛƴƎ ŀƴŘ ōǳǊƴƛƴƎ 

ƴŜƎǊƻŜǎέΣ the article presents lynching as the result of American character defects, 

rather than a result of racial inequality more broadly.   

 

By contrast, Du Bois framed his critique of lynching and racism in terms of a larger 

critique of imperialism in general, and of American imperialism in particular.  Du Bois 

writes: άώŎϐƻƴŎŜƛǾŜ ǘƘƛǎ ƴŀǘƛƻƴΣ ƻŦ ŀƭƭ ƘǳƳŀƴ ǇŜƻǇƭŜǎΣ ŜƴƎŀƎŜŘ ƛƴ ŀ ŎǊǳǎŀŘŜ ǘƻ ƳŀƪŜ ǘƘŜ 

Ψ²ƻǊƭŘ {ŀŦŜ ŦƻǊ 5ŜƳƻŎǊŀŎȅΩΗ  /ŀƴ ȅƻǳ ƛƳŀƎƛƴŜ ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎ ǇǊƻǘŜǎǘƛƴƎ ŀƎŀƛƴǎǘ 

Turkish atrocities in Armenia, while the Turks are silent about mobs in Chicago and St. 

Louis; what is Louvain compared with Memphis, Waco, Washington, Dyersburg, and 



184 

 

Estill SprƛƴƎǎΚέΦ  Like Wells, Du Bois also framed the prevalence of lynching in this era in 

terms of the jarring hypocrisy between the bombastic claims of American 

exceptionalismτto uphold liberty, freedom, justice, and equality at home and abroadτ

and calls into question the duplicity of this discourse, given the preponderance of racial 

terror, and the complicity of those who sit by idly and allow it to happen.  As Du Bois 

concluded ƛƴ ά¢ƘŜ {ƻǳƭǎ ƻŦ ²ƘƛǘŜ CƻƭƪέΥ άώƛϐn short, what is the black man but America's 

Belgium, and how could America condemn in Germany that which she commits, just as 

ōǊǳǘŀƭƭȅΣ ǿƛǘƘƛƴ ƘŜǊ ƻǿƴ ōƻǊŘŜǊǎΚέ (24) 

 

And by the same token, one might ask how Canada could condemn America when the 

existence of both states was equally reliant on racial inequality, and when Canadians 

were also complicit with lynching and racial violence?  For Du Bois and Wells powerfully 

critiqued racism as a systemic set of practices, built into the very fabric of nationhood.  

!ƴŘ ŘŜǎǇƛǘŜ /ŀƴŀŘƛŀƴǎΩ ǉǳƛŎƪƴŜǎǎ ǘƻ ŎƻƴŘŜƳƴ ƭȅƴŎhing, they were not necessarily quick 

to intervene.  For all their asylum and Underground Railroad mythologies, Canadian 

nationalists certainly did not offer their land as a safe haven from racial terror.  While 

expressing vocal outrage to bolster their national identityτthey actively discouraged 

!ŦǊƛŎŀƴ !ƳŜǊƛŎŀƴ ƳƛƎǊŀƴǘǎ ŦǊƻƳ ŎƻƳƛƴƎ ǘƻ /ŀƴŀŘŀΦ  ¢ƘŜȅ ŘƛŘƴΩǘ ǊŜŀƭƭȅ ǿŀƴǘ ōƭŀŎƪ ǇŜƻǇƭŜ 

in Canada either.  But they did want to look better than Americans.   
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So there is a distinct difference between African AmericanǎΩ critiques of lynching and the 

Star's reprinting of the poem and article, to supplement its political cartoon.  For African 

AmericanǎΩ critiques did not stop at the level of condemnation and moral outrage, but 

instead cited lynching as part of a larger series of abuses, part of a platform of demands 

for social justice and racial equality for black people in America.  And Du Bois took this 

further still, calling for an end to colonialism and imperialism and for justice and equality 

for all black, brown, and yellow people of the world.  These insistent demands for 

citizenship rights and full inclusion are a far cry from what is going on in the Star.  That is 

not to suggest that Star's decrying of lynching is unwarranted or insincere, but rather 

that it is limited.  For this Canadian importation of American anti-lynching texts, 

decontextualized, and shorn of their broader demands for social justice and racial 

equalityτhas an implicit nationalist dimension for claims of superior Anglo-Canadian 

masculinity.  Ultimately, the Star's focus on American violence, devoid of a larger 

critique of white supremacy and racial inequalityτand lacking any introspective 

examination of Canada's own racist policiesτserves to bolster Canadian exceptionalism 

and nationalist articulations of a superior version of white masculinity and civilization.   

 

Anti-racists, by contrast, strategically invoked a notion of the superior white masculinity 

and civilization critically, towards the larger end of attaining radical social justice.  

Undoubtedly, few, if any, African American critics actually believed in discourses of 

white superiority and American exceptionalism.  But like Du Bois and Wells, they 
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recognized the strength of both (a) transnational Anglo-Saxon exceptionalism and (b) 

specific racial nationalist inflections of this discourse, within the context of a colonial 

ŎƻƴǘŜǎǘ ōŜǘǿŜŜƴ ǿƘƛǘŜ Ƴŀƴϥǎ ŎƻǳƴǘǊƛŜǎΦ  !ǎ 5ǳ .ƻƛǎ ǿǊƛǘŜǎΣ άώǘϐƘŜǎŜ ǎǳǇŜǊƳŜƴ ŀƴŘ 

world-mastering demigods listened, however, to no low tongues of ours, even when we 

poinǘŜŘ ǎƛƭŜƴǘƭȅ ǘƻ ǘƘŜƛǊ ŦŜŜǘ ƻŦ Ŏƭŀȅέ ό25).  Thus, public shaming on the world stage, 

before their fellow white men, was an excellent strategy for motivating white Americans 

to take action to end the horror of lynching.  If the murder of poor blacks in America was 

not the problem of white American elites, Wells and Du Bois made it their problem, by 

calling their whiteness, civilization, masculinity, and ultimately their qualifications as 

world leaders, into question.  Wells, Du Bois, and other critics brought to light the 

gaping disjuncture between the American exceptionalist claim to spread freedom and 

democracyτa shining beacon for the world to emulateτand the specter of racial terror 

at home. 

 

Anglo-Canadians, on the other hand, could use such critiques of American 

exceptionalism to advocate their own version of national exceptionalism.  Of course, 

there were Afro-Canadian and white anti-racists as well.  And as in the U.S. and other 

white men's countries, the perspective of real anti-racists was frequently marginalized, 

since the dominant discourse of self-congratulatory exceptionalism served the nation-

building project far better.  And certainly, in the mainstream context of the political 

cartoon, the critique of U.S. lynching stops at the level of condemnation and outrage, 
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not going beyond this framework to entertain the prospect of racial equality and social 

justice.  Thus, while African Americans and their anti-racist allies used discourses of 

whiteness and civilization to end lynching and other forms of racial oppression, white 

Canadians used it to argue for the superiority of their own nationalist iteration of white 

masculinity and civilization.  This bolstered sense of national white supremacy was in 

turn used to legitimate Canada's own violent and oppressive nation-building project.  By 

relying on the readily-available and self-congratulatory mythology of the Underground 

Railroad, white Canadians could condemn their American counterparts even as they 

harbored very similar views of black inferiority, and actualized these in policy. 

 

A British Critique of Lynching in America 
 

Discourses of American barbarity were also taken up in England, as they were in Canada.  

When Ida B. Wells lectured in England, her ideas were well-received by many white 

audiences to whom she spoke about lynching in America.  However, this context again 

changed the meaning and implications of U.S. lynching critiques.  One example of 

ŎǊƛǘƛǉǳŜ ƻŦ ¦Φ{Φ άōŀǊōŀǊƛǘȅέ ŀǇǇŜŀǊŜŘ ƛƴ ŀ WǳƴŜ муфо ŜŘƛǘƛƻƴ ƻŦ Fraternity, which ran an 

article titled ά.Ǌǳǘŀƭƛǘȅ ƛƴ !ƳŜǊƛŎŀέΣ ǊŜǇƻǊǘƛƴƎ ƻƴ ŀ ƭȅƴŎƘƛƴƎ ƛƴ YŜƴǘǳŎƪȅ.  The London 

ǇǳōƭƛŎŀǘƛƻƴΩǎ ŦƻǊƳǳƭŀ ƳƛǊǊƻǊŜŘ ǘƘŜ Montreal Daily StarΩǎ: an article on lynching coupled 

with a poem about lynching.  Then in August, the publication also featured a cartoon 

depicting the act (Fig. 2.11).  The article recounts how "the mob ran mad with 
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excitement, yelling out 'Burn him, burn him!'  The wretched man protested his 

innocence to the last, and there are those who believe him to have been speaking the 

truth" (5).  The article goes on to mention Wells by name, stating that an article about 

"the lynching of three negroes", "which caused a great deal of indignation" and which 

was learned to have been published by "Miss Ida Wells, a negress belonging to the 

editorial staff, now said to be in England for the purpose of arranging a course of 

lectures on the condition of the black race in the Southern States, and the brutality 

attendant upon lynchings" (5).   

 

¢ƘŜ ǇƻŜƳ ƛǎ ŜƴǘƛǘƭŜŘ ά²ƘŜƴ ŀƴŘ ²ƘŜǊŜΚέ ŀƴŘ ƭƛƪŜ ά{ƻǳǘƘŜǊƴ 5ŜƭƛƎƘǘǎέΣ ƛǘ Ŏondemns the 

ŀŎǘ ƻŦ ƭȅƴŎƘƛƴƎΣ ŀƭōŜƛǘ ƛƴ ŀ ƳǳŎƘ ƳƻǊŜ ǎŜǊƛƻǳǎ ǘƻƴŜΦ  !ƴŘ ƭƛƪŜ ²ŜƭƭǎΩ ǿƻǊƪΣ ƛǘ ǳǎŜǎ ǘƘŜ 

ǎǘǊŀǘŜƎȅ ƻŦ ƴŀǘƛƻƴŀƭ ǎƘŀƳƛƴƎ ǘƻ ǳǊƎŜ !ƳŜǊƛŎŀƴǎ ǘƻ ŜƴŘ ƭȅƴŎƘƛƴƎΦ  ¢ƘŜ ǇƻŜƳΩǎ ŦƛǊǎǘ ǎǘŀƴȊŀ 

refers to άthe great Republic [which] stretches/Strong arms from sea to sea,/And calls 

ƘŜǊ ǿƛŘŜ ŘƻƳƛƴƛƻƴκ¢ƘŜ [ŀƴŘ ƻŦ [ƛōŜǊǘȅέΦ  Lǘǎ ǎŜŎƻƴŘ ŀƴŘ ǘƘƛǊŘ ǎǘŀƴȊŀǎ ǊŜŀŘ:  

There, where the southern summer 
Smiles on a fruitful land, 
Where all should share the bounty 
Of the great All-father's hand, 
Where black and white together 
One brotherhood should be, 
Sons of a common country, 
Equal, erect and free. 
 
There, justice is dishonored, 
Law hangs her head in shame, 
Humanity is outraged, 
And Freedom but a name; 
Not liberty, but licenseτ 
Such is the white man's creed, 
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With cord and bullet ready 
For each ferocious deed. 
 

As with the poem, the tone of the lynching image is also very different from the later 

Montreal Daily Star political cartoon (1901).  Rather than a sensationalist image that 

borders on an attempt at humor (as with the exaggerated expressions of both the black 

man and Uncle Sam in the 1901 image), the Fraternity portrayal presents a far more 

realistic depiction of a lynching.  The hanged black man looks much more like a real 

human being, rather than a racist caricature.  If anything, the symbolism in the image 

leans towards the idealization of the hanged manτthere is arguably even a suggestion 

of his martyrdomΦ  DƛǾŜƴ ǘƘŜ ƭȅƴŎƘƛƴƎ ǾƛŎǘƛƳΩǎ ƭƛƳǇ ōƻŘȅΣ ŜȄǇƻǎŜŘ ǘƻǊǎƻΣ ŎƭƻǘƘŜŘ ƎǊƻƛƴΣ 

and elevation on a wooden scaffold, the image in many ways mirrors extensive 

ƛŎƻƴƻƎǊŀǇƘȅ ƻŦ /ƘǊƛǎǘΩǎ ŎǊǳŎƛŦƛȄƛƻƴΦ  But certainly, this depiction is far more sympathetic 

and far less sensationalist than the 1901 image.  Rather than depersonifying lynching by 

attributing it to an allegorical figure, Uncle Sam, we see a crowd of white people, mostly 

boys and men, but also it seems, one woman in a wide-brimmed hat.  We can see 

parasols, and the assembled crowd gazes expressionlessly at the viewerτperhaps with 

moral ambivalence about the killing.  This image actually looks a great deal like the 

lynching photographs that circulated widely in postcards and other cultural forms in this 

era.38  In any case, the image is somber and both the murdered man and white lynchers 

                                                      

38 For more on lynching, spectacle, and the ethics of viewing human suffering and violence, see:  

Sontag, Susan. Regarding the Pain of Others. New York: Farrar, Straus and Giroux. 2003. 
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are portrayed in a manner that seems calculated to convey their humanity.  This image 

brings the specter of racial violence to life, rather than caricaturing it. 

 

In some ways, this condemnation of American racial violence is similar to that in the 

Montreal Star, in that it points out the disjunctǳǊŜ ōŜǘǿŜŜƴ !ƳŜǊƛŎŀΩǎ ŜȄŎŜǇǘƛƻƴŀƭƛǎǘ 

claims and the reality of racial inequality and violence.  But again, the national meanings 

of this British critique are distinct from Canadian ones.  The context of the publication is 

very different as well.  Fraternity was the official publication of the British organization, 

the Society for the Recognition of the Universal Brotherhood of Man.  This organization 

was co-founded in 1893 by Ida B. Wells and Catherine Impey (1847-1923), a British 

Quaker, and founder of Anti-Caste, Britain's first anti-racist journal.  Like Wells, 

FraternityΩǎ ŜŘƛǘƻǊΣ /ŜƭŜǎǘƛƴŜ 9ŘǿŀǊŘǎ (1858-1894), was also of African descent.  And like 

Wells, he also lectured on lynching and racial inequality.  Edwards even wrote the 

introduction for one of ²ŜƭƭǎΩ ōƻƻƪǎΣ ǿƘƛŎƘ ƘŜ ŀŘǾŜǊǘƛǎŜŘ ƛƴ ŀ aŀǊŎƘ муфп ŜŘƛǘƛƻƴ ƻŦ 

Fraternity: άUnited States Atrocities by Ida B. Wells (a coloured woman of Tennessee) 

with an Introduction by S.J. Celestine EdwardsέΦ  The Society for the Recognition of the 

Universal Brotherhood of Man was explicitly opposed to segregation and championed 

racial equality, and was specifically created to promote this goal.  Both this organization 

                                                                                                                                                              

Wood, Amy Louise. Lynching and Spectacle: Witnessing Racial Violence in America, 1890-1940. Chapel Hill: University of North Carolina Press, 2009. 

Woods, Marcus.  Blind Memory: Visual Representations of Slavery in England and America 1780-1865. New York: Routledge, 2000. 
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and its publication were committed toτin fact, were the result ofτmeaningful anti-

racism on the part of their white creators. 

 

The idea of kindred manhood and brotherhood had a long history in Britain, and had 

also been used by abolitionists to end slavery in British colonies.  So U.S. national 

shaming is just an instance of a strategy that had long been used to champion for social 

justice: including the shaming of Britain itself as un-Christian, uncivilized, and 

hypocritical.  So while the critique might initially sound like that from the Montreal Star, 

ǿƛǘƘ ƛǘǎ ǊŜŦŜǊŜƴŎŜ ǘƻ !ƳŜǊƛŎŀƴ ƭȅƴŎƘŜǊǎ ŀǎ άōƭƻƻŘ-thirsty negro-ƘŀǘŜǊǎέ όсύ ŀƴŘ 

άbloodthirsty demonsέ όтύΣ ƛǘ ŀŎǘǳŀƭƭȅ ƳŜŀƴǎ something very different.  There is a level 

of critique and self-reflexivity here which is completely absent in the Star.  What is 

more, like Wells, CǊŀǘŜǊƴƛǘȅΩǎ editors are deeply committed to racial equality and so 

attack American claims to whiteness, masculinity, civilization, and Christianity, 

specifically towards the ends of social justice.   

 

This is a marked contrast to Canadian condemnation of America to make its own nation-

building project and forms of racism seem superior.  But while these distinctions are 

significant, they do not necessarily pose a meaningful challenge to Canadian 

mythologies and uses of critique.  For just as with the Detroit Journal ǇƻŜƳΣ ά{ƻǳǘƘŜǊƴ 

DelightsέΣ /ŀƴŀŘƛŀƴ ƴŀǘƛƻƴ-builders could easily appropriate FraternityΩǎ ŎƻƴǘŜƴǘ ǘƻ ǘƘŜƛǊ 

own ends.  Rather than recognizing the gap between FraternityΩǎ ŎǊƛǘƛǉǳŜ ŀƴŘ ǘƘŜ StarΩǎΣ 
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they could simply use such anti-racist critiques to both corroborate the idea of American 

brutality and to bolster the mythology of superior British imperial whiteness and 

masculinity.  Of course, there was real anti-racism in Canada as well, but there were also 

practices of segregation that Fraternity editors would also have surely opposed.39 

 

Segregation and Racial Inequality in Canada 
 

And as in the case of First Nations, Canadian racial nationalists' views of African-

descended peoples were largely indistinguishable from that of their southern neighbors.  

In fact, anti-black racism was part of the very fabric on which Canadian national identity 

was built.  As Colin Argyle Thompson explains in Blacks in Deep Snow, the Victoria 

Colonist had argued in 1860, seven years before Confederation, that άbŜƎǊƻŜǎ are aliens 

                                                      

39 Celestine Edwards is vocally critical of segregation, in both Fraternity, and also in his 1891 book, From Slavery to a Bishopric or the Life of Bishop Walter Hawkins 

of the British Methodist Episcopal Church Canada.  In Slavery to a Bishopric, Edwards writes of segregatiƻƴ ǘƘŀǘ ƛŦ ŀ ōƭŀŎƪ ǇŜǊǎƻƴ άappears respectable, every 

effort is made in the United States to keep him down. The whitŜǎ Řƻ ƴƻǘ ƘŜǎƛǘŀǘŜ ǘƻ ǎŀȅ ǘƘŀǘ ΨǉǳŀǎƘŜȅΩ is only fit to be a hewer of wood and drawer of water; 

no matter how well he is educated or how clean his body, he must not sit next to the most degraded white manΧWhen he was a slave he could cook the food 

and serve at the table; but now he is free he must not eat in ǘƘŜ ǎŀƳŜ ǊƻƻƳ ŀǎ ǘƘŜ ǿƘƛǘŜ ƳŀƴΧIn many of the States even the right of citizenship is denied 

him. Whatever crime he commits is too often magnified an hundred fold; and, when he is wronged, justice is withheld from him in courts of law for no other 

reason than that he is a Negro. Very often his greatest oppressors are men who have been forced to flee their own country by ǿŀƴǘ ƻǊ ŎǊƛƳŜέ όxvii).  Yet, to 

ŎƻƳǇƭƛŎŀǘŜ ƳŀǘǘŜǊǎ ŦǳǊǘƘŜǊΣ 9ŘǿŀǊŘǎ ǳǎŜǎ ǘƘŜ ǇǊƻōƭŜƳŀǘƛŎ ƭŀƴƎǳŀƎŜ ƻŦ ǊŀŎƛŀƭ άǎǳǇŜǊƛƻǊƛǘȅέ ŀƴŘ άƛƴŦŜǊƛƻǊƛǘȅέ ǳǎŜŘ ǘƻ ŦǳǊǘƘŜǊ Ǌacial inequality, writing that "[n]o 

nation can be expected to advance in so-called civilisation whose faults are continually being paraded before them, as ours are in the literature of the 

superior race. It is well known, and most keenly felt, in every country where the Negro has been sent as an exile, that his superior brethren have used every 

means and meanness, not only to make him feel his position, but to prolong his degradation, and even to discourage any and every attempt on the part of the 

Negro to approach the social equality of the most abandoned white man" (xii).  Though, given other remarks the author makes (see later footnote in the 

ŘƛǎŎǳǎǎƛƻƴ ƻŦ wǳŘȅŀǊŘ YƛǇƭƛƴƎΩǎ ά²ƘƛǘŜ aŀƴΩǎ .ǳǊŘŜƴέύΣ ƛǘ ǎŜŜƳǎ ǘƘŀǘ ōȅ άǎǳǇŜǊƛƻǊέΣ 9ŘǿŀǊŘǎ Ƴŀȅ ōŜ ǊŜŦŜǊǊƛƴƎ ƻƴƭȅ ǘƻ ŀ Ǉƻǎƛǘƛon of social dominance, and/or 

the existence of constructed racial hierarchies.  He may even be using such terms critically and sardonically, as does Du Bois.  And again, it is unclear whether 

the use of such language is simply a rhetorical strategy to further social justice causes.  As in the as in Royal Commission comments on the absurdity of the 

άƳŀƴƭȅέ ǊŀŎŜ ŦŜŀǊƛƴƎ άǿŜŀƪΣέ άŜŦŦŜƳƛƴŀǘŜΣέ ŀƴŘ ŎƭŜŀǊƭȅ ƛƴŦŜǊƛƻǊ !ǎƛŀƴ ǊŀŎŜǎΣ ǘƘŜ ƛƴǘŜƴǘ ƻŦ ǘƘŜǎŜ ǊŜƳŀǊƪǎ ƛǎ ŀƳōƛƎǳƻǳǎΦ 

Edwards, S J. C. From Slavery to a Bishopric: Or, the Life of Bishop Walter Hawkins of the British Methodist Episcopal Church, Canada. London: J. Kensit, 1891. 
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of the lowest type of humaƴƛǘȅέ όмфύΦ  {ƛƳƛƭŀǊƭȅΣ ƛƴ Ƙƛǎ ǎŜŎǘƛƻƴ ƻƴ ŜŘǳŎŀǘƛƻƴΣ ¢ƘƻƳǇǎƻƴ 

ŀǊƎǳŜǎ ǘƘŀǘ ōƭŀŎƪ ǎŎƘƻƻƭǎ ƛƴ /ŀƴŀŘŀ ǿŜǊŜ ǎƛǘŜǎ ƻŦ άǎǇƻǊŀŘƛŎΣ ōŀŘƭȅ ŦƛƴŀƴŎŜŘΣ ϥǎŜǇŀǊŀǘŜ 

ōǳǘ Ŝǉǳŀƭϥ ŜŘǳŎŀǘƛƻƴέ όнлύΦ  ²Ƙŀǘ ƛǎ ƳƻǊŜΣ άώƛϐƴ hƴǘŀǊƛƻ ŀƴŘ bƻǾŀ {Ŏƻǘƛŀ ǎŎƘƻƻƭ 

segregation existed in fact and in law.  White children, it was felt, should not attend 

classes with blacks who were lower in the social order, who learned less quickly, and 

whose physical presence was objectionableέ όнлύ.   

 

Churches also tended to be segregated.  Some even argued against educating African 

Canadians, on the basis that it could lead to social unrest by heightening the awareness 

of inequality.  The Week (Toronto) queried in 1884: άώǿϐƛƭƭ ƴƻǘ ǘƘŜ bŜƎǊƻΣ ǿƘŜƴ 

educated become even more alive to the humiliation of his social position, and learn to 

ōǊƻƻŘ ǿƛǘƘ ƳƻǊŜ ōƛǘǘŜǊƴŜǎǎΚέ όнлύ  {ŜƎǊŜƎŀǘƛƻƴ ŎƻƴǘƛƴǳŜŘ ǳƴǘƛƭ ŀǘ ƭŜŀǎǘ мфпсΣ ŀǎ 

/ƻƴǎǘŀƴŎŜ .ŀŎƪƘƻǳǎŜΩǎ ŎƘŀǇǘŜǊ ƻƴ ǊŀŎƛŀƭ ǎŜƎǊŜƎŀǘƛƻƴ ƛƴ bŜǿ DƭŀǎƎƻǿΣ bƻǾŀ {ŎƻǘƛŀΣ ŀƴŘ 

±ƛƻƭŀ 5ŜǎƳƻƴŘΩǎ ƭŜƎŀƭ ōŀǘǘƭŜ ǿƛǘƘ ǘƘŜ segregated Roseland theatre illustrates.  Dr. Carrie 

Best, editor of the Clarion, a bi-weekly black newspaper in New Glasgow, wrote of 

5ŜǎƳƻƴŘΩǎ ŎŀǎŜ ǘƘŀǘ ǘƘŜǊŜ ǿŜǊŜ άƧǳǎǘ ŀǎ Ƴŀƴȅ ǊŀŎƛǎǘǎ ƛƴ bŜǿ DƭŀǎƎƻǿ ŀǎ ƛƴ !ƭŀōŀƳŀέ 

(1999: 248).  Best had herself been thrown out of the Roseland Theatre in 1942 for 

refusing to sit in the balcony (248).  And New Glasgow had also been the site of a race 

riot at the end of WWI that Dr. Best recalled from childhood (248).  Constance 

Backhouse also explains that Canada had its own chapters of the Ku Klux Klan.  And 
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ǳƴǎǳǊǇǊƛǎƛƴƎƭȅΣ ǘƘŜ wƻǎŜƭŀƴŘ ¢ƘŜŀǘǊŜ ƘŀŘ ǎŎǊŜŜƴŜŘ 5Φ²Φ DǊƛŦŦƛǘƘΩǎ ŦƛƭƳΣ Birth of a Nation, 

ǿƘƛŎƘ ƎƭƻǊƛŦƛŜŘ ǘƘŜ YƭŀƴΩǎ ǊŀŎƛǎǘ ŜȄǇƭƻƛǘǎΣ and thrilled New Glasgow audiences (226). 

 

Lƴ ŀŘŘƛǘƛƻƴ ǘƻ άŎƻƭƻǳǊ-ōŀǊ ǘŀŎǘƛŎǎέ ŀƴŘ ƻǘƘŜǊ ƛŘŜŀǎ ŀōƻǳǘ ǊŀŎƛŀƭ inferiority, the mythos of 

the black rapistτa trope that Birth of a Nation had perpetuatedτwas also alive and 

well in Canada.  While Canadians condemned white Americans for lynching, they did not 

necessarily question the dangerous stereotypes that undergirded this practice of racial 

violence.  Rather, they often shared and reinforced these views.  An 1896 article in the 

medical journal, Canadian Practitioner, promoted the castration of rapists, arguing that 

ǎǳŎƘ ŎǊƛƳŜǎ ŀǊŜ ǇŜǊǇŜǘǊŀǘŜŘ ǿƛǘƘ άŜǎǇŜŎƛŀƭ ŦǊŜǉǳŜƴŎȅέ ōȅ ǘƘŜ άƛƎƴƻǊŀƴǘ {ƻǳǘƘŜǊƴ 

ƴŜƎǊƻέ όCanadian Practitioner, Vol. 21, No. 7  July 1896: 394).  Similarly, some Canadian 

racial nationalists even went so far as to invoke the idea of black male rapists to argue 

against Chinese immigration, arguing that a pŜƻǇƭŜ άtotally alien in feeling and 

ǎŜƴǘƛƳŜƴǘέ ǿŜǊŜ άǎƻǳǊŎŜ ƻŦ ƎǊŜŀǘ ŘŀƴƎŜǊέΣ ƎƛǾŜƴ ǘƘŀǘ άώǿϐŜ Ŏŀƴ ǎŎŀǊŎŜƭȅ ǇŜǊǳǎŜ ŀƴ 

American newspaper that is not filled with details of foul outrages committed by that 

class of people upon the whites and accounts of fearful retaliation upon the 

ǇŜǊǇŜǘǊŀǘƻǊǎ ƻŦ ǘƘŜƳέ όaŀȅ нмΣ 1886 Chinese Immigration Bill: 679).  Despite 

mythologies of British Canadian benevolence, blacks, like the Chinese, were also 

ŎƻƴǎƛŘŜǊŜŘ ǘƻ ōŜ άŀ Ŏƭŀǎǎ ƻŦ ǇŜƻǇƭŜΧǿƘƻ ǿƛƭƭ ŀƭǿŀȅǎ ōŜ ƛƴ ƻǇǇƻǎƛǘƛƻƴ ǘƻ ǘhe European 

and American races" (May 21, 1886 Chinese Immigration Bill: 679).   
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Dominant racial nationalist ideologies were part of a transnational discourse of race and 

citizenship that circulated widely in this era.  Racial nationalists and influential Canadian 

thinkers such as J.S. Woodsworth were engaged with their contemporaries in the United 

States and British Empire, and collaborated in solidifying racial hierarchies, as by 

extension, the global color line.  In Strangers Within Our Gates, Woodsworth cites his 

American contemporary, John R. Commons, to argue for the racial flaws of African-

descended peoples, and their inherent unfitness for civilization and democratic 

ŎƛǘƛȊŜƴǎƘƛǇΦ  Lƴ ƪŜŜǇƛƴƎ ǿƛǘƘ {ƻŎƛŀƭ 5ŀǊǿƛƴƛǎǘ ƴŀǊǊŀǘƛǾŜǎΣ !ŦǊƛŎŀƴǎ ƻǎǘŜƴǎƛōƭȅ άexhibit 

certain qualities which are associated with their descendents in this country, namely, 

aversion to silence and solitude, love of rhythm, excitability, and lack of reserve.  All 

travelers speak of their impulsiveness, strong sexual passion, and lack of will power'" 

(191).  Ironically, Canadians also imagined white Americans as plagued by impulsiveness 

and lack of reserve.  But at least they were white, and so, exempt, when white Canadian 

nationalists invoked notions of black male hypersexuality.  They reinforced the 

άƳȅǘƘƻƭƻƎȅ ƻŦ ǘƘŜ ōƭŀŎƪ ƳŀƭŜ ŀǎ ǊŀǇƛǎǘΣέ ǿƘƛŎƘ Robyn Wiegman argues comprised a 

άǊŀǇŜ ƳȅǘƘƻǎέ ƴŀǊǊŀǘƛǾŜ ǘƘŀǘ άƳŀǊƪǎ ŀ ǇŀǊǘƛŎǳƭŀǊ ƘƛǎǘƻǊƛŎŀƭ ŎƻƴŦƛƎǳǊŀǘƛƻƴ ƻŦ ǘƘŜ ǎŜȄǳŀƭ 

ŀƴŘ ƎŜƴŘŜǊŜŘ ƛƴ ǘƘŜƛǊ ǊŜƭŀǘƛƻƴ ǘƻ ƛǎǎǳŜǎ ƻŦ ǊŀŎŜ ŀƴŘ ƴŀǘƛƻƴέ ό96).  

 

And as ǿƛǘƘ ά!ƴƎƭƻ-{ŀȄƻƴǎΣέ ǊŀŎƛŀƭ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎǎ ǿŜǊŜ ǎŜŜƴ ŀǎ ƛƴƘŜǊŜƴǘτand were 

framed in terms of masculinity, civilization, and citizenship.  Woodsworth quotes 

/ƻƳƳƻƴǎϥ ǿƛŘŜƭȅ ŎƛǊŎǳƭŀǘŜŘ ƻǇƛƴƛƻƴ ǘƘŀǘ ά'[t]he very qualities that of intelligence and 
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manliness which are essential for citizenship in a democracy were systematically 

expunged from the negro race through two hundred years of slavery.  And then, by the 

cataclysm of a war of emancipation, in which it took no part, this race, after many 

thousand years of savagery and two centuries of slavery, was suddenly let loose into the 

liberty of citizenship and electoral suffrage'έ.40  Citing these competing racialized 

ƳŀǎŎǳƭƛƴƛǘƛŜǎ ŀǎ ƧǳǎǘƛŦƛŎŀǘƛƻƴΣ ²ƻƻŘǎǿƻǊǘƘ ǿǊƛǘŜǎΣ άǿŜ Ƴŀȅ ōŜ ǘƘŀƴƪŦǳƭ ǘƘŀǘ ǿŜ ƘŀǾŜ ƴƻ 

'negro probƭŜƳϥ ƛƴ /ŀƴŀŘŀΦ  !ƴŘ ǳƴƭƛƪŜ ƛƴ ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎΣ άώŀϐt no time in Canadian 

history has the black ǇƻǇǳƭŀǘƛƻƴ ŜȄŎŜŜŘŜŘ ǘǿƻ ǇŜǊŎŜƴǘ ƻŦ ǘƘŜ ǘƻǘŀƭ ǇƻǇǳƭŀǘƛƻƴέ ό¢ƘƻƳŀǎ 

Argyle Thompson, 1979: 10).  ²ƘƛƭŜ ²ƻƻŘǎǿƻǊǘƘ ƎƻŜǎ ƻƴ ǘƻ ǎŀȅ ǘƘŀǘ άώƳϐŀƴȅ ƴŜƎǊƻŜǎ 

are members of various Protestant churches, and are consistent Christians and highly 

ǊŜǎǇŜŎǘŜŘ ŎƛǘƛȊŜƴǎέ όмфмύΣ ƘŜ ŀƴŘ ƻǘƘŜǊ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ŘƛŘ ƴƻǘ ǿŜƭŎƻƳŜ ōƭŀŎƪǎ ǘƻ 

Canada.  Nor did they grant full citizenship rights to the African Canadians already within 

their borders. 

                                                      

40 WƻƘƴ wΦ /ƻƳƳƻƴǎΩ ǎǘŀǘŜƳŜƴǘǎ ƛƴ Races and immigrants in AmericaΣ ƛƴ Ƙƛǎ ǎŜŎǘƛƻƴ ά¢ƘŜ bŜƎǊƻέΣ ǿƘƛŎƘ ²ƻƻŘǎǿƻǊǘƘ ŎƛǘŜǎ ƛƴ ǇŀǊǘ ŀǊŜ ǿƻǊǘƘ ǊŜǇǊƻŘǳŎƛƴƎ ŀǘ 

greater length here:  

άWǳǎǘ ŀǎ ƛƴ ǘƘŜ Ƴŀƴȅ ǘƘƻǳǎŀƴŘ ȅŜŀǊǎ ƻŦ ƳŀƴΩǎ ŘƻƳŜǎǘƛŎŀǘƛƻƴ ƻŦ ŀƴƛƳŀƭǎΣ ǘƘŜ ōǊŜŜŎƘȅ Ŏƻǿ ŀƴŘ ǘƘŜ ōŀƭƪȅ ƘƻǊǎŜ ƘŀǾŜ ōŜŜƴ ŀƭƳƻǎǘ ŜƭƛƳƛƴŀǘŜŘ ōȅ ŀǊǘƛŦƛŎƛŀl selection, so 

slavery tended to transform the savage by eliminating those who were self-willed, ambitious, and possessed of individual initiative. Other races of 

immigrants, by contact with our institutions, have been civilizedτthe negro has been only domesticated. Democratic civilization offers an outlet for those 

who are morally and intellectually vigorous enough to break away from the stolid mass of their fellows; domestication dreads and suppresses them as 

dangerous rebels. The very qualities of intelligence and manliness which are essential for citizenship in a democracy were systematically expunged from the 

negro race through two hundred years of slavery. And then, by the cataclysm of a war in which it took no part, this race, after many thousand years of 

savagery and two centuries of slavery, was suddenly let loose into the liberty of citizenship and the electoral suffrage. The world never before had seen such a 

triumph of dogmatism and partizanship. It was dogmatism, because a theory of abstract equality and inalienable rights of man took the place of education 

and the slow evolution of moral character. It was partisanship, because a political party, taking advantage of its triumph in civil war, sought to perpetuate 

itself through the votes of its helpless beneficiaries. No wonder that this fateful alliance of doctrinaires and partizans brought fateful results, and that, after a 

ƎŜƴŜǊŀǘƛƻƴ ƻŦ ŀƴŀǊŎƘȅ ŀƴŘ ǊŀŎŜ ƘŀǘǊŜŘΣ ǘƘŜ ƳƻǊŜ ŦǳƴŘŀƳŜƴǘŀƭ ǘŀǎƪ ƻŦ ŜŘǳŎŀǘƛƻƴ Ƙŀǎ ƻƴƭȅ Ƨǳǎǘ ōŜƎǳƴέ όпм-42).  Commons, John R. Races and Immigrants in 

America. New York: Macmillan. 1907. 
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An August 1900 political cartoon from Le Canard shows a horrified mademoiselle 

Canada (arguably better named mlle Québec) barring her door to a group of racialized 

and ethnic white immigrants that Clifford Sifton, Minister of the Interior,41 has just 

presented to her (Fig. 2.12)Φ  Lƴ άl'immigrationΣέ {ƛŦǘƻƴ ŎƻǊŘƛŀƭƭȅ ŘƻŦŦǎ Ƙƛǎ ǘƻǇ-hat, saying 

"[h]ere's a fine lot of immigrants that I got for practically nothing" (Hou, 1997: 108, 

translation Hou).  Aghast, Mlle. Canada responds, "My God!  How much will it cost me 

ǘƻ ǎŜƴŘ ǘƘŜƳ ōŀŎƪΚΦέ  !ƳƻƴƎ ǘƘŜ ƎǊƻǳǇ ƻŦ ƛƳƳƛƎǊŀƴǘǎ ƛǎ ŀ ōƭŀŎƪ ƳŀƴΣ ǊŜƴŘŜǊŜŘ ƛƴ ǘƘŜ 

stereotypical style reminiscent of blackface and minstrel shows, wearing a grass skirt 

and waving a staff.  He eyes the frightened Mlle. Canada, with a sideways glance, his 

large, white lips curled into a malevolent grin.  Even though the 1901 Star cartoon 

condemned U.S. lynching as unmanly and uncivilized, this cartoon hinted that Canadians 

shared the very same notion of black men as a sexual threat to white womenτin this 

case, the feminized nationτand by extension, the white women and girls residing there.  

Thus, like their white American counterparts, Canadian men are called upon to defend 

white womanhood by excluding black men from citizenship and mobility rights by 

                                                      

41 During Clifford Sifton's tenure as Minister, only three groups were officially prohibited from migration to CanadaτάǘƘŜ ŘƛǎŜŀǎŜŘΣ ǘƘŜ ŎǊƛƳƛƴŀƭ ƻǊ ǾƛŎƛƻǳǎΣ ŀƴŘ 

ǘƘƻǎŜ ƭƛƪŜƭȅ ǘƻ ōŜŎƻƳŜ ǇǳōƭƛŎ ŎƘŀǊƎŜǎέ όммύΦ  .ǳǘ ƛƴ мфлрΣ ŀŦǘŜǊ {ƛŦǘƻƴ  ƭŜŦǘ ƻŦŦƛŎŜΣ  Ƙƛǎ  ǎǳŎŎŜǎǎƻǊ CǊŀƴƪ hƭƛǾŜǊΣ ŀŘŘŜŘ ǘƻ ǘƘŜ ƭƛǎǘ άƳŜŘƛŎŀƭ ǇǊƻōƭŜƳǎΣ ǇŀǳǇŜǊƛǎƳΣ 

ŀƴŘ ϥƳƻǊŀƭ ǘǳǊǇƛǘǳŘŜϥΣέ ƛƴ ǘƘŜ /ŀƴŀŘƛŀƴ LƳƳƛƎǊŀǘƛƻƴ !Ŏǘ ƻŦ мфлсτnot only as caveats to entry, but also as grounds for deportation (23, emphasis mine?).  In 

мфлуΣ ŀ άƳŜŘƛŎŀƭ ŀƴŘ ŎƘŀǊŀŎǘŜǊ ƛƴǎǇŜŎǘƛƻƴέ ǿŀǎ ƛƴǎǘƛǘǳǘŜŘ ŀǘ ǘƘŜ ōƻǊŘŜǊ ōŜǘǿŜŜƴ /ŀƴŀŘŀ ŀƴŘ ǘƘŜ ¦ƴƛǘŜd States.  However, this inspection was unequally 

implemented, as I will explain further in the section on race and immigration.  The Canadian Immigration Act of 1910 was even more exclusionary than that of 

1906, prohibiting entry on the basis of both race ŀƴŘ ŎƭŀǎǎΣ ŦŀǊ ǎǳǊǇŀǎǎƛƴƎ ά{ƛŦǘƻƴϥǎ ǇǊƻ-ŀƎǊƛŎǳƭǘǳǊŀƭ ōƛŀǎέ όноύΦ 
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disbarring black people from both entering and fully participating in the imagined 

community.   

 

As Harold Troper explains in Only Farmers Need Apply (1972), even as the Ministry of 

the Interior made vigorous efforts to recruit British and white American and settlers to 

develop Western Canada, they just as vigorously excluded African Americans.  During 

this era, image after image showed white American settlers flocking to Western 

CanadaτǇǊŜǎŜƴǘƛƴƎ ƛǘ ŀǎ ŀ ŘŜǎƛǊŀōƭŜ ƘƻƳŜ ŦƻǊ ǘƘŜ άōŜǎǘ Ŏƭŀǎǎ ƻŦ ǿƘƛǘŜ ǎŜǘǘƭŜǊǎΦέ  ¢ƻƻ 

many to show here, these images illustrated  a Canada that was not a barren and frozen 

wilderness as fellow white men claimed.  In turn, nationalists invoked such images to 

argue for increased prestige in the colonial contest.  In addition to showcasing the 

richness and bounty of the land, these images also bore out ideas of Canada's superior 

British imperial masculinity and national values, and reinforced the mythology of 

Canadians as welcoming and inclusive and tolerant.  Few cartoons showed black 

settlers, perhaps hoping to brush this controversial issue under the national rug.  For 

political reasons, this was a sensitive issue, since the Liberal government wanted to 

avoid alienating African Canadian and progressive white voters.42  Consequently, the 

government used informal methods of exclusionτsuch as selective health screeningsτ

                                                      

42 Unlike First Nations, blacks in Canada were able to vote.  And as Harold Troper explains Only Farmers Need Apply: Official Canadian Government 

Encouragement of Immigration from the United States, 1896-1911, the government wanted to avoid alienating black voters.  A 1909 letter made explicit 

reference to importance of black voters in Eastern Canada who vote for the Liberals (125).   
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ǿƘƛŎƘ ƛƴŜǾƛǘŀōƭȅ ŘŜŜƳŜŘ ōƭŀŎƪ ƳƛƎǊŀƴǘǎ άǳƴŦƛǘέ ŦƻǊ ŜƴǘǊȅ ƛƴǘƻ /ŀƴŀŘŀτthough such 

screenings posed little obstacle to coveted white farmers.   

 

Under orders from the federal Ministry of the Interior, field agents stationed in the U.S. 

to recruit white settlers were directed to withhold immigration information from African 

!ƳŜǊƛŎŀƴǎΦ CƛŜƭŘ ƻŦŦƛŎŜǊǎ ǎȅǎǘŜƳŀǘƛŎŀƭƭȅ ŘŜƴƛŜŘ ōƭŀŎƪ !ƳŜǊƛŎŀƴǎ ǘƘŜ ǎǇŜŎƛŀƭ ά{ŜǘǘƭŜǊϥǎ 

CertiŦƛŎŀǘŜǎέ ǿƘƛŎƘ ƎǊŀƴǘŜŘ ǊŜŘǳŎŜŘ Ǌŀƛƭǿŀȅ ŦŀǊŜ ǘƻ ²ŜǎǘŜǊƴ /ŀƴŀŘŀ ό¢ǊƻǇŜǊύΦ  Lƴ 

ƪŜŜǇƛƴƎ ǿƛǘƘ ǘǊŀƴǎƴŀǘƛƻƴŀƭ ŘƛǎŎƻǳǊǎŜǎ ƻŦ ōƭŀŎƪ ŀƴŘ ōǊƻǿƴ ǇŜƻǇƭŜ ŀǎ άǘǊƻǇƛŎŀƭ ǊŀŎŜǎΣέ 

ǳƴǎǳƛǘŜŘ ǘƻ ǘƘŜ ŎƭƛƳŀǘŜ ƻŦ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎέΣ /ŀƴŀŘŀϥǎ Ministry of the Interior 

took this convenient pseudo-biological position, emphasizing Canada's cold climate 

(Troper).  Agnes Laut also invoked this prevalent myth in her book, The Canadian 

Commonwealth (1915) where she argued that the Canadian cold spawned great leaders, 

ǘǊǳŜ άaŜƴ ƻŦ ǘƘŜ bƻǊǘƘέ όнфрύΣ ǎƛƴŎŜ ǘƘŜ ōǊƛǎƪ ǿŜŀǘƘŜǊ ŀƴŘ άƘŜǊƛǘŀƎŜ ƻŦ ŀ ŦǳǊ-hunting 

ancestry has entered into the very blood and brawn and brain of Canada in a kind of 

ƛǊƻƴ ŘŀǳƴǘƭŜǎǎƴŜǎǎ ǘƘŀǘ ƳŀƪŜǎ ŦƻǊ ƳŀƴƘƻƻŘέ όнфр).   

 

Lƴ [ŀǳǘΩǎ ǾƛŜǿΣ ƴƻǘ ƻƴƭȅ ŘƛŘ ǘƘŜ ŎƻƭŘ ŀŎǘ ŀǎ ϦǘƻƴƛŎ from the out-of-doors...which fills body 

and soul with zest", it also acted as a sieve, selecting out those who ǇƻǎǎŜǎǎŜŘ άƛǊƻƴ 

ŘŀǳƴǘƭŜǎǎƴŜǎǎέ ŦǊƻƳ ǘƘƻǎŜ ǿƘƻ ŘƛŘ ƴƻǘΦ  /ŀǊƭ .ŜǊƎŜǊ ŜȄǇƭŀƛƴǎ ǘƘŀǘ ǎǳŎƘ ǎŜƴǘƛƳŜƴǘǎ ǿŜǊŜ 

common in this era: άώa] lengthy catalogue of desirable national attributes resulting 

from the climate was compiled.  No weather was so conducive to maintaining health 
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ŀƴŘ ǎǘƛƳǳƭŀǘƛƴƎ ǊƻōǳǎǘƴŜǎǎέ όмнфύΦ  !ƴŘ ƻŦ ŎƻǳǊǎŜ ǘƘŜǎŜ ƴƻǘƛƻƴǎ ƻŦ άŘŀǳƴǘƭŜǎǎέΣ ƛŘŜŀƭƛȊŜŘ 

manhood were strongly bound up with race.  As Laut ǿŜƴǘ ƻƴ ǘƻ ŀǊƎǳŜΣ ά/ŀƴŀŘŀ ǎƘƻǳƭŘ 

serve notice on the softer races of the world that she does not want them.  They can 

stand up neither to her climate nor to her measure of man, but far from cause of regret, 

this is a thing for gratulation [sic].  Canada can never be an overcrowded land, where 

ǎƻŦǘ ǊŀŎŜǎ ŎǊƻǿŘ ŦƻǊ ǊƻƻƳΣ ƭƛƪŜ ǎƭǳƎǎ ǳƴŘŜǊ ŀ ōƻŀǊŘέ όнфсύΦ  This might have been 

ƛƴǘŜƴŘŜŘ ŀǎ ŀ Ƨŀō ŀǘ !ƳŜǊƛŎŀΣ ŀǎ ŀ ǇƻǇǳƭƻǳǎ άƳŜƭǘƛƴƎ ǇƻǘέΣ ǘƘŀǘ ǎƻƳŜ /ŀƴŀŘƛŀƴǎ 

ŘŜŎƭŀǊŜŘ άƳƻƴƎǊŜƭƛȊŜŘέ ŀƴŘ άƳƛǎŎŜƎŜƴŀǘŜŘέΣ Ŝspecially in the South. 

 

In a similar vein, in 1911, Britton Cooke in Maclean's Magazine άǎǘǊŜǎǎŜŘ ǘƘŜ ƛƳǇƻǊǘŀƴŎŜ ƻŦ ŘŜǾŜƭƻǇƛƴƎ ŀƴ ϥ¦ƭǘƛƳŀǘŜ /ŀƴŀŘƛŀƴ wŀŎŜϥ ŀƴŘ ŘƛǾƛŘŜŘ /ŀƴŀŘƛŀƴǎ ƛƴǘƻ ǘǿƻ 

groups: ²ƘƛǘŜǎ ŀƴŘ ƻǘƘŜǊǎέ όнмύΦ  ¢ƘŜ άǎƻŦǘ ǊŀŎŜǎέ ŀƴŘ άƻǘƘŜǊǎέ ƻōǾƛƻusly included black ǎŜǘǘƭŜǊǎΣ ǿƘƻ ǿŜǊŜ ŎƻƴǎƛŘŜǊŜŘ ƘƻǇŜƭŜǎǎƭȅ άǘǊƻǇƛŎŀƭέΣ ŀƴŘ ǘƘǳǎ 

supposedly incapable of adapting to cold weather.  This claim was clearly preposterous, as African-descended peoples had lived in Canada and the Northern 

U.S. for over two centuriesτƴƻǘ ǘƻ ƳŜƴǘƛƻƴ ǘƘŜ ŦŀŎǘ ǘƘŀǘ ǘƘŜ ǎǘŀǘŜ ƘŀŘ ƎƻƴŜ ǘƻ ƎǊŜŀǘ ƭŜƴƎǘƘǎ ǘƻ ǊŜŀǎǎǳǊŜ άŘŜǎƛǊŀōƭŜέ ǿƘƛǘŜ !ƳŜǊƛŎŀƴ ŀƴŘ .ǊƛǘƛǎƘ ǎŜǘǘƭŜǊǎ that 

Canada was not a barren wasteland.43  Clearly, racial nationalists conveniently overstated or understated the coldness of the climate whenever it suited 

their purposes.  Canada was the land of prosperity and plenty when recruiting desirable white immigrants, but it was inhospitably cold when it came to 

ǳƴŘŜǎƛǊŀōƭŜ ǊŀŎŜǎΣ ǿƘƛŎƘ ǿŜǊŜ ǘƻƻ άǎƻŦǘέ ŀƴŘ ǎƭǳƎ-like to thrive in the ǊƛƎƻǊǎ ƻŦ /ŀƴŀŘŀΩǎ άȊŜǎǘέΦ  IƻǿŜǾŜǊΣ ǘƘƛǎ ŀǇǇŜŀƭ ǘƻ ŀ ƳƻǊŜ ƴŜǳǘǊŀƭ ŎƭƛƳŀŎǘƛŎ ŦŀŎǘƻǊ ǿŀǎ ŀ 

perfect alibi for racist immigration policies.  Policymakers acted as gatekeepers to the emerging national community, regulating mobility on the basis of 

raceτeven while maintaining a facade of toleranceτeven as they condemned American intolerance and proclaimed their British imperial band of masculinity 

to be superior. 

 

In fact, bȅ ŎƛǘƛƴƎ ǘƘŜ ǇǊŜǎǳƳŜŘ ƛƴŎƻƳǇŀǘƛōƛƭƛǘȅ ƻŦ άǘǊƻǇƛŎŀƭέ ǊŀŎŜǎ ǿƛǘƘ ƴƻǊǘƘŜǊƴ ŎƭƛƳŀǘŜǎΣ 

state officials could claim to only be expressing benevolent, paternal, concern for the 

welfare of potential settlers.  In a 1906 letter to a Texas minister , Departmental 

Secretary L.M. Fortier of the Immigration Department άƻōǎŜǊǾŜŘ ǘƘŀǘ ŀŦǘŜǊ ǎƻƳŜ ȅŜŀǊǎ 

of experience in Canada [Negroes] do not readily take to our climate on account of the 

                                                      

43 IŀǊƻƭŘ ¢ǊƻǇŜǊ ŜȄǇƭŀƛƴǎ ǘƘŀǘ άώǿϐƘƛƭŜ ƻƴ ǘƘŜ ƻƴŜ ƘŀƴŘ ǘƘŜ Immigration Branch was doing all in its power to convince white Americans that the climate was not 

too harsh for productive labour, in virtually the same breath, it was trying to convince the Negroes that, at least in their ŎŀǎŜΣ ǘƘŜ ƻǇǇƻǎƛǘŜ ǿŀǎ ǘǊǳŜέ όмн7). 
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ǊŀǘƘŜǊ ǎŜǾŜǊŜ ǿŜŀǘƘŜǊέ ό¢ǊƻǇŜǊ: 127).  Such claims of climatic unsuitability were also 

used to justify the exclusion of Sikhs and other non-white migrants.  Such myths 

continued to be employed for decades.  As C.D. Corbett notes, arguments about climatic 

unsuitability continued to be used until the 1950s (Tropper: 127).  Whenever possible, 

the state crafted its racist policies in color-blind language, so as to disguise the intent of 

these policies and maintain its symbolic distance from Americans.  Not only did explicit 

racism fly in the face of the careful self-image Canadians had taken great pains to 

construct, but it also had the potential to disrupt the status quo.   

 

As a safer alternative, at times, black Canadians were even invited into the fold of 

Canadian superiority, when it served dominant interests to do so.  In a transparent 

attempt to bar potential African American settlers without alienating black Canadian 

voters, ǘƘŜ ǎǘŀǘŜ ŜǾŜƴ ǿŜƴǘ ǎƻ ŦŀǊ ŀǎ ǘƻ ǘǊȅ ǘƻ ŎƻƴǾƛƴŎŜ ōƭŀŎƪ /ŀƴŀŘƛŀƴǎ ǘƘŀǘ /ŀƴŀŘŀΩǎ 

treatment of black Americans should not be a cause of concern or offense to them 

because they were a different type of black person.  The rejection of black Americans his 

was not about race at all.  Far from it.  Rather it was simply that άŎƻƭƻǳǊŜŘ ǇŜƻǇƭŜ ŦǊƻƳ 

the South...were a different class altogether from those who have been resident in 

Canada for a long time[,] and they are not farmers in the way that we apply the term.  
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The farming that they did was indifferent and careless[,] and they were not desirable for 

/ŀƴŀŘŀέ.44   

 

But Du Bois depicts the prevailing attitude of Canadian officials more honestly in The 

Souls of White Folk, when he writes: άώŘϐarker peoples are dark in mind as well as in 

body; of dark, uncertain, and imperfect descent; of frailer, cheaper stuff...they have no 

feelings, aspirations, and loves; they are fools, illogical idiotsτΨƘŀƭŦ-devil and half-

ŎƘƛƭŘΩέ.45  Du Bois goes on to add: άώǎϐuch as they are civilization must, naturally, raise 

them, but soberly and in limited ways. They are not simply dark white men. They are not 

ϥƳŜƴϥ ƛƴ ǘƘŜ ǎŜƴǎŜ ǘƘŀǘ 9ǳǊƻǇŜŀƴǎ ŀǊŜ ƳŜƴέ ό30).  And thus, they were not suited for the 

rigors and responsibilities of citizenship.  Despite the mythologies of tolerance 

Canadians proudly propagated, Du Bois was well aware of the Dominion's racial 

nationalism and participation in a erecting the global color line.  For in 1911, Fortier had 

also written wrote to Du Bois personally, explainiƴƎ ǘƘŀǘ άώǘϐƘŜǊŜ ƛǎ ƴƻǘƘƛƴƎ ƛƴ ǘƘŜ 

Canadian Immigration law which disbars any person on the grounds of colour, but since 

coloured people are not considered as a class likely to do well in this country[,] all the 

                                                      

44 Troper: 130, citing a 1910 memo from William White to Frank Oliver (who succeeded Clifford Sifton as Minister). 

45 όолύ  5ǳ .ƻƛǎ ƛǎ ǉǳƻǘƛƴƎ wǳŘȅŀǊŘ YƛǇƭƛƴƎΩǎ ŦŀƳƻǳǎ мууф ǇƻŜƳ ά¢ƘŜ ²ƘƛǘŜ aŀƴΩǎ .ǳǊŘŜƴέΣ ƛƴ ǿƘƛŎƘ YƛǇƭƛƴƎ ǊŜŦŜǊǎ ǘƻ ά¸ƻǳǊ ƴŜǿ-caught, sullen peoples/ Half devil 

ŀƴŘ ƘŀƭŦ ŎƘƛƭŘέΦ  L ǿƛƭƭ ŘƛǎŎǳǎǎ ǘƘƛǎ ǇƻŜƳ ƛƴ /ƘŀǇǘŜǊ пΦ 
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regulations respecting health, money, etc., are strictly enforced, and it is quite possible 

ǘƘŀǘ ŀ ƴǳƳōŜǊ ƻŦ ȅƻǳǊ ŦŜƭƭƻǿ ŎƻǳƴǘǊȅƳŜƴ Ƴŀȅ ōŜ ǊŜƧŜŎǘŜŘ ƻƴ ǎǳŎƘ ƎǊƻǳƴŘǎέ.46   

 

And rejected they were.  Some African Americans cleverly tried to appeal to Canadian exceptionalism in their inquiries about migrating to Canada.  As Harold 

Troper explains, hopeful black settlers evoked the notion of Canada's avowed British imperial benevolence and tolerance in their inquiriesτreferencing the 

Underground Railroad and the abolition of slavery (125).  One student at Lincoln University in Pennsylvania argued in his 1901 letter that Canada had a 

ǳƴƛǉǳŜ ƻǇǇƻǊǘǳƴƛǘȅ ŦƻǊ άǎŜǘǘƛƴƎ ǘƘŜ ŎƛǾƛƭƛȊŜŘ ǿƻǊƭŘ ŀƴ ŜȄŀƳǇƭŜ ǘƘŀǘ ǿƻǳƭŘ ƭƛǾŜ ŀƴŘ ōŜŀǊ ŦǊǳƛǘ ŦƻǊ ǳƴǘƻƭŘ ŀƎŜǎ ǘƻ ŎƻƳŜέ ό¢ǊƻǇŜr: 125). However, most Canadian 

officials had no interest in serving as a model of racial equality, and instead held fast to the position that blacks were inassimilable and therefore undesirable 

ŀǎ ƳƛƎǊŀƴǘǎΣ ƛƴŦƻǊƳƛƴƎ aǊΦ .ŀǊǊŜǘǘ ǘƘŀǘ Ƙƛǎ ƭŜǘǘŜǊ ǿƻǳƭŘ ōŜ ŦƛƭŜŘ ŀǿŀȅ ŦƻǊ ŦǳǘǳǊŜ ǊŜŦŜǊŜƴŎŜΦ  !ǎ ¢ǊƻǇŜǊ ŀǊƎǳŜǎΣ άώa]lthough Canadians may self-righteously have 

prided themselves on their distance from American racial troubles[,] Canadians proved just as racist as their American neighbƻǳǊǎέ όмннύΦ 

 

Conclusion  
 

As Constance Backhouse has argued, racial meanings differed for dominant and 

subordinate groups; that racial ideologies are never monolithic, even when normalized.  

²Ƙŀǘ ƛǎ ƳƻǊŜΣ .ŀŎƪƘƻǳǎŜ ƛƴǎƛƎƘǘŦǳƭƭȅ ŀǊƎǳŜǎ ǘƘŀǘ ƛǘ ƛǎ ǳƴƘŜƭǇŦǳƭ ǘƻ άǎǳƎƎŜǎǘ ǘƘŀǘ ƻƴŜ 

Ŏŀƴƴƻǘ ƭŀōŜƭ Ǉŀǎǘ ŀŎǘƻǊǎ ŀƴŘ ŜǾŜƴǘǎ ŀǎ ǊŀŎƛǎǘέΣ ǎƛƴŎŜ άǘƘŜ ǳǎŜ ƻf hierarchy to foster 

ǇǊƛǾƛƭŜƎŜ ŀƴŘ Ƴŀƛƴǘŀƛƴ ǎǳōƻǊŘƛƴŀǘƛƻƴ ƛǎ ǊŜƳŀǊƪŀōƭȅ ǎƛƳƛƭŀǊ ŀŎǊƻǎǎ Ǉŀǎǘ ŘŜŎŀŘŜǎέ όммύΦ  Lǘ 

is not necessarily anachronistic to label particular actions, behaviors, or attitudes 

                                                      

46   (23-4).  Harold Troper explains that many 'Creek-Negroes' from Oklahoma possessed more than sufficient funds to migrate to Canada, having valuable land 

holdings which could be sold for forty or fifty dollars and acre, in the early 1900s (135).  In a 1910 report on his fact-finding mission to gauge Oklahoma blacks' 

interest in Canada, inspector of United States agencies, William J. ²ƘƛǘŜΣ ƴƻǘŜŘ ǘƘŀǘ ǘƘŜǎŜ άbŜƎǊƻ-LƴŘƛŀƴǎέ ŀŎǘǳŀƭƭȅ άǇƻǎǎŜǎǎŜŘΦΦΦǿŜŀƭǘƘ ƳǳŎƘ ƎǊŜŀǘŜǊ ǘƘŀƴ 

Ƴƻǎǘ ƻŦ ǘƘŜ ǿƘƛǘŜ ǎŜǘǘƭŜǊǎ ƻŦ ǘƘŜ {ǘŀǘŜέ όмопΣ ǎǳōǘǊŀŎǘƛƻƴǎ ¢ǊƻǇŜǊϥǎύΦ  ¸Ŝǘ ƛǘ ƛǎ ŎƭŜŀǊ ǘƘŀǘ ǊŀŎƛŀƭ ƛŘŜƻƭƻƎȅ ǎƻǳƴŘƭȅ ǘǊǳƳǇŜŘ class concerns, for despite their 

affluence, these blacks were not deemed desirable settlŜǊǎΦ  Lƴ ŦŀŎǘΣ ²ƘƛǘŜ ŀǊƎǳŜŘ ǘƘŀǘ άǘƘŜ ǇǊƻǎǇŜǊƛǘȅ ƻŦ ǘƘŜ ǿƘƻƭŜ ǊŜƎƛƻƴ ǿŀǎ ϥƪŜǇǘ ōŀŎƪ ŀƴŘ ƘŜƭŘ ōŀŎƪ ōȅ 

ǘƘŜ ǇǊŜǇƻƴŘŜǊŀƴŎŜ ƻŦ ŎƻƭƻǳǊŜŘ ǇŜƻǇƭŜ ǿƘƻ ώƻǿƴŜŘϐ Ƴƻǎǘ ƻŦ ǘƘŜ ƭŀƴŘέ όмопΣ ǉǳƻǘƛƴƎ ²ƘƛǘŜΣ ŀŘŘƛǘƛƻƴǎ ¢ǊƻǇŜǊϥǎύΦ  IŜ ǿŜƴǘ ƻƴ ǘƻ ƴote that among the Creek 

blackǎΣ άƭŀȊƛƴŜǎǎ ƛǎ ŀōǳƴŘŀƴǘ ŀƴŘ ǎŜŜƳǎ ǘƻ ƘŀǾŜ Ǉǳǘ ƛǘǎ Ƙŀƭƭ-ƳŀǊƪ ŜǾŜǊȅǿƘŜǊŜέ όмопύΣ ŀƴŘ ǘƘŀǘ ōƭŀŎƪǎ ƳƛǎǳǎŜ ǘƘŜƛǊ ǊŜǾŜƴǳŜǎΣ ƳƻǾƛƴƎ ƛƴǘƻ ǘƻǿƴǎ ǿƘŜǊŜ άǘƘŜȅ 

ŘǊƛƴƪ ŀƴŘ ǿŀǎǘŜ ǘƘŜƛǊ ŎŀǇƛǘŀƭΣ ŀƴŘ ƻŦǘŜƴ ǿƛƴŘ ǳǇ ƛƴ ǘƘŜ ǇŜƴƛǘŜƴǘƛŀǊȅέ όморύΦ  IŜ ŜǾŜƴ ŘŜŎǊƛŜŘ ǘƘŜ άbŜƎǊƻ-InŘƛŀƴǎέ ŦƻǊ ǘƘŜƛǊ ƳƛȄŜŘ-race ancestry, arguing that 

ǘƘŜȅ ǿŜǊŜ ƳƛǎŎŜƎŜƴŀǘŜŘ ŀƴŘ ƳƻƴƎǊŜƭƛȊŜŘΣ ŀƴŘ ǘƘŀǘ ŀǎ ŀ ǊŜǎǳƭǘΣ άώǘϐƘŜ LƴŘƛŀƴ Ƙŀǎ ōǊƻǳƎƘǘ ƛƴǘƻ ǘƘŜ ƳƛȄŜŘ ǊŀŎŜ ǘƘŜ ŎǳƴƴƛƴƎ ǘƘŀǘ the Indian is credited with, and 

has raised the lower and more harmless instincts of the Negro, but only to a more brutal level, and with the combination, he thus becomes a more 

undesirable person.  He has worked alongside of the Indian until he has acquired a lot of that individual['s] shiftless methods and added to his own 

indiffereƴŎŜ ƻŦ ǎǳǊǊƻǳƴŘƛƴƎǎ ǘƻ Ƙƛǎ ƻǿƴ ŎŀǊŜƭŜǎǎƴŜǎǎ ƛƴ ŜǾŜǊȅǘƘƛƴƎ ǘƘŀǘ ŜƭŜǾŀǘŜǎ ώǎƛŎϐέ όморΣ ŀŘŘƛǘƛƻƴǎ ¢ǊƻǇŜǊϥǎύΦ  ²ƘƛǘŜ ŜǾŜƴ ŘƛǎŎǊŜŘited education as a means 

for integration into white Canadian society, arguing that on the contrary, education could lead to greateǊ ǎǘǊƛŦŜΣ ǎƛƴŎŜ άώǿϐƛǘƘ ŀ ƭƛǘǘƭŜ ƭŜŀǊƴƛƴƎ ŀƴŘ ŀ ƭƛǘǘƭŜ 

prestige, they soon become first-class agitators, and ǘƘƛǎ ǿŀǎ ǘƻ ōŜ ŦŜŀǊŜŘέ όморύΦ  
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άǊŀŎƛǎǘέΦ  9ǾŜƴ ƛŦ ǘƘƛǎ ǇǊŜŎƛǎŜ ǘŜǊƳ ŘƛŘ ƴƻǘ ŜȄƛǎǘΣ ǘƘŜ Ŏƻncept certainly did,47 and some 

critics cited the bigoted racial ideas of their peers, even as others highlighted the racism 

ƻŦ ǘƘŜ ŎƻƳǇŜǘƛƴƎ ǿƘƛǘŜ ƳŜƴΩǎ ŎƻǳƴǘǊƛŜǎ ǘƻ ŜƭƛŘŜ ǘƘŜƛǊ ƻǿƴΦ  ¢ƘŜ ŎƻƴǎǘǊǳŎǘƛƻƴ ƻŦ ƳȅǘƘǎ 

of American brutality and Canadian benevolence was part of a long historical process, 

which predated Confederation and formed the ideological basis of state formation.  

 

 As we have seen, Canadians clung to the myth of British abolitionism and the 

Underground Railroad, even while they oppressed and exclude blacks from their 

imagined community.  And we have seen with westward expansionτand the 

dispossession and forced assimilation of First Nationsτthis process was being 

mythologized even while it was still underway.  Meanwhile, Canadians told very 

different stories about the nation-building process of Americans.  And in Canada and the 

United States themselves, these two statesΩ distinct yet linked histories led to the 

creation of very different national myths, which have endured, albeit in renegotiated 

forms, to this day.  Of course, these myths were never άtrue,έ but the precise nature of 

these Canadian origin myths and the way in which they have been continually repeated 

Ƙŀǎ ŎŀǳǎŜŘ ǘƘŜƳ ǘƻ ōŜŎƻƳŜ άǘǊǳŜέ ƛƴ ǘƘŜ ƴŀǘƛƻƴŀƭ ƛƳŀƎƛƴŀǘƛƻƴ (Francis, 1997).  Many 

                                                      

47 As the Hon. Mr. Vidal has asked in a Parliamentary Debate in 1885: ά5ƻ ƘƻƴΦ ƎŜƴǘƭŜƳŜƴ ǘƘƛƴƪ ǿŜ ƘŀǾŜ ŀ ǇŜǊŦŜŎǘ ǊƛƎƘt to come in here and dispossess the native 

inhabitants of their country?  and not only to consider that we have a better right to it than they have, but to consider it so exclusively to our own as to shut 

out from sharing in the advantages of this country ƻǘƘŜǊǎ ƻŦ DƻŘϥǎ ǇŜƻǇƭŜ ǿƘƻ ƘŀǾŜ ŀǎ ƳǳŎƘ ǊƛƎƘǘ ǘƻ ƛǘ ŀǎ ǿŜ ƘŀǾŜΚέ  .ǳǘ ǎŀŘƭȅΣ ǘƘƛǎ ǿŀǎ ŘŜŎƛŘŜŘƭȅ not the 

dominant perspective.  It is also sad that, in some ways, Vidal had a much more progressive take on Canadian history in 1885 than did Prime Minister, 

Stephen Harper in 2009, with the benefit of hindsight (687) (Sessional Papers, vol. 11, 3rd Session of the 5th Parliament, 1885). 
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contemporary Canadians continue to ŘŜƴȅ ǘƘŜ ŜȄƛǎǘŜƴŎŜ ƻŦ άǊŀŎƛǎƳέ ƛƴ /ŀƴŀŘŀΣ ƛƴǎǘŜŀŘ 

preferring to project this quality onto Americans, as they have done comfortably for 

centuries. 

 

Thus I have chosen to read Canadian iterations of racial nationalism and Anglo-Saxonism 

within a larger transnational framework, in order to shed light on rich, complex, and 

subtle functions of racial ideology.  For whiteness and masculinity were not monolithic 

discourses, but rather had a wide range of iterations, even if they fell under the larger 

common rubric of white supremacy and imperialism  tƘŀǘ 5ǳ .ƻƛǎ ǘŜǊƳǎ ǘƘŜ άdoctrine of 

the divine right of white people to stealΦέ  Rather than a single fixed discourse that 

circulated the globe, articulations of white identity were nuanced and shifting.  For 

racial ideologies, nationalisms, and imperialisms, the adaptability of hegemonic 

discourses is part of their power.  These discourses are elastic and can be molded and 

reshaped continually to maintain relations structured in dominance.  This is why the late 

nineteenth century and early twentieth century context of colonial contest between 

άǿƘƛǘŜ Ƴŀƴϥǎ ŎƻǳƴǘǊƛŜǎέ ƎŀǾŜ ǊƛǎŜ ǘƻ ŎƻƳǇŜǘƛƴƎ ŀǊǘƛŎǳƭŀǘƛƻƴǎ ƻŦ ǿƘƛǘŜ ƳŀǎŎǳƭƛƴƛǘȅΣ ŀƴŘ 

concomitant definitions of citizenship and civilization.   
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Figures for Chapter 2  

 

Figure 2.1 

WƻƘƴ DŀǎǘΣ ά!ƳŜǊƛŎŀƴ tǊƻƎǊŜǎǎέΣ мутн 
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Figure 2.2 
 
1869, Diogenes 
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Figure 2.3 
 
1898, Globe (Toronto)
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Figure 2.4 

1880, Canadian Illustrated News
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Figure 2.5 

July 22, 1876, Canadian Illustrated News 
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Figure 2.6 

1874, Richard Barrington bŜǾƛǘǘΣ άCƛǊǎǘ ²ƘƛǎƪŜȅ {ǇƛƭƭŜŘ 
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Figure 2.7 

1891, Dominion Illustrated (Toronto) - Wounded Knee 
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Figure 2.8 

June 20, 1885, Toronto Evening News 



214 

 

 

Figure 2.9 

July 18, 1885, Le Canard 
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Figure 2.10 

September 2, 1901, Montreal Daily Star 
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Figure 2.11 

August 1893, Fraternity 
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Figure 2.12 
 
1900, Le Canard 
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/I!t¢9w о ά¢ƘǊŜǎƘƛƴƎ aŀŎƘƛƴŜǎ 5ƻƴϥǘ bŜŜŘ ǘƘŜ ±ƻǘŜέΥ 
Competing Visions of Whiteness and Identity in Debates over 

Chinese Migration and Labor 

 
Even as some modes of domination heaved their last gasps, others arose to supplant 

them, ensuring the continuation of racial inequality.  The demise of slavery and rise of 

ǿƻǊƪŜǊΩǎ ǊƛƎƘǘǎ ŘƛŘƴΩǘ amount to the radical change many had hoped for.  Du Bois 

ŀǊƎǳŜǎ ƛƴ ά¢ƘŜ {ƻǳƭǎ ƻŦ ²ƘƛǘŜ Cƻƭƪέ ǘƘŀǘ ŀƭǘƘƻǳƎƘ άǘƘŜ ǎǳōƧŜŎǘƛƻƴ ƻŦ ǘƘŜ ǿƘƛǘŜ ǿƻǊƪƛƴƎ 

ŎƭŀǎǎŜǎ Ŏŀƴƴƻǘ ƳǳŎƘ ƭƻƴƎŜǊ ōŜ ƳŀƛƴǘŀƛƴŜŘέΣ ǘƘŜǊŜ ǎǘƛƭƭ ǊŜƳŀƛƴǎ άŀ ŎƘŀnce for 

ŜȄǇƭƻƛǘŀǘƛƻƴ ƻƴ ŀƴ ƛƳƳŜƴǎŜ ǎŎŀƭŜ ŦƻǊ ƛƴƻǊŘƛƴŀǘŜ ǇǊƻŦƛǘέτάƛƴ ǘƘŜ ŜȄǇƭƻƛǘŀǘƛƻƴ ƻŦ ŘŀǊƪŜǊ 

peoples. It is here that the golden hand beckons. Here are no labor unions or votes or 

questioning onlookers or inconvenient consciences. These men may be used down to 

ǘƘŜ ǾŜǊȅ ōƻƴŜΦΦΦέ όомύ  CƻǊƳǎ ƻŦ ƛƴǎǘƛǘǳǘƛƻƴŀƭƛȊŜŘ ƛƴŜǉǳŀƭƛǘȅ ǘƘŀǘ ƘŀŘ ōŜŜƴ ƻŦŦƛŎƛŀƭƭȅ 

abolished throughout the western world were replaced by a racialized global caste 

system of peonage and indentureship.  These coercive labor systems, like those that 

preceded them, disproportionately benefitted lighter-skinned peoples and kept darker-

skinned peoples amongst the lowest echelons of workers. 

 

άDƭƻōŀƭƛȊŀǘƛƻƴέ Ƙŀǎ ƻŦǘŜƴ ōŜŜƴ ǳƴŘŜǊǎǘƻƻŘ ŀǎ ŀ άƴŜǿέ ǇƘŜƴƻƳŜƴƻƴΣ ǎƻƳŜǘƘƛƴƎ 

particular to the late twentieth and early twenty-first centuries.  The twenty-first 

ŎŜƴǘǳǊȅ ŎƻƳƳŜƴǘŀǘƻǊǎ ǿƘƻ άŘƛǎŎƻǾŜǊέ ŀ ŎƻƴǘŜƳǇƻǊŀǊȅ άŀƎŜ ƻŦ ƎƭƻōŀƭƛȊŀǘƛƻƴέ ŦƻǊƎŜǘ 

that the late nineteenth and early twentieth century was also marked by transnational 
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movement of goods, ideas, and of people. In a wave of mass labor migration, millions 

moved from the British Isles, Europe, and tens of thousands from Asia, to the overseas 

Dominions of the British Empire: Canada, Australia, New Zealand, and South Africa. As 

[ŀƪŜ ŀƴŘ wŜȅƴƻƭŘǎ ŀǊƎǳŜΣ άaƻŘŜǊƴƛǘȅ ƳŜŀƴǘ Ƴƻōƛƭƛǘȅέ όноύΣ ŀƴŘ άώǘϐƘŜ ƭƻƴƎ ƴƛƴŜǘŜŜƴǘƘ 

century was the great age of global mobility. The burgeoning fortunes made possible by 

economic liberalism fostered remarkable freedom of movement, while the advent of 

steam ships and railways made travel cheŀǇŜǊ ŀƴŘ ŦŀǎǘŜǊέ ό[ŀƪŜ ϧ wŜȅƴƻƭŘǎΥ ноύΦ  tŀǘǊƛŎƪ 

Manning describes the period between 1850 and 1930 as the most intensive period of 

migration in human history (Lake & Reynolds: 23).   

 

This age of migration was equally an age of nation-building.  Nation-building was at once 

a symbolic and material process, in which national identities were formed, and state 

infrastructure built.  This remarkable movement of peoples to nascent nation-states in 

North America and across the British Empire strengthened the British and American 

Empires.  In addition to expanding the global reach of these Anglophone empires, this 

new-found freedom of movement also allowed the architects of nation-building to pick 

and choose who was to become part of their imagined community, and who was to be 

disbarred from membership.  Lake and Reynolds estimate ǘƘŀǘ ŀōƻǳǘ άрл Ƴƛƭƭƛƻƴ 

Chinese, the same number of Europeans, and about 30 million Indians migrate to new 

ƘƻƳŜǎ ŀǊƻǳƴŘ ǘƘŜ ǿƻǊƭŘέ όсύΦ 
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!ǎ ǿŜ ǎŀǿ ƛƴ ŎƘŀǇǘŜǊ мΣ ŀƴ ŜƳŜǊƎƛƴƎ ǎŜƴǎŜ ƻŦ άǿƘƛǘŜέ identity and national belonging 

was articulated in large part through identifying the perceived threat to white 

dominance posed by the so-ŎŀƭƭŜŘ άǊƛǎƛƴƎ ǘƛŘŜ ƻŦ ŎƻƭƻǊΦέ  ¢Ƙƛǎ ǇƘǊŀǎŜ ŦǊƻƳ ǘƘŜ ǘƛǘƭŜ ƻŦ 

Lothrop Stoddard's (1894) book aptly captures racial nationalist anxieties engendered 

by the phenomenon of global migration and anti-imperialism.   Racial nationalists felt 

threatened by the migration of Chinese workers as they did with other darker-skinned 

peoples.  This fear was inseparable from the dominant characterization of Chinese 

ƳƛƎǊŀƴǘǎ ŀǎ άƛƴŀǎǎƛƳƛƭŀōƭŜέ ŀƴŘ ǳƴǎǳƛǘŜŘ ŦƻǊ ŎƛǘƛȊŜƴǎƘƛǇ ƛƴ ƴŜǿ ƴŀǘƛƻƴ-statesτ

ǇŀǊǘƛŎǳƭŀǊƭȅ ǎƛƴŎŜ ǘƘŜ ŜȄŎƭǳǎƛƻƴ ƻŦ ǘƘŜǎŜ ǘƘǊŜŀǘŜƴƛƴƎ ǊŀŎƛŀƭ άƻǘƘŜǊǎέ ƘŜƭǇŜŘ ŦƻǊƳ ǘƘŜ 

basis for the tenuous inclusion of ethnic and working class white migrants who troubled 

the racial nationalists less: migrants from Southern Europe, Eastern Europe, and the 

slums of British industrial cities. 

 

Racial nationalism and anti-Asian ideologies helped to ameliorate class and ethnic 

cleavages and to create a sense of whiteness and national belonging, even as they 

spurred vigorous debate over ideas of race and nation.  The initial creation of nation-

state and national identity had relied upon the dispossession of Native peoples.  Like 

symbolic discourses of national belonging and inclusion, racial nationalists justified this 

dispossession by the imagined inherent racial inferiority of Aboriginal peoples.  

Discourses of indigenous inferiority circulated transnationally, but also had particular 

historically-specific inflections in individual instances of nation-building.  This tension 
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ōŜǘǿŜŜƴ ƴŀǘƛƻƴŀƭ ŀƴŘ ǘǊŀƴǎƴŀǘƛƻƴŀƭ ƴŀǊǊŀǘƛǾŜǎ ŀōƻǳǘ άǘƘŜ ŘƛǾƛƴŜ ǊƛƎƘǘ ƻŦ ǿƘƛǘŜ ƳŜƴ ǘƻ 

ǎǘŜŀƭέ ŀƭƭƻǿŜŘ /ŀƴŀŘƛŀƴ ƴŀǘƛƻƴŀƭƛǎǘǎ ǘƻ ŜƭƛŘŜ ǘƘŜ ǾƛƻƭŜƴŎŜ ƻŦ ŎƻƭƻƴƛŀƭƛǎƳ ŀƴŘ ŀǊǘƛŎǳƭŀǘŜ 

an imagined superior white British imperial masculinity. The abundant evidence of 

American aggression towards Native and African-descended peoples provided Canadian 

ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ǿƛǘƘ ŦǳǊǘƘŜǊ άǇǊƻƻŦέ ǘƘŀǘ ǘƘŜƛǊ .ǊƛǘƛǎƘ-derived version of imperialism 

was more benign.    

 

The emancipation of slaves within the Anglophone colonial world did not end the need 

ŦƻǊ ŀ ǎǳōƧǳƎŀǘŜŘ ǊŀŎƛŀƭƛȊŜŘ ƭŀōƻǊ ŦƻǊŎŜΦ  /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎ ŀƴŘ ǘƘŜƛǊ WŀǇŀƴŜǎŜ άōǊƻǿƴ 

ōǊƻǘƘŜǊǎέ ōŜŎŀƳŜ ǘƘŜ ƴŜǿ ƳƻōƛƭŜΣ ǊŀŎƛŀƭƛȊŜŘΣ άŎƻƻƭƛŜ ƭŀōƻǊέ ƻŦ ǘƘŜ ƛƳǇŜǊƛal age.  

Parallels to slavery became even more striking when Prime Minister John A. Macdonald 

denied the franchise to Chinese on the basis that Chinese workers in Canada were 

ƳŜǊŜƭȅ ǎƻƧƻǳǊƴŜǊǎΣ ŀƴŘ ǿƘƛƭŜ άǾŀƭǳŀōƭŜΣ ǘƘŜ ǎŀƳŜ ŀǎ ŀ ǘƘǊŜǎƘƛƴƎ ƳŀŎƘƛƴŜ ƻǊ ŀƴȅ ƻǘher 

ŀƎǊƛŎǳƭǘǳǊŀƭ ƛƳǇƭŜƳŜƴǘΣέ ǘƘŜ /ƘƛƴŜǎŜ ƛƳƳƛƎǊŀƴǘǎ έƘŀώǾŜϐ ƴƻ .ǊƛǘƛǎƘ ŦŜŜƭƛƴƎǎ ƻǊ 

ŀǎǇƛǊŀǘƛƻƴǎΣ ŀƴŘ ǘƘŜǊŜŦƻǊŜ ƻǳƎƘǘ ƴƻǘ ǘƻ ƘŀǾŜ ŀ ǾƻǘŜέ (4th Session, 5th Parliament, 1886: 

97).  Parallels to the enslavement of Africans become obvious through this reduction of 

a group to its productive labor, and the construction of racial attributes that deemed 

the group inferiorτand thus unentitled to fair wages, full citizenship rights, or social 

equality.     
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In fact, racial strife between blacks and whites in the United States was explicitly cited 

by white Canadians in their arguments against Chinese immigration.  Racial nationalist 

Agnes Laut wrote in The Canadian Commonwealth όмфмрύ ǘƘŀǘ άώǘϐƘŜƻǊŜǘƛŎŀƭƭȅ ǘƘŜ 

Asiatic should have the same liberty to come and go with Canada as Canadians have to 

come and go with the Orient.  Theoretically, also, the colored man should be as clean 

and upright and free-and-equal and dependable as the white man; but practicallyτin an 

anguish that has cost the South blood and tearsτpractically he isn't.  The theory does 

ƴƻǘ ǿƻǊƪ ƻǳǘΦ  bŜƛǘƘŜǊ ŘƻŜǎ ƛǘ ǿƛǘƘ ǘƘŜ !ǎƛŀǘƛŎέ όмофύΦ  {ƛƳƛƭŀǊƭȅΣ ƛƴ ŀƴ муус ŘŜōŀǘŜ ǘƘŜ 

Canadian Parliament on an Immigration Bill, one Member of Parliament explicitly 

invoked anti-black racism as a reason to exclude Chinese migrants.  Citing racial strife in 

ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎΣ ƘŜ ŜȄƘƻǊǘŜŘΣ άώǿϐŜ Ŏŀƴ ǎŎŀǊŎŜƭȅ ǇŜǊǳǎŜ ŀƴ !ƳŜǊƛŎŀƴ ƴŜǿǎǇŀǇŜǊ ǘƘŀǘ 

is not filled with fearful outrages committed by that class of [black] people upon the 

whites and accounts of fearful retaliation upon the perpetrators of them.  It only shows 

that the importation of a people differing in feeling, in character, in culture and manners 

and customs, into a country with the population of which they cannot by any possible 

means assimilate, is calculated to be a ƎǊŜŀǘ ǎƻǳǊŎŜ ƻŦ ŘŀƴƎŜǊ ǘƻ ǘƘŜ {ǘŀǘŜέ όстфύΦ 

 

And like African Americans, Chinese migrants were treated as enemies of the state.  In 

the U.S., the persistence of white supremacy, racial terror, and structural racism 

ensured that America's promises of Emancipation and Radical Reconstruction would 

remain unfulfilled.  Canada's dominant nationalist  narratives upheld white supremacy 
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just as successfullyτand offered as an additional benefit an imagined moral high ground 

from which to point out their superiority over white Americans.  Canadian articulations 

of moral superiority elided the history of slavery and the oppression of African-

descended and Native peoples, who remained aliens inside the nation-state they had 

helped to build, subjected to unequal citizenship and mobility rights, and paid wages a 

ŦǊŀŎǘƛƻƴ ƻŦ ǘƘƻǎŜ ǇŀƛŘ άǿƘƛǘŜέ ǿƻǊƪŜǊǎΦ  ¢Ƙƛǎ ŎƘŀǇǘŜǊ ŦƻŎǳǎŜǎ ƻƴ ǘƘŜ ǇǊƻŎŜǎǎ ōȅ ǿƘƛŎƘ 

other groups of darker skinned workers joined them in racialized peonage, and the 

national meanings that racial nationalists attached to Chinese migrant workers in 

Canada and the United States. 

 

The question of Chinese immigration brought to light both reinforcing and competing 

definitions of whiteness, masculinity, Christianity, and national values and the meaning 

ƻŦ ǘƘŜ άƴŀǘƛƻƴέ ǿƛǘƘƛƴ ǘƘŜǎŜ ǘǿƻ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎΦέ  .ŜŦƻǊŜ L Ǝƻ ƻƴ ǘƻ ŘƛǎŎǳǎǎ 

/ŀƴŀŘŀΩǎ муур Royal Commission on Chinese Immigration as a transnational interaction 

of racial nationalists and labor leaders, I will discuss the paramount importance of 

/ŀƴŀŘŀΩǎ ƴŀǘƛƻƴŀƭ infrastructure project: constructing the Canadian Pacific Railway 

(CPR), and the role of Chinese workers in its realization.  To Canadian nationalists, the 

CPR was indispensable to an economically and politically integrated nation-state, but 

the Chinese workers who were imported to build it undermined the central tenets of 

ƴŀǘƛƻƴŀƭƛǎǘǎΩ ǊŀŎƛŀƭ ƴŀǊǊŀǘƛǾŜ ƻŦ ƛŘŜƴǘƛǘȅΦ  
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The Historical Context of the Royal Commission  
 

The push for Chinese exclusion came about as a result of the migration of Chinese 

workers to ǿƻǊƪ ƛƴ ǘƘŜ ƳƛƴŜǎΣ ŀƴŘ ƭŀǘŜǊ ƻƴ ƴŀǘƛƻƴŀƭ ǊŀƛƭǿŀȅǎΦ  ά¢ƘŜ ŦƛǊǎǘ ƭŀǊƎŜ ƛƴŦƭǳȄ ƻŦ 

Chinese immigrants to stay in Canada came north from San Francisco following the gold 

rush to the Fraser River Valley in 1858. In the 1860s many moved on to prospect for gold 

iƴ ǘƘŜ /ŀǊƛōƻƻ aƻǳƴǘŀƛƴǎ ƻŦ .ǊƛǘƛǎƘ /ƻƭǳƳōƛŀέΦ  ά²ƘŜƴ ǿƻǊƪŜǊǎ ǿŜǊŜ ƴŜŜŘŜŘ ŦƻǊ ǘƘŜ 

Canadian Pacific Railway, many were brought directly from China. From 1880 to 1885 

about 17,000 Chinese labourers helped build the difficult and dangerous British 

Columbia section of the railway. In spite of their contributions, there was a great deal of 

prejudice against the Chinese, and they were paid only half the wage of white 

ǿƻǊƪŜǊǎΦέ1 

 

The Canadian Pacific Railway was vested with central national meaning, as a way of 

preventing American annexation and keeping Canada British.  The railway would do this 

by increasing east-west trade within Canada, and filling the Northwest with desirable 

white settlers.  Moreover, as Daniel Francis explains, the CPR was seen as a 

                                                      

1 Chinese workers were also used as strike-breakers, which only served to increase the hostility against them, and make them seem all the more unfit to be 

union members.   

<http: //canadaonline.about.com/od/historyofimmigration/a/chineseheadtax.htm> 
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άŎƻƴǎǳƳƳŀǘƛƻƴέ ƻŦ /ƻƴŦŜŘŜǊŀǘƛƻƴΣ ŀƴŘ ǘƘǳǎ ŀǎ ŀƴ ƛƳǇƻǊǘŀƴǘ ǎȅƳōƻƭ ƻŦ /ŀƴŀŘƛŀƴ 

national identity.  !ƳŜǊƛŎŀΩǎ ŦƛǊǎǘ ǘǊŀƴǎŎƻƴǘƛƴŜƴǘŀƭ ǊŀƛƭǊƻŀŘ ƘŀŘ ōŜŜƴ ŎƻƳǇƭŜǘŜŘ ƛƴ мусфΦ   

 

Chinese Workers and Railroad Construction 
 

Both the U.S. and Canadian railroads made use of the underpaid labor of Chinese 

workers, particularly for the heavy work of getting over and through mountains.  These 

difficult and dangerous jobs posed a high risk of accidental explosions, landslides, and 

rockslidesΦ  .ǳǘ ŦǊƻƳ ǘƘŜ /ŀƴŀŘƛŀƴ ǎǘŀǘŜΩǎ ǇŜǊǎǇŜŎǘƛǾe, the outcome seemed worth the 

risk.  Looking with envy at America's triumphalist national identity, strong economy, and 

booming population, which the railroad had helped facilitate, Canadian nation-builders 

sought to matchτand ideally to surpassτthe success of their neighbors and rivals.  

Nation-builders in Canada exploited popular fears of American expansionism to 

convince Canadian taxpayers that the massive expenditure and resulting presence of 

/ƘƛƴŜǎŜ ǿƻǊƪŜǊǎ ƛƴ ǘƘŜƛǊ άǿƘƛǘŜ Ƴŀƴϥǎ ŎƻǳƴǘǊȅέ ǿŀǎ ŀ ǎƳŀƭƭ price to pay for national 

glory.   

 

Railroad construction was spearheaded by Conservative Prime Minister Sir John A. 

Macdonald.  We already saw Macdonald in political cartoons from Chapter 2, forcing 

First Nations off a cliff, and tellinƎ ǘƘŜƳ ǘƻ άǿƻǊƪ ƻǊ ƧǳƳǇέΣ ǘƻ ƳŀƪŜ ǿŀȅ ŦƻǊ ǘƘŜ Ǌŀƛƭǿŀȅ 

and new waves of European settlers (Fig. 2.8).  We also saw him standing on the corpses 
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of slain Métis, in the satirical re-figuring of the earlier image (Fig. 2.9).  As they had in 

the United States, white workers in Canada protested the presence of Chinese workers, 

as a perceived threat to their jobs and standard of living. 

 

Yet the question of the railway brought politicians and labor leaders head-to-head.  

Despite the fact that both groups were racial nationalists, they had very different 

economic and political interests, which they harnessed to articulate conflicting visions of 

the best course of national development.  Labor leaders critiqued the interests of 

corporate elites and their political representatives, and defended the rights of white 

workingmen.  Let us return to John P. McConnell, introduced in Chapter 1, the editor of 

the viciously anti-Asian B.C. Saturday Sunset.  In his founding editorial, McConnell 

condemned the interest of elites and capital, and lauded ǘƘŜ ŜŦŦƻǊǘǎ ƻŦ άǾƛƎƛƭŀƴǘ ƭŀōƻǊ 

ƭŜŀŘŜǊǎΦέ  aŎ/ƻƴƴŜƭƭ ƴƻǘ ƻƴƭȅ ǇǊƻǘŜǎǘŜŘ ǘƘŀǘ ǿƻǊƪƛƴƎ-Ŏƭŀǎǎ ǿƘƛǘŜ /ŀƴŀŘƛŀƴǎ άǿƛƭƭ ƴƻǘ 

ǎǘŀƴŘ ǘƻ ōŜ ƳŀŘŜ ǘƘŜ ŘǳƳǇƛƴƎ ƎǊƻǳƴŘ ŦƻǊ !ǎƛŀǎǘƛŎǎ ŦƻǊ ƛƳǇŜǊƛŀƭ ƻǊ ŀƴȅ ƻǘƘŜǊ ǊŜŀǎƻƴǎέ 

ōǳǘ ǿŜƴǘ ƻƴ ǘƻ ŀǊƎǳŜΥ άώƳϐǳŎƘ ƭŜǎǎ ǿƛƭƭ ǿŜ ǎǘŀƴŘ ŦƻǊ ǘhe wholesale importation of Jap 

ŎƻƻƭƛŜǎ ƛƴ ǘƘŜ ƛƴǘŜǊŜǎǘǎ ƻŦ ǊŀƛƭǊƻŀŘǎ ƻǊ ƻǘƘŜǊ ŎƻǊǇƻǊŀǘƛƻƴǎΦέ LƴǎǘŜŀŘ ƘŜ ŎŀƭƭŜŘ ŦƻǊ 

ǇƻƭƛǘƛŎƛŀƴǎϥ ŀŎǘƛǾŜ άŜƴŎƻǳǊŀƎŜƳŜƴǘ ƻŦ ǿƘƛǘŜ ƛƳƳƛƎǊŀǘƛƻƴΦέ 

 

To appease the popular racial nationalism of white workers and nascent labor 

organizations, Macdonald justified the presence of Chinese workers as a necessary evil 

to be forborne in order to complete the important national project that would link the 
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ǎǘŀǘŜ ŦǊƻƳ ǎŜŀ ǘƻ ǎŜŀΦ  hƴŜ aŜƳōŜǊ ƻŦ tŀǊƭƛŀƳŜƴǘ ǊŜƳŀǊƪŜŘ ƛƴ ŀƴǘƛŎƛǇŀǘƛƻƴ άin this 

short space of time we will be able to start from the Atlantic Ocean and cross on British 

ǎƻƛƭ ǘƻ ǘƘŜ tŀŎƛŦƛŎ ǎƘƻǊŜέ (House of Commons, 4th Session, 4th Parliament, 1882: 4).  

Though Macdonald himself was a racial nationalist, he understood that popular and 

state representations of Chinese as unassimilable were deeply intertwined and 

mutually-reinforcing.   

 

Lƴ муурΣ aŀŎŘƻƴŀƭŘ ǿŀǎ ŀǎƪŜŘ ƛƴ tŀǊƭƛŀƳŜƴǘΥ ά5ƻ L ǳƴŘŜǊǎǘŀƴŘ ǘƘŜƴ ǘƘŀǘ ǘƘŜ ǇƻƭƛŎȅ 

which is being pursued and of which you approved is to encourage white immigration, 

ŀƴŘ ŀƭƭƻǿ ǘƘŜ ǇǊŜǎŜƴǘ /ƘƛƴŜǎŜ ǎŜǘǘƭŜƳŜƴǘ ǘƻ ŘƛŜ ŀ ƴŀǘǳǊŀƭ ŘŜŀǘƘΚέ aŀŎŘƻƴŀƭŘ 

ǊŜǎǇƻƴŘŜŘ ά¸ŜǎΦ  L ōŜƭƛŜǾŜ ǘƘŜ ƛƴ ǘƘŜ ŎƻǳǊǎŜ ƻŦ ǘƛƳŜΣ ōȅ ǊŜƳƻǾŀƭ ŀƴŘ ŘŜŀǘƘΣ ǘƘŜǎŜ ǇŜƻǇƭŜ 

will become so few in number that their presence will cease to be a serious objection, 

and that by giving encouragement to the whites we shall be able to supply their places 

with white people."2  To respond to their working-class white critics, other members of 

                                                      

2 48 Victoria; Sessional Papers, No. 54a. page 11.  ¢ƘŜ ōŜƭƛŜŦ ǘƘŀǘ /ƘƛƴŜǎŜ ƛƴ /ŀƴŀŘŀ ǿƻǳƭŘ ŜǾŜƴǘǳŀƭƭȅ άŘƛŜ ƻǳǘέ ǿŀǎ ǊŜƛƴŦƻǊŎŜŘ ōȅ ǘƘe fact that only male 

laborers were permitted to enter Canada for the work of railway construction.  So addition to being racialized, discourse on Chinese was also heavily 

gendered.  This policy was a form of natural population control, since relations between Chinese men and white women were strictly controlled.  As 

/ƻƴǎǘŀƴŎŜ .ŀŎƪƘƻǳǎŜ ŜȄǇƭŀƛƴǎ ƛƴ ά²ƘƛǘŜ ²ƻƳŜƴϥǎ [ŀōƻǳǊ [ŀǿǎέΣ /ƘƛƴŜǎŜ ƳŜƴ ǿŜǊŜ ŎƻƴǎǘǊǳŎǘŜŘ ŀǎ a sexual threat to white women.  Supposedly, Chinese 

men threatened to take advantage of white women or get them addicted to opium.  Thus, laws were passed to govern the interactions between these two 

groups.  Pointing out the elasticity of racial ideology, Backhouse explains that Chinese men were at once constructed as weak, diminutive, and effeminate, 

and also as lascivious, predatory, drug peddlers.  I argue that this dual construction allowed Euro-Canadian men to simultaneously maintain a sense of 

superior masculinity, while also preserving exclusive sexual access to white women, and exploiting the labor of Chinese men, while making it impossible for 

/ŀƴŀŘŀΩǎ Chinese-descended population to grow through sexual reproduction.  This illustrates one of my overall arguments that the malleability of racial 

ideology allowed it to be constantly reshaped as best suited the needs of racial and economic elites.  Ideology is constructed and can take any form, and so is 

an important tool in maintaining hegemonic forms of domination.  

 The following discussion from the1885 Sessional Papers is also very revealing of dominant conceptions of Chinese workers, in terms of both race and class: 
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ǘƘŜ ǇƻƭƛǘƛŎŀƭ ŜƭƛǘŜ ŜŎƘƻŜŘ aŀŎŘƻƴŀƭŘΩǎ Ǿƛǎƛƻƴ ƻŦ /ŀƴŀŘŀ ŀǎ ŀ ǿƘƛǘŜ Ƴŀƴϥǎ country, but 

ŀǊƎǳŜŘ ǘƘŀǘ wŀƛƭǿŀȅ ŎƻƴǎǘǊǳŎǘƛƻƴΣ ŀƴŘ ǘƘŜ άǘŜƳǇƻǊŀǊȅ ƛƴŎƻƴǾŜƴƛŜƴŎŜέ ƻŦ /ƘƛƴŜǎŜ 

workers, was the only way to achieve this goal.   

 

Ironically, although the presence of Chinese and European immigrants was seen as 

mutually exclusive, the labor of Chinese in Canada was intrinsically tied to nation-

building and Canadian national identity.   Chinese workers made railroad construction 

possible because they could be paid less than white workers to perform the difficult and 

dangerous work of pushing the CPR through the mountains of British Columbia.3  In this 

sense, Chinese in Canada were viewed as a means to a greater racial endτpart of a 

racial national project.  In an 1887 debate of the House of Commons, Sir John A. 

                                                                                                                                                              

 Q. Intellectually do they appear to be inferior to the laboring classes of the white people?τA. That is a very difficult question to answer.  They are not a 

reading people, though most of them read and write in their own language, but they have no newspapers, they have no books.  They appear to have means 

of information, though how that information is disseminated it is impossible to tell.  They are non-communicative; you can never ascertain anything from a 

Chinaman.  In their amusements or intercourse with whites, the majority of them exhibit a very low order of intelligence.  They certainly show little capacity 

for progress, but appear content to continue always in one channel.  They are certainly the most inhuman of all people unless it be the uncivilized races.  They 

will leave their own friends and people to die of neglect and starvation if they are sick, and seem totally indifferent to suffering" (48 Victoria; Sessional Papers, 

No. 54a. page 11).  

3 As we have seen, in a November 1869 cartoon in Diogenes, "From Halifax to Vancouver", (Fig. 2.2) stresses the importance of building a national railway in 

Canada.  As Charles and Cynthia Hou point out, the United States had completed the Central Pacific and Union Pacific railways in May of that year, and 

intended to build another closer to the Canadian border, which stoked/further inflamed existing fears of American annexation.  The cartoon presents the 

future possibility of a national railway as the key to saving Canada from the threat of American annexation.  In the cartoon, Miss Canada points at the as yet 

inexistent railway, explaining to Uncle Sam "This is what we want, cousin Jonathan.  It will give us real independence, and stop the foolish talk about 

annexation".  Rubbing his beard in bemusement/consternation, Uncle Sam replies, "Wal, miss, I guess you're right thar; but I'll believe it when I see it".  This 

cartoon frames the railway as a test of Canadian mettle in the wake of AmeǊƛŎŀƴ ŘƻǳōǘΦ  aƻǊŜƻǾŜǊΣ ƛǘ ǇǊŜǎŜƴǘǎ ǘƘŜ /tw ŀǎ ŀ άŎƻƴǎǳƳƳŀǘƛƻƴέ ƻŦ 

Confederation, which occurred two years prior (Francis, 1997: 17).  !ǊƎǳŀōƭȅΣ ǘƘŜ Ǌŀƛƭǿŀȅ ǿŀǎ ŎƘŀǊŀŎǘŜǊƛȊŜŘ ŀǎ άƘŜǊƻƛŎέΣ ƴƻǘ ƻƴƭȅ ōŜŎŀǳǎŜ ƛǘ ƘŜƭǇŜŘ ǘƻ ǇǊŜǾŜƴǘ 

U.S. annexation, but also facilitated white immigration, and so saved the country from being peopled by non-whites, given that the presence of whites and 

non-whites has long been constructed as incompatible. 
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Macdonald advocated Chinese workers in Canada as a temporary inconvenience that 

ƘŀŘ ǘƻ ōŜ ŜƴŘǳǊŜŘ ƛƴ ƻǊŘŜǊ ǘƻ ǊŜŀŎƘ ǘƘŜ ƎǊŜŀǘŜǊ Ǝƻŀƭ ƻŦ ōǳƛƭŘƛƴƎ ŀ άǿƘƛǘŜ /ŀƴŀŘŀέΥ  

It is rather inconvenient that this subject should be brought up without notice of any 
kind; and the hon. gentleman must be satisfied with a very brief and perhaps 
unsatisfactory answer.  No complaints have reached the Government of serious 
interference with white labor in British Columbia, from the influx of Chinese labor.  In 
fact, there is such a want of white labor in British Columbia, that if you wish to have the 
railway finished within any reasonable time, there must be no such step against Chinese 
labor.  It is certain that British Columbia suffers very much from the want of steady flow 
into it of white immigration; and until the Pacific Railway is finished, I fancy that 
difficulty will always continue.  It is of very great importance, in order to enable British 
Columbia to get the advantage of the flow of Immigration from Europe, that the railway 
should be finished as early ŀǎ ǇƻǎǎƛōƭŜέΦ

4
 

 

The railroad was an important national symbol, and as Daniel Francis argues in National 

aȅǘƘǎ όмффнύΣ ǘƘŜ ŎƻƳǇƭŜǘƛƻƴ ƻŦ ǘƘŜ Ǌŀƛƭǿŀȅ Ƙŀǎ ōŜŜƴ ƳȅǘƘƻƭƻƎƛȊŜŘ ŀǎ ŀ άƘŜǊƻƛŎ 

endeavour which united the disparate regions of the country in a single, bold dream of 

ƴŀǘƛƻƴƘƻƻŘέ όCǊŀƴŎƛǎΥ мсύΦ  aŀŎŘƻƴŀƭŘ ǿŀǎ ŘŜǘŜǊƳƛƴŜŘ ǘƻ ŎǊŜŀǘŜ ŀ ƴŀǘƛƻƴΣ ŀǘ ǿƘŀǘŜǾŜǊ 

cost necessary, and for this, he too has been memorialized.  As Francis goes on to 

ŜȄǇƭŀƛƴΣ άώƛϐƴ ǘƘŜ ǇŀƴǘƘŜƻƴ ƻŦ ƴŀǘƛƻƴ ōǳƛƭŘŜǊǎΣ aŀŎŘƻƴŀƭŘ ƘƻƭŘǎ ŦǊƻƴǘ Ǌŀƴƪ, and the 

Ǌŀƛƭǿŀȅ ǿŀǎ Ƙƛǎ ŎƘƻǎŜƴ ƛƴǎǘǊǳƳŜƴǘέ όмтύΦ   

 

                                                      

4 (Senate Debates, 1st Session, 6th Parliament, 1887:1477) This idea is corroborated by the testimony before the Royal Commission (1885) of Philip Dwyer, 

!ΦaΦ άόǎƻƳŜ ǘƛƳŜύ /ŀƴƻƴ ƻŦ YƛƭƭŀƭƻŜ /ŀǘƘŜŘǊŀƭΣ LǊŜƭŀƴŘΣέ ǿƘƻ ŀǊƎǳŜŘ ǘƘŀǘ /ŀƴŀŘƛŀƴǎ ǎƘƻǳƭŘ ōŜ ŀōƭŜ ǘƻ ƎŜǘ ŀŘŜǉǳŀǘŜ ǎǳǇǇƭȅ ƻŦ ǿhite labor because of CPR 

construction, which need to finish "After this is over there will be no valid excuse for their unlimited invasion of the land" (362).  He then goes on to say: "But 

should considerations of this kind be overlooked, what will the final result be?  What else but a population of Mongolians, numerically predominant, who will 

remit their earnings out of the province, who will practice exclusive dealing, and never permanently attach themselves to British Columbia, or become 

identified with her laws.  And then what stronger justification can be given of the current censure of inconsistency, contained in the taunt, that what was 

once 'British' was made 'Chinese Columbia"...And further, an uncontrolled immigration of Mongolians, to any extent, must leave the colony subject to the 

additional and sŜǊƛƻǳǎ ŜǾƛƭǎΦΦΦέ όChapleau, Joseph-Adolphe, and John Hamilton Gray. Report of the Royal Commission on Chinese Immigration. Report and 

Evidence. Ottawa: Printed by order of the Commission, 1885. 362). 
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Despite Macdonald and other nation-ōǳƛƭŘŜǊǎΩ ŎƭŀƛƳ ǘƻ ŀƴ ŜƭƛǘŜ ƴŀǘƛƻƴŀƭ Ǿƛǎƛƻƴ ƻŦ ǘƘŜ 

best way to ensure the state's glorious future, the question of Chinese migration caused 

tense confrontations between labor leaders and politicians and economic elites.  These 

confrontations unearthed pressing issues of class, regionalism, and national identity.  

The Canadian debate about admitting Chinese workers did not occur in a vacuum.  

Canadian racial nationalists took part in transnational conversations about how to 

protect the newly-acquired rights of white workers.  For the most part, Canadian racial 

nationalists aligned themselves with their American counterparts in championing 

immigration restriction following the completion of the railroad.  Agnes Laut explains, 

that she traveled to California, where spoke with American racial nationalists about 

Asian exclusion.5  Similarly, James S. Woodsworth was also an advocate of (white) 

working class rights, and argued that they could only be promoted by excluding 

undesirable immigrants.  

 

The question of Chinese migration and anti-Asian sentiment was framed first and 

foremost as a threat to white workers, and their new-found opportunities for upward 

mobility.  As white workers organized and demanded rights, articulating these demands 

as a corollary of an emerging sense of white entitlement to fair wages and freedom 

from exploitation.  While the demands of white workers were anathema to state 

                                                      

5 In fact, for all her espoused love of Canada, Laut eventually moved to the United States. 
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projects such as railway construction, which politicians hoped to build as cost-effectively 

as possible, they nonetheless dovetailed with racial nationalist visions of the imagined 

community, and reinforced the desire for racist immigration policies that conspired to 

keep Canada and otƘŜǊ ŜƳŜǊƎƛƴƎ ǎǘŀǘŜǎ άǿƘƛǘŜ Ƴŀƴϥǎ ŎƻǳƴǘǊƛŜǎέΦ   

 

Responding to popular outcry, the Macdonald Conservative government created the 

Royal Commission to determine Canadian state policy towards Chinese migration.  

Canadian labor leaders banded together and aligned with their American neighbors, to 

argue for the rights of white workers.  Ironically, workers rights' advocates, like the 

politicians they criticized, viewed both immigration and labor as inherently 

incompatible.  Popular racism both clashed with and collaborated with state racism.  

²ƻǊƪŜǊǎΩ ǊƛƎƘǘǎ ŀŘǾƻŎŀǘŜǎ ŀƎǊŜŜŘ ǘƘŀǘ ǘƘŜ ǇǊŜǎŜƴŎŜ ƻŦ !ǎƛŀƴǎ ƛƴ /ŀƴŀŘŀ ŀƴŘ ǘƘŜ ¦ƴƛǘŜŘ 

{ǘŀǘŜǎ ǿŀǎ ŀƴŀǘƘŜƳŀ ǘƻ ǘƘŜ άōŜǎǘ ŎƭŀǎǎŜǎέ ƻŦ ǿƘƛǘŜ ǿƻǊƪŜǊǎΣ ŀƴŘ ƭƛƪŜ ǘƘŜ ŜƭƛǘŜ ŀƴŘ 

capital interests they decried, reinforced the idea of immigration and labor as mutually 

exclusive.   Similarly, white workers never seriously considered banding with their 

άōǊƻǿƴ ōǊƻǘƘŜǊǎέ ǘƻ ŦƻǊƳ ƛƴǘŜǊǊŀŎƛŀƭ ƭŀōƻǊ Ŏƻŀƭƛǘƛƻƴǎ ŀƴŘ ǘƘǳǎ ƭƻǎǘ ŀƴ ƻǇǇƻǊǘǳƴƛǘȅ ǘƻ 

secure more power for the working class.  Instead, white workers in Canada and the 

United States identified Chinese workers as a threat, and banded together to curtail 

migration.  In addition to being heavily class-based, opposition was also regionalized, 

and was particularly virulent in California and the Pacific Northwest, where most Asian 

newcomers migrated and worked.  
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Racial and National Meanings from the Royal Commission (1885) 
 

Important tensions, contradictions, and debates about race, labor, and citizenship 

emerge through the hearings of the Royal Commission on Chinese Immigration created 

by the Canadian Parliament in 1884-1885 to advise it about how to legislate on Chinese 

immigration.6  Reading the racialist assumptions and national meanings generated 

ǘƘǊƻǳƎƘ ǘƘŜ /ƻƳƳƛǎǎƛƻƴΩǎ ƘŜŀǊƛƴƎǎ ŀƴŘ ǎŜǘ ƻǳǘ ƛn its report alongside Canadian and 

American popular depictions of Chinese migrants provides a more nuanced 

understanding of the complex processes of transnational racial nationalism and 

individual instances of identity construction and in this era.  For all that Canadian 

nationalists worked to create a discourse of national exceptionalism with distinct British 

imperial inflections of masculinity and civilization, they shared many of the fears of their 

ŎƻǳƴǘŜǊǇŀǊǘǎ ƛƴ ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎ ŀƴŘ ƻǘƘŜǊ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎΦέ 9ǾŜƴ ƛƴ ǘƘŜ 

context of labor shortages, white workingmen in Canada, as throughout the British 

Empire and North America, feared competition from Chinese workers who were willing 

to labor for lower wages. 

 

                                                      

6 The Chinese Immigration Act ƻŦ муур ǿŀǎ ƭŀǊƎŜƭȅ ōŀǎŜŘ ƻƴ ǘƘŜ ǊŜŎƻƳƳŜƴŘŀǘƛƻƴǎ ƻŦ ǘƘŜ wƻȅŀƭ /ƻƳƳƛǎǎƛƻƴΩǎ ǊŜǇƻǊǘΦ  Citation data: Parliament of Canada. 

"Chinese Immigration Act 1885, an Act to Restrict and Regulate Chinese Immigration into Canada." July 20, 1885. And: Chapleau, Joseph-Adolphe, and John 

Hamilton Gray. "Report of the Royal Commission on Chinese Immigration. Report and Evidence." Ottawa: Printed by order of the Commission, 1885. 
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Throughout the white world, economic migration from Asia was framed in terms of 

racial dominance.  Yet the historical context of colonial contest also pitted white men's 

countries against one another, in a contest for national dominance.  The construction of 

Canada's Railway was a response to American railroad construction, and the related 

debates about Chinese labor and immigration were part of a transnational dialogue 

among Canada, the United States, and other white men's countries.  At the 1885 Royal 

Commission, Canadians and Americans, poliǘƛŎƛŀƴǎΣ ƭŀōƻǊ ƭŜŀŘŜǊǎΣ ŀƴŘ ƻǘƘŜǊ άŜȄǇŜǊǘǎέ 

came together to discuss larger questions of race and nation, and ultimately to 

determine the fate of Chinese workers in Canada.   

 

Decades later, Canadian immigration restrictionists would reciprocate by speaking at the 

1907 meeting of the Washington Federation of Labor, held in Tacoma, Washington.  As 

Kornel Chang explains, labor leaders in Canada and the United States came together at 

ǘƘŜ ƳŜŜǘƛƴƎ ŀƴŘ άŀǎǎŜǊǘŜŘ ŀ ǘǊŀƴǎǊŜƎƛƻƴŀƭ ǿƘƛǘŜ ǿƻǊƪƛƴƎ-class identity in explicit 

ƻǇǇƻǎƛǘƛƻƴ ǘƻ !ǎƛŀƴ ϥŎƻƻƭƛŜϥ ƭŀōƻǊέ όстуύΦ  ¢Ƙŀǘ ǾŜǊȅ ǎŀƳŜ ȅŜŀǊΣ ǿƘƛǘŜ Ƴƻōǎ ǊƛƻǘŜŘ 

through Chinese neighborhoods in Vancouver and San Francisco.  But this outcome was 

ŦŀǊ ŦǊƻƳ ƛƴŜǾƛǘŀōƭŜΣ ŀǎ ǿŜǊŜ ǘƘŜ ŜȄŎƭǳǎƛƻƴ ƭŀǿǎ ǘƘŜ /ƻƳƳƛǎǎƛƻƴΩǎ ƘŜŀǊƛƴƎ ǎǇŀǿƴŜŘΦ  The 

1885 Royal Commission represents a historical moment at which/when Canadian and 

American racial nationalistsτas well as their anti-racist criticsτ presented competing 

conceptions of race, labor, and citizenship.  These divergent definitions of Canadian and 

American whiteness, values, and identity were weighed at the highest level of 
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government, with profound consequences for national identity, and the laws that 

helped shape it.   

 

That Chinese immigration was framed in terms of a competition for racial dominance 

becomes especially clear in the Commission Report.  James P. Dameron, a lawyer 

resident in California since 1849, testified before the Commission about this interracial 

ŜƴŎƻǳƴǘŜǊ άƻƴ ǘƘŜ ǾƛǊƎƛƴ ǎƻƛƭ ƻŦ /ŀƭƛŦƻǊƴƛŀέΥ άώǘϐƘŜǎŜ ƘŀǊŘȅ aƻƴƎƻƭƛŀƴǎΣ ǿƛǘƘ their 

peculiar civilization, have met us at the Golden Gate, and have begun the contest for the 

ascendency.  The large numbers here, and the constant increase arriving daily, and the 

nearness and accessibility of the hive they swarm from, have alarmed the whites of 

/ŀƭƛŦƻǊƴƛŀ ŀƴŘ ǘƘŜ tŀŎƛŦƛŎ ŎƻŀǎǘΣ ŀƴŘ ǿŜƭƭ ǘƘŜȅ Ƴŀȅ ōŜ ŀƭŀǊƳŜŘέ όормύΦ  Many white 

/ŀƴŀŘƛŀƴǎ ǎƛƳƛƭŀǊƭȅ ǇŜǊŎŜƛǾŜŘ /ƘƛƴŜǎŜ ǿƻǊƪŜǊǎ ŀǎ ǊŀŎƛŀƭƛȊŜŘ ƛƴǾŀŘŜǊǎ ƻŦ ǘƘŜ άǾƛǊƎƛƴ ǎƻƛƭέ 

of their own vulnerable nation-state.  The cries of these concerned Canadians for 

exclusion laws spawned the Commission, even as other critics in Canada and the U.S. 

argued for more humanistic and anti-racist definitions of national identity.  When read 

alongside Canadian and American popular culture, the Parliament's Royal Commission 

provides insight into the processes of racial ideology and national identity formation in 

this era. 

 

Most Canadian nationalists, despite articulating a superior British imperial masculinity 

and whiteness in regard to Native and African-descended peoples, perceived the 
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άhǊƛŜƴǘŀƭ ǇǊƻōƭŜƳέ ƛƴ ŜȄŀŎǘƭȅ ǘƘŜ ǎŀƳŜ ǘŜǊƳǎ ŀǎ ǘƘŜƛǊ !ƳŜǊƛŎŀƴ ƴŜƛƎƘōƻǊǎΦ  5ŜŜƳƛƴƎ 

!ƳŜǊƛŎŀƴǎ ŀǳǘƘƻǊƛǘƛŜǎ ƻƴ /ƘƛƴŜǎŜ ƛƴ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎέΣ /ŀƴŀŘƛŀƴǎ ƛƴǾƛǘŜŘ ¦Φ{Φ 

ΨŜȄǇŜǊǘǎΩΣ ǎǳŎƘ ŀǎ IŜƴǊȅ DŜƻǊƎŜΣ ŜŘƛǘƻǊ ƻŦ ǘƘŜ Evening Post (San Francisco) and Gas-

Meters Inspector,  to testify before the Commission about Chinese migration, and its 

presumed benefits and dangers.  In his testimony, George contrasted Chinese migration 

to America to that of ethnic whites.  He argued that Chinese migrants would reduce the 

ƛƳƳƛƎǊŀǘƛƻƴ ƻŦ ǿƘƛǘŜ ƭŀōƻǊŜǊǎΥ ŦƻǊ ƛƴǎǘŀƴŎŜ ƛƴ ǘƘŜ ƛƴŘǳǎǘǊƛŜǎ ƻŦ άŦƛǎƘŜǊƛŜǎ ŀƴŘ ƎŀǊŘŜƴƛƴƎΣ 

in which Italian immigrants are engaged; the cigar-trade, in which Germans are 

engaged; and washing, in which our women in the east are engagedτis to take away 

ǘƘŀǘ ƛƴŘǳŎŜƳŜƴǘ ǿƘƛŎƘ ǘƘŜǎŜ ǇŜƻǇƭŜ ƘŀŘ ǘƻ ŎƻƳŜ ƘŜǊŜέ όноуύΦ  ²Ƙŀǘ ƛǎ ƳƻǊŜΣ DŜƻǊƎŜ 

ŀǊƎǳŜŘΣ άώǘϐƘŜ Lǘŀƭƛŀƴǎ ŀǎǎƛƳƛƭŀǘŜ ǿƛǘƘ ǳǎ ŀƴŘ ōŜŎƻƳŜ ŀ ǇŀǊǘ ŀƴŘ ǇƻǊǘƛƻƴ ƻŦ ƻǳǊ ōƻŘȅ 

politic; and so with the Irish and Germans; they become citizens and in time American.  

¢ƘŜǊŜ ƛǎ ŀ ŘƛŦŦŜǊŜƴŎŜ ƛƴ ǘƘŀǘ ǊŜǎǇŜŎǘ ōŜǘǿŜŜƴ /ƘƛƴŜǎŜ ŀƴŘ ƻǘƘŜǊ ǊŀŎŜǎέ όноуύΦ   

 

Lƴ ǘƘƛǎ ǊŜƎŀǊŘΣ ǘƘŜǊŜ ǿŀǎ ƛƴŘŜŜŘ ŀ ŘƛŦŦŜǊŜƴŎŜ άōŜǘǿŜŜƴ /ƘƛƴŜǎŜ ŀƴŘ ƻǘƘŜǊ ǊŀŎŜǎέΦ  CƻǊ 

Chinese were not allowed to become citizens.  For, as James William St G. Walker 

explains in "Race", Rights and the Law in the Supreme Court of Canada όмффтύΣ άώƛϐƴ ƻƴŜ 

of its first acts after Confederation, the BC legislature in 1872 disfranchised Chinese in 

the province, adding Japanese and East Indians in 1895 and 1907, respectively, as their 

numbers began to warrant similar attention.  Saskatchewan followed BC's example and 

disfranchised Chinese residents in 1908έ όнрύΦ  ²ŀƭƪŜǊ ƎƻŜǎ ƻƴ ǘƻ ŜȄǇƭŀƛƴ ǘƘŀǘ άώǎϐƛƴŎŜ 
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the federal franchise derived from provincial qualifications, persons barred by a 

province were automatically denied the federal vote.  Many other rights and privileges 

depended upon being on the provincial voter's list as well, including the right to public 

office, jury service, employment in the public service and the ǇǊŀŎǘƛŎŜ ƻŦ ƭŀǿέ (25).  

 

Alongside άŎƻƭƻǊ-ōƭƛƴŘέ 7 legal racismτthat is, legal racism which functions through the 

ǳǎŜ ƻŦ άǊŀŎŜ-ƴŜǳǘǊŀƭέ ƭŀƴƎǳŀƎŜτtropes of Chinese inassimilability were constantly 

invoked within transnational conversations about race and nation, to further white 

worker's perceived class interests. Any lack of social integration on the part of Chinese 

migrants was framed not as the result of white ostracism or legal racism but rather as 

further evidence of Chinese inferiority and racial unfitness for citizenship.  Henry George 

ŀƭǎƻ ǘŜǎǘƛŦƛŜŘ ǘƻ ǘƘŜ /ƻƳƳƛǎǎƛƻƴ ǘƘŀǘ ǘƘŜ /ƘƛƴŜǎŜ άώŀϐǎ ŀ ǊŀŎŜΧ ǿƻǳƭŘ ƴƻǘ ƳŀƪŜ Ŧƛǘ 

citizens; it is totally foreign to their ideas; and it would be utterly destructive to our 

civilization to incorporate them with us.  Theȅ ƴŜǾŜǊ ŀǘǘŜƳǇǘ ǘƻ ōŜŎƻƳŜ ŎƛǘƛȊŜƴǎέ όноуύΦ  

What was more, he opined, "[c]ompared with the white race[,] I think they are deficient 

in intellect and incapable of understanding our institutions, our regard for personal 

                                                      

7 And as Backhouse argues, CaƴŀŘŀϥǎ ƳȅǘƘƻƭƻƎȅ ƻŦ άǊŀŎŜƭŜǎǎƴŜǎǎέ Ƙŀǎ ǇŜǊƳŜŀǘŜŘ Ƴŀƴȅ ƻŦ ǘƘŜ ƭŀǿǎ ǘƘŀǘ ƳŜǘŜŘ ƻǳǘ ǎŜŎƻƴŘ-class citizenship to people of color in 

Canada, rendering legal racism virtually invisible.  Walker corroborates: άώǿϐƛǘƘƻǳǘ ŀƴȅ ŘƛǊŜŎǘ ǊŜŦŜǊŜƴŎŜΣ ǘƘŜǎŜ ǊŜƎǳƭŀǘƛƻƴǎ ƎǊŜatly extended the distinctions 

impƻǎŜŘ ƻƴ ǘƘŜ ƎǊƻǳƴŘǎ ƻŦ ϥǊŀŎŜϥέ Walker, James W. St G. "Race," Rights and the Law in the Supreme Court of Canada Historical Case Studies. Waterloo, 

Ontario: Wilfrid Laurier University Press, 1997.25. 
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liberty, dislike of arbitrary power, respect for law, and personal independence (238).8  

!ƴƻǘƘŜǊ άŜȄǇŜǊǘέΣ John F. Swift, άŀ ǊŜǎƛŘŜƴǘ ƻŦ {ŀƴ CǊŀƴŎƛǎŎƻ ǎƛƴŎŜ мурнΣ ŀƴŘ ŀ ǘǊŀǾŜƭŜǊ ƛƴ 

!ǎƛŀǘƛŎ ŎƻǳƴǘǊƛŜǎέ ŜŎƘƻŜŘ ǘƘƛǎ ǎŜƴǘƛƳŜƴǘΣ ǎǘŀǘƛƴƎ ǘƘŀǘ άώǘϐƘŜ ŜȄƛǎǘŜƴŎŜ ƻŦ /ƘƛƴŜǎŜ ƛƴ ǘƘŜ 

state is utterly incompŀǘƛōƭŜ ǿƛǘƘ ŀƴȅǘƘƛƴƎ ƭƛƪŜ ŀ ƎƻǾŜǊƴƳŜƴǘ ōȅ ǘƘŜ ǇŜƻǇƭŜέ όоофύ. 

 

Ideas of Chinese inferiority were not uniquely American, but were shared by racial 

nationalists in Canada and in Britain and its Empire.  Thus, in these racial constructions 

in their testimony, American experts drew upon transnational discourses about race and 

citizenship, vesting them with republican inflections, befitting the character of their own 

particular brand of national exceptionalism.  By and large, Canadians shared these 

notions, and like Americans, saw Chinese as incompatible, not just with their imagined 

ŎƻƳƳǳƴƛǘȅΣ ōǳǘ ŀƭǎƻ ǿƛǘƘ άǿƘƛǘŜ ŎƛǾƛƭƛȊŀǘƛƻƴέ ƛƴ ƎŜƴŜǊŀƭΦ  Canadian racial nationalists 

echoed George's view, even if the content of their national identity differed from their 

American counterparts', with more emphasis on imperial duty, and less on personal 

liberty and distrust for strong government.   

 

                                                      

8 Again linking the perceptions of blacks and Chinese, he goes on to say:  άL ƘŀǾŜ ōŜŜƴ ǘƻƭŘ ǘƘŀǘ /ƘƛƴŜǎŜ ǎǘǳŘŜƴǘǎ ƛƴ ƻǳǊ ŎƻƭƭŜƎŜǎ ŀǊŜ ƭƛƪŜ ǘƘŜ ƴŜƎǊƻŜǎΦ  ¢ƘŜȅ 

learn very fast up to a certain point but beyond that point it is difficult for them to go, and they are incapable of attaining the state of civilization the 

Caucasian is capable of.  I have the same objection to the introduction of the negro as to the importation of the Chinese.  The number of negroes in the 

country is fixed, while the number of Chinese may be increased inŘŜŦƛƴƛǘŜƭȅέ όмуур: 238). 
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In 1886, a year after the Royal Commission, and the passage of the first exclusion laws, 

one appointed Representative, Hon. Mr. Nelson, argued in the Senate 5ŜōŀǘŜǎΥ άώǿϐŜ Řƻ 

not want to create a second Chinese Empire on this continent; we have not built 

railways and opened up the North-West to fill it with a people of that characterέ όсумΣ 

emphasis mine).  So despite the fact that it was essentially Chinese workers who built 

the railways, the railways were not built for them.  Immigration restriction was the 

ǎƻƭǳǘƛƻƴ ǘƻ ǇŜǊǇŜǘǳŀǘƛƴƎ ǘƘŜ ǇƘŜƴƻƳŜƴƻƴ ƻŦ άǿƘƛǘŜ ƳŜƴϥǎ ŎƻǳƴǘǊƛŜǎέΣ ŀƴŘ ǘƘŜ 

accompanying gains of white workers.  Although Chinese immigrants had been 

vigorously recruited for the dangerous, poorly-paid work of building the Canadian 

Pacific Railway, upon its completion in 1885, they were just as vigorously excluded.   

 

Following the Royal Commission, the Canadian Parliament passed the Chinese 

Immigration Act (1885), which included a head tax provision designed to discourage 

Chinese migration to Canada.  After the initial head tax of $50 failed to prevent 

migration, the amount was raised to $100 in 1901, then $500 in 1904.  This was a 

significant financial burden for migrant workers.  In 1904, $500 was approximately two 

years wages for Chinese laborers.9  This amounted to a form of indentured labor, since 

Chinese Canadians were required to use the bulk of their paltry earnings to reimburse 

                                                      

9 aǳƭǘƛŎǳƭǘǳǊŀƭ IƛǎǘƻǊȅ {ƻŎƛŜǘȅ ƻŦ hƴǘŀǊƛƻ ά9ŀǊƭȅ /ƘƛƴŜǎŜ ƳƛƎǊŀǘƛƻƴ ŀƴŘ IŜŀŘ ¢ŀȄ: 1858ςмфннΦ  /ƘƛƴŜǎŜ IŜŀŘ ¢ŀȄ όмуурύέ 

<www.mhso.ca/chinesecanadianwomen/en/timeline.php?e=6>, viewed Sept. 17, 2012. 
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ship captains for their passage.10  With the exception of the Chinese head tax, many 

ŀǎǇŜŎǘǎ ƻŦ /ŀƴŀŘŀΩǎ ŜȄŎƭǳǎƛƻƴ ƭŀǿǎ ǿŜǊŜ virtually copied from the United States' Chinese 

Exclusion Act (1882).11  

 

In addition to perceived racial inferiority, the Chinese were deemed uninterested in 

ŎƛǘƛȊŜƴǎƘƛǇ ŀƴŘ ά/ŀƴŀŘƛŀƴƛȊŀǘƛƻƴέΦ  Lƴ муусΣ ŀ ȅŜŀǊ ŀŦǘŜǊ ǘƘŜ wƻȅŀƭ /ƻƳƳƛǎǎƛƻƴΣ ŀƴŘ ǘƘŜ 

year of the passage of the first exclusion laws, one appointed Representative, the Hon. 

aǊΦ bŜƭǎƻƴΣ ŀǊƎǳŜŘ ƛƴ ǘƘŜ {ŜƴŀǘŜ 5ŜōŀǘŜǎ ǘƘŀǘ άǘƘe Chinese are not like ourselves, that 

ǘƘŜȅ ƴŜǾŜǊ Ŏŀƴ ōŜŎƻƳŜ ǇŀǊǘ ŀƴŘ ǇŀǊŎŜƭ ƻŦ ǘƘŜ /ŀƴŀŘƛŀƴ ǇŜƻǇƭŜέ ό{ŜƴŀǘŜ Debates, 4th 

Session, 5th Parliament, 1886: 681).  Nelson went on to lay blame for the apparent 

inassimilability of Chinese migrants to integrate into Canadian society squarely on the 

migrants themselves, ŀǊƎǳƛƴƎΥ άώǘϐƘŜ /ƘƛƴŜǎŜ Řƻ ƴƻǘ ǿŀƴǘ ǘƻ ōŜŎƻƳŜ ǇŀǊǘ ƻŦ ƻǳǊ ǇŜƻǇƭŜΦ  

they regard themselves as superior to any race on earth, and hold themselves aloof and 

will continue to hold themselves aloof from our population, and I submit that they are 

ƴƻǘ ŀ ŘŜǎƛǊŀōƭŜ ǇƻǇǳƭŀǘƛƻƴ ƛƴ ƻǳǊ ŎƻǳƴǘǊȅέ όсумύΦ   

                                                      

10 When migration continued despite the increased head taxes on Chinese migrant workers, Canada banned all migration from China in the revised Chinese 

Immigration Act of 1923.  The only exceptions permitted by the new Act were students and wealthy merchants (Knowles, 2007: 136).  This policy continued 

until 1946, when it was finally repealed (Knowles136). 

11 !ƳŜǊƛŎŀΩǎ ŜȄŎƭǳǎƛƻƴ ƭŀǿ ƳŀƴŘŀǘŜŘΥ άBe it enacted by the Senate and House of Representatives of the United States of America in Congress assembled, That 

from and after the expiration of ninety days next after the passage of this act, and until the expiration of ten years next after the passage of this act, the 

coming of Chinese laborers to the United States be, and the same is hereby, suspended; and during such suspension it shall not be lawful for any Chinese 

laborer to come, or having so come after the expiration of said ninety days to remain within the United StatesΦέ  

"Transcript of Chinese Exclusion Act (1882)",  

<www.ourdocuments.gov/doc.php?flash=true&doc=47&page=transcript>, viewed December 16, 2012. 
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The notion that Chinese did not want to become citizens clashed with the fact that they 

were actively prevented from voting.  In the Parliament Debate from 1900, the same 

year the head tax was raised to $100, Prime Minister Wilfrid Laurier explained that in 

муупΣ ǘƘŜ ƎƻǾŜǊƴƳŜƴǘ ƻŦ .Φ/Φ ƘŀŘ άƛǎǎǳŜŘ ŀ ŎƻƳƳƛǎǎƛƻƴέΣ ŦƻƭƭƻǿƛƴƎ ǿƘƛŎƘΥ άώŀϐŎǘƛƴƎ ƻƴ 

the report, the government introduced a measure under which a poll tax of fifty dollars 

ǿŀǎ ƛƳǇƻǎŜŘ ǳǇƻƴ ŀƭƭ /ƘƛƴŜǎŜ ƛƳƳƛƎǊŀƴǘǎέ όтплтύΦ  !ǎ ŀ ǊŜǎǳƭǘ ƻŦ ǘƘŜ ƭŜƎƛǎƭŀǘƛƻƴΣ άǘƘƻǎŜ 

ǿƘƻ ǇŀƛŘ ǘƘŜ Ǉƻƭƭ ǘŀȄ ǎŜƭŘƻƳ ŜȄŎŜŜŘŜŘ нлл ŀ ȅŜŀǊέΤ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎ ǿŜǊŜ ŜŦŦŜŎǘƛǾŜƭȅ 

disfranchised, and certainly could not vote en masse for leaders who would represent 

their interests, as could white racial nationalists (7407).  So why impose racist laws 

limiting citizenship rights if Chinese migrants were not capable or desirous of holding 

them anyway?  The rhetorical gymnastics of racial nationalists knew no bounds; their 

exercise was much more about power than truth.   

 

Labor, Migration, and Anti -Chinese Racism in Popular Visual 
Culture  
 

Of course, power was not only about law and voting, but was also about ideology and 

culture.  In popular visual culture, symbolism and meaning had long been harnessed by 

racial nationalists to perpetuate anti-Chinese racism.  This popular visual culture and its 

racial ideology long-predated the Royal Commission, though we can see how many of 

the existing same themes and racial stereotypes emerged decades later.  An 1879 
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political cartoon from the Canadian Illustrated News (Montreal), "The Heathen Chinee 

in British Columbia", presents ideas of race and citizenship similar to those that 

American experts would later introduce in the Commission Report.  The image shows a 

well-dressed white man apprehending a diminutive, mustached, Chinese man by his 

braided hair (Fig. 3.1).  The men are standing ƻǳǘǎƛŘŜ ά/ƘŜŜ [ǳƴƎέ ǿŀǎƘƛƴƎ ŀƴŘ ƛǊƻƴƛƴƎ 

establishment, presumably the Chinese man's business.  The Chinese man exclaims in 

pidgin English "[w]hy you sendee me offee!", to which the tall, white man, identified as 

ά!ƳƻǊ ŘŜ CosmosέΣ12 a B.C. Premier, whose chosen ƴŀƳŜ ǘǊŀƴǎƭŀǘŜǎ ŀǎ ƻǊ άǘƘŜ [ƻǾŜ ƻŦ 

the World or the Lover of Mankindέ ǊŜplies: "[b]ecause you can't or won't 'assimilate 

with us".  "What is datee!" remarks the Chinese man.  Amor de Cosmos, responds: "You 

won't drink whiskey, and talk politics and vote like us."  

 

                                                      

12 Amor de Cosmos (née William Alexander Smith, 1825-1897) served as the second Premier of British Columbia, and had also been a member of the Legislative 

Assembly of Vancouver Island, and later, a Liberal representative of Victoria in both the provincial legislature and the House of Commons.  In addition to 

being a politician, de Cosmos was also a journalist and publisher, and editor of the Colonist.  Cosmos' parents were United Empire Loyalists who had fled the 

United States, following the American Revolution.  Cosmos was a fervent nationalist who wanted to see British North America to become self-supporting, and 

who backed the entry of British Columbia into Confederation.  In terms of his racial views, the Dictionary of Canadian Biographȅ ŜȄǇƭŀƛƴǎ ǘƘŀǘ ŘŜ /ƻǎƳƻǎΩ 

άǾƛŜǿǎ ƻƴ ƴŀǘƛǾŜ LƴŘƛŀƴǎ ŀƴŘ /ƘƛƴŜǎŜ ƛƳƳƛƎǊŀƴǘǎ ŀƭǿŀȅǎ ǊŜŦƭŜŎǘŜŘ ǎŜǘǘƭŜǊǎΩ ǾŀƭǳŜǎ ŀƴŘ ǎǘŜǊŜƻǘȅǇŜǎΦ Lƴ ǘƘŜ муулǎ ƘŜ ǎǇƻƪŜ ƻŦ ōƻth Indians and Chinese as 

ΨƛƴŦŜǊƛƻǊΩ ǇŜƻǇƭŜǎέΦ  5Ŝ /ƻǎƳƻǎΣ άǇƻǊǘǊŀȅŜŘ LƴŘƛŀƴǎ ŀǎ ΨƛǊǊŀǘƛƻƴŀƭΩ ȅŜǘ ƎŜƴŜǊŀƭƭȅ ǎǳǎŎŜǇǘƛōƭŜ ƻŦ ΨƛƳǇǊƻǾŜƳŜƴǘΩ ŀƴŘ ΨǊŜŘŜƳǇǘƛƻƴΩ ƛŦ ǊŜƳƻǾŜŘ ŦǊƻƳ ǘƘŜ ǿƻǊǎǘ 

ƛƴŦƭǳŜƴŎŜǎ ƻŦ ǿƘƛǘŜǎ ŀƴŘ ǘǊŀƛƴŜŘ ƛƴ ΨŎƛǾƛƭƛȊŜŘΩ ƻŎŎǳǇŀǘƛƻƴǎΣ ŜǎǇŜŎƛŀƭƭȅ ŀƎǊƛŎǳƭǘǳǊŜΦ /ƘƛƴŜǎŜ ƛƳƳƛƎǊŀƴǘǎΣ ǿƘƛƭŜ ƭŜǎǎ ŘŜƎǊŀŘŜŘΣ represented a more fundamental 

ǘƘǊŜŀǘ ōŜŎŀǳǎŜ ǘƘŜȅ ΨŘƛŘ ƴƻǘ ŀǎǎƛƳƛƭŀǘŜΦΩέ  .ǳǘ ǘƘŜ Dictionary ŀƭǎƻ ƴƻǘŜǎΣ ƻƴ ǘƘŜ ŎƻƴǘǊŀǊȅΣ ǘƘŀǘ ŀǎ ŀƴ ŜŎƻƴƻƳƛŎ ƴŀǘƛƻƴŀƭƛǎǘΣ ά5Ŝ /ƻǎƳƻǎΩǎ ŘŜǎƛǊŜ ǘƻ ǇǊƻƳƻǘŜ 

economic growth and his recognition that minority groups could provide much-needed labour softened these negative stereotypes. Thus he praised the 

LƴŘƛŀƴǎΩ ŎƻƴǘǊƛōǳǘƛƻƴ ǘƻ ǘƘŜ ƳŀǊƪŜǘ ŜŎƻƴƻƳȅ ǘƘǊƻǳƎƘ ŦƛǎƘƛƴƎ ŀƴŘ ŀƎǊƛŎǳƭǘǳǊŜΦ ¢ƘŜ /ƘƛƴŜǎŜ ǘƻƻΣ ƘŜ ƴƻǘŜŘ ƻƴ ǎŜǾŜǊŀƭ ƻŎŎŀǎƛƻƴǎ ƛn the 1860s, would prove 

ƛƳƳŜƴǎŜƭȅ ƘŜƭǇŦǳƭ ƛƴ ǳƴƭƻŎƪƛƴƎ ǘƘŜ ǊŜƎƛƻƴΩǎ Ǿŀǎǘ ǎǘƻǊŜƘƻǳǎŜ ƻŦ ǿŜŀƭǘƘΦ .ǳǘ ǊŀŎƛŀƭ ŀƴƛƳǳǎ ƛƴ .ǊƛǘƛǎƘ /ƻƭǳƳōƛŀ ƛƴǘŜƴǎƛŦƛŜŘ ŀǎ ǘƘŜ ǇǊƻǾƛƴŎŜΩǎ ǎŜǘǘƭŜǊ ǇƻǇǳƭŀǘƛƻƴ 

ƎǊŜǿΣ ŀƴŘ ǘƘŜ ŀƳōƛƎǳƛǘȅ ǘƘŀǘ ƘŀŘ ŜŀǊƭƛŜǊ ƳŀǊƪŜŘ 5Ŝ /ƻǎƳƻǎΩǎ ƻǇƛƴƛƻƴǎ ƻƴ ƳƛƴƻǊƛǘȅ ǉǳŜǎǘƛƻƴǎ ƭŜǎǎŜƴŜŘέ ŀƴŘ ƘŜ ōŜŎŀƳŜ ƳƻǊŜ ŜȄǇƭƛcitly anti-Chinese in his 

thinking and politics.  From ά5Ŝ /ƻǎƳƻǎΣ !ƳƻǊέ Dictionary of Canadian Biography Online, <http://biographi.ca/009004-119.01-e.php?id_nbr=6066>, viewed 

!ǇǊƛƭ ноΣ нлмоΦ  !ƳƻǊ ŘŜ /ƻǎƳƻǎΩ ƴŀƳŜ ǘǊŀƴǎƭŀǘŜŘ ƛƴΥ IƻǳΣ /ƘŀǊƭŜǎΣ ŀƴŘ /ȅƴǘƘƛŀ IƻǳΦ Great Canadian Political Cartoons, 1915 to 1945. Vancouver: Moody's 

Lookout Press, 2002. 
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The Imagined Stakes of Chinese Immigration 
 

Canadian racial nationalists, like Americans, also viewed immigration restriction and 

disfranchisement as a service to humanity, to ensure the future of western civilization 

ŀƴŘ άǇǊƻƎǊŜǎǎέΦ  ¢ƘŜȅ ƛƳŀƎƛƴŜŘ ƘǳƳŀƴ ǇǊƻƎǊŜǎǎ ƛƴ ŀ ƭƛƴŜŀǊΣ ǘŜƭŜƻƭƻƎƛŎŀƭ ǇǊƻƎǊŜǎǎƛƻƴ ƛƴ 

which Anglo-Saxon civilization would triumph.  Although discourses of racial otherness 

and exclusion had some distinct national inflections, Chinese immigration was framed 

by both Canadians and Americans not only as a national problem but as a threat to 

άǿƘƛǘŜ ŎƛǾƛƭƛȊŀǘƛƻƴέ ŀǎ ŀ ǿƘƻƭŜΦ  tŜǊƘŀǇǎ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ǘǊǳƭȅ ōŜƭƛŜǾŜŘ ǘƘƛǎ ƳȅǘƘƻƭƻƎȅΣ 

or perhaps it simply represented an effort to legitimate discriminatory exclusion laws, 

using more humanistic languageτespecially in the wake of critiques of this practice as 

hypocritical and contrary to national values.  As I will discuss later in this chapter, some 

critics condemned the glaring hypocrisy of exclusion laws, for both the United States 

and British Empire sent missionaries and merchants to China, and Britain had treaties 

with China.  Yet racial nationalists dismissed such criticism with claims that the 

ǎǳǇŜǊƛƻǊƛǘȅ ƻŦ ǘƘŜ άǿƘƛǘŜ ǊŀŎŜέ ǿŀǎ ōƻǘƘ ǎŜƭŦ-evident and demonstrable.   

 

North Americans presented themselves as inheritors of European greatness and 

defenders of this legacy; even Americans, who had revolted against Britain.  Yet they 

were still white men who linked their plight with that of their European forebears 

whenever it best served their racial nationalist interest.  As Californian, Frank M. Pixley, 
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for whom ƴƻ άŎǊŜŘŜƴǘƛŀƭǎέ ŀǊŜ ƎƛǾŜƴΣ ǎǘŀǘŜŘ ōŜŦƻǊŜ ǘƘŜ wƻȅŀƭ /ƻƳƳƛǎǎƛƻƴ ǘƘŀǘ ǘƘŜ 

/ƘƛƴŜǎŜ ϦŀǊŜ ǎŜǇŀǊŀǘŜŘ ŦǊƻƳ ƻǳǊ ώtŀŎƛŦƛŎϐ Ŏƻŀǎǘ ōȅ ŀ ƴŀǊǊƻǿ ŀƴŘ ŀ ǾŜǊȅ ƳƛƭŘ ǎŜŀΧ ¢ƻ 

throw open our continent and its broad area, all its mineral wealth, its agricultural 

resources, and its mechanical employments, to the importation of this people, is simply 

ǘƻ ƛƴǾƛǘŜ ǳǇƻƴ ǳǎ ǘƘŜ ōŀǊōŀǊƛŎ ǎŎƻǳǊƎŜ ǘƘŀǘ ƻƴŎŜ ǾƛǎƛǘŜŘ 9ǳǊƻǇŜέ όнрсύΦ13 

 

Despite invoking slightly different values and assumptions, Canadians' British imperial 

brand of racial nationalism ultimately had the same consequences, resulting in similar 

policies as Americans' Republican racial nationalism.  As our racial nationalist US lawyer, 

James P. Dameron, testified before the Commission, the social sciences of ethnology 

and craniology, clearly proved white superiority.14  In this pseudo-scientific schema of 

thinking, cranial measurements and other physionomic taxonomies, were assumed to 

ŎƻǊǊŜǎǇƻƴŘ ǿƛǘƘ ƛƴǘŜƭƭƛƎŜƴŎŜ ŀƴŘ ǎǳƛǘŀōƛƭƛǘȅ ŦƻǊ ŎƛǘƛȊŜƴǎƘƛǇΦ  !ǎ 5ŀƳŜǊƻƴ ǘŜǎǘƛŦƛŜŘΥ άώƴϐƻǘ 

having the brain capacity, [Chinese] can never attain the high position of being free men 

and using the ballot wisely and honorably in the selection of the best and purest men to 

office [sic] to rule and govern them, but would look upon it as something put into their 

                                                      

13 ά.ŀǊōŀǊƛŎ ǎŎƻǳǊƎŜέ ƛǎ ǇǊƻōŀōƭȅ ŀ ǊŜŦŜǊŜƴŎŜ ǘƻ DŜƴƎƘƛǎ YƘŀƴ ƻǊ ά!ǘǘƛƭŀ ǘƘŜ IǳƴέΦ 

14 For more on craniology, physiognomy, and other pseudosciences, see:  

Baker, Lee D. From Savage to Negro: Anthropology and the Construction of Race, 1896-1954. Berkeley, California: University of California Press, 1998. 

Foucault, Michel. Madness and Civilization; a History of Insanity in the Age of Reason. New York: Pantheon Books, 1965. 

Gilman, Sander L. Difference and Pathology: Stereotypes of Sexuality, Race, and Madness. Ithaca: Cornell University Press, 1985. 

Goldberg, David Theo. Anatomy of Racism. Minneapolis: University of Minnesota Press, 1990. 

Gould, Stephen Jay. The Mismeasure of Man. New York: Norton, 1981. 
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ƘŀƴŘǎ ōȅ ǿƘƛŎƘ ǘƘŜȅ ƳƛƎƘǘ ƳŀƪŜ ŀ ŦŜǿ ŘƻƭƭŀǊǎ ŀǘ ǘƘŜ Ǌƛǎƪ ƻŦ ƭƛōŜǊǘȅ ŀƴŘ ƘǳƳŀƴ ǇǊƻƎǊŜǎǎέ 

όормΣ ŜƳǇƘŀǎƛǎ ƳƛƴŜύΦ  5ŀƳŜǊƻƴ ǿŜƴǘ ƻƴ ǘƻ ŀǊƎǳŜ ǘƘŀǘ άǎǳŎƘ ŀ Ŏƭŀǎǎ ƻŦ ǾƻǘŜǊǎ ŀǊŜ [sic] 

dangerous to republics, and their immigration should be looked upon with disfavor by 

ŀƭƭ ǘǊǳŜ ƭƻǾŜǊǎ ƻŦ ŦǊŜŜŘƻƳ ŀƴŘ ǇǊƻƎǊŜǎǎέ όормύΦ   

 

Like their Canadian counterparts American racial nationalists also framed themselves as 

άƭƻǾŜǊǎ ƻŦ ƳŀƴƪƛƴŘέΣ ǇǊƻǘŜŎǘƛƴƎ ōƻǘƘ ǿƘƛǘŜ ǊŀŎƛŀƭ ǇǳǊƛǘȅ ŀƴŘ ǾŀǳƴǘŜŘ !ƴƎƭƻ-Saxon 

civilization from the degrading effects of contact with, and contamination by, inferior 

races and cultures, such as the Chinese.  As historian Peter Ward explains in White 

Canada Forever όмфтуύΣ ǘƘŜ ǊŀŎƛǎǘ ŀǊŎƘŜǘȅǇŜǎ ƻŦ άǘƘŜ ƘŜŀǘƘŜƴ /ƘƛƴŜŜέΣ άWƻƘƴ 

/ƘƛƴŀƳŀƴέΣ ŀǎ ǿŜƭƭ ŀǎ ǘƘŜ ŦŜƳƛƴƛȊƛƴƎ άŀƭƳƻƴŘ-ŜȅŜŘ ǎƻƴ ƻŦ ǘƘŜ ŦƭƻǿŜǊȅ ƪƛƴƎŘƻƳΣέ ǿŜǊŜ 

terms of derision common in the nineteenth century, though he asserts that they were 

not quite as disparaging as the twentieth century term, ά/Ƙƛƴƪέ όоύΦ   

 

These racial stereotypes were implicitly bound up with European imperialism and 

colonial domination.  Ward goes on to argue, άώŜϐǾŜǊ ǎƛƴŎŜ bŀǇƻƭŜƻƴ ƘŀŘ ǿŀǊƴŜŘ ƻŦ ǘƘŜ 

sleeping giant of the East, the twin themes of race war and Asian inundation had 

ǊŜŎǳǊǊŜŘ ƛƴ 9ǳǊƻǇŜŀƴ ǇƻǇǳƭŀǊ ǘƘƻǳƎƘǘέ όсΣ ŜƳǇƘŀǎƛǎ ƳƛƴŜύΣ ŀƴd went on to circulate 

widely in North America during the late nineteenth and early twentieth century.  In fact, 

Dameron effortlessly invokes both these transnational themes, and links them to the 

need for national exclusion laws, prefacing his discussion ƻŦ ŎǊŀƴƛƻƭƻƎȅ ōȅ ŀǊƎǳƛƴƎΥ άώǘϐƻ 
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throw open the country to [Chinese] immigration, and foster and encourage it as we do 

the European, would mean in a few years, to be overrun, so that the white man would 

ƘŀǾŜ ǘƻ ŜƳƛƎǊŀǘŜΣ ƻǊ ōŜƎƛƴ ŀ ǿŀǊ ƻŦ ǊŀŎŜǎέ όормύΦ 

 

Like J.S. Woodsworth, other Canadian racial nationalists, and their British imperial 

brethren, Dameron invoked a transnational, Social Darwinistic taxonomy.  This pseudo-

scientific classification scheme ranked all of humanityτŘƛǾƛŘŜŘ ƛƴǘƻ ŀǊōƛǘǊŀǊȅ άǊŀŎƛŀƭέ 

categoriesτaccording to their presumed attributes.  So naturally, the corollary to 

/ƘƛƴŜǎŜ ƛƴŦŜǊƛƻǊƛǘȅ ǿŀǎ ǿƘƛǘŜΣ ά!ƴƎƭƻ-{ŀȄƻƴέ ǎǳǇŜǊƛƻǊƛǘȅΦ  Lƴ ǘƘŜƛǊ ǘŜǎǘƛƳƻƴȅ ǘƻ ǘƘŜ wƻȅŀƭ 

Commission, American racial nationalists both cited and reinforced transnational beliefs 

about racial progress and aptitude, which, of course, conveniently reinforced their own 

political and economic agendas.  These articulations of racial superiority harnessed 

ŎǳƭǘǳǊŀƭ ŀƴŘ ǎƻŎƛŀƭ ŀǎ ǿŜƭƭ ŀǎ άǎŎƛŜƴǘƛŦƛŎέ ŎƭŀƛƳǎ ǘƻ ƭŜƎƛǘƛƳŀǘŜ /ƘƛƴŜǎŜ ŜȄŎƭusion, and thus 

ŀǇǇŜŀƭŜŘ ǘƻ ǿƘƛǘŜ ŀǳŘƛŜƴŎŜǎϥ άŎƻƳƳƻƴǎŜƴǎŜέ ǳƴŘŜǊǎǘŀƴŘƛƴƎ ƻŦ ǎǳǇŜǊƛƻǊƛǘȅΦ  !ǎ 

Dameron went on to argue:  

The Caucasian differs from all other races; he is humane; he is civilized and progresses.  
He conquers with the head as well as with the hand.  It is intellect, after all, that 
conquers, not the strength of a man's arm.  The Caucasian has been often master of the 
other races; never their slave.  He has carried his religion to other races, but never takes 
theirs.  In history all religions are of Caucasian origin.  All the great limited forms of 
monarchies are Caucasian; republics are Caucasian.  All the great sciences are of 
Caucasian origin; all inventions are Caucasian; literature and romance come of the same 
stock.  All the great poets are of Caucasian origin.  Moses, Luther, Jesus-Christ, 
Zoroaster, Buddha, Pythagoras, were Caucasian.  No race can being up to memory such 
celebrated names as the Caucasian race (350, referencing Theodore Parker). 
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In one fell swoop, Dameron invoked the transnational notion of white people as a 

άƳŀǎǘŜǊ ǊŀŎŜέΣ ŀƴŘ ǘƘŜ ƛƳǇŜǊƛŀƭ ƛŘŜƻƭƻƎȅ ƻŦ ǘƘŜ ǿƘƛǘŜ Ƴŀƴϥǎ ōǳǊŘŜƴΣ ŀƴŘ ǿŜƴǘ ƻƴ ǘƻ 

frame it in a way that fit the context of American exceptionalism and expansionismτ

ǇǊŜǎŜƴǘƛƴƎ άǊŜǇǳōƭƛŎǎέ ŀǎ ǎȅƴƻƴȅƳƻǳǎ ǿƛǘƘ άŦǊŜŜŘƻƳ ŀƴŘ ǇǊƻƎǊŜǎǎέΦ  5ŀƳŜǊƻƴ ǎŜŜƳǎ 

ǘƻ ƘŀǾŜ ōŜŜƴ ǳƴŀǿŀǊŜ ǘƘŀǘ ƘŜ ǿŀǎ ƎƛǾƛƴƎ ǘŜǎǘƛƳƻƴȅ ǘƻ άwƻȅŀƭέ /ƻƳƳƛǎǎƛƻƴŜǊǎ 

appointed by a constitutional monarchy.  But like their British imperial forebears, 

Americans invoked notions of white superiority and progress in their own imperialist 

projects, in Cuba, the Philippines, and Puerto Rico,15 citing notions of white superiority 

to legitimate these decidedly non-republican incursions by a nation-state that stressed 

non-intervention of foreign powers and independence from imperial rule.  Yet such 

ironies and hypocrisies seemed not to make an impression on racial nationalists, as their 

opponents saw, with frustration.  These views didn't need to be coherent; they simply 

needed to function in ways that preserved embedded power relations to match vested 

self-interest.   

 

In addition to their national and individual self-interest, by choosing to bring in 'experts' 

such a Dameron, many Canadians aligned themselves with white American and British 

imperial racial nationalists, purportedly to protect the future of western civilization.  In 

                                                      

15 For further reading on American imperialism and exceptionalism, see:   

Kaplan, Amy. The Anarchy of Empire in the Making of U.S. Culture. Cambridge, Mass.: Harvard University Press, 2002. 

Kramer, Paul A. The Blood of Government: Race, Empire, the United States, & the Philippines. Chapel Hill: University of North Carolina Press, 2006. 
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reality, migration was essentially an economic issue and a question of labor.  So what is 

ŀƭǎƻ ǎƛƎƴƛŦƛŎŀƴǘ ƛƴ !ƳƻǊ ŘŜ /ƻǎƳƻǎϥ ŜƴŎƻǳƴǘŜǊ ǿƛǘƘ άǘƘŜ IŜŀǘƘŜƴ /ƘƛƴŜŜέ ƛǎ ǘƘŜ 

threatening presence of Chinese workers in particular industries, such as laundries.  As 

James S. Woodsworth informed his readers in Strangers Within Our GatesΣ άώƛϐƴ ǘƘŜ 

9ŀǎǘŜǊƴ ǇǊƻǾƛƴŎŜǎ ǘƘŜ /ƘƛƴŀƳŀƴ ƛǎ ƎŜƴŜǊŀƭƭȅ ƛƴ ǘƘŜ ƭŀǳƴŘǊȅ ōǳǎƛƴŜǎǎέ όмпнύΦ   

 

The image of Chinese laundry workers appears repeatedly throughout the 

tŀǊƭƛŀƳŜƴǘŀǊȅ ŘƛǎŎǳǎǎƛƻƴǎ ƻŦ ǘƘŜ άȅŜƭƭƻǿ ǇŜǊƛƭέΦ  ²ƘƛƭŜ ŀ ƴǳƳōŜǊ ƻŦ ōǊƻŀŘ ǘƘŜƳŜǎτa 

complex blend of pseudo-scientific, cultural, and nationalist claims of white 

superiorityτŎŀƴ ōŜ ǘŜŀǎŜŘ ƻǳǘ ƻŦ ǘƘŜ мутф άIŜŀǘƘŜƴ /ƘƛƴŜŜέ ŎŀǊtoon, what is also 

notable about the image is the careful placement of a laundry business at the site of this 

epic encounter between civilizations and empires.  For, as one Member of Parliament 

ǇƛǘƘƛƭȅ Ǉǳǘ ǘƘŜ ƛǎǎǳŜ ƻŦ /ƘƛƴŜǎŜ ƳƛƎǊŀǘƛƻƴ ƛƴ муусΥ άL ǘƘƛƴƪ ƛt is more a politico-economic 

ǉǳŜǎǘƛƻƴ ǘƘŀƴ ŀ ƳƻǊŀƭ ƻƴŜέ (Senate Debates, 4th Session, 5th Parliament, 1886: 4).  In 

addition to intense Parliamentary debate, the question of Chinese migration and labor 

sparked an unprecedented storm of public visual culture about race and nation.  Motifs 

of Chinese inassimilability circulated transnationally in visual culture, as they did in racial 

nationalist discourse. 

 

Perception of Chinese Workers 
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The image of Chinese workers in laundry business and similar industries was repeated 

exhaustively in political cartoons.  One of the most striking images depicting Chinese 

workers as an ostensible threat to white working classes is an 1882 image from the 

Wasp (California) (Fig. 3.2).  The image shows a monstrous, leering Chinese worker with 

eleven arms, each performing a separate taskτfrom shoe-making to rolling cigars, 

carpentry to sewing.  Outside, young white men lounge idly, miserable and unemployed, 

owing to ostensible Chinese hyper-productivity.  One young man, apparently driven to 

crime by idleness or desperation is hauled off by a police officer towards what appears 

to be San Quentin Prison, which we can see in the background behind an industrial 

school, rendered useless because of the vicious "Chinese trade monopoly".  The image 

ƛƳǇƭƛŎƛǘƭȅ ōƭŀƳŜǎ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎ ŦƻǊ ŎǊŜŀǘƛƴƎ άǾƛŎŜέ ŀƳƻƴƎǎǘ ǿƘƛǘŜǎΦ 

 

Inside, one of the Chinese man's many busy hands mails a large sack of savings back to 

China, virtually plucking the food out of the mouths of white workers' hungry families, 

even as he drives the desperate men to vice and criminality, because they cannot earn 

money in an honest and virtuous way.  Part of the discourse of Chinese exclusion 

focused on the presumed distinction between white menτsupporting families, buying 
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homes, and ŜŀǘƛƴƎ ƳŜŀǘΥ άthe white man being a flesh eating animalέ16τand Chinese 

men who supposedly subsisted on an all-rice diet, and lived in crowded squalor, so that 

they could hoard their savings to send them out of the country.  The very real issue of 

poverty amongst migrantsτexacerbated by income inequalityτdid not factor into the 

dominant analysis. The issue was framed in as a racialized polarity, in which white 

ǇŜƻǇƭŜΩǎ ǎǘŀƴŘŀǊŘ ƻŦ ƭƛǾƛƴƎ ǘƘǊŜŀǘŜƴŜŘ ǘƻ ǇƭǳƳƳŜǘ ǘƻ ǘƘŜ ǎǳōǎƛǎǘŜƴŎŜ ƭŜǾŜƭ ς the level at 

which Chinese migrant workers were forced to scrape by.   

 

Even if Chinese men were also supporting families in China,17 this rarely entered into the 

discussion in a meaningful way, as Chinese workers were generally construed 

alternately as penny-pinching, or as squandering money on vices like gambling, opium, 

ǇǊƻǎǘƛǘǳǘƛƻƴΣ ƻǊ άƘŜŀǘƘŜƴέ ǊŜƭƛƎƛƻǳǎ ǊƛǘŜǎΦ  !ŎŎƻǊŘƛƴƎ ǘƻ ŘƻƳƛƴŀƴǘ ǊŀŎƛŀƭ ŘƛǎŎƻǳǊǎŜΣ ǿƘƛǘŜ 

workers were naturally more entitled to jobs, and were also better workers who should 

earn higher salaries, because they did better quality work, and so represented a 

worthwhile investment the racial national community.  As in Canada, when Chinese 

                                                      

16 5ŀƳŜǊƻƴ ƘŀŘ ǎǘŀǘŜŘ ǘƘŀǘ /ƘƛƴŜǎŜ ǿƻǊƪŜǊǎ άŀǊŜ ǿƛƭƭƛƴƎ ǘƻ ǿƻǊƪ ƳƻǊŜ ƘƻǳǊǎ ŀƴŘ ƭƛǾŜ ƻƴ ƭŜǎǎΣ ƭƛǾŜ ƻƴ ǿƘŀǘ ŀ ǿƘƛǘŜ ƭŀōƻǊŜǊ ǿƻǳƭŘ starve on, the white man being a 

flesh eating animalέ όормύΦ  As LaƪŜ ŀƴŘ wŜȅƴƻƭŘǎ ŜȄǇƭŀƛƴΣ ǘƘŜ ǎǳǇǇƻǎŜŘ ŘƛǎǘƛƴŎǘƛƻƴ ōŜǘǿŜŜƴ άƳŜŀǘ-ŜŀǘƛƴƎ ƳŜƴέ ŀƴŘ άǊƛŎŜ-ŜŀǘƛƴƎ ƳŜƴέ ǿŀǎ ŀ ǊŀŎƛŀƭƛȊŜŘ 

concept used to bolster race-specific policies of immigration restriction. 

17 And if there were not many Chinese women in North America, part of the reason was hostile immigration laws, which stressed the possibility that Chinese 

wƻǳƭŘ άŘƛŜ ƻǳǘέ ǿƛǘƘƻǳǘ the άƴŀǘǳǊŀƭ ƛƴŎǊŜŀǎŜέ of reproduction, if migration was limited, especially the migration of womenτwith their dangerous 

reproductive capacity.  And as Backhouse explains, white women, by contrast to Chinese women, ǿŜǊŜ ŎƻƴǎƛŘŜǊŜŘ ǘƘŜ άƎǳŀǊŘƛŀƴǎκƪŜŜǇŜǊǎ ƻŦ ǘƘŜ ǊŀŎŜέΦ  [ƛƪŜ 

domesticity and maintaining cleanliness and moral purity, it was women's responsibility to breed more able-bodied and upstanding white citizens.  For more, 

see: Backhouse, Constance. "The White Women's Labor Laws: Anti-Chinese Racism in Early Twentieth-Century Canada." Law and History Review 14, no. 2 

(1996): 315-68. 
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migrants attempted to be part of the national community by participating in cultural 

events and claiming citizenship rights they were rebuked, sometimes violently.  In fact, 

as John F. Swift testified to the Royal Commission: άώǘϐƘƛǎ ǇǊŜƧǳŘƛŎŜ Ƙŀǎ ƎǊƻǿƴΦ  Lǘ ƛǎ ǘŜƴ 

times as strong as it was ten years ago.  In 1852 the Chinamen were allowed to turn out 

and celebrate the fourth of July and it was considered a happy thing; in 1862 they would 

ƘŀǾŜ ōŜŜƴ ƳƻōōŜŘΤ ƛƴ мутн ǘƘŜȅ ǿƻǳƭŘ ƘŀǾŜ ōŜŜƴ ōǳǊƴŜŘ ŀǘ ǘƘŜ ǎǘŀƪŜΧ ǘƘƛǎ ŘƻŎǘǊƛƴŜ ƛǎ 

so much heard of, that it takes the bread out of the mouths of workingmenέ (339). 

 

In this vein, one farmer, John Mellon, argued before the Commission that white child 

ƭŀōƻǊ ǿŀǎ ōŜǘǘŜǊ ŦƻǊ ǎƻŎƛŜǘȅ ǘƘŀƴ /ƘƛƴŜǎŜ ƭŀōƻǊΥ άώƳϐƻƴŜȅ ŜŀǊƴŜŘ ōȅ ǿƘƛǘŜ ōƻȅǎ ŀƴŘ 

girls...stays right here and goes to the support of smaller brothers and sisters, and the 

support of their fathers and mothers.  I think they should have the preference" (240).  

White workers also ostensibly represented an investment in high quality goods for 

American consumers.  Frank Muther, a cigar-maker in San Francisco, testified before the 

Royal Commission that Chinese workers were unclean in factories and produced shoddy 

goods, and thus "Chinese cheap labor does not benefit the consumer...Such tobacco as 

white men throw away, the Chinamen pick up and work up, and they put it in the 

market", including remnants, such as "cigar-stumps" and "mouldy, [sic] rotten" tobacco 

that "a white shop throws away" (242).   
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John Mellon also echoed this notion of white dependability: "[w]e pay less to the 

Chinese, but I think white labor is cheaper in the end.  We get more work out of white 

men, and can put more reliance in them", whereas he argued, "I cannot trust [Chinese 

workers] to do anything unless a white man is right there with them" (240).  Mellon 

added, in preference for child labor, that "[o]ur boys and girls are really as good as they 

are, if not better...they being more intelligent, and can be obtained cheaper.  I had a 

boy, from the city, about twelve or fourteen years old...I would not give that boy for any 

Chinaman" (240).   

 

WƻƘƴ CΦ {ǿƛŦǘ ŜǾŜƴ ǘŜǎǘƛŦƛŜŘ ǘƘŀǘ άώǘ]he influx of the Chinese had a worse effect upon the 

respectability and dignity of labor than slavery had in the south.  There is a stronger 

ŦŜŜƭƛƴƎ ƘŜǊŜ ŀƎŀƛƴǎǘ ǘƘŜ /ƘƛƴŜǎŜ ǘƘŀƴ ǘƘŜǊŜ ƛǎ ƛƴ ǘƘŜ ǎƻǳǘƘ ŀƎŀƛƴǎǘ ǘƘŜ ƴŜƎǊƻŜǎέ όоофύΦ  Lƴ 

ŦŀŎǘΣ ƘŜ ŀŘŘŜŘΣ άL ǿƻǳld rather have negro slavery to-day, for at least the negroes are 

ōƻǊƴ ƛƴ ǘƘŜ ŎƻǳƴǘǊȅ ŀƴŘ ŀǘ ƭŜŀǎǘ ǘŀƪŜ ŀƴ ƛƴǘŜǊŜǎǘ ƛƴ ƛǘέ όоофύΦ  tǊŜŘƛŎǘŀōƭȅΣ IŜƴǊȅ DŜƻǊƎŜ 

agreed, opining that άώǘϐƘŜ ƛƴŦƭǳȄ ƻŦ /ƘƛƴŜǎŜ Ƙŀǎ ǘŜƴŘŜŘ ǘƻ ŘŜƎǊŀŘŜ ǘƘŜ ŘƛƎƴƛǘȅ ƻŦ ƭŀōƻǊΣ 

and its ultimate effect are precisely the same upon the [working classes of the] white 

race as ǎƭŀǾŜǊȅέ όнотύΦ  WƻƘƴ {ǿƛŦǘ ǿŜƴǘ ƻƴ ǘƻ ŀŎƪƴƻǿƭŜŘƎŜ ǘƘŀǘ άώƛϐƴ ǘƘŜ ŀōǎŜƴŎŜ ƻŦ 

Chinese immigration our manufactures would undoubtedly be set back, because we 

base our community here upon Chinese labor, and the transition from that back to a 

sound basis of homogenous labor and a homogenous society would of course be 

ŘƛŦŦƛŎǳƭǘέ όоофύΦ  .ǳǘ ƘŜ ŎƭŜŀǊƭȅ ǎŀǿ ǘƘƛǎ ŀǎ ŀ ǿƻǊǘƘǿƘƛƭŜ ǎŀŎǊƛŦƛŎŜ ŦƻǊ ǘƘŜ ǊŜŘŜƳǇǘƛƻƴ ƻŦ 



252 

 

white workers and thŜ ǊŜŎǳǇŜǊŀǘƛƻƴ ƻŦ ǘƘŜ άǊŜǎǇŜŎǘŀōƛƭƛǘȅ ŀƴŘ ŘƛƎƴƛǘȅ ƻŦ ƭŀōƻǊέΦ  ¢ƘŜ 

farmer, John Mellon, also agreed, stating that "white men dislike to work alongside of 

Chinamen; they think it degrading [to] their labor" (240).   

 

So it was not the similarity between Chinese indentureship and slave labor that 

concerned racial nationalists, but rather, the supposed way in which the presence of 

Chinese workers debased white labor, and rendered it slave-like.  The question of 

Chinese work and immigration was frequently framed in terms of preserving masculine 

honor, dignity, and moral standards, which went hand-in-hand with national pride.  As 

Reverend Samuel V. Blackeslee, Orthodox Congregational minister, acting editor of The 

Pacific, and a resident in the state since 1849, testified before the Commission that: "[i]f 

the Chinese were restricted so that no more should come, and then allow those who are 

here to gradual go away, there would be more and more call for white labor, and white 

labor would be reputable" (349).  Rev. BlŀŎƪŜǎƭŜŜ ŀƭǎƻ ŀǊƎǳŜŘ ǘƘŀǘ άώǘϐƘŜƛǊ ǇǊŜǎŜƴŎŜ 

here excludes a large white population, and is exceedingly demoralizing to the present 

white population.  It renders labor contemptible.  The work of Christianizing them does 

not begin to equal the power of demoralization and unchristianizing [sic] influences 

ŀŦŦŜŎǘƛƴƎ ƻǳǊ ǇƻǇǳƭŀǘƛƻƴέ όопуύΦ  !ƴŘ ƛǘ ǿŀǎ ƴƻǘ Ƨǳǎǘ ǿƘƛǘŜ ƳŜƴ ŀƴŘ ōƻȅǎΣ ōǳǘ ŀƭǎƻ ǿƘƛǘŜ 

women and girls that Chinese workers apparently drove to debasement, desperation, 

and vice.  As John Mellon testified, άώǘϐƘŜǊŜ ŀǊŜ ƛƴǎǘŀƴŎŜǎ ǿƘŜǊŜ ǇƻǾŜǊǘȅ Ƙŀǎ ǎǘǊƛŎƪŜƴ ŀ 

family which was once affluent, where the girlsτafter seeking employment in a factory, 
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or at a laundry, or dressmaking, or millinery, and been told 'I don't want you, I have got 

Chinamen,'τhave become prostitutes and steal" (240). 

 

Race, Gender, and Sexuality  
 

The association between Chinese workers and particular industries, such as cigar-rolling, 

garment-making, and laundry was so prevalent that these images even bled into 

consumer culture and product advertising.  A brightly colored U.S. advertisement from 

1886, a year after Canada's Chinese Immigration Act and first head tax laws were 

passed, used the motif of Chinese exclusion to advertise "Magic Washer" laundry 

detergent (Fig. 3.3).  In the image, a grinning, startlingly strawberry blond, Uncle Sam 

kicks a Chinese man over a cliff, as he holds aloft a proclamation reading, "to all whom it 

may concern[,] hereafter no family will be without Magic Washer[,] under penalty of 

being dirty".  In his other hand, Sam holds a can of soap, which reads: "Magic Washer 

beats everything".  Apparently Magic Washer also beat Chinese labor, and the scowling 

Chinese man joins his previously-kicked compatriots, who tumble and run from 

American soil, towards the Pacific Oceanτand the distant homeland where they 

ostensibly belonged.  The text below Uncle Sam reads: "The Chinese must go", "We 

have no use for them since we got this wonderful Washer: What a blessing to tired 

mothers; It costs so little and doesn't injure the clothes".  This corroborates the claim at 
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the top of the ad that, even with "constant use", the magical "Liquid Washing 

Compound" "will not injure the clothes nor turn them yellow."  

 

Thus, the motif of Chinese exclusion outgrew its political roots to bleed into consumer 

culture, where it was exploited to sell goods.  Offering a cost-ŜŦŦŜŎǘƛǾŜ ǊŜǇǊƛŜǾŜ ǘƻ άǘƛǊŜŘ 

ƳƻǘƘŜǊǎέΣ ǘƘŜ ŀŘ ƘŀǊƴŜǎǎŜŘ ŎƻƴǾŜƴǘƛƻƴŀƭ ƎŜƴŘŜǊ ǊƻƭŜǎ ŀǎ ǿŜƭƭ ŀǎ ǊŀŎƛŀƭ ǎǘŜǊŜƻǘȅǇŜǎΣ 

exhorting America's white women to perform a national duty, as well as a domestic one.  

In the ad, a wash-bin and stream of water round out this dual depiction of "cleansing": 

at once domestic and ethnic.  Ignoring the fact that washing clothes wouldn't make tired 

mothers any less tired, the presence of these other tools of cleansing hints at women's 

generally unpaid domestic labor, and the class divisions between women who could 

ŀŦŦƻǊŘ ǘƻ Ǉŀȅ ƻǘƘŜǊǎ ǘƻ ǿŀǎƘ ǘƘŜƛǊ ŦŀƳƛƭƛŜǎΩ ŎƭƻǘƘŜǎ ŀƴŘ ǘƘƻǎŜ ǿƘƻ ƭŀǳƴŘŜǊŜŘ ǘƘŜ 

clothing of others for a living.  Even more strikingly, all of these cleansing implementsτ

ŎƻƳōƛƴŜŘ ǿƛǘƘ ǘƘŜ ǘŜȄǘΣ ά5ƻƴϥǘ ǳǎŜ ǘƘƛǎ ƛŦ ȅƻǳ ǿŀƴǘ ǘƻ ōŜ ŘƛǊǘȅέτimplicitly rely upon the 

racial stereotype of Chinese people as dirty.  Within Parliamentary discussions and 

popular visual culture, Chinatowns were frequently portrayed as places rife with 

squalor, filth, and disease.18    As Woodsworth argues of Chinese in Strangers Within Our 

GatesΣ άǘƘŜǎŜ ǇŜƻǇƭŜ ƭƛǾŜ ƛƴ ǘƘŜ Ƴƻǎǘ ƛƴǎŀƴƛǘŀǊȅ ǎǉǳŀƭƻǊΣέ ȅŜǘ ƘŜ ŀƭǎƻ ōŜƭƛŜǾŜǎ ǘƘŜȅ 

                                                      

18 For more on dominant perceptions of Chinatown, see: Anderson, Kay. Vancouver's Chinatown: Racial Discourse in Canada, 1875-1980. Montreal: McGill-

Queen's University Press. 1991. 
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ƳŀƴŀƎŜŘ ǘƻ άŜǎŎŀǇŜ Ƴŀƴȅ ƻŦ ǘƘŜ ŘƛǎŜŀǎŜǎ ǿƛǘƘ ǿƘƛŎƘ ǘƘƻǎŜ more scrupulous are 

ǎƳƛǘǘŜƴέΦ19 

 

These constructions of Chinese uncleanliness had long been prominent racist 

stereotypes.  An 1878 cartoon from The Wasp, "Uncle Sam's Thanksgiving Dinner", 

shows a Chinese man about to devour a rat, as the white men next to him gag in disgust 

(Fig. 3.4).  And a 1907 Canadian cartoon from the B.C. Saturday Sunset essentially likens 

/ƘƛƴŜǎŜ ǇŜƻǇƭŜ ǘƻ ǊŀǘǎΣ ǎƘƻǿƛƴƎ ƛƴ ƻƴŜ ŦǊŀƳŜΣ ŀ ŎƭŜŀƴ ŀƴŘ ƻǊŘŜǊƭȅ ŀōƻŘŜΥ ǘƘŜ άǘȅǇƛŎŀƭ 

ƘƻƳŜ ƻŦ ώŀϐ ±ŀƴŎƻǳǾŜǊ ǿƘƛǘŜ ǿƻǊƪƛƴƎƳŀƴέτcontrasted with "a warren on Carrall Street 

infested by 2000 Chinese" (Fig. 3.5, emphasis mine).  We see one Chinese man smoking 

opium, as another bunks above him, a suggestion of crowding and squalor.  So the 

άaŀƎƛŎ ²ŀǎƘŜǊέ ŀŘ ǊŜƛƴŦƻǊŎŜǎ ǘƘŜ ƴƻǘƛƻƴ ƻŦ /ƘƛƴŜǎŜ ŀǎ ƳŜǘŀǇƘƻǊƛŎŀƭly polluting the 

ōƻŘȅ ǇƻƭƛǘƛŎΣ ŀǎ ǿŜƭƭ ŀǎ ǇƘȅǎƛŎŀƭƭȅ ŘƛǊǘȅΧŀƴŘ ǳǎŜǎ ǘƘŜǎŜ ǊŀŎƛŀƭ ǎǘŜǊŜƻǘȅǇŜǎ ǘƻ ǎŜƭƭ ƭŀǳƴŘǊȅ 

detergent.  In addition to harnessing widespread anti-Chinese sentiment, the image also 

exploited a Victorian and Progressive era obsession with filth and contagion, in which 

cleanliness was believed to correlate with moral purity and virtue.  In the context or 

overcrowding and urban poverty, cleanliness was also seen as a social, as well as a 

ǎǇƛǊƛǘǳŀƭ ŘǳǘȅΣ ōŜŎŀǳǎŜ άŘƛǊǘέ ǿŀǎ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ŘƛǎŜŀǎe and decay.  Yet it was also 

                                                      

19 Woodsworth attributes this to tea-ŘǊƛƴƪƛƴƎΣ ŀǊƎǳƛƴƎ ǘƘŀǘ /ƘƛƴŜǎŜ ǇŜƻǇƭŜ άǎŜƭŘƻƳ ŘǊƛƴƪ Ǌŀǿ ǿŀǘŜǊΣ ŀƴŘ ƛǘ ƛǎ ōŜƭƛŜǾŜŘ ǘƘŀǘ ǘƘƛǎ ǇǊŜǾŜƴǘǎ ǘƘe taking of those 

ŘƛǎŜŀǎŜǎ ǿƘƛŎƘ ŀǊŜ ŎƻƳƳǳƴƛŎŀǘŜŘ ōȅ ǘƘŜ ǳǎŜ ƻŦ ƛƳǇǳǊŜ ǿŀǘŜǊέ όмптύΦ  Iƛǎ ǘŜȄǘ ōŜǘǊŀȅǎ ōƻǘƘ ŀ ŘŜǊƛǎƛƻƴ ŦƻǊ ŀƴŘ ŦŀǎŎƛƴŀǘƛƻƴ ǿƛǘƘ these Chinese.     
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ǊŀŎƛŀƭƛȊŜŘΣ ŦƻǊ ŀǎ /ƻƴǎǘŀƴŎŜ .ŀŎƪƘƻǳǎŜ ŜȄǇƭŀƛƴǎΣ άώǘϐƘŜ ǾŜǊȅ ǾƻŎŀōǳƭŀǊȅ ƻŦ ǎƻŎƛŀƭ 

reformers, who incessantly equated 'whiteness' with 'cleanliness' and 'purity,' 

contributed to racial prejudice against non-whites. The Chinese and blacks were singled 

ƻǳǘ ŀǎ ǘƘŜ ǘǿƻ Ƴƻǎǘ ǿƛŘŜƭȅ ŦŜŀǊŜŘ ƎǊƻǳǇǎ ƻŦ ƛƳƳƛƎǊŀƴǘǎέ ƛƴ /ŀƴŀŘŀ όмффсΥ оорύΦ 

 

DƛǾŜƴ ŘƻƳƛƴŀƴǘ ƎŜƴŘŜǊ ǊƻƭŜǎΣ ŎƭŜŀƴƛƴƎ ǿŀǎ ǾƛŜǿŜŘ ŀǎ άǿƻƳŜƴϥǎ ǿƻǊƪέτwhich, like the 

ǿƻǊƪ ƻŦ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎΣ ǿŀǎ ŎƻƴǎƛŘŜǊŜŘ άŎƘŜŀǇέτwhen it was considerŜŘ άǿƻǊƪέ ŀǘ 

all.  In this vein, workplaces such as laundries were seen as dangerous sites of interracial 

contact between white women and Chinese men.  The labor of washing other people's 

clothing was considered to be beneath healthy, able bodied, white men, not to mention 

that it was poorly-ǇŀƛŘΦ  IƻǿŜǾŜǊΣ ǘƘƛǎ ƭŀōƻǊ ǿŀǎ ŘŜŜƳŜŘ ǎǳƛǘŀōƭŜ ŦƻǊ άǘƘŜ ǿŜŀƪŜǊ ǎŜȄέ 

ŀƴŘ άƛƴŦŜǊƛƻǊ ǊŀŎŜǎέΦ  .ǳǘ ŀǎ ŀ ǊŜǎǳƭǘΣ ǘƘŜ ǘƘƻǳƎƘǘ ƻŦ /ƘƛƴŜǎŜ ƳŜƴ ŜƳǇƭƻȅƛƴƎ ǿƘƛǘŜ 

women, or working side by side with them, sent shivers of moral panic throughout the 

ranks of Anglo-North America.  And as with Asian migration, this horrifying specter of 

interracial contact required the passage of laws to curtail it. 

 

!ǎ ƭŜƎŀƭ ƘƛǎǘƻǊƛŀƴ /ƻƴǎǘŀƴŎŜ .ŀŎƪƘƻǳǎŜ ŜȄǇƭŀƛƴǎ ƛƴ ƘŜǊ ŀǊǘƛŎƭŜΣ ά¢ƘŜ ²ƘƛǘŜ ²ƻƳŜƴϥǎ 

Labor Laws: Anti-Chinese Racism in Early Twentieth-/ŜƴǘǳǊȅ /ŀƴŀŘŀέ όмффсύΣ ƛƴ мфмнΣ 

the province of Saskatchewan passed a statute to limit limited workplace interactions 

between Chinese men and white women.  The statute, with the "innocuous, racially 

neutral title" of "An Act to Prevent the Employment of Female Labour in Certain 
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/ŀǇŀŎƛǘƛŜǎϦ ǊŜŀŘΣ άƛƴ ǇƻƴŘŜǊƻǳǎ ǇǊƻǎŜέΥ άώƴϐƻ ǇŜǊǎƻƴ ǎƘŀƭƭ ŜƳǇƭƻȅ ƛƴ ŀƴȅ ŎŀǇŀŎƛǘȅ ŀƴȅ 

white woman or girl or permit any white woman or girl to reside or lodge in or to work 

in or, save as a bona fide customer in a public apartment thereof only, to frequent any 

restaurant, laundry or other place of business or amusement owned, kept or managed 

ōȅ ŀƴȅ WŀǇŀƴŜǎŜΣ /ƘƛƴŀƳŀƴ ƻǊ ƻǘƘŜǊ hǊƛŜƴǘŀƭ ǇŜǊǎƻƴέ όонс-7).20   

 

And at the national level women, and questions of gender, figured prominently in 

discussions of Chinese migration, both symbolically and pragmatically.  In dominant 

representations, Chinese men were presented as opium-peddling sexual deviants, who 

would stealthily prey on unsuspecting white women.  So ironically, a laundry, a social 

and work space dedicated to cleaning, was imagined to be a place of possible contagion 

ŀƴŘ ǎƻƛƭƛƴƎΦ  CƻǊ ƛƴ ŀŘŘƛǘƛƻƴ ǘƻ ǘƘŜ ŦŜŀǊǎ ǘƘŀǘ ǘƘŜȅ ǿƻǳƭŘ ǳƴŘŜǊŎǳǘ άǿƘƛǘŜ ƭŀōƻǊέ21, 

Chinese men might morally, as well as physically, soil the imagined community and its 

vulnerable white women.  tŜǘŜǊ ²ŀǊŘϥǎ ŦƛǊǎǘ ŎƘŀǇǘŜǊ άWƻƘƴ /ƘƛƴŀƳŀƴέ ǇǊƻǾƛŘŜǎ ŀƴ 

excellent discussion of the origins and nature of Anti-Asian stereotypes in the Pacific 

Northwest.  Among stereotypical conceptions of Chinese immigrants was not only the 

belief that they were dirty, smelly, and disease-ridden, but also immoralτat once 

                                                      

20 .ŀŎƪƘƻǳǎŜ ǎǳƎƎŜǎǘǎ ǘƘŀǘ άƻǘƘŜǊ hǊƛŜƴǘŀƭ ǇŜǊǎƻƴέ ƭƛƪŜƭȅ ǊŜŦŜǊǎ ǘƻ ǇŜƻǇƭŜ ŦǊƻƳ ǘƘŜ LƴŘƛŀƴ ǎǳōcontinent.  I agree with her assessment, given that Canada also 

passed immigration restriction policies targeting migrants from India, and that migrants from India, Japan, and China were frequently conflated under the 

ǊǳōǊƛŎ ƻŦ ǘƘŜ ά!ǎƛŀƴ ƳŜƴŀŎŜέ ƻǊ άhǊƛŜƴǘŀƭ ǇǊƻōƭŜƳέΦ    

21 And of course, they were also seen as economically threatening because they would work for less than whites, and also threatening to Canada's appeal for 

white immigrants, who a Chinese presence would ostensibly deter from migrating (4-11). 
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opium fiends and peddlersτand also corrupt gamblers, criminals, devious, and 

dishonest (4-11).22  While black men were also presented as sexual threats to white 

women, the exact character of this threat was also subject to prevailing racial 

stereotypeτblack men were presumed to be savages, lacking in judgment and self-

control, who simply acted on their primal animal urge to ravage white women.  

Conversely, Chinese men were seen as sneaky, stealthy, and seductive, lowering white 

women's defenses in deft and calculated fashion until the unsuspecting women found 

themselves trapped in a lascivious interracial embrace. 

 

Racial stereotypes of Chinese were also themselves gendered. Ward notes that it was a 

common assumption during the 1870s and 1880s that all Chinese women were 

prostitutes (8).  David C. Woods, Superintendent of the Industrial School (presumably in 

California) argued before the /ƻƳƳƛǎǎƛƻƴΥ άώǘϐƘŜ /ƘƛƴŜǎŜ ŀǊŜ ŀ ŎǳǊǎŜ ǘƻ ǘƘƛǎ ŎƻƳƳǳƴƛǘȅΣ 

both morally and physically.  Physically they introduce venereal disease among the 

boys...[who] have invariably got [sic] the disease from Chinese prostitutes" (354).  Rev. 

Blackeslee explained thaǘ άώƻϐǳǊ ōƻȅǎΣ ǘƻ ŀ ƎǊŜŀǘ ŜȄǘŜƴǘΣ ƭƛƪŜ ǘƻ ǿŀƴŘŜǊ ǘƘǊƻǳƎƘ ǘƘŜ 

ǎǘǊŜŜǘǎ ǿƘŜǊŜ ǘƘŜ /ƘƛƴŜǎŜ ŀǊŜέΣ ŀƴŘ ƎƻŜǎ ƻƴ ǘƻ ŎƭŀƛƳ ƴƻǘ ƻƴƭȅ ǘƘŀǘ ά/ƘƛƴŜǎŜ ǿƻƳŜƴ 

                                                      

22 Constance Backhouse corroborates the character of these stereotypes, writing: άώǊϐŀŎƛǎǘ ǎǘŜǊŜƻǘȅǇŜǎ ǇǊŜǾŀƛƭƛƴƎ ƛƴ ƭŀǘŜ ƴƛƴŜǘŜŜƴǘƘ- and early twentieth-

century Canada depicted Chinese men as addicts of opium and inveterate gamblers, subject to 'loathsome diseases and 'demoralizing habits.' The Moose Jaw 

Evening Times described the Chinese as a 'stagnant race" and a 'sterile and barren' people, warning readers of the 'moral and intellectual decadence' posed 

ōȅ ϥǘƘŜ ¸Ŝƭƭƻǿ tŜǊƛƭΦϥέ ό.ŀŎƪƘƻǳǎŜΣ мффс: 333). 
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ŜƴǘƛŎŜ ōƻȅǎΦΦΦƛƴǘƻ ǘƘŜƛǊ ƘƻǳǎŜǎέΣ ōǳǘ ǘƘŀǘ άώǘϐƘŜ ǇƻƭƛŎŜ ƻŦ {ŀŎǊŀƳŜƴǘƻ ŦǊŜǉǳŜƴǘƭȅ ŦƛƴŘ 

boys eight years old in bed with Chinese prostitutes" (349).  And as Superintendent 

²ƻƻŘǎ ǿŜƴǘ ƻƴ ǘƻ ŜȄǇƭŀƛƴΣ άώǘϐƘŜ ōƻȅǎ ōŜƛƴƎ ƛƴƻŎǳƭŀǘŜŘ ǿƛǘƘ ǘƘŜ ŘƛǎŜŀǎŜΣ ƛǘ ŜȄǘŜƴŘǎ ǘƻ 

ǘƘŜ ǿƘƛǘŜ ƎƛǊƭǎΣ ŀƭǎƻέ όорпύΦ  Similarly, fears abounded that all Chinese men sought to 

άŜƴǎƭŀǾŜ ŀ ǿƘƛǘŜ ǿƻƳŀƴ with the poppy and then defile her with his own embraces or 

ǇǊƻǎǘƛǘǳǘŜ ƘŜǊ ǘƻ Ƙƛǎ ŎƻǳƴǘǊȅƳŜƴέ ό.ŀŎƪƘƻǳǎŜΣ мффсΥ фύΦ  9ȄƛǎǘƛƴƎ ǇǳōƭƛŎ ƘȅǎǘŜǊƛŀ ǿŀǎ 

compounded by sensationalist images of white women with Chinese men in opium 

dens, which circulated in popular culture. 

 

DŜƴŘŜǊΣ /ƭŀǎǎΣ ŀƴŘ ²ƻƳŜƴΩǎ DǊƻǳǇǎΩ 5ŜōŀǘŜǎ ŀōƻǳǘ /ƘƛƴŜǎŜ aƛƎǊŀǘƛƻƴ 
  

White women were not only symbolically invoked as the innocent victims of Chinese 

predations, or as a metaphor for national vulnerability.  Rather, as Constance Backhouse 

explains, women and women's groups were politically active in debates about the so-

ŎŀƭƭŜŘ άhǊƛŜƴǘŀƭ ǇǊƻōƭŜƳέΣ ŀƴŘ ŀǘ ǘƛƳŜǎ ŎŀƭƭŜŘ ŦƻǊ ƛƳƳƛƎǊŀǘƛƻƴ ǊŜǎǘǊƛŎǘƛƻƴ ǘƘŜƳǎŜƭǾŜǎΦ  

White women participated in debates about race and nation, and like white men, 

invoked myrƛŀŘ ŀǊƎǳƳŜƴǘǎ ƛƴ ŦŀǾƻǊ ƻŦ ǘƘŜƛǊ ǇƻǎƛǘƛƻƴǎΦ  {ƻƳŜ ǿƻƳŜƴΩǎ ƎǊƻǳǇǎ ŎŀƭƭŜŘ ŦƻǊ 

state intervention to curtail migration from the darker-skinned world, and to regulate 

social contact.  Not only were Chinese migrants framed as a threat to Canada's 

vulnerable white women from exploitation, but stories abounded about the 

mistreatment of women and girls in China.   
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The specter of overpopulation was a constant theme in discourses about immigration, 

and Chinese migrants were often shown as animals attacking North Americaτas 

swarms of stinging bees, menacing sea monsters, or hungry pigs ravaging crops.  The 

migrants were also sometimes presented as a dangerous force of nature, such as a tidal 

wave or flood.  These dehumanizing visual metaphors heightened a sense of racial 

difference and reinforced popular fears that white Anglo-!ƳŜǊƛŎŀƴǎ ƳƛƎƘǘ ōŜ άƻǾŜǊǊǳƴέ 

ƻǊ ǊŜƴŘŜǊŜŘ άŜȄǘƛƴŎǘΦέ  CǊŀƴƪ tƛȄƭŜȅ ǊƘŜǘƻǊƛŎŀƭƭȅ ŀǎƪŜŘ ǘƘŜ /ƻƳƳƛǎǎƛƻƴ "why do we 

treasure our girls, and why do they murder theirs?  Because they have so many they 

cannot feed them.  Why do our parents die for their children, while they sell theirs for 

whores?  I think it is the necessity and poverty of the lower class that compels the 

woman to sell her child" (256).   

 

!ǎ /ƻƴǎǘŀƴŎŜ .ŀŎƪƘƻǳǎŜ ŜȄǇƭŀƛƴǎ ƛƴ ά¢ƘŜ ²ƘƛǘŜ ²ƻƳŜƴΩǎ [ŀōƻǊ [ŀǿǎέ όмффсύΣ Ŧƻƻǘ-

binding and child brides were also frequently cited as evidence of Chinese barbarity, and 

άώǘϐƘŜ bŀǘƛƻƴŀƭ /ƻǳƴŎƛƭ ƻŦ ²ƻƳŜƴ ƻŦ /ŀƴŀŘŀ ŘŜƳŀƴŘŜŘ ŀǘ ǘƘŜ ǘǳǊƴ ƻŦ ǘƘŜ ŎŜƴǘǳǊȅ ǘƘŀǘ 

'conscientious citizens should...drive out foreign importations like white slavery and 

oriental concubinage which, by their example, seduced Canadians away from higher 

Anglo-{ŀȄƻƴ ǎǘŀƴŘŀǊŘϥέ όооо-оопύΦ  {ƛƳƛƭŀǊƭȅΣ ƭŀǘŜǊ άώƛϐn 1912, the National Council of 

Women of Canada called for the revision of Canadian immigration policy 'to exclude all 

ƳŜƳōŜǊǎ ƻŦ ǘƘŜ ϥȅŜƭƭƻǿ ǊŀŎŜΩέ όмпмύΦ  9ǾŜƴ ǘƘƻǎŜ ǿƘƻ ǎǳǇǇƻǊǘŜŘ ǘƘŜ /ƘƛƴŜǎŜ Canadians 
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ƛƴǎƛǎǘŜŘ ǳǇƻƴ ǘƘŜƛǊ ŎǳƭǘǳǊŀƭ ŀǎǎƛƳƛƭŀǘƛƻƴέ όоорύΦ  CƻǊ ƛƴǎǘŀƴŎŜΣ άaΦ aΦ /Φ [ŀǾŜƭƭΣ ŀ ǿƻƳŀƴ 

who wrote in 1908 about the work of the Methodist Women's Missionary Society in the 

ϥhǊƛŜƴǘŀƭϥ Ƴƛǎǎƛƻƴǎ ƛƴ .ǊƛǘƛǎƘ /ƻƭǳƳōƛŀΣ ŎŀǳǘƛƻƴŜŘΥ Ψ²ƘƛƭŜ ǘƘŜ ǘƛŘŜ ƻŦ ƛƳƳƛƎǊŀǘƛƻƴ ǎǿŜŜǇǎ 

over the land, it must be met with earnest effort, its course directed, the impurities and 

wreckage of centuries of superstition and error removed, lest at flood it cover the land 

with loathsome infection and impregnate the soil with the poison of evil custom and 

ŘŜƎǊŀŘŜŘ ƘŀōƛǘΩέ (333-335). 

 

Yet debates about the issue of immigration restriction and the head tax issue were not 

simply a straightforward question of racial exclusion, but rather were also a contested 

ƎǊƻǳƴŘ ƻŦ ŎƻƳǇŜǘƛƴƎ Ŏƭŀǎǎ ŀƴŘ ŜŎƻƴƻƳƛŎ ƛƴǘŜǊŜǎǘǎΦ  CƻǊ ǿƘƛƭŜ άώƻϐrganizations such as 

the Woman's Christian Temperance Union, local Councils of Women, and the Women's 

Canadian Clubs fretted over the immigrant 'menace' (334-5)έΣ ƻǘƘŜǊ ǿƘƛǘŜ ǿƻƳŜƴ ǎŀǿ 

ǘƘŜ ǎŀƳŜ ǇƘŜƴƻƳŜƴƻƴ ŀǎ ŀ ǾƛŀōƭŜ άǎƻƭǳǘƛƻƴ ǘƻ ǘƘŜ ϥǎŜǊǾŀƴǘ ǇǊƻōƭŜƳϥέ ǊŜǎǳƭǘƛƴƎ ŦǊƻƳ ŀ 

shortage of workers willing to do domestic labor for low wages (Backhouse, 1996: 334).  

As Backhouse explains, some affluent white women argued to reduce the head tax.  

Interestingly, like working class critics of Chinese migration, wealthy women also cited 

the importance and preservation of family values and domesticity to argue for their 

converse position.  The [Imperial Order of] Daughters of the Empire circulated a petition 

favoring a reduced head-tax for Chinese immigrants who became domestic servants 

όоопΣ ŎƛǘƛƴƎΥ wƻȅύΦ  {ƛƳƛƭŀǊƭȅΣ άΩGwenΩ, the Vancouver author of a weekly column for 
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women, took up the same campaign in 1905: 'Why should we women be forced to give 

up our homes, why should we be forced to neglect our children, our sewing and our 

requisite rest and recreation because we cannot afford the high wages demanded by 

Chinese since the imposition of the $500 tax?'" (334) 

 

These wealthy white women defended Chinese migrants not from an anti-racist or 

humanistic perspective, but from the self-interest associated with their class position.  

And their critics responded in these terms as well, arguing based on the perceived 

interests of Canada's white working class against the elite position of those who could 

ŀŦŦƻǊŘ ǘƻ ƘƛǊŜ ǎŜǊǾŀƴǘǎΦ  !ǎ .ŀŎƪƘƻǳǎŜ ŜȄǇƭŀƛƴǎΣ άώǘϐƘŜ ǊŜǎǇƻƴǎŜ ƻŦ ǘƘŜ ±ŀƴŎƻǳǾŜǊ ¢ǊŀŘŜǎ 

and Labour Council was quick and scathing: 'It is, we think, absurd that the working class 

of Canada should run the risk of having its standard of living degraded to the level of a 

Chinese coolie merely to gratify ǘƘŜ ǿƘƛƳ ƻŦ ŀƴ ŀǊƛǎǘƻŎǊŀǘƛŎ ƭŀŘȅ ŦƻǊ ŀ /ƘƛƴŜǎŜ ǎŜǊǾŀƴǘϥέ 

(334, citing Creese). 

 

But of course, immigration restriction lawsτƻǊ ŀ άŘŜƎǊŀŘŜŘέ ǎǘŀƴŘŀǊŘ ƭƛǾƛƴƎΣ ŀƴŘ ǘƘŜ 

sort of brutal economic exploitation endured by indentured Chinese migrants, struggling 

to pay off the hefty head taxτwere not the only options for white workers in Anglo-

North America.  In an unrealized third possibility, white workers could have chosen to 

ōŀƴŘ ǿƛǘƘ ǘƘŜƛǊ άōǊƻǿƴ ōǊƻǘƘŜǊǎέΣ ǘƻ ŦƻǊƳ ƛƴǘŜǊǊŀŎƛŀƭ ǿƻǊƪƛƴƎ Ŏƭŀǎǎ ǎƻƭƛŘŀǊƛǘƛŜǎΣ ŀƴŘ 

demand a set minimum wages and workplace standards for all workers, regardless of 
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race.  Yet rather than creating interracial unions, white workers, preferred to position 

themselves within a constructed legacy of whiteness, and to conceive of their situation 

as fundamentally different from that facing their darker-skinned fellow workers.   

 

Appealing to the strength of popular racism, and its ability to cleave the working class,  

ǿŀǎ ŀ ōǊƛƭƭƛŀƴǘ ǎǘǊŀǘŜƎȅ ƻƴ ǘƘŜ ǇŀǊǘ ƻŦ άaŀƎƛŎ ²ŀǎƘŜǊέ ƭŀǳƴŘǊȅ ǎƻŀǇ ŀƴŘ ƻǘƘŜǊ  ƎƻƻŘǎ 

vying for the dollars of working-class whites: to offer individual, private, consumerist 

solutions as an antidote to structural problems of social stratification and uneven 

distribution of resources.  Through presenting cleanliness and domesticity as a national, 

even a racial duty, the advertisement subtly elides the irony of exhorting workers to buy 

this product.  Reifying the division of the working class on the basis of the arbitrary 

distinction of skin color, the ad presents Chinese workers as alien competitors, and 

anything other than potential allies.  As in other dominant discourse, subversive 

alternate readings are drowned out by the ad's viciously anti-Chinese imagery, which 

dovetailed perfectly with popular anti-Chinese stereotypes and white workers' 

perceived self-interest.  What is more, elite corporate stakeholders cleverly fanned the 

flames of popular anti-Chinese sentiment by hiring Chinese workers as strike-breakers 

successfully ensuring that the working class remained divided on the basis of race, 

rather than unified on the basis of class interests. 
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Because of the strength of anti-Chinese sentiment and stereotype, the absurdity of 

positing a capitalistic, product-based solution to a social and economic issue of laborτ

and union workers' real, if misdirected, fears of losing their tenuous gainsτgets utterly 

lost, buried under the weight of racial ideology.  But of course, anti-Chinese racism was 

not imposed from the top economic strata downwardsτwhite workers themselves 

actively created and perpetuated these racial stereotypes, and championed exclusion 

laws.  It was primarily the demands of white workers that gave rise to the Royal 

Commission, and later to the exclusion laws that followed.  While many critiques of anti-

Chinese racism and exclusion laws also emerged through the Commission hearings, no 

critic framed a counter-argument in terms of a working class racial utopia.  The thought 

of interracial unions, organized more on the basis of shared economic circumstances 

than shared skin color, must have seemed unthinkable. 

 

Anti -Racism and Critical Readings of Chinese Exclu sion  
 

But not all white men and women in Anglo-North American saw Chinese immigration in 

the same terms. In fact, critical and anti-racist perspectives also emerged in the 

Commission, Parliamentary debates, and popular culture.  For instance, an 1882 political 

cartoon from Puck (New York), which ran the same year as the image of the multi-

armed Chinese man, presented a very different perspective on questions of immigration 

and labor (Fig. 3.6).  Titled "The Anti-Chinese Wall", the image depicts America's working 
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classes building a wall to keep out prevent Chinese migration.  Across the water, we can 

see Chinese men destroying a wall and sailing over to America, as Americans in turn 

erect their own anti-immigration wall.  The assortment of mostly ethnic whites, led by 

an Irishman and one black man, heft large blocks bearing words and phrase, such as 

"law against race", "fear", "competition", and "jealousy."  The wall-builders themselves 

are all drawn in somewhat unflattering racial and ethnic caricaturesτperhaps a 

suggestion of their own supposed undesirability or recent and tenuous conclusion.  

Accordingly, other blocks have already been built into the high wall: including one 

ǊŜŀŘƛƴƎ άǳƴ-!ƳŜǊƛŎŀƴέΣ ŀƴŘ ƘŀǾŜ ōŜŜƴ ŎŜƳŜƴǘŜŘ ƛƴ ǇƭŀŎŜ ǿƛǘƘ ά/ƻƴƎǊŜǎǎƛƻƴŀƭ aƻǊǘŀǊΦέ  

For 1882 was the year when the United States Congress passed the Chinese Exclusion 

!ŎǘΣ ǿƘƛŎƘ ōŀƴƴŜŘ ƳƛƎǊŀǘƛƻƴ ŦǊƻƳ /Ƙƛƴŀ ŦƻǊ ǘŜƴ ȅŜŀǊǎΣ ŀƴŘ ƳŀƴŘŀǘŜŘ ƛƴ ƭŜƎŀƭ άƳƻǊǘŀǊέ 

ǘƘŀǘΥ άƘŜǊŜŀŦǘŜǊ ƴƻ {ǘŀǘŜ ŎƻǳǊǘ ƻǊ ŎƻǳǊǘ ƻŦ ǘƘŜ ¦ƴƛǘŜŘ {ǘŀǘŜǎ ǎƘŀƭƭ ŀŘƳƛǘ /ƘƛƴŜǎŜ ǘƻ 

ŎƛǘƛȊŜƴǎƘƛǇΤ ŀƴŘ ŀƭƭ ƭŀǿǎ ƛƴ ŎƻƴŦƭƛŎǘ ǿƛǘƘ ǘƘƛǎ ŀŎǘ ŀǊŜ ƘŜǊŜōȅ ǊŜǇŜŀƭŜŘέ ό{ŜŎǘƛƻƴ мпύΦ 

 

Thus the 1882 image derides the passage of this law as hypocritical, un-American, and 

based upon fear and prejudice.  The image also draws a parallel between the prejudice 

faced by ethnic white immigrants and darker-skinned peoples in the United States, and 

that suffered by Chinese migrants.  Another 1882 political cartoon from Harper's Weekly 

makes this connection more explicit (Fig. 3.7).  This cartoon, "Which Color is to be 

Tabooed Next?", features an imagined conversation between "Pat" (Irish) and "Fritz" 

(German).  As the two men sit, smoking and drinking, Fritz asks Pat: "[i]f the Yankee 
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Congress can keep the yellow man out, what is to hinder them from calling us green and 

keeping us out too?"  Above the men, the text "The NEW Declaration of 'In 

Dependence'" is followed by explicit textual references to the Exclusion Act.  This 

cartoon is deeply critical of the Congressional Act, and links the plight of Chinese 

migraƴǘǎ ǿƛǘƘ ǘƘŀǘ ǇǊŜǾƛƻǳǎƭȅ ŦŀŎŜŘ ōȅ ŜǘƘƴƛŎ ǿƘƛǘŜ ƳƛƎǊŀƴǘǎΣ ŜǎǇŜŎƛŀƭƭȅ άƎǊŜŜƴέ LǊƛǎƘΦ  

¢ƘǊƻǳƎƘ ǇƻǎƛǘƛƴƎ ŀ ƴŜǿ 5ŜŎƭŀǊŀǘƛƻƴ ƻŦ άLƴ 5ŜǇŜƴŘŜƴŎŜέΣ ǘƘŜ ƛƳŀƎŜ ŎƻƳƳŜƴǘǎ ǳǇƻƴ ǘƘŜ 

vulnerability of all workers to potentially having their Constitutional rights arbitrarily 

revoked, at the whim of Congress and popular prejudice.  The image condemns laws 

ǘƘŀǘ ǊŜƴŘŜǊ άǊƛƎƘǘǎέ ǾƛǊǘǳŀƭƭȅ ƳŜŀƴƛƴƎƭŜǎǎΦ  /ƛǾƛƭ ǊƛƎƘǘǎ ǿŜǊŜ ƴƻǘ ǎƻƳŜǘƘƛƴƎ ǳƴƛǾŜǊǎŀƭ ŀƴŘ 

irrevocable, but rather contingent and transient, dependent on various factorsτas we 

have seen with the treatment of racialized or ethnicized people in North America and 

the British Empire. 

 

So in the United States, as in Canada, the occasion of a government action to formalize 

Chinese exclusion through law also gave rise to competing conceptions of whiteness, 

masculinity, and Christianity, which put divergent definitions of national values and 

meaning in center stage, to be weighed by elected officials and the public.  Unlike the 

Canadian law, the American law made no exceptions and drew no distinction between 

άǎƪƛƭƭŜŘέ ŀƴŘ άǳƴǎƪƛƭƭŜŘέ /ƘƛƴŜǎŜ ƭŀōƻǊŜǊǎΦ  !ǎ άŜȄǇŜǊǘέ Frank M. Pixley advised the Royal 

Commission: ά[t]here are Chinese merchants, but no bankers that I know of.  I think it 

would be good policy on the part of the government to discourage them, not restrict 
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themέ (1885:256).  And Canadians did exactly that, taxing migrants who chose to come 

to Canada at great profit to the stateτǿƘƛŎƘ ŀƭǎƻ ōŜƴŜŦƛǘŜŘ ŦǊƻƳ ǿƻǊƪŜǊǎΩ ǾƛǊǘǳŀƭƭȅ 

indentured labor on the national railroad. 

 

But the 1885 Royal Commission, like America's 1882 law, also revealed deep fractures 

and tensions in Anglo-North American society around the intersections of class and 

ethnicity, as various groups espoused competing national visions in both imagined 

communities.  As I argue in chapter One, exclusionary immigration laws help consolidate 

ŀ ǎŜƴǎŜ ƻŦ ǿƘƛǘŜƴŜǎǎ ŀƴŘ ōŜƭƻƴƎƛƴƎΣ ōȅ ƘƛƎƘƭƛƎƘǘƛƴƎ ƻǳǘǎƛŘŜǊǎΩ ƻǘƘŜǊƴŜǎǎΣ ǿƘƛŎƘ 

somewhat ameliorated the divisions between white people on the basis of class and 

ethnicity.  But social cleavages stubbornly remainedτand debates about Chinese 

exclusion provided an opportunity for Anglo-North Americans to articulate competing 

national values and class interests.   

 

While the Commission provided a pulpit for vocal racists, it also provided the 

opportunity for progressive white critics of exclusion laws and anti-Chinese racism to 

defend Chinese migrants, including religious leaders, many of whom denounced 

exclusion as un-Christian, even as their bigoted compatriots decried Chinese 
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άƘŜŀǘƘŜƴƛǎƳέΦ23  For instance, one Methodist minister argued against claims of Chinese 

inassimilability, stating: άώƛϐǘ ƛǎ ƻōƧŜŎǘŜŘ ǘƘŀǘ ǘƘŜ /ƘƛƴŜǎŜ Řƻ ƴƻǘ ƭŜŀǊƴ ƻǳǊ ƭŀƴƎǳŀƎŜΣ ŀƴŘ 

do not attend our schools.  The fact is they are taxed to support our schools, but are 

peremptorily refused admission to their privileges on account of race prejudice" (264). 

Similarly, Reverend Otis GibsonΣ άƛƴ ŎƘŀǊƎŜ ƻŦ ǘƘŜ Ƴƛǎǎƛƻƴǎ ƻŦ ǘƘŜ aŜǘƘƻŘƛǎǘ /ƘǳǊŎƘΣ 

ƘŜǊŜ ŦƻǊ ŜƛƎƘǘ ȅŜŀǊǎΣ ŀƴŘ ŦƻǊƳŜǊƭȅ ŀ ǊŜǎƛŘŜƴǘ ƻŦ /Ƙƛƴŀ ŦƻǊ ǘŜƴ ȅŜŀǊǎέ ŀǊƎǳŜŘΣ ŎƻǳƴǘŜr to 

ǘƘŜ ŎƻƴŎŜǇǘƛƻƴ ƻŦ /ƘƛƴŜǎŜ ǿƻƳŜƴ ŀǎ άƭŜǿŘέτthat many women were the victims of 

exploitation or manipulationτbrought against their will, for the purposes of 

prostitution, or forced into sex work once in North America by the need to pay off their 

costly passage and entry fees.24  IŜ ŀƭǎƻ ŀǎǘǳǘŜƭȅ ŀŘŘŜŘ ǘƘŀǘ άώǘϐƘŜ ŎƘŀǊƎŜ ǘƘŀǘ /ƘƛƴŜǎŜ 

prostitutes are demoralizing our boys, if true to any extent[,] is a sad comment upon our 

ōƻŀǎǘŜŘ ǎǳǇŜǊƛƻǊƛǘȅέ όнсрύΦ 

 

                                                      

23 And some religious leaders had an even more complicated position, defending unrestricted migration from China even as they simultaneously decried Chinese 

heathenism.  For instance, The Hon. Mr. Wark argued in an 1886 Senate Debate that restriction laws were unnecessary and that more Chinese migrants were 

ƭŜŀǾƛƴƎ ǘƘŀƴ ŜƴǘŜǊƛƴƎΣ ōǳǘ ƛǘ ǿŀǎ άǘƻƻ ōŀŘέ ǘƘŀǘ άǘƘŜȅ ŀǊŜ ōƻǘƘ ŎƻƳƛƴƎ ŀƴŘ ƎƻƛƴƎ ŀǎ ƘŜŀǘƘŜƴǎέ ŀǎ ƛǘ ǿƻǳƭŘ ōŜ ƳǳŎƘ ōŜǘǘŜǊ ǘƻ Ŏonvert them to Christianity, 

ŜǎǇŜŎƛŀƭƭȅ ǎƛƴŎŜ άώǿϐŜ ǎŜƴŘ ƳƛǎǎƛƻƴŀǊƛŜǎ ŀƭƭ ǘƘŜ way to China for this purpose, but when the Chinese come to our shores, we treat them as dogs" (748).  He 

ŀǊƎǳŜŘ ǘƘŀǘ ǿƘƛƭŜ ǘƘŜ /ƘƛƴŜǎŜ ǘǊŜŀǘŜŘ bƻǊǘƘ !ƳŜǊƛŎŀƴǎ ƛƴ /Ƙƛƴŀ ŦŀƛǊƭȅ ǿŜƭƭΣ άώƴϐƻǿ ǿƘŜƴ ǘƘƻǎŜ ǇŜƻǇƭŜ ŎƻƳŜ ǘƻ ƻǳǊ ŎƻǳƴǘǊȅ ǿŜ ǎubject them to treatment 

ǘƘŀǘ ƻǳƎƘǘ ƴƻǘ ōŜ ŜȄǘŜƴŘŜŘ ǘƻ ŀƴȅ ƘǳƳŀƴ ŎǊŜŀǘǳǊŜέ όтпфύΦ  {ƛƳƛƭŀǊƭȅΣ ǘƘŜ IƻƴΦ aǊΦ hΩ5ƻƴƻƘƻŜ ŀǊƎǳŜŘ ƛƴ ǘƘŜ 5ŜōŀǘŜ ǘƘŀǘ Ϧ²Ŝ ƪƴƻw as a fact that from Europe 

and America[,] armies of missionaries are sent out to the east to convert these people, and yet when the Chinese attempt to come under the genial influence 

of Christianity and civilization, they are told 'You cannot come here; we will spend our money, we will send you missionaries to convert you, but we will not 

let you come under the British flag and the influence of the gospel in our land; we will keep you out'.  The policy, in my opinion, is a wrong one on principle.  It 

is one that would not be tolerated in any part of Europe" (Senate Debates, 4th Session, 5th Parliament, 1886: 685). 

24 Moreover, as Giles H. GrayΣ {ǳǊǾŜȅƻǊ ƻŦ ǘƘŜ tƻǊǘΣ ŜȄǇƭŀƛƴŜŘΣ Ƴƻǎǘ ƻŦ ǘƘŜ /ƘƛƴŜǎŜ ǿƻƳŜƴ ǿƘƻ ƘŀŘ ŎƻƳŜ ǎƛƴŎŜ ǘƘŜ ǇŀǎǎŀƎŜ ƻŦ ƴŜǿ ǊŜƎǳƭŀǘƛƻƴǎ ǿŜǊŜ άǊŜǎǇŜŎǘŀble 

ǿƻƳŜƴέ όнслύΦ  DǊŀȅ ŀƭǎƻ ǘŜǎǘƛŦƛŜŘ ōŜŦƻǊŜ ǘƘŜ /ƻƳƳƛǎǎƛƻƴ ǘƘŀǘ: άώǘϐƘŜ ŀǳǘƘƻǊƛǘƛŜǎ ŀǘ IƻƴƎ YƻƴƎ ŀǊŜ ŜȄŜǊŎƛǎƛƴƎ ŘƛƭƛƎŜƴŎe now in preventing prostitutes from 

coming" and also that "[h]e always had the sympathy of the Chinese merchants in stopping the immigration of prostitutes.  They did all they could to help us" 

(261). 
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What is more, in his testimony, Gibson drew critical connections between immigration 

ŦǊƻƳ /Ƙƛƴŀ ŀƴŘ 9ǳǊƻǇŜΣ ǎǘŀǘƛƴƎΥ άL ŀƳ ƴƻǘ ƛƴ ŦŀǾƻǊ ƻŦ ŀ ƭŀǊƎŜ ŀƴŘ ǊŀǇƛŘ ƛƴŦƭǳȄ ƻŦ 

immigration from any foreign country whatever.  At times it has been too rapid for the 

best interests of the country.  I believe that a large portion of the European immigration 

so rapidly admitted to citizenship and all the right of suffrage is more dangerous to the 

institutions and prosperity of this country than is the smaller and better regulated 

ƛƳƳƛƎǊŀǘƛƻƴ ŦǊƻƳ !ǎƛŀέ όнсоύΦ  IŜ ŀƭǎƻ ŀŘŘŜŘ ϦώƳ]any of the Chinese are learning part of 

our language" (264), and that "[i]t may be safely said that we have no other foreign 

immigration that, with so little encouragement, makes equal efforts to learn our 

language, laws and customs" (264).   

 

The Commission Report was an important historical and political text, the findings of 

which matteredτeven if they were surely interpreted selectively, based on 

ŎƻƳƳŜƴǘŀǘƻǊǎΩ ŜȄƛǎǘƛƴƎ ǇƻƭƛǘƛŎŀƭ ǇƻǎƛǘƛƻƴΦ  hŦ ŎƻǳǊǎŜΣ ǘƘŜ aŀŎŘƻƴŀƭŘ ƎƻǾŜǊƴƳŜƴǘ 

decided to pass exclusion laws, so arguments in favor of the migrants were not 

compelling enough to trump dominant political and economic interests.  Nonetheless, 

the white views of Chinese migrants presented in the Report were rich and pluralistic, 

and this document continued to be relevant after the hearings were concluded.   

 

! ȅŜŀǊ ŦƻƭƭƻǿƛƴƎ ǘƘŜ ƘŜŀǊƛƴƎǎΣ ǘƘŜ IƻƴΦ aǊΦ hΩ5ƻƴƻƘƻŜ ǊŜŦŜǊǊŜŘ ǘƻ ǘƘŜ ǊŜǇƻǊǘ ƛƴ ŀ 

Senate Debate over additional exclusion measures, noting: "[t]here we find the opinions 
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of the persons best qualified to judgeτmen of position, men of the legislature of San 

Francisco, having a knowledge of this question, of all others the best and most ampleτ

what do we hear them say?  'We say that these are thrifty, honest, industrious people'.  

That is what they say of the ChinŜǎŜέ όSessional Papers, vol. 11, 3rd Session of the 5th 

Parliament, 1885:685).  He goes on to ask whether these laudable traits are 

άŎƘŀǊŀŎǘŜǊƛǎǘƛŎ ƻŦ ŀ ǇŜƻǇƭŜ ǘƘŀǘ ŀǊŜ ƴƻǘ ŘŜǎƛǊŀōƭŜ ƛƴ ŀ ŎƻǳƴǘǊȅ ƭƛƪŜ ƻǳǊǎΚ  Lǘ ǎŜŜƳǎ ǘƻ ƳŜ 

not...They are industrious and thrifty.  Very often they are disturbed and molested, their 

houses are broken into and robbed, and a hundred other offences [sic] committed 

against themτnone by them against those who commit those offences.  We should 

hesitate before passing [further exclusiƻƴϐ ƳŜŀǎǳǊŜώǎϐέ όсурύΦ 

 

!ǎ [ƛƭȅ /Ƙƻ ŀǊƎǳŜǎ ƛƴ ƘŜǊ ŀǊǘƛŎƭŜΣ άwŜǊŜŀŘƛƴƎ /ƘƛƴŜǎŜ IŜŀŘ ¢ŀȄ wŀŎƛǎƳΥ wŜŘǊŜǎǎΣ 

{ǘŜǊŜƻǘȅǇŜΣ ŀƴŘ !ƴǘƛǊŀŎƛǎǘ /ǊƛǘƛŎŀƭ tǊŀŎǘƛŎŜέ όнллнύΣ άƭƛǘǘƭŜ ŀǘǘŜƴǘƛƻƴ Ƙŀǎ ōŜŜƴ ǇŀƛŘ ǘƻ ǘƘŜ 

way in which the 1885 report constructed the Chinese immigrant as not only a 

hardworking 'living machine' but also an idealized subject of ancient Oriental traditions. 

¢ƘŜ ǊŜǇƻǊǘ ǿŜƴǘ ƻǳǘ ƻŦ ƛǘǎ ǿŀȅ ǘƻ ǇƻǊǘǊŀȅ ǘƘŜ /ƘƛƴŜǎŜ ƛƳƳƛƎǊŀƴǘ ŀǎ ŎǳƭǘǳǊŜŘέ όƭȄƛȄύΦ  !ƴŘ 

it is true that many of the expert witnesses mentioned Confucius and Chinese 

philosophy, history, and culture, even as others derided Chinese traditions and claimed 

that only Europe and its spawn had something of value to offer humanity.  But it 

becomes clear through reading the report that class and ethnicity played a large role in 

ŀǎŎŜǊǘŀƛƴƛƴƎ ǿƛǘƴŜǎǎŜǎΩ Ǉƻǎƛǘƛƻƴǎ ƻƴ ǘƘŜ ǎǳōƧŜŎǘ ƻŦ /ƘƛƴŜǎŜ ƛƳƳƛƎǊŀǘƛƻƴΦ  !ǎ /Ƙƻ ƎƻŜǎ ƻƴ 
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ǘƻ ŀǊƎǳŜΣ ά[t]hroughout the report and the presentation of the evidence to the House of 

Commons, the commissioners consistently made an appeal to enlightened liberal 

humanism and identified anti-Chinese sentiment with the lower and working classesέ 

(66).  

 

/Ƙƻ ŀƭǎƻ ŀǊƎǳŜǎ ǘƘŀǘ άώŎϐƻƴƴŜŎǘƛƴƎ ǘƘŜ /ŀƴŀŘƛŀƴ ƴŀǘƛƻƴŀƭ ǇǊƻƧŜŎǘ ǿƛǘƘ ǘƘŀǘ ƻŦ ŀ ƭŀǊƎŜǊ 

one of British imperialism, the report produced a binary in which being anti-Chinese 

meant being unenlightened and cowardlyέ ό66).  Although in many ways the white-

Chinese binary prevailed, we can still glimpse how complex and layered ideas of race 

and nation actually were.  Interestingly, the Commissioners called into question their 

ǿƘƛǘŜ ǿƛǘƴŜǎǎŜǎΩ ƳŀƴƭƛƴŜǎǎ ŀƴŘ ǇǊƻǿŜǎǎ ŀŦǘŜǊ ƘŜŀǊƛƴƎ ǘƘŜƛǊ ǘŜǎǘƛƳƻƴȅτeven as they 

themselves reinforced dominant race and gender hierarchies.  Cho explains that 

άώŦϐƻƭƭƻǿƛƴƎ ǘƘŜ ƭƛōŜǊŀƭ ƘǳƳŀƴƛǎǘ ǊƘŜǘƻǊƛŎ ƻŦ ƛƴŎƭǳǎƛƻƴ ŀƴŘ ŜǉǳŀƭƛǘȅΣ ǘƘe commissioners 

wrote that 'It is something strange to hear the strong broad-shouldered superior race, 

superior physically and mentally, sprung from the highest types of the old and the new 

world, expressing a fear of competition with a small, inferior and comparatively 

speaking, feminine race.'έ ό/ƘƻΥ 66ύΦ  Lǘ ƛǎ ŘŜōŀǘŀōƭŜ Ƙƻǿ άƘǳƳŀƴƛǎǘƛŎέ ǘƘƛǎ ŘƛǎŎƻǳǊǎŜ 

ultimately proved to be, but this shaming could also have been a rhetorical strategy to 

promote Chinese immigration by undermining detractors.  So many vested personal and 

political issues surrounded the question, that it is hard to know whether to interpret 

such statements at face value. 
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Pro-Chinese Arguments for Open Immigration 
 

In any case, Cho is undoubtedly correct in identifying the importance of class in the 

Commission Report.  For even in their opposition to anti-Chinese xenophobes, some 

white men articulated a superior version of white masculinity and civilization, framing 

themselves as the possessors of elite knowledge of Chinese behavior and comportment: 

knowledge which their working class and ethnic white compatriots could not possibly 

understand, consumed as they were by fear and insecurity.  As an elite American, 

{ƻƭƻƳƻƴ IŜȅŘŜƴŦŜƭŘǘΣ ŀǊƎǳŜŘΥ άL ŦƛƴŘ /ƘƛƴŀƳŜƴ ŜƳǇƭƻȅŜŘ ŜǾŜǊȅǿƘŜǊŜ ǿƘŜǊŜ L ƘŀǾŜ 

been on this coast.  As domestic servants, I have heard nothing to their disadvantage.  

As far as concerns their industry, and frugality, and fidelity, and general intelligence, and 

their cleanliness, I think those who have been in the habit of employing them and know 

something about them place them above the corresponding Ŏƭŀǎǎ ƻŦ ƻǘƘŜǊ ǇŜƻǇƭŜέ (285, 

emphasis mine).  

 

IŜȅŘŜƴŦŜƭŘǘΣ άŀ /ŀƭƛŦƻǊƴƛŀ ǊŜǎƛŘŜƴǘ ŦƻǊ ǘǿŜƴǘȅ-seven years, and at one time Associate 

WǳǎǘƛŎŜ ƻŦ ǘƘŜ {ǳǇǊŜƳŜ /ƻǳǊǘέΣ ǿŜƴǘ ƻƴ ǘƻ ŀǊƎǳŜ ǘƘŀǘ άCalifornia owes its prosperity very 

much indeed to the industry of the Chinese who have come to this country.  Their 

advent here has conduced [sic] to bring white people, giving them homes and 

employment.  The Southern Pacific Railway would not have been built but for the 
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Chinese.  I think they are the best laboring classes we have ŀƳƻƴƎ ǳǎέ όнурύΦ  

Heydenfeldt added that, in addition to railway construction, Chinese workers had 

reclaimed extensive tracts of swampland, "a hazardous thing to undertake", which 

"[c]apital was rather diffident in taking hold of" (285).  He added, "I do not think there is 

any surplus labor in the state; there is employment enough for everybody" (285), and 

that, while "[u]nrestricted immigration of any sort is not desirable.  Unlimited 

immigration of the Chinese would not, I think, have any bad effect upon the morals of 

the people.  The Chinese, who are an imitative and progressive race and learn very 

rapidly, would conform themselves to our habits, our views, and our ideas.  They would 

adopt our civilization instead of dragging us into a semi-ōŀǊōŀǊƻǳǎ ŎƛǾƛƭƛȊŀǘƛƻƴέ όнусΣ 

emphasis mine). 

 

.ǳǘ IŜȅŘŜƴŦŜƭǘΩǎ ŘŜŦŜƴǎŜ ƻŦ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎΣ ŀƴŘ Ƙƛǎ ŘƛǎƳƛǎǎŀƭ ƻŦ ǘƘŜƛǊ ŘŜǘǊŀŎǘƻǊǎΣ 

failed to meaningfully challenge prevailing racial stereotypŜǎΦ  IŜȅŘŜƴŦŜƭŘǘΩǎ ŎǊƛǘƛǉǳŜ ƛǎ 

less one of radical anti-racism or enlightened humanism than of elite privilege, and the 

reflection of very different economic and political interests from those of the working 

class.  He invoked his position as a member of the elite who could afford to employ 

Chinese workers, and thus, who could see the truth from a secure position, unlike the 

white working class, evidently blinded by fear and self-interest.  What is more, 

Heydenfeldt went on to blame politicians and ethnic white immigrants for the 

prevalence of anti-/ƘƛƴŜǎŜ ǎŜƴǘƛƳŜƴǘΣ ǎǘŀǘƛƴƎΥ άώƛϐƴ Ƴȅ ƻǇƛƴƛƻƴΣ ǘƘŜǊŜ ƛǎ ƴƻ ǇǊŜƧǳŘƛŎŜ 
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against the Chinese on the part of native-born Americans, unless it is politiciansτ

probably office seekers.  I believe the great prejudice against them originates among the 

foreign-born citizens.  I think it is confined to a class" (286, emphasis mine).  In fact, he 

added of the Chinese, "I think their general intelligence is greater than that of Americans 

in the same corresponding class" (286).   

 

Heydenfeldt went on to explain that he had opposed the abolition of slavery (286), 

making it clear that he was not a crusader for racial equality.  Yet he also argued that 

"European families are not a particle better than the people who come from China.  The 

Chinese are equal in all respects, in civilization and morals, to the negroes and European 

ƛƳƳƛƎǊŀƴǘǎέ όнусύΦ  {ƛƳƛƭŀǊƭȅΣ IŜȅŘŜƴŦŜƭǘ ŘƛŘ άƴƻǘ ǎŜŜ ǿƘȅ ǘƘŜ ŦǊŀƴŎƘƛǎŜ ǎƘƻǳƭŘ ƴƻǘ ōŜ 

given to the Chinese.  I think they would make very valuable citizens, and if they had a 

ŎƘŀƴŎŜ ǘƘŜȅ ǿƻǳƭŘ ǾŜǊȅ ǎƻƻƴ ŀŎǉǳƛǊŜ ƻǳǊ ƭŀƴƎǳŀƎŜ ŀƴŘ ōŜŎƻƳŜ ƛŘŜƴǘƛŦƛŜŘ ǿƛǘƘ ǳǎέ 

όнусύΦ  !ƴŘ ǎƛƳƛƭŀǊƭȅΣ άώƛϐŦ ǘƘŜ /ƘƛƴŜǎŜ ǿŜǊŜ ŀƭƭƻǿŜŘ ǘƻ ǾƻǘŜΣ ŀ ƎǊŜŀǘ Ƴŀƴȅ ǿƘƛǘŜǎΣ 

ǇǊƻōŀōƭȅΣ ǿƻǳƭŘ ŎƻŀƭŜǎŎŜ ǿƛǘƘ /ƘƛƴŜǎŜ ǿƘƻ ƴƻǿ ŀǾƻƛŘ ǘƘŜƳέ όнусύΦ  IŜ ŜǾŜƴ ŀŘŘed, 

ǎǳōǾŜǊǎƛǾŜƭȅΣ ǘƘŀǘ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎ άǳƴŘŜǊǎǘŀƴŘ ǎǳōǎǘŀƴǘƛŀƭƭȅ ǘƘŜ ŦƛǊǎǘ ŜƭŜƳŜƴǘ ƻŦ ƻǳǊ 

ƛƴǎǘƛǘǳǘƛƻƴǎΣ ǘƘŀǘ ŀƭƭ ƳŜƴ ŀǊŜ Ŝǉǳŀƭ ōŜŦƻǊŜ ǘƘŜ ƭŀǿέ όнусύΦ  Lƴ ŀ ŦǳǊǘƘŜǊ ŀǊƎǳƳŜƴǘ ŦƻǊ 

ǎƻŎƛŀƭ ŜǉǳŀƭƛǘȅΣ IŜȅŘŜƴŦŜƭŘǘ ǎǘŀǘŜŘ ǘƘŀǘ ƘŜ ŘƛŘ άƴƻǘ ǎŜŜ ǿƘȅ ǘƘŜ /ƘƛƴŜǎŜ ǎƘƻǳƭd not 

intermarry.  I think Chinamen would make better husbands than usually fall to the lot of 

ƻǳǊ ǇƻƻǊ ƎƛǊƭǎέ όнусύΦ  {ŜŎǳǊŜ ƛƴ Ƙƛǎ Ǉƻǎƛǘƛƻƴ ƻŦ ŜƭƛǘŜΣ ǿƘƛǘŜΣ ƳŀǎŎǳƭƛƴƛǘȅΣ IŜȅŘŜƴŦŜƭŘǘ ƴƻ 

doubt enraged both working class and/or ethnic white exclusion advocates by espousing 
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a position many found threatening to their tenuous gains in wages and social status, as 

they had only recently been granted access to the coveted mantle of whiteness.    

 

Other elite American advocates of Chinese migration called to testify before the 

Commission also defended the Chinese on the basis of their valuable labor, and 

contributions to the wealth of California and the nationτas well as on the basis of their 

morality, and good behavior.  Alfred Wheeler, an attorney-at-law, and also a California 

resident for 27 years, stated that he has "been engaged in farming and mining" and 

owns "several thousand acres of land".  Like Heydenfeldt, he too argued that the 

presence of Chinese migrants was a boon to working class Americans, stating: άI think 

that the immigration of the Chinese has been vastly beneficial to the growth of 

/ŀƭƛŦƻǊƴƛŀΣ ŀƴŘ ƛǘ ƛǎ ƎǊŜŀǘƭȅ ōŜƴŜŦƛŎƛŀƭ ǘƻ ŜǾŜǊȅ ǿƘƛǘŜ ƳŀƴΣ ǿƻƳŀƴ ŀƴŘ ŎƘƛƭŘ ƛƴ ǘƘŜ ǎǘŀǘŜέ 

(287).   

 

Wheeler elaborates on the contributions of Chinese workers, testifying that άώǘϐƘŜ ǿƘƛǘŜ 

laborer is able to get everything he buys cheaper to-day because the Chinese are here; 

and every many who lives in the state would have to pay twice as much for living if we 

had no Chinese...In fact the white laborer of California has got the most blessed spot in 

ǘƘŜ ¦ƴƛƻƴ ƛƴ ǿƘƛŎƘ ǘƻ ƭƛǾŜΣ ŀƴŘ ƭƛǾŜ ǿŜƭƭ ŀƴŘ ŎƘŜŀǇƭȅέ όнууύΦ  IŜ ŀƭǎƻ ǎǇƻƪŜ ƘƛƎƘƭȅ ƻŦ ǘƘŜ 

ŎƻƳǇƻǊǘƳŜƴǘ ƻŦ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎΣ ǎǘŀǘƛƴƎΥ άώŀϐǎ ǘƻ ǘƘŜƛǊ ƎŜƴŜǊŀƭ ƳƻǊŀƭƛǘȅ ŀƴŘ ōŜƘŀǾƛƻǊ L 

have found them a pacif[ist]ic, mild, and gentle people.  Those who have been in my 
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employ as domestic servants I have always found extremely subordinate and respectful, 

ǉǳƛŜǘΣ ŀǘǘŜƴǘƛǾŜΣ ŀƴŘ ǊŀǘƘŜǊ ŀǾƻƛŘƛƴƎ ŘƛŦŦƛŎǳƭǘƛŜǎ ǘƘŀƴ ǎŜŜƪƛƴƎ ǘƘŜƳέ25 (288).  Though 

unlike Heydenfeldt, he appears to oppose intermarriage and cultural assimilation, 

ŀǊƎǳƛƴƎ ǘƘŀǘ ǿƘƛƭŜ ǘƘŜ άƘƻƳƻƎŜƴŜƛǘȅ ƻŦ ǘƘŜ ǘǿƻ ǊŀŎŜǎέ ƛǎ ƴƻǘ ǇƻǎǎƛōƭŜΣ ǘƘŜ /ƘƛƴŜǎŜ ŀǊŜ 

ƴŜǾŜǊǘƘŜƭŜǎǎ ŀƴ άƛƴŘǳǎǘǊƛƻǳǎΣ ƘŀǊŘ-working people...expert, ingenious, and capable men 

in all the branches of business in which they ŀǊŜ ǇƭŀŎŜŘέ ŀƴŘ ǘƘǳǎΣ /ƘƛƴŜǎŜ ƛƳƳƛƎǊŀǘƛƻƴ 

ƛǎ ōŜƴŜŦƛŎƛŀƭ ǘƻ ǘƘŜ άƛƴŘǳǎǘǊƛŜǎΣ ǇǊƻǎǇŜǊƛǘȅ ŀƴŘ ǿŜŀƭǘƘ ƻŦ ǘƘŜ ŎƻǳƴǘǊȅέ όнууύΦ  

 

Like Wheeler, William F. Babcock, a California merchant, saw Chinese migrants as 

fundamentally distinct from whites, yet as an economic boon.  Babcock testified that he 

did not think that Chinese migrants should vote, but that άώƛϐƴ ŀ ƴŜǿ ŎƻǳƴǘǊȅ ŎƘŜŀǇ 

ƭŀōƻǊ ƛǎ ŀōǎƻƭǳǘŜƭȅ ƴŜŎŜǎǎŀǊȅέ ŀƴŘ ǘƘŀǘ άώƻϐn the advancement of California, the effect of 

Chinese labor has been beneficial and has added materially to our wealthέ όмоύ.  Arguing 

against the stereotype that Chinese migrants only horde or export their earnings, 

.ŀōŎƻŎƪ ŀǊƎǳŜŘ ǘƘŀǘ άώǘϐhe Chinese spend on an average twenty-five cents a day, 

perhaps nine hundred thousand or a million of dollars a month among usέ όмоύ.  What 

was more, Babcock did not see employment opportunities as limited, arguing instead 

ǘƘŀǘ άώƭϐŀōƻǊ ōŜƎŜǘǎ ƭŀōƻǊέΣ ŀƴŘ ǘƘŀǘ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎ άƘŀǾŜ ώƴƻǘϐ ōŜŜƴ ŀ ōŀǊ ǘƻ ǿƘƛǘŜ 

                                                      

25 ²ƘŜŜƭŜǊ ƎƻŜǎ ƻƴ ǘƻ ŀŘŘ ǘƘŀǘ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎ άŀǊŜ Ŏƻnscious of the prejudice existing against them.  The children of the community are disposed to pelt 

ǘƘŜƳ ǿƛǘƘ ǎǘƻƴŜǎΣ ŀƴŘ ǘƘŜȅ ŀǾƻƛŘ ǘƘŜ ƻǇǇƻǊǘǳƴƛǘȅΦ  L ƴŜǾŜǊ ǎŀǿ ǘƘŜƳ ǇǊƻǾƻƪŜ ŀƴȅƻƴŜέ (288). 
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immigration from the East. The stirring feeling against them arises from politicians, 

office-holders and foreigners.  There is no real competition or conflict between Chinese 

ŀƴŘ ǿƘƛǘŜ ƭŀōƻǊέ όмоύΦ  On the contrary, Babcock argued that άώǘϐƘŜ ōǳƛƭŘƛƴƎ ƻŦ Ǌŀƛƭǿŀȅǎ 

down in the valleys of California has opened the country, settled it and drawn a white 

ƛƳƳƛƎǊŀǘƛƻƴ ǘƻ ǘƘŜ Ŏƻŀǎǘέ όмоύΦ  IŜ ŀǊƎǳŜŘ ǘƘŀǘ ƎƛǾƛƴƎ /ƘƛƴŜǎŜ ǘƘŜ ǾƻǘŜ ǿŀǎ ǳƴƴŜŎŜǎǎŀǊȅ 

ōŜŎŀǳǎŜ άώǘϐƘŜ /ƘƛƴŜǎŜ Řƻ ƴƻǘ ǿŀƴǘ ǘƻ ƳŜŘŘƭŜ ǿƛǘƘ ƻǳǊ ǇƻƭƛǘƛŎǎΤ ǘƘŜȅ ŀǊŜ ǘƘŜ Ƴƻǎǘ 

quiet, industrious and best people I ever ǎŀǿέ όмпύΦ  9ǾŜƴ ǿƘƛle arguing against the 

franchise, he made a gesture towards future anti-racism and historical hindsight, 

ŀǊƎǳƛƴƎ ǘƘŀǘ άώŀϐ ƘǳƴŘǊŜŘ ȅŜŀǊǎ ƘŜƴŎŜΣ ǿƘŜƴ ƻǳǊ ŘŜǎŎŜƴŘŀƴǘǎ ŀǊŜ ƭƛǾƛƴƎ ƛƴ /ŀƭƛŦƻǊƴƛŀ 

they will, marking what Chinese labor has done for this country, smile in derision at their 

ŀƴŎŜǎǘƻǊǎϥ ǾƛŜǿǎ ƻƴ ǘƘƛǎ ǉǳŜǎǘƛƻƴέ όмпύΦ   

 

Yet another elite, twenty-seven year resident of California, Joseph A. Coolidge, Secretary 

of Merchants Exchange, also spoke highly of the comportment of Chinese immigrants, 

arguing that they were "industrious and frugal, and unassuming in their demeanor" 

(283).  His emphasis on the deference of Chinese migrants echoed the statements of 

other elite white witnessesτmany of whom complained of the noisiness, unruliness, 

and drunkenness, of some members of the white working class.  This included ethnic 

ǿƘƛǘŜǎΣ ǿƘƻǎŜ ŘŜōŀǳŎƘŜǊȅΣ άǊǳŦŦƛŀƴƭȅέ ōŜƘŀǾƛƻǊΣ ŀƴŘ άƘƻƻŘƭǳƳƛǎƳέ ŜƭƛǘŜ ǿƛǘƴŜǎǎŜǎ 

contrasted with the ostensible calm, sobriety, and quiet obedience exhibited by Chinese 

migrants.  Thus, in the testimony of elite white Americans, the defense of civil rights and 
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freedom of movement for Chinese workers was often accompanied by the 

corresponding disparagement of white working classes.  As Coolidge goes on to argue, 

conceptions of Chinese as criminal were largely the result of racial discrimination than 

ŀƴȅ ǊŜŀƭ ǘŜǎǘŀƳŜƴǘ ǘƻ ǘƘŜƛǊ ōŜƘŀǾƛƻǊΥ άώǘϐƘǊƻǳƎƘ ǘƘŜ ǇǊŜƧǳŘƛŎŜ ǘƘŀǘ ŜȄƛǎǘǎ ŀƎŀƛƴǎǘ ǘƘŜƳ 

many are arrested for crimes which, if committed by what is called a white man, would 

pass unnoticed; and our court records show a larger proportion of Chinese arrests than 

ƛŦ ǘƘŜ ƭŀǿǎ ǿŜǊŜ ƛƳǇŀǊǘƛŀƭƭȅ ŜȄŜŎǳǘŜŘέ όнуо-4, emphasis mine).   

 

Of course, Coolidge is correct to point out the unequal, and unfair exercise of the law, 

but what is perhaps moǎǘ ƛƴǘŜǊŜǎǘƛƴƎ ƛǎ Ƙƛǎ ǳǎŜ ƻŦ ǘƘŜ ǇƘǊŀǎŜ άǿƘŀǘ ƛǎ ŎŀƭƭŜŘ ŀ ǿƘƛǘŜ 

ƳŀƴΦέ  ¢ƘŜ ƳŜŀƴƛƴƎ ƻŦ ǘƘƛǎ ǇƘǊŀǎŜ ƛǎ ŀƳōƛƎǳƻǳǎΣ ŀƴŘ ƛǘ is unclear whether Coolidge is 

ŎǊƛǘƛŎŀƭ ƻŦ ǘƘŜ ƛŘŜŀ ƻŦ άǊŀŎŜέΣ ƛƴ ƎŜƴŜǊŀƭ, or simply the idea that badly-behaved ethnic 

and working class ƳŜƴ ŎƻǳƭŘ ōŜ ŀǇǘƭȅ ǘŜǊƳŜŘ άǿƘƛǘŜέ ǿƛǘƘƻǳǘ ŘŜōŀǎƛƴƎ ǘƘŜ ǘŜǊƳΣ ŀǎ 

many elites clearly believed.  In his defense of Chinese migration, it is highly probably 

that Coolidge is suggesting that his cowardly anti-Chinese opponents did not truly 

deserve to be descǊƛōŜŘ ŀǎ άǿƘƛǘŜ ƳŜƴΦέ  CƻǊ /ƻƻƭƛŘƎŜ ŀƭǎƻ ǘŜǎǘƛŦƛŜŘΣ L ƘŀǾŜ ƪƴƻǿƴ 

ǇŜƻǇƭŜ ƻŦ ƻǘƘŜǊ ƴŀǘƛƻƴŀƭƛǘƛŜǎ ǿƘƻ ƘŀǾŜ ǊŜŀƭƭȅ ƴƻǘ ōŜŜƴ ŎƛǘƛȊŜƴǎέ όнупύΣ ŀƴŘ ŜǾŜƴ ǎǘŀǘŜŘΥ 

άI think the hoodlums of this city are of no particular class or nationalityτexcept that 

they are not /ƘƛƴŜǎŜέ όнурύΦ  wŜǾΦ hǘƛǎ DƛōǎƻƴΩǎ ǘŜǎǘƛƳƻƴȅ ŀƭǎƻ ǊŜǾŜŀƭǎ ǘƘŜ ŦŀŎǘ ǘƘŀǘ ƘŜ 

ǎŀǿ ǘƘŜ ŎŀǘŜƎƻǊȅ άǿƘƛǘŜέ ŀǎ ǎǘǊŀǘƛŦƛŜŘΦ  Dƛōǎƻƴ ǎǘŀǘŜŘ ǘƘŀǘ the Chinese were 

άƛƴŘǳǎǘǊƛƻǳǎέ and that άώǘϐƘŜǊŜ ŀǊŜ ŦŜǿŜǊ ŦƛƎƘǘǎ ŀƳƻƴƎ ǘƘŜƳ ǘƘŀƴ ŀƳƻƴƎ ǘƘŜ ƭƻǿŜǊ 
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ǿƘƛǘŜǎέ (273).  Thus, the occasion of the Royal Commission allowed elite whites to 

articulate a competing, and ostensibly superior vision of white masculinityτrevealing 

significant social cleavages within the ranks of Anglo-North America.  And much like the 

Harper's Weekly political cartoon from 1882, Coolidge pointed out the striking parallels 

between the plight of Chinese migrants, and that previously endured by Irish immigrants 

ōŜŦƻǊŜ ǘƘŜƳΣ ŀǊƎǳƛƴƎ ά[t]he same prejudice existed at one time against Irish 

immigration, the results of which are before the country" (284, emphasis mine). 

 

In fact, a fascinating 1905 image from Puck: "How John may dodge the exclusion act" 

shows "John Chinaman" disguised in the stereotypical costumes and roles of ethnic 

white migrants (Fig. 3.8)τto avoid Uncle Sam's swift kick.  Identifying the ethnic 

stereotypes, the U.S. Library of Congress ǎǳƳƳŀǊȅ ƻŦ ǘƘŜ ƛƳŀƎŜ ǎǘŀǘŜǎΥ ά/ŀǊƛŎŀǘǳǊŜ ƻŦ 

immigration with 6 scenes of different ways of Chinese trying to enter the U.S.: as 

anarchist, Irishman, Sicilian, English wife-ƘǳƴǘŜǊΣ ƻǊ ȅŀŎƘǘ ǊŀŎŜǊέΦ  ! ƪƛŎƪƛƴƎ ōƻƻǘτoften 

that of Uncle Samτis a common motif for exclusion laws, as we already saw in the 

Magic Washer ad.  It is unclear whether this image is anti-Chinese or anti-racist.  On the 

one hand, the image hints at the inclusion of ethnic whites, and highlights the presumed 

impossibility of Chinese assimilation, or, in this case, imitation.  On the other hand, it 

highlights the inclusion of European ethnicitiesτsome groups only relatively recentlyτ

and might be pointing out the absurdity of accepting diverse European immigrants 

(surely European anarchists were not deemed desirable) while singling out Chinese 
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ƳƛƎǊŀƴǘǎ ŀǎ ǘƘǊŜŀǘŜƴƛƴƎ ŀƴŘ ƛƴŀǎǎƛƳƛƭŀōƭŜΦ  9ǾŜƴ ǘƘŜ ƳƻƴƛƪŜǊ άWƻƘƴ /ƘƛƴŀƳŀƴέ 

reinforced notions of Chinese racial and cultural distanceτmocking the idea that a 

Chinese man could attempt to better integrate in North America simply by adopting an 

Anglophone Christian name like άJohnΦέ   

 

As with their American counterparts, who sided with the editorial position of Harper's 

Weekly (and sometimes Puck) cartoons, with their damning critiques of popular racism 

and Congressional infringements on the Constitutional rights and values enshrined in 

The Declaration of Independenceτsome vocal Canadian critics also condemned Chinese 

exclusion as hypocritical and antithetical to national values.  The Canadian 

Commissioners charged with creating the report also espoused some sentiments similar 

to those of the elite American experts whose testimony they heardτespousing similarly 

elite and complicated conceptions of whiteness, masculinity, and civilization.  

/ƻƳƳƛǎǎƛƻƴŜǊǎ ŀŎƪƴƻǿƭŜŘƎŜŘ ǘƘŀǘ άώƛϐǘ ƛǎ ŀ ǎŜǊƛƻǳǎ ǎǘŜǇ ǘƻ ǘŀƪŜΣ ǘƻ ŜȄŎƭǳŘŜ ƭŀǿ-abiding 

ǿƻǊƪŜǊǎ ŦǊƻƳ ȅƻǳǊ ŎƻǳƴǘǊȅέΣ ŜǾŜƴ ŀǎ ǘƘŜȅ ŀǊƎǳŜŘ ǘƘŀǘ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎ Řƻ ƴƻǘ ƘƻƭŘ 

άǘƘŜ ŎƻƳƳƻƴŜǎǘ ǎŜƴǘƛƳŜƴǘǎ ƻŦ ƳŀƴƭƛƴŜǎǎΣ ƴƻǘ ǘƻ ǎǇŜŀƪ ƻŦ ŎƘƛǾŀƭǊȅέ όȄƛƛύΦ  [ƛƪŜ 

Heydenfeldt, Wheeler, and Coolidge, they also framed working class anti-Chinese 

sentiment as irrational and shortsighted, identifying a "panic-like state of mind" and 

"sentiment which had the complexion of terror" (xiii).  The Commissioners similarly 

articulated their critiques in terms of the bigotry of an unenlightened working class, 
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framing their arguments in terms of superior enlightened liberalism and white 

masculinity.   

 

In fact, the Commissioners argued that the strength of anti-Chinese hostility could 

actually serve to create public sympathy for the maligned migrants and ultimately 

bolster support for Chinese immigration.   The Commissioners argued in their opening 

statements that άώǘϐhe very violence with which the Chinese are assailed creates in 

many minds a prejudice in their favor and in any case is unworthy of civilized men.  To 

say of men who are marvels of frugality and industry, andτsave for the use of opiumτ

temperance, thaǘ ǘƘŜȅ ŀǊŜ ŀƭƭ ǘƘƛŜǾŜǎ ŀƴŘ ǎŎƻǳƴŘǊŜƭǎ ŘŜŦŜŀǘǎ ƛǘǎŜƭŦέ όȄƛǾύΦ  ¢ƘŜ 

Commissioners went on to articulate a deeply critical, anti-racist position, arguing: 

άώǘϐƘŜ ǘǊǳǘƘ ƛǎ ǘƘŀǘ ǘƘŜ /ƘƛƴŜǎŜ ŀǊŜ ƧǳŘƎŜŘ ōȅ ŀƴ ƛŘŜŀƭ ǎǘŀƴŘŀǊŘΦ  ¢ƘŜȅ Řƻ ƴƻǘ ƎŜǘ ǘƘŜ 

benefit of the doctrine of averages.  They are not measured by that charitable rule 

which justice no less than humanity leads us to apply to all other men.  If one Chinaman 

steals, it is concluded that all are thieves" (xiv).  The Commissioners then took this anti-

racism even further, suggesting that aggressive xenophobes must themselves be 

uncivilized; they astutely observed that in the racial nationalist narrative: "not merely 

are [the Chinese] judged by an unfair standard and painted blacker than they are, [but 

rather] things innocent in themselves, because different from what we are used to, are 

in the true spirit of barbarism, treated as badges of degradation" (xiv).  
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Anti-ǊŀŎƛǎƳΣ άbŀǘƛƻƴŀƭ IƻƴƻǊέΣ and Polarizing Regionalism in Canada 
 

As in the American case, white Canadian Commissioners at times cited a position of elite 

liberal humanism, which clashed with the defensive racial nationalism of many of their 

working class contemporaries.  In addition to questions of class difference, these 

competing articulations of whiteness, masculinity, and civilization were also the result of 

regional tensions.  Debates among white men over the question of Chinese migration 

became even more heated in the Canadian Senate the following year (Senate Debates, 

4th Session, 5th Parliament, 1886).   In the 1886 Debate, complex regional tensions 

emerged in discussions about whether to pass further regulations about Chinese 

migration to Canada.  One Senator, Mr. Alexander, admitted: "I do not feel, as a citizen 

of one of the Eastern Provinces, that I am competent to pronounce an opinion upon this 

Bill...If my memory is correct, there has been much excitement over the question of 

Chinese immigration on the Pacific Coast" (686).  This was a massive understatement.  

 

In keeping with the animosity of the Pacific Coast, many politicians representing 

western Canada accused their eastern compatriots of insensitivity to the plight of 

workers in the west.  Eastern political leaders, they argued, could afford to maintain a 

position of enlightened liberal humanism: they did not have to deal with presence of so 

many 'inassimilable' Chinese migrants in their midst, and with the corresponding ire of 

ǿƘƛǘŜ ǿƻǊƪƛƴƎ Ŏƭŀǎǎ ŎƻƴǎǘƛǘǳŜƴǘǎΦ  ¢ƘǳǎΣ ŘƛǎǇƭŀȅƛƴƎ ŀǇǇǊƻǇǊƛŀǘŜ ΨŜƳǇŀǘƘȅΩΣ aǊΦ 
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!ƭŜȄŀƴŘŜǊ ǿŜƴǘ ƻƴ ǘƻ ǎǘŀǘŜΥ άώǘ]he Chinese have nothing in common with us; they do 

not inter-marry with our people; they work and receive their money, and that money is 

amassed to be sent back to their own country.  Is that a desirable population to have?" 

(686).  He clearly thought not, for he expressed his solidarity with west-coasters, siding 

ǿƛǘƘ ǘƘŜƳ ŀƎŀƛƴǎǘ ƻǘƘŜǊ ŜŀǎǘŜǊƴŜǊǎ ǿƘƻ ƧǳŘƎŜŘ ǘƘŜƳΥ άL Ŏŀƴƴƻǘ ǳƴŘŜǊǎǘŀƴŘ ŀƴȅ 

member of this House for not having a proper regard for the feelings of those who have 

cast their lot in British Columbia" (686).26 

 

.ǳǘ Ƴŀƴȅ ƻǘƘŜǊ ŜŀǎǘŜǊƴ ǇƻƭƛǘƛŎƛŀƴǎ ŦŀƛƭŜŘ ǘƻ ŘƛǎǇƭŀȅ ǎǳŎƘ άǇǊƻǇŜǊ ǊŜƎŀǊŘ ƻŦ ŦŜŜƭƛƴƎέΣ 

instead defending Chinese migrants, and condemning the actions of British Colombians 

as shameful bullying, antithetical to national values.  For instance, The Honorable Mr. 

Donahue spoke highly of the Chinese, arguing that they even measured up to white, 

.ǊƛǘƛǎƘ ǎǳōƧŜŎǘǎΥ άώŜϐǾŜƴ ƛƴ ǎƻōǊƛŜǘȅ ǘƘŜȅ ŜȄŎŜƭ ǳǎΦ  ²Ŝ Ŏŀƴƴƻǘ ƛƴ ŀƴȅ ŎƻǳƴǘǊȅΣ ǳƴŘŜǊ ǘƘŜ 

British flag to-day, make such a statement on behalf of the people as has been put 

forward for the Chinese.  There are no drunkards among them...there are no more 

orderly people in Toronto. You never see them in Police Court; you never see them 

ŘǊǳƴƪ ƻǊ ŘƛǎƻǊŘŜǊƭȅΦ  ¢ƘŜȅ ŀǊŜ ƛƴŘǳǎǘǊƛƻǳǎ ŀƴŘ ǘƘǊƛŦǘȅέ όсурύΦ   

                                                      

26 WΦ {Φ ²ƻƻŘǎǿƻǊǘƘ ǎƘŀǊŜŘ aǊΦ !ƭŜȄŀƴŘŜǊΩǎ ǾƛŜǿ ƻŦ ŜŀǎǘŜǊƴ /ŀƴŀŘƛŀns as unsympathetic to Canadians in the west.  He wrote: ά²ƘŜƴ ƛǘ ƛǎ ŎƻƴǎƛŘŜǊŜŘ ǘƘŀǘ ǘƘŜ 

population of British Columbia is only 250,000τnot even the population of Torontoτit is not to be wondered at that the people of that province, especially 

white labor, took alarm at the hordes pouring in by the steamer load. If this were to continue, the millions of the far East would soon swamp the country west 

of the mountains.  If the cities of Montreal and Toronto were to see a thousand Japanese a week landing on their docks, they would probably have more 

ǎȅƳǇŀǘƘȅ ǿƛǘƘ ǘƘŜ ǇŜƻǇƭŜ ƻŦ ǘƘŜ ŦŀǊ /ŀƴŀŘƛŀƴ ²Ŝǎǘέ όмпнύ. 
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Donahue's like-minded colleague, the Honorable Mr. Scott, spoke out even more 

ǇŀǎǎƛƻƴŀǘŜƭȅ ŀƎŀƛƴǎǘ ǘƘŜ άǘȅǊŀƴƴȅέ ƻŦ ƛƳƳƛƎǊŀǘƛƻƴ ǊŜǎǘǊƛŎǘƛƻƴΣ ŎƻƴŘŜƳƴƛƴƎ ǊŜƎƛƻƴŀƭƛǎƳ 

and economic self-interest, in a heated debate with staunchly pro-exclusion Mr. Nelson.  

Scott argued, eƳōǊƻƛƭŜŘ ƛƴ ŀ ōƛǘǘŜǊ ŀƴŘ ƘŜŀǘŜŘ ŘŜōŀǘŜ ǿƛǘƘ bŜƭǎƻƴΣ ǘƘŀǘ άǘƘŜ ƘƻƴΦ 

gentleman had better keep his temper.  The little tail that wags over in British Columbia 

ƻƴ ǘƘŜ tŀŎƛŦƛŎ /ƻŀǎǘ ƛǎ ƴƻǘ ƎƻƛƴƎ ǘƻ ŎƻƴǘǊƻƭ ǘƘŜ ǿƘƻƭŜ 5ƻƳƛƴƛƻƴέ όтптύΦ  {Ŏƻǘǘ ǿŜƴǘ ƻƴ ǘƻ 

insist thŀǘ άŀ ŦǊŀƎƳŜƴǘ ƻŦ  ǘƘŜ ǇƻǇǳƭŀǘƛƻƴ ƴƻǘ ǘƘŜ ǎƛȊŜ ƻŦ ǘƘŜ Ŏƛǘȅ ƻŦ hǘǘŀǿŀΦΦΦƛǎ ƴƻǘ ƎƻƛƴƎ 

to dictate to the 4,000,000 of this Dominion...on a subject that touches us in a tender 

ǇŀǊǘΣ ƻǳǊ ƴŀǘƛƻƴŀƭ ƘƻƴƻǊ ŀǎ ŎƛǘƛȊŜƴǎ ƻŦ ŀ ŦǊŜŜ ŎƻǳƴǘǊȅέ ό747). 

 

In Senate Debates, some anti-racist critics took their analysis a step further than had 

those critics quoted in the Commission Report.  Like Du Bois ς and Ida B. Wells in her 

radical anti-racism ς they condemned immigration restriction as contrary not only to of 

national exceptionalist discourses, but also to British imperial ideologies as well.  Citing 

ǘƘŜ ǘƘǊŜŀǘ ǘƻ άƴŀǘƛƻƴŀƭ ƘƻƴƻǊέ ŀƴŘ /ŀƴŀŘƛŀƴ ǾŀƭǳŜǎΣ aǊΦ {Ŏƻǘǘ ǿŀǎ ƻƴŜ ƻŦ ǘƘŜ Ƴƻǎǘ 

strident critics, who spoke out passionately against the hypocrisy and shortsightedness 

of immigration restriction.  In the Senate Debate, Mr. Scott became incensed, insisting 

ǘƘŀǘ /ƘƛƴŜǎŜ ŜȄŎƭǳǎƛƻƴ ƭŀǿǎ ǿŜǊŜ ƴƻǘƘƛƴƎ ǎƘƻǊǘ ƻŦ ŀƴ άƻǳǘǊŀƎŜ ƻƴ ŎƛǾƛƭƛȊŀǘƛƻƴΗ  ! Ƴƻǎǘ 

ƘǳƳƛƭƛŀǘƛƴƎ Ǉƻǎƛǘƛƻƴ ƛƴ ǿƘƛŎƘ ǘƻ ǇƭŀŎŜ ǘƘƛǎ ŎƻǳƴǘǊȅέ όтп6).  He argued with Mr. Nelson 

ǘƘŀǘ ǿƘŜƴ /ƘƛƴŜǎŜ ƳƛƎǊŀƴǘǎ άŎƻƳŜ ǘƻ ƻǳǊ ǎƘƻǊŜǎ ǿŜ ŀƭƭƻǿ ǘƘŜƳ ǘƻ ōŜ ōǊǳǘŀƭƭȅ ǘǊŜŀǘŜŘ 
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on our western coast, and have subjected them to every indignity, and we are now 

tolerating legislation that is a disgrace to our boasted civilization" (747).  Nelson 

responded just as passionately ǘƻ {ŎƻǘǘΩǎ ŎǊƛǘƛǉǳŜΥ "I say that the people of British 

Columbia do not treat the Chinese badly!  It is a slander on the people to say so!!" (747) 

 

Like Ida B. Wells before him, Scott harnessed discourses of Canadian exceptionalism in 

his condemnation of systemic racism. He argued that άώǿϐŜ ƪƴƻǿ ǾŜǊȅ ǿŜƭƭ ǘƘŀǘ ŦƻǊ 

years past we have been representing ourselves as holding most broad, most liberal and 

most generous views with regard to foreigners who come amongst us; that we do not 

discriminate as to color or race, and here because a few laborers in British Columbia 

dictate to their representatives in Parliament about the competition of Chinese labor, 

the whole Dominion is to be subjected to the indignity and injustice of adopting this 

ƭŜƎƛǎƭŀǘƛƻƴέ όтпсύΦ  {Ŏƻǘǘ ŦǳǊǘƘŜǊ ƘŀǊƴŜǎǎŜŘ /ŀƴŀŘƛŀƴ ŜȄŎŜǇǘƛƻƴŀƭƛǎǘ ŦƻǳƴŘƛƴƎ ƳȅǘƘǎΣ ŀƴŘ 

narratives of British imperial benevolence and abolitionism, when he added, ά[a] little 

tyranny may be practiced over in British Columbia on the poor Chinamen ; but I hope 

the Chinaman, like the negro, ǿƛƭƭ ƘŀǾŜ ǎƻƳŜ ŦǊƛŜƴŘǎ ǘƻ ǎǇŜŀƪ ŦƻǊ ƘƛƳέΦ27  He also 

                                                      

27 (Senate Debates, 4th Session, 5th Parliament, 1886:747) It is interesting to note how Nelson harnesses the myth of tolerance in his anti-racist opposition to 

Chinese exclusion, just as racial nationalists cited southern racial strife as an evidence of the inassimilability of non-whites, and need for immigration 

restriction.   Of course, we should be critical of the ways in which such comments reproduce the myth of tolerance of benevolent Anglo-Canadian treatment 

of blacks and First Nations.  However, it is unclear whether the Mr. Nelson believes these myths or whether he is using them strategically, to shame other 

white politicians into calling off the anti-Asian witch-hunt.  As we have seen in Chapter Two, high profile public shaming has been used successfully to fight for 

social justice causes, for instance by Ida B. Wells in her anti-lynching campaigns. 
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decried the hypocrisy of restriction policies, framing his critique not only in terms of 

national identity but also British imperial values and British masculinity: άL ǇǊƻǘŜǎǘ 

against it as a Canadian! I protest against it in the name of the Dominion!  I protest 

against it as a member of the British Empire!  Is there a member in the British House of 

Commons who would dare to propose a measure like this?...No gentleman could be 

found to stand up there and advocate a measure which is such a gross violation of the 

ƭŀǿ ƻŦ ƴŀǘƛƻƴǎΧǿƘƛŎƘ ǿŜ ourselves have been endeavoring to hold forth [to China] as 

ōŜƛƴƎ ǘƘŜ ǘǊǳŜ ǇǊƛƴŎƛǇƭŜ ƻƴ ǿƘƛŎƘ ǘƘŜ ƴŀǘƛƻƴǎ ƻŦ ǘƘŜ ǿƻǊƭŘ ǎƘƻǳƭŘ ǘǊŀŘŜέ όтп6). 

 

IƻƴΦ aǊΦ ±ƛŘŀƭ ŜŎƘƻŜŘ {ŎƻǘǘΩǎ ŎǊƛǘƛǉǳŜΣ ǎǘŀǘƛƴƎ ǘƘŀǘ ǘƘŜ ƛŘŜŀ ƻŦ ŦǳǊǘƘŜǊ ŜȄŎƭǳǎƛƻƴ ƭŀǿǎ 

ǿŀǎ άŀƴ ƻǳǘǊŀƎŜ ǳǇƻƴ ƘǳƳŀƴƛǘȅ ŀƴŘ ŀ ǎŀŘ ōƭŜƳƛǎƘ ǳǇƻƴ /ƘǊƛǎǘƛŀƴƛǘȅΣ ŀ ōƛƭƭ ŎŀƭŎǳƭŀǘŜŘ ǘƻ 

lower us in the eyes of all civilized nations of the world" (687).  Even as he uncritically 

ǊŜƛƴŦƻǊŎŜŘ ǘƘŜ ŘƛŎƘƻǘƻƳȅ ōŜǘǿŜŜƴ άŎƛǾƛƭƛȊŜŘέ ŀƴŘ άǳƴŎƛǾƛƭƛȊŜŘέΣ ƘŜ ǘƘŜƴ ǿŜƴǘ ƻƴ ǘƻ 

articulate a deeply anti-ǊŀŎƛǎǘ ŎǊƛǘƛǉǳŜΣ ŀǎƪƛƴƎΥ άώǿϐƘȅ ŘƻŜǎ ƴƻǘ /Ƙƛƴŀ ǎƘǳǘ ƘŜǊ ŘƻƻǊǎ 

against us western people in the same way that we propose to shut out doors against 

her countrymen?  Have Englishmen any more right to go into China and take possession 

ƻŦ ǘƘŜƛǊ ǇƻǊǘǎ ƻǊ ǘƘŜƛǊ ǘǊŀŘŜ ǘƘŀƴ /ƘƛƴŀƳŜƴ ƘŀǾŜ ǘƻ ƭŀƴŘ ƛƴ /ŀƴŀŘŀΚέ όсутύ  IŜ ǘƻƻƪ ǘƘƛǎ 

further, questioning the validity of European imperialismτand thus the very existence 

of CanadaτŀǎƪƛƴƎΥ άώōϐȅ ǿƘŀǘ Ǌƻȅŀƭ ǊƛƎƘǘ ƘŀǾŜ ǿŜ ŀƴŘ ƻǳǊ ŦŀǘƘŜǊǎ ŎǊƻǎǎŜŘ ǘƘŜ ƻŎŜŀƴ 

and taken possession of this western continent?  What right had we to come here and 



287 

 

dispossess the Indians, native proprietors of this country, and take possession of their 

ƭŀƴŘǎΚέ  όсутύ 

 

¢ƘŜ IƻƴΦ aǊΦ hΩ5ƻƴƻƘƻŜ ǎƛƳƛƭŀǊƭȅ ǘǊƛŜŘ ƘƛƎƘƭƛƎƘǘed the injustice of British imperialism in 

/ƘƛƴŀΣ ŎƻǳǇƭŜŘ ǿƛǘƘ ŜȄŎƭǳǎƛƻƴ ƭŀǿǎ ƛƴ .ǊƛǘŀƛƴΩǎ ǿƘƛǘŜ ǎŜǘǘƭŜǊ ŎƻƭƻƴƛŜǎΣ ŀǎƪƛƴƎΥ 

άώǎϐǳǇǇƻǎƛƴƎ ǘƘŜ .ǊƛǘƛǎƘ ǇŜƻǇƭŜ ǿƘƻ ŀǊŜ ǘƻ-day in Hong Kong or other parts of Asia or 

the east were told, 'You must leave here; your color does not suit us; your pilfering, your 

robbing, your mode of carrying on commerce doesn't suit us; you must leave here'.  

What answer could we make to them?  Could they not say to us, "That is the way you 

ŀǊŜ ǘǊŜŀǘƛƴƎ ǳǎ ƻƴ .ǊƛǘƛǎƘ ǎƻƛƭ ƛƴ !ƳŜǊƛŎŀϥΦ  ²Ŝ ŎƻǳƭŘ ƳŀƪŜ ƴƻ ǊŜǇƭȅέ όсурύΦ  {Ŏƻǘǘ ǘƻƻ 

invoked the complexity of British imperial politics and the sticky situation exclusionists 

ǿŜǊŜ ŎŀǳǎƛƴƎ ŦƻǊ ǘƘŜ 9ƳǇƛǊŜΥ άώŘϐŜƭƛŎŀǘe questions are arising between the foreign office 

and China and we all know, by public report, that the British Minister at Washington 

feels that we are stepping on very tender ground, that it is embarrassing to the British 

Government, our dealing in the manner we are doing with this Chinese question (747). 

 

[ƛƪŜ /ŀƴŀŘƛŀƴǎΣ ǎƻƳŜ !ƳŜǊƛŎŀƴǎ ŀƭǎƻ ŎǊƛǘƛŎƛȊŜŘ ǘƘŜ ŘƛǎƧǳƴŎǘǳǊŜ ōŜǘǿŜŜƴ !ƳŜǊƛŎŀΩǎ 

ŜǎǇƻǳǎŜŘ άŎƛǾƛƭƛȊƛƴƎέ ŀƴŘ ά/ƘǊƛǎǘƛŀƴƛȊƛƴƎέ Ƴƛǎǎƛƻƴǎ ƛƴ !ǎƛŀΣ ŀƴŘ ǘƘŜ ǘǊŜŀǘƳŜƴǘ ƻŦ /ƘƛƴŜǎŜ 

migrants in the United States.  Anti-racist white Americans also condemned the 

treatment of Chinese as un-Christian, and antithetical to American national identity and 

values.  And as in Canada, Anti-Chinese sentiment was condemned as being in 
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contravention with the stated aim of American imperialist expansion, articulated in 

terms of republican exceptionalism.  This was also true for popular culture and political 

cartoons.  For instance, in December 1900, the cover of Puck magazine featured a 

critical image, titled "The Ultimate Cause", which showed a white American missionary 

in China, speaking to a Chinese man, and his two, chubby-cheeked, rosy-faced children, 

who gaze imploringly and innocently out at the viewer.  The cartoon reads "'But why is 

it,' asked the thoughtful Chinese, 'that I may go to your heaven, while I may not go to 

your country?'".  In response to which, with a somber expression, "The American 

missionary shrugged his shoulders.  'There is no Labor vote in heaven!' said he" (Fig. 

3.9).   

 

As did critiques of national hypocrisy, religion featured prominently in many of the anti-

racist arguments in support of Chinese migration.  To add to the complexity of these 

debates, even pro-Chinese arguments were layered, nuanced, and at times inconsistent.  

The Hon. Mr. Vidal, who had espoused some of the most radical critiques of 

restrictionism, and who passionately questioned the very legitimacy of imperialism and 

nation-building, invoked ideas about European superiority in his plea for open 

immigration.  Vidal argued that racist ŜȄŎƭǳǎƛƻƴ ƭŀǿǎ ǿŜǊŜ άǳǘǘŜǊƭȅ ƛƴŎƻƴǎƛǎǘŜƴǘ ǿƛǘƘ ƻǳǊ 

professions as Christians and with the vaunted freedom we profess to cherish as a 

British people.  The idea of saying that we of the Caucasian race who have carried 

civilization to all parts of the world are not able to hold our own against a Mongolian 
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ǊŀŎŜΚ  ²ƘŜǊŜ Ŏŀƴ ǎǳŎƘ ŀ ŦŜŀǊ ƻǊƛƎƛƴŀǘŜΚέ όсутύ  IŜ ǿŜƴǘ ƻƴ ǘƻ ŀǎƪ άώǿϐƘŀǘ Ƙŀǎ ōŜŜƴ ǘƘŜ 

experience of the Anglo-Saxon race in every part of the world where we have gone?  

IŀǾŜ ǿŜ ƴƻǘ ŎŀǊǊƛŜŘ ŀƭƭ ōŜŦƻǊŜ ǳǎΚέ όсутύ  IŜ ǳǇƘŜƭŘ ǘƘŜ ƛŘŜŀ ƻŦ ǘƘŜ άǿƘƛǘŜ ƳŀƴΩǎ 

ōǳǊŘŜƴέΣ ŜƭŀōƻǊŀǘƛƴƎΥ άώƘϐŀǾŜ ǿŜ ƴƻǘ ǘŀƪŜƴ ǇƻǎǎŜǎǎƛƻƴ ǿƘŜǊŜǾŜǊ ǿŜ ǿƛǎƘŜŘ ǘƻ ƎƻΣ ƴƻǘ 

because we had any special right to do so, but because we believed that where our 

civilization and entitlement have been introduced we have carried with us the blessings 

ƻŦ /ƘǊƛǎǘƛŀƴƛǘȅέΚ ό687) 

 

5ŜǎǇƛǘŜ ±ƛŘŀƭΩǎ ǇƭŜŀ ŦƻǊ ŎƻƴǘƛƴǳŜŘ /ƘƛƴŜǎŜ ƛƳƳƛƎǊŀǘƛƻƴΣ ŦǊŀƳŜŘ ƛƴ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘ ŀƴŘ 

British imperialist terms, many of his colleagues remained unmoved.  Racial nationalists 

such as Mr. Nelson responded by articulating a very different idea of Canada and its 

Řǳǘȅ ǘƻ ǘƘŜ 9ƳǇƛǊŜΦ  IŜ ƻǇǇƻǎŜŘ ǘƘŜ Ǉƻǎƛǘƛƻƴ ǘƘŀǘ ά9ƴƎƭŀƴŘ ŦƻǊŎŜŘ ǘƘŜ /ƘƛƴŜǎŜ ǘƻ ƻǇŜƴ 

their ports and admit our people into their country, and that we should therefore let 

them come to ours.  It is true that Great Britain did so, but I do not think the sins of the 

father should be visited on the children in this matter.  Canada had no share in the 

opening of the Chinese ports, and I do not see why we should be compelled to receive 

an undesirable population in our country because of the past policy of the Imperial 

DƻǾŜǊƴƳŜƴǘέ όсумύΦ   

 

{ƛƳƛƭŀǊƭȅΣ IŜƴǊȅ DŜƻǊƎŜ ƘŀŘ ǘŜǎǘƛŦƛŜŘ ōŜŦƻǊŜ ǘƘŜ wƻȅŀƭ /ƻƳƳƛǎǎƛƻƴ ǘƘŀǘ άώŀϐǎ ǘƻ 

abrogating our treaty relations with China I do not think it is necessary, but I would take 
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out the clause which permitted the migration of Chinese to this country, and I do not 

think there would be any objection on the part of the Chinese government to that, or to 

ŀōǊƻƎŀǘƛƴƎ ǘƘŜ ǿƘƻƭŜέ όнотύΦ  {ƻƭƻƳƻƴ IŜȅŘŜƴŦŜƭŘǘ ƘŀŘ ƳƻǊŜ ŀŎcurately testified in the 

Commission Report: "I do not see how a limit could be fixed on this immigration.  If it 

should be attempted by legislation I think it would be an infraction of the treaty, and the 

Chinese would regard it as a breach of faith" (285).  But Henry George maintained that it 

was perfectly fair for North Americans to continue to trade with China, while still 

restricting migration; in his mind, diplomacy was just a question of blatant self-interest: 

άώǘϐƘŜ ƳƻǊŜ ǘǊŀŘŜ ǿŜ ƘŀǾŜ ǿƛǘƘ /Ƙƛƴŀ ǘƘe better for us; the only mistake is in opening 

ǘƘŜ ŘƻƻǊǎ ǘƻ ǘƘŜ /ƘƛƴŜǎŜ ǇƻǇǳƭŀǘƛƻƴΦέ28 

 

Conclusion  
 
What an analysis of the Report of the Royal Commission and other discussions of 

Chinese migration and labor reveals is the complexity of ideas of race, nation, and 

identity in this era.  For we see both contestation of, and complicity with, dominant 

notions of race and rights.  Even some of the most progressive anti-racists and critics of 

exclusion laws invoked ideas about racial and cultural superiority.  Of course, we must 

also bear in mind the context of a Senate Debate among politicians, each promoting 

                                                      

28 (237) And as Lake and Reynolds explain, the United States was also violating the terms of its treaty with China by restricting the movement of Chinese nationals 

to the United States (2008: 30). 
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specific political agendas.  Given the setting, it is difficult to know how to interpret such 

statements.  Was Vidal using a rhetorical strategy to gain political support?  Or does he 

believe in European superiority, ȅŜǘ ǎǘƛƭƭ ǎǳǇǇƻǊǘ /ƘƛƴŜǎŜ ƳƛƎǊŀǘƛƻƴΚ  Lƴ ǊŜŀŘƛƴƎ ±ƛŘŀƭΩǎ 

remarks, it is unclear whether or not this was a polemic calculated to present Chinese 

exclusion as unmanly, uncivilized, and un-Christianτin short, as un-Canadian.  Or 

ǇŜǊƘŀǇǎ ƘŜ ŘŜŜǇƭȅ ōŜƭƛŜǾŜŘ ƛƴ ǘƘŜ .ǊƛǘƛǎƘ ƛƳǇŜǊƛŀƭ ƳƛǎǎƛƻƴΣ ƛƴŎƭǳŘƛƴƎ /ŀƴŀŘŀΩǎ Řǳǘȅ ƴƻǘ 

to disrupt trade relations with China.   

 

In any case, Britain did ultimately abrogate its treaty with China, as a result of the 

intense opposition to Chinese migration from its white Dominions.  /ƘƛƴŀΩǎ ǎǳōƧǳƎŀǘŜŘ 

position in Asia, and world politics in general, diminished its clout, and despite 

objections from Chinese leaders, the strength of anti-Chinese racism in the Dominions 

ultimately trumped the importance of British trade with China.  By 1907, when the 

Washington Federation of Labor held its meeting in Tacoma, WA, the writing was on the 

wall.  Anti-Asian sentiment on the Pacific Coast of the United States and Canada had 

reached a boiling point, and shortly after the meeting, white Canadians rioted through 

Chinese and Japanese neighborhoods.  It was little wonder that the days of Chinese 

migration were numbered, and that a complete ban on Chinese migration, such as 

already existed in the USA, soon followed in Canada.   
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The Royal Commission Report is an important document, even if the actual Commission 

hearings that had spawned the first immigration restrictions were in some ways a 

charade: Canadian racial nationalists already knew how they felt about Chinese people 

ŀƴŘ ŘƛŘƴΩǘ ƴŜŜŘ !ƳŜǊƛŎŀƴǎ ǘƻ ǘŜƭƭ ǘƘŜƳΦ  LŘŜŀǎ ŀōƻǳǘ /ƘƛƴŜǎŜ ƛƴŦŜǊƛƻǊƛǘȅ were not 

spawned by the Commission, but had long predated it.  The Commission itself was 

largely a political response to the existence of longstanding racism.  The Royal 

Commission represented a significant move on the part of the state to codify popular 

racism into law.  The Commission Report, however, generated a much more interesting 

set of discussions than did conventional racial nationalist fare.  And while the 

ƎƻǾŜǊƴƳŜƴǘΩǎ /ƻƳƳƛǎǎƛƻƴ ƘŜƭǇŜŘ ƎƛǾŜ ǊƛǎŜ ǘƻ ƴŜǿ ǊŀŎƛǎǘ ƭŀǿǎτand generate state 

income from head tax revenuesτthe Report of the Commission outlived these laws, to 

provide a lasting historical record of these debates about race and nation.  For the 

Report presents us not only with a muddled stew of anti-Chinese stereotype and racial 

nationalist thought, but also compelling anti-racist critiques of those bigoted attitudes: 

including alternative articulations of national identity.  The Report and the subsequent 

Senate Debates survive as records of the competing definitions of national 

exceptionalism, manliness, and civilization that were vigorously debated in this era. 

 

As with the 1885 Royal Commission, the 1907 Washington Federation of Labor meeting 

represented another instance when white men from the two North American nation-

states came together to discuss race and nation.  At the meeting, Canadian racial 
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nationalists declared their solidarity with their white fellow workers, as American racial 

ƴŀǘƛƻƴŀƭƛǎǘǎ ƘŀŘ ŘƻƴŜ ƛƴ мууп ƛƴ {ŀƴ CǊŀƴŎƛǎŎƻ ǿƘŜƴ ǘƘŜȅ ǘŜǎǘƛŦƛŜŘ ōŜŦƻǊŜ /ŀƴŀŘŀΩǎ 

Royal Commission.  At the 1907 labor convention in Tacoma, Canadian delegate M. A. 

.ŜŀŎƘΣ ǿƘƻ ǊŜǇǊŜǎŜƴǘŜŘ ǘƘŜ ±ŀƴŎƻǳǾŜǊ ¢ǊŀŘŜǎ ŀƴŘ [ŀōƻǳǊ /ƻǳƴŎƛƭΣ ŀǊƎǳŜŘΥ άώǿϐŜ ƘŀǾŜ 

sucŎŜŜŘŜŘΧƛƴ ƎŜǘǘƛƴƎ ǘƘŜ ŜŀǊǎ ƻŦ ŀ ŎŀǇƛǘŀƭƛǎǘƛŎ ƎƻǾŜǊƴƳŜƴǘ ǘƻ ƭƛǎǘŜƴ ǘƻ ƻǳǊ ŎǊƛŜǎ ǿƘŜƴ 

we got the head tax on the Chinese increased from $50 to $500, but we shall not rest 

ǳƴǘƛƭ ǿŜ ƎŜǘ ǘƻǘŀƭ ǇǊƻƘƛōƛǘƛƻƴ ƻŦ ǘƘŜ ȅŜƭƭƻǿ ŜǾƛƭέ ό/ƘŀƴƎΥ стуύΦ  .ŜŀŎƘ ŎƻƴǘƛƴǳŜŘ ǘƻ 

exǇƻǳƴŘ ƻƴ ǘƘŜ άhǊƛŜƴǘŀƭ tǊƻōƭŜƳΣέ ŀǊƎǳƛƴƎ ǘƘŀǘ ǘƘŜǎŜ ƛǎǎǳŜǎ ǿŜǊŜ άΩƧǳǎǘ ŀǎ ƛƳǇƻǊǘŀƴǘ 

ǘƻ ȅƻǳ ŀǎ ǘƘŜȅ ŀǊŜ ǘƻ ǳǎ ƻƴ ǘƘŜ ƻǘƘŜǊ ǎƛŘŜ ƻŦ ǘƘŜ ōƻǊŘŜǊΣΩ ŀƴŘ ƛƴ ǘƘƛǎ ǎǘǊǳƎƎƭŜ ΨǘƘŜǊŜ ƛǎ ŀ 

bond of friendship, a fraternity, existing between us that no imaginary [border] line can 

ǎŜǾŜǊΩέ ό/ƘŀƴƎΥ стфύΦ 

 

As we have seen, white Canadians had made vigorous efforts to construct a divergent 

national identity from their American neighborsτcrafting self-congratulatory myths 

about their allegedly benevolent treatment of Native and African-descended peoples 

and about their superior British imperial masculinity.  Yet we have also seen how 

/ŀƴŀŘƛŀƴ ǊŀŎƛŀƭ ƴŀǘƛƻƴŀƭƛǎǘǎ ǿŜǊŜ ǉǳƛŎƪ ǘƻ ŀƭƛƎƴ ǘƘŜƳǎŜƭǾŜǎ ǿƛǘƘ ǘƘŜƛǊ άǾƛƻƭŜƴǘέΣ 

άǳƴǊǳƭȅέΣ ŀƴŘ άǘǊŜŀǎƻƴƻǳǎέ !ƳŜǊƛŎŀƴ ƴŜƛƎƘōƻǊǎΣ ǿƘŜƴ ŎƻƴŦǊƻƴǘŜŘ ǿƛth the more 

threatening specter of migration and labor competition from Chinese workers.  At the 

same time, we have seen that Canadians with similar class, gender, political interests 
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share much more in common with their cross-ōƻǊŘŜǊ άcousinsέ ǘƘŀƴ ǿƛǘƘ ǘheir 

compatriots.  

 

A close reading of the Commission Report, Senate Debates, and wealth of rich visual 

culture of this era allows us to see the complexity and vibrancy of ideas of race and 

nation.  For what emerges is not only the articulation of a transnational white 

solidarityτbut also a vigorous political culture of debate and dissent within nation-

states.  Despite concerted efforts to create notions of racial homogeneity and national 

whiteness, here we can see myriad social cleavages between άwhite meƴΣέ as 

competing class, gender, regional, and political interests battled for dominance.  Both 

British imperial and American republican definitions of whiteness, masculinity, and 

civilization were mobilized to argue for and against Chinese immigration.  The ideas of 

national exceptionalism we have seen be carefully constructed were then harnessed to 

articulate competing visions of race and nation in both North American states, over the 

controversial question of Chinese migration.  Analyzing the popular culture and political 

debates generated around this issue allows us to better understand the richness and 

complexity of competing notions of whiteness, masculinity, and civilization created in 

this decisive moment of migration and nation-building. 
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Figures fo r Chapter 3  

 

Figure 3.1 

April 26, 1879.  Canadian Illustrated News. 
 








































































































































































































































































































































































