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Yamin and Seifert emphasise the individual agency of their subjects. While subaltern peoples
are “without conventional kinds of social and economic power” and not “completely free to
choose” (p. 12), they retain certain amounts of agency. The influence of Oscar Lewis, Pierre
Bourdieu, Ian Hodder, Judith Butler and other social theorists is evident throughout, as the
authors argue that “archacology has special access to defiant behavior” (p. 151).

The authors nevertheless openly struggle with how to evaluate the limitations of agency.
Yamin and Seifert conclude by moving beyond archaeology. They first engage the conflict
at the turn of the twentieth century between ‘regulationists’ (proponents of legalisation
and regulation of prostitution) and advocates of ‘social purity’ (promoting criminalisation
of all forms of commercial sex), and then current debates between decriminalisation propo-
nents and others contending that most forms of commercial sex represent trafficking. The
authors argue that “prostitution is a special case” (p. 144), a form of labour in which “the
work erodes the soul” (p. 149). Considering the societal conditions that drive the commercial
sex industry, they state: “It is difficult for us [...] the female authors of this book, to talk about
prostitution without passing judgment, not on the women who have had to sell sex to make
ends meet, but on the social systems that make sex a saleable commodity” (p. 149). They
acknowledge that prostitution in the nineteenth century may have been different, but ultim-
ately rely upon twenty-first-century memoirs to insist that commercial sex “is not an issue that
has gone away. We are not for decriminalization” (p. 149). Some will criticise Yamin and
Seifert for moving beyond the nineteenth-century evidence in reaching such a conclusion,
but the authors, in the end, deserve credit for their willingness to take risks.
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Roberta Gilchrist notes that archaeologists studying medieval Europe
have paid little attention to heritage studies. The disconnect is striking
because the two would seem to have much to do with one another. Yet
e archaeologists work in a separate space, one defined by academic
inquiry. Heritage occupies a domain of public interest and education,
tourism and national identity—everything that stresses the utility of
the past for the present. Heritage studies addresses the ongoing use
of monuments; archaeologists want to know what once existed and
how it was once used. For those in the practice of studying, preserving
and presenting heritage, the cultural work of the past is not over.
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Gilchrist’s book is driven by an important question: “What is the contemporary value of medi-
eval European sacred heritage in an ostensibly secular society?” (p. 1). Heritage means more than
modern Christian interest in the Christian past. Have archacologists missed an opportunity to
contribute to the public understanding of cultural values in the present that have been deeply
shaped by those of the past? Gilchrist places her own area of specialisation, medieval archacology,
in dialogue with two other fields: heritage studies and the material study of religion. That may
seem strange at first as her version of medieval archaeology is indeed the material study of religion.
But she discusses at some length in the opening chapter how medieval archacology has operated
under the sway of secular tradition, which has disposed it to avoid matters of ‘the sacred’. Archae-
ologists of Christian medieval buildings have focused on technology and economics, leaving aes-
thetics and spirituality to historians of art and architecture. The matter of the “individual
experience of the sacred” (p. 5) is not something that most archacologists have concerned them-
selves with at all. Yet their intimate understanding of space and materials might enrich the study
of ritual and the particular role of architecture and ornamentation for ceremony. Certainly, the
reconstructions of damaged or destroyed structures by art and architectural historians have made
that contribution. Gilchrist points to the work of art historian Caroline Bruzelius and archaeolo-
gist lan Hodder as examples, as well as aptly citing her own work, which has made significant
contributions to the understanding of medieval religious architecture.

The argument of the book proceeds with the assertion that the construction of monasteries for
the new, reformed orders (Cistercian and Augustinian) by successive Scottish kings in the twelfth
century AD served the interest of nation-building by “consolidating the kingdom of Scotland
and bringing it into the mainstream of European culture” (p. 52). Gilchrist reminds us that
monastic building was always about national identity, so its relevance for heritage no less than
archaeology becomes very clear. The history of sacred buildings is the history of sacred heritage.
She turns in the next chapter to the issue that has dominated the study of the material culture of
religion in recent years—the embodied practices that produce religion. This approach has
inverted the conventional notion of religion as dogma or doctrine. Gilchrist makes good use
of Marcel Mauss’s discussion of ‘techniques of the body’ as culturally constructive devices
that discipline the body to behave in certain ways (Mauss 1973). She cites the Rule of St Benedict
as a long-standing monastic instance of this disciplining of the body “through celibacy, fasting
and daily and seasonal routines for physical movement, prayer, work, study, talking, eating and
sleeping” (p. 72). She goes on to marshal, with impressive expertise, the gamut of embodied
practices that structured medieval spiritual life—from diet to hospital care, medicinal practices,
pharmacology, the technologies of distillation and the use of herbs and plants. Throughout this
range of practices and lore, she is very careful to consider the importance of magic, which was an
integral part of the treatment of the sick conducted in monastic infirmaries.

Chapter 4 focuses on magic, and in particular on ‘natural magic’, especially the occult powers of
stones and gems. We cannot understand the medieval treatment of illness without grasping the
lack of distinctions that only became important to modernity. The history of the modern study of
religion has insisted on enforcing a sharp difference between religion and magic. But the idea of
natural magic—that some substances possessed powers that were not evident in others, such as
poisons, nutrients, or anything that operated in an evidently mechanical manner (like a splint,
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unguent or truss)—has no need of such segregation. Nor was natural magic the same as the magic
worked by God or Satan. Natural magic required the special knowledge of a substance’s intrinsic
properties and how to harness them, and was therefore the domain of the healer with access to
special lore and the manuscripts that transmitted ancient learning. This made monastic infirm-
aries important places for healing, and therefore also for the consideration of sacred heritage.

In the two final chapters, Gilchrist takes up the fascinating case of Glastonbury as a medieval
site of great interest to modern pilgrims of many kinds. Heritage means something more than
medieval Christianity for the thousands of visitors seeking to connect to ancient Druidism,
King Arthur’s court, prehistoric Goddess worship, ancient English Christianity or New Age
planetary spirituality. Some archaeologists may regard much or all of this as historically
unfounded appropriation of a medieval site. But Gilchrist’s dismantling of the strong distinc-
tion between magic and religion, and her scrutiny of the Christian motives driving an earlier
day of archaeological work at Glastonbury, strongly suggest that enchantment is nothing new.
The past is a deep stratification of religions and politics and cultural interests, which ought to
urge scholars to avoid defining authenticity as purity. Culture is a messy thing.

References

Mauss, M. 1973. Techniques of the body. Economy
and Society 2: 70-88.
https://doi.org/10.1080/03085147300000003

Davip MoRGAN
Department of Religious Studies, Duke University,
USA (= david.morgan@duke.edu)

AnTIQUITY 2020 Vol. 94 (375): 816-818
https://doi.org/10.15184/aqy.2020.70

Luca Zan, BING Yu, Jiantt YU & HaMING YaN. 2018. Heritage sites in contemporary China:
cultural policies and management practices. New York: Routledge; 978-1-138-05462-2
hardback £120.

Heritage sites in contemporary China: cultural policies and manage-
ment practices is based primarily on a national research project:
‘Tracking Research on the Protection of Great Archaeological Sites’
(Kishtk, Dayizhi in pinyin), which is being conducted by the
China Academy for Cultural Heritage (CACH) and supported by

HERITAGE SITES IN
CONTEMPORARY CHINA

cuLTuBAL o the Chinese National Social Science Fund. Since the initial approval

MANAGEMENT PRACTICES

of this pragmatic kind of major programme, the research team of
CACH, headed by chief expert director Xiaoming Chai and foreign
research institutes represented by the University of Bologna, has
tracked the development of more than 100 archaeological sites
between 2011 and 2014. This three-year empirical study records
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