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Abstract  

 In 1681, William Penn traveled to EuropŜΩǎ wƘƛƴŜƭŀƴŘ-Palatinate and invited Anabaptist and 

Protestant groups to live and worship freely in Pennsylvania.  Over the next century, 111,000 German-

speaking men and women sailed to America, many settling in southeastern Pennsylvania.1 During this 

period, English-speaking residents began to use the term, άtŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘέ to describe the new 

settlers who spoke Deitsch or Deutsch (German).  

 Today, the term Pennsylvania Dutch conjures visions of bonnets, beards, suspenders and horse-

drawn buggies. However, this imagery only applies to the Old Order Anabaptist sects, which constitute 

ƭŜǎǎ ǘƘŀƴ ƘŀƭŦ ƻŦ tŜƴƴǎȅƭǾŀƴƛŀΩǎ ǘƻǘŀƭ t! 5ǳǘŎƘ ǇƻǇǳƭŀǘƛƻƴΦ2 3 Therefore, this project will examine and 

document four Pennsylvania Dutch communities in order to present a more accurate cultural portrait 

and contextualize the Pennsylvania Dutch populace in the 21st century, from anachronistic traditionalists 

to groups that have fully integrated into modern society.  

 The project documents the following religious communities: the Old Order Amish, Horning 

Mennonites, Moravians and Lutherans of southeastern Pennsylvania. Each section includes a historical 

overview, an interview with a community member and photographs taken on-location.  

 I conclude that church-imposed restrictions and geographical location shaped ŜŀŎƘ ƎǊƻǳǇΩǎ 

distinctive character and impacted how the groups evolved in the modern world. In addition, I identify 

contemporary issues which may further impact the language, traditions and culture of the Pennsylvania 

Dutch communities. Finally, I present additional Pennsylvania Dutch groups in southeastern 

Pennsylvania and argue why further examination is necessary. 

 

                                                                 
1 Marianne Wokeck, Trade in Strangers: The Beginnings of Mass Migration to North America (State College: Penn 
State Press, 1999) 40-46. 
2 The Young Center for Anabaptist and Pietist Studies. άPopulation by State/Prov. in 2016Φέ Etown.edu. 
http://groups.etown.edu/amishstudies/statistics/population-by-state/ (accessed August 5, 2017). 
3 {ŜŜ άtŜƴƴǎȅƭǾŀƴƛŀ DŜǊƳŀƴΥέ United States Census Bureau. άAmerican Community SurveyΦέ Census.gov. 
https://factfinder.census.gov/bkmk/table/1.0/en/ACS/15_5YR/B04006/0400000US42 (accessed August 5, 2017). 

http://groups.etown.edu/amishstudies/statistics/population-by-state/
https://factfinder.census.gov/bkmk/table/1.0/en/ACS/15_5YR/B04006/0400000US42
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The Pennsylvania Dutch is the story of a people, of their past and of their present, and 
of the qualities that set them off from their neighbors. To a surprisingly complete 

degree the Pennsylvania Dutch are unlike their fellow Americans. The language they 
spoke for nearly two centuries, and that some of them speak to this very day, was and is 

different. Their religions, for the most part, are different. Their barns and sometimes 
their houses, their way of farming, the way they cook their food: these are different too. 

Their clothing, their wagons, their horses, their guns, their pottery, their china - in the 
past, at least - all were different; even their proverbs, their prayers, and their lullabies 

were different. Theirs was a way of life that differed from that of the rest of America not 
in one or two but literally in scores of ways.  

 
 - Fredric Klees, The Pennsylvania Dutch, 19554 

 

 

 

                                                                 
4 Fredric Klees, The Pennsylvania Dutch (New York: The Macmillan Company, 1955) 1. 

Fig. 1 - Hex Sign over Covered Bridge, Berks County 
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Introduction 
  

 L ŘƛŘƴΩǘ ƪƴƻǿ I was part of a Lutheran, Pennsylvania Dutch family until I was in my twenties, but 

as a child, I was keenly aware of the differences between Ƴȅ ƳƻǘƘŜǊΩǎ family and the more mainstream 

ŦŀƳƛƭƛŜǎ ƛƴ Ƴȅ ƘƻƳŜǘƻǿƴΦ aȅ ǊŜƭŀǘƛǾŜǎ ŘƛŘƴΩǘ Ǝƻ ǘƻ ƳƻǾƛŜǎΣ [ƛǘǘƭŜ [ŜŀƎǳŜ ƎŀƳŜǎ ƻǊ ǊƻƭƭŜǊ ǎƪŀǘƛƴƎ ǊƛƴƪǎΦ 

They stayed close to home. Constantly working with their hands, the men built furniture, worked on cars 

and repaired their homes. My aunts and grandmothers wore work dresses and filled their weekdays 

scrubbing, knitting, cooking and sewing. They took great pride in their homes, decorating interiors with 

lively, German-themed accessories such as cuckoo clocks, hex signs and trivets. They also had a funny 

way of speaking. TƘŜȅΩŘ ŜȄŎƭŀƛƳ t! 5ǳǘŎƘ ǇƘǊŀǎŜǎ such as άŜŀǘ ȅƻǳǊǎŜƭŦ Ŧǳƭƭ ƴƻǿέ ŀǘ ŘƛƴƴŜǊΣ and if my 

brother and I misbehaved tƘŜȅΩŘ Ŏŀƭƭ ǳǎ άƴƛȄ ƴƻƻǘȊΗέ Yet, their distinctiveness was not limited to their 

singsong speech, dress or decoration. They shunned modern conveniences such as dishwashers, electric 

clothing dryers and microwaves, believing they were superfluous tools used by lazy people. They were 

also extraordinarily strict. They expected us to keep quiet, finish our food, follow commands and respect 

their belongings. It was as though their preoccupation with hard work, order and tidiness trumped 

familial warmth.  

 Perhaps for these reasons, my parents chose to opt out of the Pennsylvania Dutch lifestyle and 

move to the suburbs. Yet, as our PA Dutch family grew older and frailer, we realized we were witnessing 

the end of a cultural era. One by one, as each family member passed, our connection to the 

Pennsylvania Dutch language, culture and community weakened. By the turn of the 21st century, no one 

in my family classified themselves as Pennsylvania Dutch.  

 aȅ ƛƴǘŜǊŜǎǘ ƛƴ Ƴȅ ŦŀƳƛƭȅΩǎ ǘƛŜǎ ǘƻ ǘƘŜ Pennsylvania Dutch was rekindled in 2015 when my 

mother ŀǎƪŜŘ ƳŜ ǘƻ ŘƛƎƛǘƛȊŜ ƘŜǊ ŦŀƳƛƭȅΩǎ 8mm and Super 8 film reels ŦǊƻƳ ǘƘŜ мфрлΩǎ ŀƴŘ мфслΩǎ. I 

assumed they would be long past their expiration date and dreaded the inevitable call to inform her that 

her childhood memories were unsalvageable. However, when the package arrived I was reminded of my 
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ŦŀƳƛƭȅΩǎ ǎǘǳōōƻǊƴ ŦŀǎǘƛŘƛƻǳǎƴŜǎǎ and deference for the past. Packed tightly inside an old Tom Sturgis 

Pretzel tin were fourteen 8mm and Super 8 film reels resting inside their original metal canisters and 

Kodak boxes. Each reel had a short description and a name penciled in, William Trutt, Ƴȅ ƳƻǘƘŜǊΩǎ 

father. As the shaky, hazy images jumped across the screen, I felt as though I was spying on the everyday 

lives of strangers. I saw my mother chase dogs down alleyways, my icy grandfather embrace his children 

and my morose grandmother smile. Their lives were much more nuanced than I knew.  

 What was most surprising however, was the disproportionate amount of film used to document 

family members conducting housework. Scattered throughout hours of film, are lengthy scenes which 

showcase my family painting the barn, fixing the roof, manually sawing down trees, building structures 

and cleaning. Initially, these images seemed illogical and strange. For one, home movies were a costly 

enterprise in the 19рлΩǎ ŀƴŘ 19слΩs. They required a camera and subsequent shipping and processing 

fees, money my grandfather would typically not contribute to frivolous endeavors. Second, film was 

typically reserved for the documentation of important life events such as vacations and holidays. 

Certainly not mind-numbing, domestic chores. However, as evidenced in the grainy screenshots taken 

from the home movies (Fig. 2), my family clearly valued hard work.  

 Over the course of this projectΣ LΩǾŜ ƭŜŀǊƴŜŘ Ƴȅ ŦŀƳƛƭȅΩǎ diligence and attention to hard work is 

not unique. Rather, reverence for hard work is a widely-held, cultural frame of mind which has evolved 

over five hundred years and was elemental to the perseverance of Pennsylvania Dutch communities in 

the face of persecution, poverty and cultural bias. ̧ ŜǘΣ ǘƘŜ ǘŜǊƳ άtŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘέ generally evokes 

images related to the Old Order Amish, not those of the Lutherans, Moravians or assorted Mennonite 

sects. Therefore, this project presents a wider, more accurate view of the Pennsylvania Dutch 

community, from fundamentalist Anabaptists to fully assimilated church groups.  
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Fig. 2 - Screenshots from Super 8 and 8mm Film 
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The Pennsylvania Dutch: Historical Overview 
  

 In 1681, William Penn acquired 46,000 square miles of 

mid-Atlantic forestland from King Charles II.5 Shortly thereafter, 

Penn traveled to 9ǳǊƻǇŜΩǎ Rhineland-Palatinate (Germany, 

Switzerland and eastern France) to encourage members of the 

Anabaptist, Lutheran and Reformed churches to live and worship 

freely on his land.6 Beleaguered by the Thirty Years War (1618 ς 

1648), War of the Palatinate (1688-1697), unending sacks and 

raids, political instability and religious persecution, scores of 

men and women took the risk and accepted tŜƴƴΩǎ ƻŦŦŜǊ. 

According to Marianne Wokeck, approximately 111,000 German men and women immigrated to 

America between 1683 and 1775. 81,000 of the emigrants entered through the port in Philadelphia, the 

city of brotherly love.7 

 The journey across the Atlantic was often tortuous. Illnesses such as smallpox, typhoid, scurvy 

and dysentery were common conditions, killing thousands of voyagers. !ŎŎƻǊŘƛƴƎ ǘƻ ²ƻƪŜŎƪΣ άƛƴ ǘƘŜ 

ǎƛƴƎƭŜ ǿƻǊǎǘ ȅŜŀǊΣ мтпуΣ ǘƘŜ ŘŜŀǘƘ ǊŀǘŜ ǿŀǎ ŀǎ ƘƛƎƘ ŀǎ ор ǇŜǊŎŜƴǘΦέ8 9ǾŜƴ ²ƛƭƭƛŀƳ tŜƴƴΩǎ ǎƘƛǇΣ the 

Welcome (1682), was not spared from disease, with smallpox killing a third of its passengers.9 Immigrant 

                                                                 
5 William Penn printed promotional signs to publicize tŜƴƴǎȅƭǾŀƴƛŀΩǎ fertile land and economic opportunities to 
draw German emigrants to his new colony.  In this advertisement, Penn promotes the abundance of iron in 
Pennsylvania. Image: German language version of William Penn's "Some Account of the Province of Pennsylvania 
in America," 1681. Credit: Pennsylvania Historical and Museum Commission 
6 ¢ƻ ǾƛŜǿ ǘƘŜ άaŀƧƻǊ !ǊŜŀǎ ƻŦ aƛƎǊŀǘƛƻƴ ǘƻ ǘƘŜ !ƳŜǊƛŎŀƴ /ƻƭƻƴƛŜǎέ ƳŀǇΣ ǎŜŜΥ Simon J. Bronner, Joshua R. Brown, 
Pennsylvania Germans: An Interpretive Encyclopedia (Baltimore: Johns Hopkins University Press, 2017) 24. 
7 Marianne S. Wokeck, Trade in Strangers: The Beginnings of Mass Migration to North America (State College: Penn 
State Press, 1999) 40-46. 
8 Wokeck, Trade in Strangers: The Beginnings of Mass Migration to North America, 540. 
9 Herman L. Collins, Pennsylvania the Golden (Harrisburg: National Historical Association, 1933) 2. 

Fig. 3 - ²ƛƭƭƛŀƳ tŜƴƴΩǎ Promotional Sign for 
German Audience, 1681 
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Hans Jacob Kauffman kept a diary of his harrowing voyage to America aboard the ŦƛǊǎǘ ά!ƳƛǎƘ ǎƘƛǇέ 

named Charming Nancy (1737):  

The 28th of June while in Rotterdam getting ready to start my Zernbli died and was 
buried in Rotterdam. The 29th we got under sail and enjoyed only 1 ½ days of favorable 
wind. The 7th Řŀȅ ƻŦ WǳƭȅΣ ŜŀǊƭȅ ƛƴ ǘƘŜ ƳƻǊƴƛƴƎΣ ŘƛŜŘ Iŀƴǎ ½ƛƳƳŜǊƳŀƴΩǎ ǎƻƴ-in-law. 
We landed in England the 8th of July remaining 9 days in port during which 5 children 
died. Went under sail the 17th of July. The 21st of July my own Lisbetli died. Several days 
before Michael Georgli had died. 
 
On the 29th of July three children died. On the first of August my Hansli died and 
Tuesday previous 5 children died. On the 3rd of August contrary winds beset the vessel 
from the first to the 7th of the month three more children died. On the 8th of August 
{ƘŀƳōƛŜƴΩǎ όΚύ [ƛȊȊƛŜ ŘƛŜŘ ŀƴŘ ƻƴ ǘƘŜ фth ŘƛŜŘ Iŀƴǎ ½ƛƳƳŜǊƳŀƴΩǎ WŀŎƻōƛΦ hƴ ǘƘŜ мфth 
Christiaƴ .ǳǊƎƭƛΩǎ ŎƘƛƭŘ ŘƛŜŘΦ tŀǎǎŜŘ ŀ ǎƘƛǇ ƻƴ ǘƘŜ нмst. A favorable wind sprang up. On 
the 28th Iŀƴǎ DŀǎƛΩǎ όΚύ ǿƛŦŜ ŘƛŜŘΦ tŀǎǎŜŘ ŀ ǎƘƛǇ мо ƻŦ September.  
 
Landed in Philadelphia on the 18th and my wife and I left the ship on the 19th. A child 
was born to us on the 20th ς died ς wife recovered. A voyage of 83 days.10 
 

hƴŎŜ ŘƻŎƪŜŘ ŀǘ tƘƛƭŀŘŜƭǇƘƛŀΩǎ ƘŀǊōƻǊΣ ǘhe migrants faced a wide range of new challenges.  Those who 

were sick or couldƴΩt pay the voyage fee were kept aboard the vessel until sold to the highest bidder. By 

ǘƘŜ ƳƛŘ мтллΩǎΣ ǘƘŜ ƳŀǊƪŜǘ ŦƻǊ ƛndentured servants was an established enterprise.  Yƴƻǿƴ ŀǎ άǎƻǳƭ 

ƳŜǊŎƘŀƴǘǎέ ƻǊ άƳŀƴ ǎǘŜŀƭŜǊǎΣέ ŀƎŜƴǘǎ ŀǘ ǘƘŜ port delivered the emigrants άinto the hands of the great 

5ǳǘŎƘ ǘǊŀŦŦƛŎƪŜǊǎ ƛƴ ƘǳƳŀƴ ǎƻǳƭǎΦέ11 In a letter to Sir Everard Fawkener (July 27, 1756), Benjamin Franklin 

documented the seedy conditions in the Philadelphia marketΦ IŜ ǿǊƻǘŜΣ άmany servants are purchased 

young - whose family comes over, sells off a couple of kids to pay the freight of all."12 Those who could 

not be sold were sent to crowded boardinghouses to fend for themselves.  Once released from the 

markets, emigrants were subjected to even more unexpected challenges.  

 By 1750, approximately 100,000 Germans settled in Pennsylvania, threatening the British and 

American-born establishment.13 In 1751, Benjamin Franklin wrote the essay, Observations Concerning 

                                                                 
10 John Hostetler, Amish Society (Baltimore: Johns Hopkins University Press, 1993) 60-61. 
11 Gottlieb Mittelberger, Journey to Pennsylvania (Cambridge: Belknap Press of Harvard University Press, 1960) 27. 
12 Wokeck, Trade in Strangers : The Beginnings of Mass Migration to North America, 157. 
13 WƻƘƴ CǊŀƴǘȊΣ άFranklin and the Pennsylvania GermansΣέ Pennsylvania History 65, no. 2 (1998) 31. 
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the Increase of Mankind, Peopling of Countries, which voiced his concerns regarding the exponential 

population growth in America. Lƴ ǘƘŜ ōƻƻƪΩǎ ǇŜƴǳltimate paragraph, Franklin argued: 

Why should the Palatine Boors be suffered to swarm into our settlements, and by 
herding together establish their languages and manners to the exclusion of ours? Why 
should Pennsylvania, founded by the English, become a colony of Aliens, who will 
shortly be so numerous as to Germanize us instead of our Anglifying them, and will 
never adopt our language or customs, any more than they can acquire our 
complexion?14 
 

While ƛǘΩǎ surprising to read such an explicitly biased passage from !ƳŜǊƛŎŀΩǎ founding father, CǊŀƴƪƭƛƴΩǎ 

views mirrored those of the British-American community ƛƴ ǘƘŜ мтллΩǎ. Worried Pennsylvania was 

becoming a colony of unpatriotic, uneducated and insular German-speaking communities, politicians 

and officials began to take action through legislation. In 1727, local officials required all adult German 

men over the age of fifteen to immediately walk from the ship to the courthouse and sign an Oath of 

!ƭƭŜƎƛŀƴŎŜ ǘƻ άǘƘŜ .ǊƛǘƛǎƘ /Ǌƻǿƴ ŀƴŘ ŀƴ ƻŀǘƘ ƻŦ ŀōƧǳǊŀǘƛƻƴ ǘƻ ǘƘŜ tƻǇŜ ŀƴŘ ǘƘŜ IƻǳǎŜ ƻŦ {ǘǳŀǊǘΦέ15 In 

1729, in an effort to dismantle the trading market, the Philadelphia assembly began taxing agents and 

masters who were involved in the trading of German emigrants.  

 The German language riled the British and American-born residents the most. Over time, 

assorted Rhenish and Franconian dialects merged into a standard Pennsylvania Dutch language, which 

the new settlers used to communicate with one another.16 As a result, English-speaking residents 

perceived the slow language assimilation to English ŀƴ ŀŦŦǊƻƴǘΣ ŎƻƛƴƛƴƎ ǘƘŜ ŘŜǊƻƎŀǘƻǊȅ ǘŜǊƳΣ ά5ǳƳō 

5ǳǘŎƘέ ǘƻ ŘŜǎŎǊƛōŜ ǘƘƻǎŜ who spoke the developing Pennsylvania Dutch language. In order to educate 

the German masses, ²ƛƭƭƛŀƳ {ƳƛǘƘΣ tǊƻǾƻǎǘ ƻŦ ǘƘŜ ¦ƴƛǾŜǊǎƛǘȅ ƻŦ tŜƴƴǎȅƭǾŀƴƛŀΣ ŦƻǳƴŘŜŘ ά/harity Schoolsέ 

ǘƻ άƛƴǎǘǊǳŎǘ όDŜǊƳŀƴύ ŎƘƛƭŘǊŜƴ ƛƴ ǘƘŜ 9ƴƎƭƛǎƘ ǘƻƴƎǳŜΣ ŀƴŘ ǘƘŜ ǾŀƭǳŜ ƻŦ ǘƘƻǎŜ ǇǊƛǾƛƭŜƎŜǎ ǘƻ ǿƘƛŎƘ ǘƘŜȅ ŀǊŜ 

                                                                 
14 Benjamin Franklin, Observations Concerning the Increase of Mankind, Peopling of Countries (New York: W. 
Abbatt, 1918) 224. 
15 Farley Grubb, German Immigration and Servitude in America, 1709-1914 (Abingdon: Routledge, 2013) 131. 
16 ¢Ƙƛǎ ǇǊƻŎŜǎǎ ƛǎ ƪƴƻǿƴ ŀǎ άŘƛŀƭŜŎǘ ƭŜǾŜƭƛƴƎΦέ Walter de Gruyter, Sociolinguistics / Soziolinguistik (Berlin: Walter de 
Gruyter, 2006) 2057. 
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ōƻǊƴΦέ17 Further, the Stamp Act of 1765 attempted to discourage the use of German language in 

documents and publications through increased taxation. Consequently, Pennsylvania Dutch immigrants 

grew resentful of British-American efforts to modify their language and culture, and retreated from 

Philadelphia to found new communities in adjacent counties. In these new, cloistered settlements and 

homesteads, the Germans were able to live, worship and speak freely, as promised by William Penn.  

 

Plain, Fancy and Fancy-Plain  

 Over the next century, the Germans spread out across southeastern Pennsylvania, settling in 

and around the cities of Allentown, Bethlehem, Hershey, Lancaster, Reading, and York. The Anabaptist 

Mennonites, Amish, Hutterites and Brethren settled primarily in Lancaster and Berks Counties. Known as 

the άǇƭŀƛƴ Dutchέ ƻǊ άǇƭŀƛƴ ǇŜƻǇƭŜΣέ ǘƘŜ Old Order Anabaptists dress modestly to this day, live simply, 

refuse to fight in wars and reject most modern conveniences.  

 Accordingly, the German Lutheran and Reformed Church members are known as ǘƘŜ άŦŀncy 

Dutchέ ƻǊ άchurch peopleΦέ The fancy Dutch settled primarily in Lehigh, Montgomery and Berks 

counties. They fight in wars and are not consumed with living or dressing plainly. They are also the 

creators of colorful crafts, hex signs and the distinctive Pennsylvania bank barn. Finally, the Moravian 

Church, founded in Bethlehem, lies somewhere between the plain and fancy groups. For many years, 

the Moravians encouraged pacifism and lived in self-contained, communal settlements in Bethlehem, 

Nazareth, Emmaus, and Lititz. Yet, the modern Moravian Church holds religious services which resemble 

those of the Lutheran and Reformed churches. 

                                                                 
17 Samuel Edwin Weber, The Charity School Movement in Colonial Pennsylvania (Philadelphia: Press of G. F. Lasher, 
1905) 12. 
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 While traditional groups such as the Old Order Amish have not seen significant religious or social 

changes over the years, many of the other Germanic groups have.18  For exampleΣ ǘƘŜ ά!ǎǎƛƳƛƭŀǘŜŘέ or 

άaƻŘŜǊƴέ Mennonite groups now constitute ninety percent of the total church population, making the 

Old Order, horse-and-buggy Mennonites a minority within the community.19 Furthermore, many 

Assimilated Mennonite communities now permit contemporary dress, transportation and technology. 

Most notably, some modern Mennonite churches have diverged from traditional and Old Order church 

doctrine by offering female ordinations and LBGTQ membership.  

 The fancy Dutch have seen significant changes as well. In order to retain membership and 

interest, churches have loosened rules and altered services to appeal to the mainstream community. For 

instance, at the Trinity Lutheran Church (1751) in Reading, Pennsylvania, Reverend Alan Wolkenhauer 

offers church services at a local pub in orŘŜǊ ǘƻΣ άƘŀǾŜ ŀ ƎƻƻŘ ǘƛƳŜ ŀƴŘ ǎƛƴƎ ǎƻƳŜ ǎƻƴƎǎ ƻŦ ŦŀƛǘƘΦέ20 In 

2014, the Moravian Church voted to allow the ordination of pastors who are in openly gay relationships, 

whether single, married or in covenanted relationships.  

 However, the other Pennsylvania Dutch groups are often overshadowed by the austere, 

agrarian Old Order Amish groups regularly depicted in the media. In order to present a more accurate 

cultural portrait and contextualize the Pennsylvania Dutch populace in the 21st century, this project will 

document four Pennsylvania Dutch communities: the Old Order Amish, Horning Mennonites, Moravians 

and Lutherans of southeastern Pennsylvania. Each section will include a historical overview, on-site 

photography and an interview with one member of each community.  

                                                                 
18 The Old Older Amish constitute 85 percent of the total Amish population. See: Donald Kraybill, Who are the 
Anabaptists? : Amish, Brethren, Hutterites, and Mennonites (Scottsdale: Herald Press, 2003) 19. 
19 ¢ƘŜ ǘƘƛǊŘ ƎǊƻǳǇΣ ǘƘŜ ά/ƻƴǎŜǊǾŀǘƛǾŜ aŜƴƴƻƴƛǘŜǎΣέ ƘŀǾŜ ŀǇǇǊƻȄƛƳŀǘŜƭȅ ǘǿŜƴǘȅ ŎƘǳǊŎƘŜǎ ŀƴŘ ŎƻƴǎǘƛǘǳǘŜ ǊƻǳƎhly 20 
ǇŜǊŎŜƴǘ ƻŦ ǘƘŜ ǘƻǘŀƭ aŜƴƴƻƴƛǘŜ ǇƻǇǳƭŀǘƛƻƴΣ ōŀǎŜŘ ƻƴ 5ƻƴŀƭŘ YǊŀȅōƛƭƭΩǎ ǎǘŀǘƛǎǘƛŎǎΦ  
20 Rhen, Brad. άFirst Draft: Beer and Hymns Combines Fellowship and BrewΦέ readingeagle.com. 
http://www.readingeagle.com/weekend/article/first-draft-beer-and-hymns-combines-fellowship-and-brew 
(accessed August 22, 2017). 
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 The interview questions are organized into the following topics: personal background, religion, 

community and culture. There are additional questions at the end of the interview which facilitate 

further discussion on any other topic the interviewee would like to discuss. The interview questions are 

intended to serve as conversational cues rather than scientific measurements, and are solely used to 

obtain a broader understanding of the individuals and communities of which they belong. The interview 

questions are: 

 

About You: 
1. What is your name?  
2. What is your age? 
3. Where did you grow up?  
4. What was your childhood like?  
5. Interesting story from your childhood?  
6. What languages were spoken at home?  
7. What type of school did you go to?  
8. What is the last grade you finished in school?  
9. Do you have any hobbies? 
10. Do you have children?  
11. What is your day-to-day life like?  
12. What books do you read?  
13. What do you do for fun? 

 
About Religion: 

1. What church do you belong to?  
2. When were you baptized?  
3. Can you describe your church?  
4. How often do you go to church?  
5. How important is the church in your life?  
6. Have any changes occurred in your church in your lifetime? Feelings?  
7. Anything your church does not allow, that you wish it would?  

 
About Community: 

1. Can you tell me about your community? 
2. When was the first time you became aware you were in a specific community? 
3. Has anything changed in the community? Feelings?  
4. How do you see the community in the future?  
5. Is there anything you would change about the community?  
6. Is there anything from outside the community that you wish your community had?  
7. Has the modern world changed your community in any way?  
8. What do you know about the other PA Dutch communities? (Mennonite, Amish, Moravian, 

Lutheran)  
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9. How do you think your community persisted? 
 
About Culture: 

1. Iƻǿ Řƻ ȅƻǳ ŦŜŜƭ ŀōƻǳǘ ȅƻǳǊ ƎǊƻǳǇΩǎ ŎǳƭǘǳǊŜΚ όǘǊŀŘƛǘƛƻƴǎΣ ŦƻƻŘΣ ƭŀƴƎǳŀƎŜύ  
2. Unique cultural saying/expression?  
3. Unique cultural tradition?  
4. Unique cultural food tradition?  

 
Final Thoughts: 

1. What is most important ǘƻ ȅƻǳΥ ȅƻǳǊ ƎǊƻǳǇΩǎ ǊŜƭigion, tradition or community?  
2. !ƴȅ ǉǳŜǎǘƛƻƴ ȅƻǳ ǿƛǎƘŜŘ L ŀǎƪŜŘ ǘƘŀǘ L ŘƛŘƴΩǘΚ  
3. ²ƘŀǘΩǎ ǘƘŜ Ƴƻǎǘ ŎƻƳƳƻƴ ǉǳŜǎǘƛƻƴ ȅƻǳ ƎŜǘ ŀǎƪŜŘΚ 
4. How do you think the outside world views your community? 
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Chapter One: The Mennonites 
Historical Background 
 

 
Whoever denies that infants be baptized fresh from their motheǊΩǎ ǿƻƳōΧ ƭŜǘ ǘƘŜƳ ōŜ ŀƴŀǘƘŜƳŀΦ 

- Council of Carthage XVI (418 AD), Canon 2 confirmed by Pope St. Zosimos 21 
 

 The Mennonites are named after Menno Simons (1496 ς 1561), a Catholic priest who joined the 

Anabaptist movement in 1526.22 Developed during the Radical Reformation in the 16th century, the 

Anabaptist movement sought a simpler church and rejected the repressive bureaucracies, flamboyant 

masses and ubiquitous iconography within the Catholic /ƘǳǊŎƘΦ ¢ƘŜ ǘŜǊƳΣ ά!ƴŀōŀǇǘƛǎǘέ ŘŜǊƛǾŜǎ ƛǘǎ ƴŀƳŜ 

from Latin and roughly translates to "one who baptizes again." Accordingly, Anabaptists perform adult 

immersion baptisms and prohibit mandatory infant baptisms, believing only adults can decide whether 

or not they will fully accept church doctrine.  

 On January 21, 1525, Conrad Grebel (1498ς1526), a founder of the Swiss-South German 

Anabaptists, performed the first adult άōŜƭƛŜǾŜǊǎέ baptism on a fellow co-founder despite threats from 

the local governments, Roman Catholic Church and like-minded, yet less radical Protestant group led by 

Ulrich Zwingli. Following the baptism, Grebel and his colleagues traveled up along the Rhine River, 

visited villages, preached and performed baptisms on newly Reformed adults eager to be re-baptized. As 

the number of followers increased, so did the fury of the bureaucratic and religious establishment. 

Within five years, Grebel and his co-founders were either imprisoned, beheaded, drowned or burned at 

the stake for their heretical faith.23 Despite the fate of the Anabaptist founders and supporters, the 

                                                                 
21 William Hodges, Infant Baptism Tested by Scripture and History (New York: Stavely and M'Calla: 1844) 60.  
22 !ƭǘƘƻǳƎƘ ƴƻǘ ŀ ŦƻǳƴŘŜǊΣ aŜƴƴƻΩǎ ǇǊƻƳƛƴŜƴŎŜ ǿƛǘƘƛƴ ǘƘŜ aŜƴƴƻƴƛǘŜ /ƘǳǊŎƘ ƛǎ ŀ ǊŜǎǳƭǘ ƻŦ Ƙƛǎ Ŏƻmposed 
disposition, despite constant threats to his life, and a theological focus which helped define the Anabaptist faith. 
Menno was labeled a heretic and the Holy Roman emperor, Charles V issued an edict promising 100 guilders for his 
capture. Although a ƴǳƳōŜǊ ƻŦ aŜƴƴƻΩǎ ŦǊƛŜƴŘǎ ŀƴŘ ŦŀƳƛƭȅ ǿŜǊŜ ŜȄŜŎǳǘŜŘ ŦƻǊ ƻŦŦŜǊƛƴƎ ǎƘŜƭǘŜǊ ŀnd safe passage, 
Menno evaded capture and died of natural causes in 1561. 
23 ¢ƘŜ ŀǘǊƻŎƛǘƛŜǎ ŜȄǇŜǊƛŜƴŎŜŘ ōȅ ǘƘŜ !ƴŀōŀǇǘƛǎǘǎ ǿŜǊŜ ŘƻŎǳƳŜƴǘŜŘ ōȅ ¢ƘƛŜƭŜƳŀƴ Ǿŀƴ .ǊŀƎƘǘΩǎ ōƻƻƪΣ Martyrs 
Mirror (1660), also known as The Bloody Theatre. In addition to the Bible, Martyrs Mirror is revered by the 
Mennonites, and can be found in most homes. 
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group continued to grow and evolve, ultimately sowing the seeds for future ecclesiastical revisions and 

ruptures.  

 On October 6, 1683, the first group of beleaguered Mennonite families arrived in America. 

Settling in Germantown, a small area in northwest Philadelphia, the Mennonites initially held private 

services with established Quaker families. As DŜǊƳŀƴǘƻǿƴΩǎ ǇƻǇǳƭŀǘƛƻƴ ǎǿŜƭƭŜŘ, many Mennonites 

moved eastward to Lancaster County. AcŎƻǊŘƛƴƎ ǘƻ 5ƻƴŀƭŘ YǊŀȅōƛƭƭ ŀƴŘ WŀƳŜǎ IǳǊŘΣ άōȅ мтмтΣ ǎƻƳŜ 

seventy-five (Mennonite) families with more than five hundred adults and children had purchased 

hundredǎ ƻŦ ŀŎǊŜǎ ƻŦ ƭŀƴŘέ ŀƭƻƴƎ ǘƘŜ ŦƛŦǘȅ-mile long Pequea Creek which runs past Lancaster County.24 

Known for its cooperative climate and ample farmland with rich, limestone soil, Lancaster County 

provided the ecological elements the Mennonites needed to survive in America.   

 

Mennonite Church 

 The modern Mennonite Church is the largest, most diverse group within the Anabaptist society, 

with sixty different church groups in North America. The state of Pennsylvania has the largest population 

of baptized Mennonite members.25 There are three types of Mennonite assemblies: Old Order, 

Conservative and Assimilated. As one might surmise, the Assimilated groups embrace the changes in the 

modern world and have loosened rules to allow technology, higher education, modern dress, divorce, 

the ordination of women and LGBT membership. The Conservatives straddle between the Old Order and 

Assimilated churches: they maintain separatist lifestyles but permit some technology including 

electricity and telephones. Old Order Mennonites continue to follow the traditions of their European 

                                                                 
24 Donald Kraybill, James Hurd, Horse-and-Buggy Mennonites: Hoofbeats of Humility in a Post-Modern World 
(University Park: Penn State University Press, 2006) 7. 
25 Donald Kraybill, Who are the Anabaptists? Amish, Brethren, Hutterites and Mennonites (Scottsdale, Herald Press, 
2003) 14. 
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forefathers. They speak Pennsylvania Dutch at home, uphold separation from the modern world, reject 

higher education and most modern technologies.  

 In 1927, the Old Order was split in two by a bishop named Moses Horning, who loved to drive 

cars. Horning and his car-loving brethren were thereby named the άHorning Church,έ to the dismay of 

their conservative, horse-drawn buggy ŎƻǳƴǘŜǊǇŀǊǘǎΣ ǘƘŜ ά²ŜƴƎŜǊǎΦέ26  Horning Church members are 

known as ǘƘŜ άblack-bumper MennonitesΣέ a term coined to describe those who painted theƛǊ ŎŀǊΩǎ 

bumper black in an attempt to conform to Old Order modesty rules. The modern manifestation of the 

IƻǊƴƛƴƎ aŜƴƴƻƴƛǘŜΩǎ ŦŀǎŎƛƴŀǘƛƻƴ ǿƛǘƘ ŀǳǘƻƳƻōƛƭŜǎ ƛǎ ƻƴŜ ƻŦ ǘƘŜ Ƴƻǎǘ ǇŜŎǳƭƛŀǊ ǎƛƎƘǘǎ ǘƻ ōŜ ǎŜŜƴ ƛƴ 

Pennsylvania Dutch country. Every Sunday morning, like clockwork, Horning Church parking lots are jam-

packed with black cars ŀƴŘ {¦±Ωǎ, most of which have black rims, bumpers and tinted windows.     

 According to Kraybill and Hurd, changes in language, technology and ornamentation have 

pushed the Hornings άŘŀƴƎŜǊƻǳǎƭȅ toward the mainstreŀƳ ƻŦ !ƳŜǊƛŎŀƴ ŎǳƭǘǳǊŜΦέ27 After the 1927 

schism, English began to slowly replace the Pennsylvania Dutch language in Horning churches, a vital 

component of the Old Order religious service. Technologies such as business computers and tractor 

wheels are now the norm, rather than the exception on most modern Horning farms.28 Further, many 

Horning homes now contain lively decorations, wall-to-wall carpeting and attractive landscaping, 

embellishments considered ostentatious and disrespectful by the traditional Old Order groups.29 Yet, 

despite the changes within the Horning society, the group continues to be classified ŀǎ ŀƴ άOld Order 

Mennonite Churchέ which upholds values such as collectivism, pacifism, modesty, geographic autonomy 

and linguistic separatism.  

 

                                                                 
26 The Wenger Mennonites are the principle focus of Donald Kraybill and James HurŘΩǎ ōƻƻƪΣ Horse-and-Buggy 
Mennonites: Hoofbeats of Humility in a Post-Modern World (University Park: Penn State University Press, 2006). 
27 Kraybill, Hurd, Horse-and-Buggy Mennonites, 247. 
28 Yet, the Hornings forbid technologies such as radios, television and the internet in their homes. 
29 Kraybill, Hurd, Horse-and-Buggy Mennonites, 247-248. 
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Zimmerman Farm 

 In July 2017, I called the Mennonite Information Center and asked for help finding a Mennonite 

family that was comfortable talking to a non-Mennonite graduate student. After discussing several 

potential farms, we decided on the Zimmerman dairy farm, situated twenty miles outside the city of 

Lancaster. I called the number provided and spoke to Sharon, who said she would be happy for me to 

stay in her house, take photographs and conduct an interview. 

 When I arrived, I was greeted by Sharon and her husband, Lester. They ushered me to their 

brand new log home, which they built so their son, Charlie and daughter-in-law, Michelle could raise 

their family in the main farmhouse. Once ƛƴǎƛŘŜΣ L ǿŀǎ ǘŀƪŜƴ ōȅ ǘƘŜ ƪƛǘŎƘŜƴΩǎ modern amenities 

including granite countertops, stainless steel oven and Keurig coffee maker. It was clear Sharon was 

proud of her kitchen and confident in her culinary skills, convincing me that her fried egg, bacon bits and 

cheese potato roll sandwich is among the best.  

 Sharon had to run out to help a family member who was just recently paralyzed in a tractor 

ŀŎŎƛŘŜƴǘΣ ōǳǘ ŀǎǎǳǊŜŘ ƳŜ ǎƘŜΩŘ ǊŜǘǳǊƴ sometime after dinnertime ŀƴŘ ǿŜΩŘ ǎƛǘ ŘƻǿƴΣ ƘŀǾŜ ŀ ŎƻŦŦŜŜ ŀƴŘ 

conduct our interview. Before leaving, she suggested I visit the pond, which she rents out twice a day 

(morning and afternoon sessions) and to tell the occupants that άI am {ƘŀǊƻƴΩǎ ƎǳŜǎǘΦέ She also told me 

to use my άcommon senseέ when I arrived at the electrical fences which cross the path to the pond. I 

ǿŀǎƴΩǘ ǎǳǊŜ ǿƘŀǘ she meant, but I told her I would.  

 On the long walk to the pond, I spotted Michelle hanging laundry outside the family farmhouse. 

She was barefoot, wearing a brownish-gray work dress with her auburn hair peeking out from her white 

bonnet. Her pregnant belly seemed to defy her petite frame, yet she was holding a large laundry basket 

while reaching up and pinning clothes with ease. We exchanged warm άhellos,έ ōǳǘ upon seeing my 

camera, she retreated back into the house.  
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 There is an unspoken rule within the plain Dutch communities: they typically do not pose for 

photographs ōȅ ǘƘŜ ά9ƴƎƭƛǎƘ.έ They follow the biblical commandment, "thou shalt not make unto thyself 

a graven image," which stresses humility, hard-work and self-respect over physical appearance.30 Yet, 

many plain Dutch members tolerate unrehearsed photographs. Therefore, with these cultural limits in 

mind, I photographed only those who consented to photographs or from a distance, making sure their 

faces were unrecognizable.  

 ¢ƘŜ ½ƛƳƳŜǊƳŀƴΩǎ ƭƛǾŜ ƻƴ ŀƴ eighty acre dairy farm with multiple barns, sheds and garages on-

site. The driveway terminates at the entrance to a massive cow field overlooking miles of farms and 

pastures off into the distance. The air smells sweet and crisp here, perhaps a product of the lush 

vegetation or the dearth of automobiles in the surrounding area. As I stood at the first electrical fence, 

conjuring my common sense, I noticed several Mennonite men who had been busy digging a ditch stop 

and look out, ǿŀƛǘƛƴƎ ǘƻ ǎŜŜ ǿƘŀǘ LΩŘ Řƻ ƴŜȄǘΦ It was clear this was a constant source of amusement for 

them: watching {ƘŀǊƻƴΩǎ city guests, dizzy from the puzzling fence instructions and standing in this very 

spot, trying to figure out the best course of action. Determined to not electrocute myself, I cautiously 

pulled back the springy wire electrical fence clips, slipped through and continued down the narrow, 

mowed corridor, pleased with myself for making it through {ƘŀǊƻƴΩǎ rite of passage. 

 There were three women and nine children at the pond. As I introduced myself to Rachel and 

Linda seated in the grass, Karen marched in from the water directly toward me. Sharon warned me that 

on occasion, some pond renters feel threatened by guests, however Karen ŎƻǳƭŘƴΩǘ ƘŀǾŜ ōŜŜƴ ƪƛƴŘŜǊΦ I 

explained what I was doing there, and she lit up. She exclaimedΣ άWell, you should interview Rachel! She 

has quite the story!έ After receiving RachelΩǎ ŎƻƴǎŜƴǘΣ L Ǌŀƴ ōŀŎƪ ǘƻ {ƘŀǊƻƴΩǎ ƭƻƎ ŎŀōƛƴΣ ǘƘǊƻǳƎƘ ǘƘŜ 

electrical fence gauntlet, and grabbed my interview questions. On the way back, I saw Charlie looking up 

                                                                 
30 The Holy Bible Containing the Old and New Testaments (New York: American Bible Society, 1859) 66. 
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at ǘƘŜ ǎƪȅ ǿƛǘƘ ŀ ǿŜƭŘŜǊΩǎ mask on his face. IŜ ƭƻƻƪŜŘ ƻǾŜǊ ǘƻ ƳŜ ŀƴŘ ǎŀƛŘΣ άItΩs ƘŀǇǇŜƴƛƴƎΗέ This was 

the day of the solar eclipse. Charlie ǇŀǎǎŜŘ ƳŜ ǘƘŜ ǿŜƭŘŜǊΩǎ ƳŀǎƪΦ The sun was partially eclipsed.  

 

  

 I was not prepared to hear RachelΩǎ ǎǘƻǊȅ (Appendix E).  I assumed she was a Mennonite based 

on her hair covering ŀƴŘ ǇǊŜǎŜƴŎŜ ƻƴ {ƘŀǊƻƴΩǎ ǇǊƻǇŜǊǘȅ. However, I learned she was a former-Amish 

member who, along with her husbandΣ άōŜŎŀƳŜ /ƘǊƛǎǘƛŀƴέ ǿƘƛƭŜ ǎǘƛƭƭ members of the Amish community. 

Rachel explained,    

We thought we could be Amish and Christians at the same time, so we tried it for a year, 
year and a half, and we eventually needed to leave because they were asking us to stop 
our activities like Bible Study. So, we knŜǿ ǿŜ ŎƻǳƭŘƴΩǘ ŎƻƳǇǊƻƳƛǎŜ ǘƘŀǘΦ ²Ŝ ƘŀŘ ǎƻƳŜ 
Amish friends that also came to faith over that time, so we gathered with them.  
 
TƘŜȅ ŀǇǇǊƻŀŎƘŜŘ ǳǎ ǎŜǾŜǊŀƭ ǘƛƳŜǎ ŀƴŘ ǘƘŜ ƭŀǎǘ ǘƛƳŜ ǘƘŜȅ ǎŀƛŘΣ ΨƛŦ ȅƻǳ ŘƻƴΩǘ ǎǘƻǇΣ ǿŜ ǿƛƭƭ 
ƴŜŜŘ ǘƻ ƎƛǾŜ ŎƻƴǎŜǉǳŜƴŎŜǎΦΩ !ƴŘ ǿŜ ƪƴŜǿ that would be kicking us out. So, we just 
ŘŜŎƛŘŜŘΣ ǊŀǘƘŜǊ ǘƘŀƴ ƳŀƪŜ ŀ ōƛƎ ǊǳŎƪǳǎΣ ǿŜΩǊŜ Ƨǳǎǘ ΨƎƻƴƴŀ ǎƛƭŜƴǘƭȅ ƭŜŀǾŜΦ 
 

Rachel, her husband and children quietly packed everything up and left, leaving their families and 

communities behind. Rachel described the overall experience as painful, 

Fig. 4 - Charlie (Horning Mennonite), Zimmerman Farm, August 2017 
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L Ŏŀƴ ǎŀȅ ǿƘŜƴ L ǿŀǎ !ƳƛǎƘΣ L ƧǳǎǘΧ L ǊŜŀƭƭȅ ŜƴƧƻȅŜŘ ǘƘŜ ƭƛŦŜǎǘȅƭŜΦ L ǊŜŀƭƭȅ ŘƛŘƴΩǘ ǿŀƴǘ ǘƻ 
ƭŜŀǾŜΦ L ƘŀŘ ƴƻ ƛƴǘŜƴǘƛƻƴ ƻŦ ƭŜŀǾƛƴƎΦ L ŘƛŘƴΩǘ Ψǿŀƴƴŀ ƭŜŀǾŜΦ Lǘ ǿŀǎ ǘƘŜ ƘŀǊŘŜǎǘ ǘƘƛƴƎ L ŘƛŘ 
in my life. Cause I enjoyed a lot of things that we did.  
 

!ŦǘŜǊ ƭŜŀǾƛƴƎ ǘƘŜ !ƳƛǎƘΣ wŀŎƘŜƭΩǎ ŦŀƳƛƭȅ joined the Charity Fellowship, a church which opens its doors to 

former Amish and Mennonite congregants.  

 Rachel and I spoke for an hour and a half, with the other ladies periodically chiming in (Karen is a 

former-Mennonite and Linda is a former-Amish). After a while, the answers became increasingly 

religious in nature. I started to get the sense that ǘƘŜ ƎǊƻǳǇΩǎ Ƴƛǎǎƛƻƴ ƛǎ ǘƻ ŎƻƴǾŜǊǘ ŀƴȅƻƴŜ ǿƘƻ ŘƻŜǎ ƴƻǘ 

subscribe to their particular church doctrine - including me. On several occasions, Karen, who happens 

ǘƻ ōŜ ǘƘŜ ǇŀǎǘƻǊΩǎ ǿƛŦŜ, asked me to visit the three-hour-long church service on Sunday so I could see for 

myself.   

 My time with Rachel, Karen and Linda left me feeling as though I had been thrown a curveball, 

since this pseudo-Anabaptist group was not covered in any literature I read to-date. On the walk back 

from the pond, I recalled the different types of head coverings I spotted in Lancaster earlier that day. 

There were black crocheted veils like wŀŎƘŜƭΩǎ, white cotton headscarves and one pink veil made from 

translucent silk. I assumed the various coverings were modifications of the traditional stiff and soft caps 

with ties worn by the Amish and Mennonites. However, the interview with Rachel proved IΩve only 

reached the tip of the Anabaptist iceberg.  

 The Anabaptists of southeastern Pennsylvania are intricately tied to one another by history, 

ŘƻŎǘǊƛƴŜ ŀƴŘ ŎǳƭǘǳǊŜΦ ¸ŜǘΣ ŜŀŎƘ ƎǊƻǳǇΩǎ ǊƘŜǘƻǊƛŎ ǿƻǊƪǎ ǘƻ ǎŜǇŀǊŀǘŜ ǘƘŜƳǎŜƭǾŜǎ categorically from the 

others. According to Rachel, Linda and Karen, the Charity Foundation rejects Amish and Mennonite 

conventions, yet maintains Anabaptist religious and cultural traditions such as adult baptism and 

modesty. Likewise, the Horning Mennonites are detached from the Wenger Mennonites, but their 

similarities appear to outweigh the differences.  It seems even the flimsiest of differences are significant 

enough to compel division among the groups. I wondered how many fringe groups like the Charity 
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Foundation existed in Lancaster County and more importantly, how other groups are regarded by 

people like Sharon who have opted to remain a part of the traditional church organization? 
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Fig. 5 - Rachel (Former Amish), Zimmerman Farm, August 2017 

Fig. 6 - Children Swimming, Zimmerman Farm, August 2017 
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Interview 

 Sharon and I sat down on the living room couch for the interview around 9:00 pm. Her husband, 

Lester sat off to the side and helped Sharon answer some questions, but generally remained quiet.  We 

discussed the Charity Foundation at length, off-the-record. Neither Sharon nor I had enough information 

about the group to make any on-the-record statements. Nevertheless, Sharon told me she knew Rachel 

and was aware of her involvement in the churchΩǎ ƻǳǘǊŜŀŎƘ ǇǊƻƎǊŀƳ.  

 Sharon ƎǊŜǿ ǳǇ άright here, on this farm,έ a fifth generation dairy farm located in Narvon, a 

small community in northeast [ŀƴŎŀǎǘŜǊ /ƻǳƴǘȅΦ {ƘŀǊƻƴΩǎ ŜŀǊƭȅ ƭƛŦŜ ǿŀǎ ǳƴƛǉǳŜΣ ŀǎ ǎƘŜ ǿŀǎ ŀŘƻǇǘŜŘ ōȅ 

her mother and father when she was just four days old. When asked about her childhood, she said 

ǎƛƳǇƭȅΣ άŎƻƳƛƴƎ ƘŜǊŜΣ L ŦŜŜƭ ǎƻ ƻǾŜǊƭȅ ōƭŜǎǎŜŘ ǘƘŀǘ L ŘƻƴΩǘ ƪƴƻǿ ǿƘȅ L ǿƻǳƭŘ ŜǾŜƴ ǿŀƴt more. You know, 

L Ƨǳǎǘ ŎŀƴΩǘ ǘƘŀƴƪ Ƴȅ ǇŀǊŜƴǘǎ ŜƴƻǳƎƘΦέ She stressed that her parents made the kids work hard, άbut we 

ƭƻǾŜŘ ŜŀŎƘ ƻǘƘŜǊ ŀƴŘ ǿŜ ǘƻƻƪ ŎŀǊŜ ƻŦ ŜŀŎƘ ƻǘƘŜǊΦέ Sharon continually credited her parents for her 

healthy parenting skills and wholesome, well-adjusted children throughout the interview. She described 

ƘŜǊ ƳƻǘƘŜǊ ŀǎ ŀ άƘŀǇǇȅ ƳŜŘƛǳƳΧ ƴƻǘ ǘƻƻ ǎǘǊƛŎǘ ŀƴŘ ƴƻǘ ǘƻƻ ƭƛōŜǊŀƭΣέ ŀƴŘ ƘŜǊ ŦŀǘƘŜǊ ŀǎ ŀƴ άƛƴŎǊŜŘƛōƭȅ 

good ƳŀƴΦέ 9ȄǇƻǳƴŘƛƴƎ ƻƴ ƘŜǊ ŦŀǘƘŜǊΩǎ ƛƴŦƭǳŜƴŎŜ ƻƴ ƘŜǊ ŎƘƛƭŘƘƻƻŘ and adulthood, Sharon 

enthusiastically recalled, 

!ƴŘ ŀƴƻǘƘŜǊ ǘƘƛƴƎ ǘƘŀǘ Ƴȅ ŦŀǘƘŜǊ ŀƭǿŀȅǎ ǎŀƛŘΣ ŀƴŘ L ǘƘƛƴƪ ǘƘŀǘΩǎ ǿƘŀǘ ǊŜŀƭƭȅ ƘŜƭǇŜŘ ǳǎΣ is 
to just stay where we were. IŜ ǿƻǳƭŘ ǎŀȅ ǘƘƛǎΧ ƛŦ ǿŜ ǿŀƴǘŜŘ ǘƻ Ǝƻ ǎƻƳŜǿƘŜǊŜ ŀƴŘ ǘƘŜȅ 
ŘƛŘƴΩǘ ǘƘƛƴƪ ǿŜ ǎƘƻǳƭŘ ƎƻΧ Ƴȅ ŦŀǘƘŜǊ ǿƻǳƭŘ ǎŀȅΣ ΨǿŜƭƭΣ ȅou decide. If you wanna go 
ǘƘŜǊŜ ŀƴŘ ȅƻǳ ǿŀƴƴŀ ōŜ ǘƘŜǊŜ ǿƘŜƴ WŜǎǳǎ ŎƻƳŜǎ ōŀŎƪΣ ȅƻǳ ŘŜŎƛŘŜ ƛŦ ȅƻǳ ǿŀƴƴŀ ƎƻΦΩ IŜ 
ƴŜǾŜǊ ǎŀƛŘ ǿŜ ŎƻǳƭŘƴΩǘ ƎƻΗ !ƴŘ ȅƻǳ ƪƴƻǿ ǿƘŀǘΣ wƛŀƴΚ L ƴŜǾŜǊ ǿŜƴǘΦ !ƴŘ L Ǉŀǎǎ ǘƘŀǘ ƻƴ ǘƻ 
Ƴȅ ŎƘƛƭŘǊŜƴΦ LǘΩǎ ŀ ƎƻƻŘ ǘƘƛƴƎ ǘƻ Ǉŀǎǎ ƻƴǘƻ ȅƻǳǊ ŎƘƛƭŘǊŜƴ. 
 

 {ƘŀǊƻƴΩǎ ŦŀǘƘŜǊ ŘŜŎƛŘŜd to leave the Wenger Mennonite Church ŦƻǊ ǘƘŜ άōƭŀŎƪ ōǳƳǇŜǊέ Horning 

Church because he wanted to own his own car. His decision was not a rebellion against the church, 

rather a rational, thoughtful decision. Sharon clarified her fŀǘƘŜǊΩǎ reasoning in simple terms, άIŜ 

wanted the car. He just felt like the car was not an evil thing. He just wanted a car for transportation, so 

ȅƻǳ ŎƻǳƭŘƴΩǘ ǎǘŀȅ ǿƛǘƘ ǘƘŜ hƭŘ hǊŘŜǊ aŜƴƴƻƴƛǘŜǎ ƛŦ ȅƻǳ ƘŀŘ ŀ ŎŀǊΦέ Sharon continuedΣ άL ŘƻƴΩǘ ƪƴƻǿ 
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anything ƻǘƘŜǊ ǘƘŀƴ ŘǊƛǾƛƴƎ ŀ ŎŀǊΣέ ŀƴŘ ŜȄǇǊŜǎǎŜŘ ƴƻ ǊŜƳƻǊǎŜ ƻǊ Ǝǳƛƭǘ ŀōƻǳǘ ƘŜǊ ŦŀǘƘŜǊΩǎ ǘǊŀƴǎŦŜǊ ǘƻ ǘƘŜ 

Horning church. Lƴ ŦŀŎǘΣ ƻƴŜ ǇŜŜƪ ƛƴǘƻ {ƘŀǊƻƴΩǎ ƎŀǊŀƎŜ ǿƻǳƭŘ ǇǊƻǾŜ ǎƘŜ ǎƘŀǊŜǎ ƘŜǊ ŦŀǘƘŜǊΩǎ ƭƻǾŜ ŦƻǊ 

modern transportation.  

 {ƘŀǊƻƴΩǎ ŦŀƳƛƭȅΣ ƭƛke many Mennonites in Lancaster County, are dairy farmers and regularly 

contract with large dairy corporations such as Turkey Hill or Land-o-Lakes. Over time, this agricultural 

cooperation has enabled Lancaster County to become the leading milk producer in Pennsylvania.31 

However, due to increasing demand, American agricultural markets have been gradually pushing 

fŀǊƳŜǊǎ ǘƻ άƎŜǘ ōƛƎ ƻǊ ƎŜǘ ƻǳǘΦέ32 In response, the Mennonites, along with other rural Pennsylvania 

Dutch groups, have become more entrepreneurial, opening businesses and taking second jobs to keep 

the farm and maintain a reasonable standard of living for their family.  

 In order to supplement their family dairy business, Sharon and Lester started their own 

companies. Lester owns a flooring business which regularly takes him away from the farm early in the 

morning until mid-afternoon. {ƘŀǊƻƴ ƻǿƴǎ ŀ ǎŜǿƛƴƎ ōǳǎƛƴŜǎǎ ƴŀƳŜŘ άDǊŀƴŘƳŀΩǎ [ǳƭƭŀōȅέ ǿƘƛŎƘ 

ŜƳǇƭƻȅǎ άнф ȅƻǳƴƎΣ ƴŜǿ ƳƻǘƘŜǊǎέ ǿƘƻ ƳŀƪŜ ōŀōȅ ŎƭƻǘƘƛƴƎΦ Although infrequent, some Mennonite 

businesses are owned by women and typically create traditional female-oriented products such as arts, 

crafts, clothing, quilts and food products. {ƘŀǊƻƴΩǎ ōǳǎƛƴŜǎǎ ƛǎ ǊŜƳƛƴƛǎŎŜƴǘ ƻŦ ǘƘŜ Ŧemale Mennonite 

sewing groups ƛƴƛǘƛŀƭƭȅ ŦƻǳƴŘŜŘ ƛƴ ǘƘŜ ŜŀǊƭȅ мфллΩǎΦ Ynown as άǎŜǿƛƴƎ ŎƛǊŎƭŜǎέ (Nähverein), groups of 

Mennonite women provided garments, bandages and blankets for refuges and troops during World War 

I and II.33 Over time, sewing circles have increased in popularity and today, function to support 

international charities and generate supplementary income for new Mennonite mothers.  

 
 

                                                                 
31 To see agricultural statistics in Lancaster, PA: Lancaster County Agricultural Council. άLancaster Leads the WayΦέ 
lancasteragcouncil.com. https://www.lancasteragcouncil.com/resources (accessed August 23, 2017). 
32 Bronner, Brown, Pennsylvania Germans: An Interpretative Encyclopedia, 193. 
33 Andrew Klager, From Suffering to Solidarity: The Historical Seeds of Mennonite Interreligious, Interethnic, and 
International Peacebuilding (Eugene: Wipf and Stock Publishers, 2015) 182. 

https://www.lancasteragcouncil.com/resources
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¢ƘŜ ǘƛƳŜǎ ŀǊŜ ŎƘŀƴƎƛƴƎΦ {ƻ ǘƘŜȅ ƴŜŜŘ ǘƻ ŎƻƳǇǊƻƳƛǎŜ ŀƴŘ Ǝƻ ǿƛǘƘ ǿƘŀǘΩǎ ƻǳǘ ǘƘŜǊŜΦ 
-Sharon Zimmerman 

 
 

 Unlike some of the other groups surveyed in this project, the Horning Church has experienced 

considerable growth over the past decade. Sharon attributes ǘƘŜ ŎƘǳǊŎƘΩǎ growing numbers to members 

leaving the Old Order Wenger Church, not out of spite or disinterest, but rather out of necessity to 

conduct business in the modern world. 

¢ƘŜǊŜΩǎ ƳƻǊŜ ǇŜƻǇƭŜ ŎƻƳƛƴƎ ƛƴΦ ¢ƘŜ Old Order Mennonites are really coming in. The 
ƻƴŜǎ ǘƘŀǘ Ǝƻǘ ƘƻǊǎŜ ŀƴŘ ōǳƎƎȅΦ ¢ƘŜȅΩǊŜ ƴƻǿ ŘǊƛǾƛƴƎ ǘƘŜ ŎŀǊ ŀƴŘ ōŜŎŀǳǎŜ ƻŦ ǘƘŜ hƭŘ 
Order Mennonites having an issue with their computers. The younger generation is now 
joining our church. So that they are able to function and have their business. Like young, 
married, in their twenties, thirties.   
 
²ƘŜƴ ǘƘŜ ŎƻƳǇǳǘŜǊ ŎŀƳŜ ƛƴ ŀƴŘ ǘƘŜ ƛƴǘŜǊƴŜǘΧ ǘƘŀǘ ǿŀǎ ŀ ōƛƎ ǘƘƛƴƎΦ LǘΩǎ ŀ ōƛƎ ǘƘƛƴƎΦ !ƴŘ 
it was, ΨŘƻ ǘƘŜȅ ƻǊ ŘƻƴΩǘ ǘƘŜȅΚΩ And you know, a lot of Mennonites, have businesses. So 
they almost needed to have a computer. 
 

As Sharon and Lester learned from their own work experience, businesses rely on computers, databases 

and internet advertising in order to increase visibility and compete in the mainstream, high-tech world. 

For these reasons, and in an effort to keep its entrepreneurial members, the Horning church has 

gradually relaxed its rules for business owners, allowing computers loaded with a Mennonite-approved 

internet safety application.  

They came up with a system that they now allow us to have the computer, but we 
ΨƪƛƴŘŀ ƘŀǾŜ ǘƻ Ǝƻ ǳƴŘŜǊ ŀ ǇǊƻƎǊŀƳ ǘƘŀǘ ōƭƻŎƪǎ ǎƻƳŜ ƻŦ ǘƘŜ ǘƘƛƴƎǎ ȅƻǳ Ƨǳǎǘ ǿƻǳƭŘƴΩǘ 
ǿŀƴǘ ȅƻǳǊ ŎƘƛƭŘǊŜƴ ǘƻ ǎŜŜΦ {ƻ ȅƻǳΩǊŜ ƪƛƴŘ ƻŦ ǇǊƻǘŜŎǘŜŘ ƛƴ ŀ ǿŀȅΣ ȅŜǘ ȅƻǳ Ŏŀƴ ǎǘƛƭƭ ǳǎŜ ƛǘ 
and order and do your thing. 
 

Unsurprisingly, the modifications in the Horning Church have irritated the hardline Old Order 

congregants who believe every step away from the prescribed Mennonite way of life further isolates the 

dedicated traditionalists ŀƴŘ ǿŜŀƪŜƴǎ ǘƘŜ ŎƘǳǊŎƘΩǎ original mission. A Wenger farmer describes the shift 
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away from fundamentalism as, άthe more Old Order you are, the more you think of yourself as sticking 

ǘƻ ǘƘŜ ƻƭŘ ǿŀȅǎΦ ¸ƻǳΩǊŜ ƻƴ ǘƘŜ ōƻǘǘƻƳ ǊǳƴƎ ƻŦ ǘƘŜ ƭŀŘŘŜǊΦ ¢ƘŜ ƻǘƘŜǊǎ ŀǊŜ ƳƻǾƛƴƎ ǳǇΦέ34  

 hƭŘ hǊŘŜǊ ǎŜŎǘǎ ŘƻƴΩt recruit religious converts, so ǘƘŜ ŎƘǳǊŎƘΩǎ ŦǳǘǳǊŜ ŘŜǇŜƴŘǎ ƻƴ its youth. 

However, Sharon believes other Old Order groups have created inflexibleΣ άǎƘŜƭǘŜǊŜŘέ ŜƴǾƛǊƻƴƳŜƴǘǎ 

which create unrealistic, unsustainable expectations for its young members. Using the Old Order Amish 

as an example, she argues, 

The Amish would quicker maybe go out and explore (the world) maybe a little more 
ǘƘŀƴ ǿŜ ŘƻΦ .ŜŎŀǳǎŜ ǘƘŜȅΩǾŜ ōŜŜƴ ǎƘŜƭǘŜǊŜŘΦ ¢ƻƻ ƳǳŎƘΦ [ƛƪŜΣ ǿŜΩǊŜ ŀōƭŜ ǘƻ Ǝƻ ƻǳǘ ŀƴŘΧ 
Ƙƻǿ ǎƘƻǳƭŘ L ǎŀȅ ǘƘƛǎΚ L ǿƻǳƭŘƴΩǘ ǎŀȅ ǘƘŀǘ ǿŜ ōlend in with everyone out there, but 
ǿŜΩǊŜ ƻǳǘ ǘƘŜǊŜ ŀƴŘ ǿŜΩǊŜ ƴƻǘ ǎƻ ŎƭƻǎŜŘ ƛƴ ŦǊƻƳ ŜǾŜǊȅōƻŘȅ ŜƭǎŜΦ  
 
For instance, when I was growing up, my father had a produce patch. And when I was 
little, like younger than 8 years old. We would go down to Reading with our produce and 
we would walk from porch to porch and we would sell our produce in the city. So, we 
were involved with a lot of people and a lot of people knew my dad and they loved my 
dad. We were people persons. So we interacted with them and them as we grew up, we 
wŜǊŜ ǘŜŜƴŀƎŜǊǎΣ ƛǘ ǿŀǎƴΩǘ ƭƛƪŜ ΨbƻΣ ȅƻǳ Ƴŀȅ ƴƻǘ Řƻ ǘƘƛǎΗΩ  
 
I think the Amish are maybe a little bit more sheltered and when they become 
ǘŜŜƴŀƎŜǊǎΧ Oh, they want to go out and try out all this stuff. They probably get into 
ŘƻƛƴƎ ǎƻƳŜ ǎǘǳŦŦΧΦ tƘŜȅ Řƻ ǘƘŜƛǊ wǳƳǎǇǊƛƴƎŀ ȅŜŀǊǎΣ ǿƘƛŎƘ ǿŜ ŘƻƴΩǘ ǊŜŀƭƭȅ ŜƴŎƻǳǊŀƎŜ 
our youth to do that. Not really. They have their youth groups that they go with but they 
ŘƻƴΩǘ Ǝƻ ƻǳǘ ŀƴŘ ƴŜŎŜǎǎŀǊƛƭȅΧƧǳǎǘ Ǝƻ ƻǳǘ ŀƴŘ Řƻ ǎǘǳŦŦ ǘƘŀǘΩǎ ǿǊƻƴƎΦ ¢ƘŜ !ƳƛǎƘ ŀǊŜ ǳǇ ǘƻ 
stuff you woulŘƴΩǘ ǿŀƴǘ ȅƻǳǊ ŎƘƛƭŘǊŜƴ ǘƻ ŘƻΗ ¢ƘŜȅ Ŏŀƴ ƘŀǾŜ ōƛƎ ǇŀǊǘƛŜǎ ǘƘŀǘ ƛƴǾƻƭǾŜǎ ƭƛǾŜ 
ōŀƴŘǎΣ ƭƻǘǎ ƻŦ ōŜŜǊΣ ŀƴŘ ǘƘŜȅ Ŏŀƴ Ǝƻ ƻƴ ǳƴǘƛƭ нΣ о ƻΩŎƭƻŎƪ ƛƴ the morning. Or all night 
long. 
 

While some Old Order sects (including the Mennonites) do have incidents similar to the party Sharon 

detailed, they are rare.35 As Kraybill, Johnson-Weiner and Nolt noteΣ άǎƻƳŜ ȅƻǳǘƘ Řƻ ǘƘŜǎŜ ǘƘƛƴƎǎΣ ōǳǘ 

Ƴƻǎǘ Řƻ ƴƻǘέ ŀƴŘ Ŏŀǳǘƛƻƴ ǘƘŀǘ άǎǿŜŜǇƛƴƎ ƎŜƴŜǊŀƭƛȊŀǘƛƻƴǎ ŀōƻǳǘ wǳƳǎǇǊƛƴƎŀ ƛǎ ǎƛƳǇƭȅ ƘŀȊŀǊŘƻǳǎέ ǘƻ ǘƘŜ 

Old Order Anabaptist culture and character.36 Nevertheless, {ƘŀǊƻƴΩǎ response illustrates the fact that 

Old Order inflexibility could, and sometimes does, backfire in the Anabaptist community. As Sharon put 

                                                                 
34 Bronner, Brown, Pennsylvania Germans: An Interpretative Encyclopedia, 13. 
35 tŀǊǘƛŜǎ ŀƭǎƻ ƻŎŎŀǎƛƻƴŀƭƭȅ ƻŎŎǳǊ ƛƴ ǘƘŜ aŜƴƴƻƴƛǘŜ ŎƻƳƳǳƴƛǘȅΦ ό{ŜŜΥ /ƘŀǇǘŜǊΣ άCƛǘǘƛƴƎ ƛƴ ǿƛǘƘ aŜƴƴƻƴƛǘŜ ²ŀȅǎΣέ 
Donald Kraybill, Carl Bowman, On the Backroad to Heaven (Baltimore: Johns Hopkins University, 2001) 85.) 
36 Kraybill, Johnson-Weiner, Nolt, The Amish, 216. 
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it, the grass certainly ƛǎƴΩǘ always άƎǊŜŜƴŜǊ ƻƴ ǘƘŜ ƻǘƘŜǊ ǎƛŘŜ ƻŦ ǘƘŜ (Anabaptist) fencŜΣέ but some Old 

Order regulations are forcing congregants to choose between happy, productive lives and the church.  

 When asked what was more important, religion, tradition or community, Sharon replied, άƳȅ 

ǊŜƭƛƎƛƻƴ ŀƴŘ ǘƘŜƴ Ƴȅ ŦŀƳƛƭȅέ ǿƛǘƘƻǳǘ ƘŜǎƛǘŀǘƛƻƴΦ This is a common sentiment within the Mennonite 

Church, which endorses a way ƻŦ ƭƛŦŜ ƪƴƻǿƴ ŀǎ άDŜƭŀǎǎŜƴƘŜƛǘΣέ ŀ DŜǊƳŀƴ ǿƻǊŘ ǿƘƛŎƘ ǘǊŀƴǎƭŀǘŜǎ ǘƻ άŎŀƭƳ 

ǎǳōƳƛǎǎƛƻƴΣέ ŀƴŘ Ŏŀƴ ōŜ ŘŜŦƛƴŜŘ ŀǎ a άǊŜǎƛƎƴŀǘƛƻƴ ǘƻ DƻŘΩǎ ǿƛƭƭέ ƻǊ ǘƘŜ άǇǊƛƳŀŎȅ ƻŦ ǘƘŜ ƎǊƻǳǇ ƻǾŜǊ ǘƘŜ 

indiviŘǳŀƭΦέ37 And yet, after spending time with Sharon, it became clear that she believes in something 

much simpler than a theological principle: she believes in common, human decency.38  

 Sharon proudly shared hŜǊ ǎŜŎǊŜǘ ǘƻ ŦŀƳƛƭƛŀƭ ƘŀǇǇƛƴŜǎǎΣ άWhat you do with them on your lap and 

ǿƘŀǘ ȅƻǳ ƭŜǘ ǘƘŜƳ ƎŜǘ ŀǿŀȅ ǿƛǘƘΣ ǘƘŀǘΩǎ ǿƘŜǊŜ ƛǘΩǎ ŀǘΦ .ǳǘ ȅƻǳ ŀƭǎƻ ƘŀǾŜ ǘƻ ōŜ ŀ ŦǊƛŜƴŘ ǘƻ ȅƻǳǊ ŎƘƛƭŘǊŜƴΦ 

You have to be their mother and their parent, but you still have to be their friend.έ Lƴ ŀƴ ŀƎŜ ƻŦ ǿƻƳŜƴΩǎ 

rights and social equaƭƛǘȅΣ {ƘŀǊƻƴΩǎ ŦƻŎǳǎ ƻƴ ŎƘƛƭŘ-rearing and homemaking may seem old-fashioned, 

inequitable or dull to some. However, the Mennonite church subscribes to the biblical άDƻŘΣ /ƘǊƛǎǘΣ 

ƳŀƴΣ ǿƻƳŀƴέ ƘƛŜǊŀǊŎƘȅ. This specific order was not intended to promote male-superiority within the 

Mennonite community, rather, it endorses the traditional, God-given roles of men and women. 

Accordingly, most Mennonite ǿƻƳŜƴ ŘƻƴΩǘ view motherhood or marriage as repressive positions, but 

powerful, honorable pursuits which shape the principles and ethics of future generations.  

 At the end of the interview, Sharon asked where my family lives now. When she heard my 

brother lives in Wyomissing, she launched into the following story: 

I had an aunt who lived in the Wyomissing area. My aunt was not Mennonite.  She left 
ǘƘŜ aŜƴƴƻƴƛǘŜǎΧΦƳȅ ŦŀǘƘŜǊΩǎ ǎƛǎǘŜǊΦ aȅ ŦŀǘƘŜǊ ǎŀƛŘΣ ΨǎƘŜΩǎ ǎǘƛƭƭ Ƴȅ ǎƛǎǘŜǊ ŀƴŘ L ǎǘƛƭƭ ƭƻǾŜ 
ƘŜǊΦΩ {ƻΣ ǎƻƳŜ ƻŦ Ƴȅ ŀǳƴǘǎ ŀƴŘ ǳƴŎƭŜǎ ǿŜǊŜ ŀ ƭƛǘǘƭŜ ōƛǘΣ ǘƘŜȅ ŘƛŘƴΩǘ ƭƛƪŜ ǘƘŀǘΦ ¢ƘŜȅ ŘǊƻǾŜ 
horse and buggy. They were Old Order Mennonites. My parents come from the Old 
Order Mennonites and my father got the car. 
 

                                                                 
37 Donald Kraybill, Carl Bowman, On the Backroad to Heaven (Baltimore: Johns Hopkins University, 2001) 181. 
38 Despite long-term back problems, Sharon spent the entire day installing wheel-chair friendly flooring at her 
ƴŜǇƘŜǿΩǎ ƘƻǳǎŜΦ 
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But my mother said when my aunt decided to leave and totally get rid of her Mennonite 
ŘǊŜǎǎΣ ŜǾŜǊȅǘƘƛƴƎΧ ǎƘŜ ǎǘƛƭƭ ŘƛŘ ƴƻǘ ƘŀǾŜ ŀ ŎŀǊΦ {ƻ ǎƘŜ ό{ƘŀǊƻƴΩǎ ƳƻǘƘŜǊύ ǎŀƛŘΣ ΨǘƘƛǎ lady 
comes down the back road with a horse-and-buggyΧ ŀƴŘ I looked and I thought, who is 
coming in a bright red suit in this horse-and-ōǳƎƎȅΚΩ  !ƴŘ ǎƘŜ ǎŀƛŘΣ Ψƛǘ ǿŀǎ ŀ ǎƘƻǊǘ ǎƪƛǊǘ 
ŀƴŘ ƛǘ ƘŀŘ ŀ ƧŀŎƪŜǘΣ ǘƛƎƘǘ ōƭŀȊŜǊ ǘƻ ƳŀǘŎƘ ǘƘŜ ǎƪƛǊǘΦΩ !ƴŘ she ǿŀǎ ƭƛƪŜΣ ΨǿƘƻ ƛǎ in the 
ōǳƎƎȅΚΩ {ƘŜ ǎŀƛŘΣ Ψƛǘ ŎƻƳŜ ƛƴ ǘƘŜ ŘǊƛǾŜǿŀȅΗΩ {ƘŜΩǎ ƭƛƪŜΣ ΨL ƭƻƻƪŜŘ ƻǳǘ ǘƘŜ ǿƛƴŘƻǿ ŀƴŘ LΩƳ 
ǘƘƛƴƪƛƴƎ ǿƘŀǘ ƛƴ ǘƘŜ ǿƻǊƭŘΗΚΩ  
 
Lǘ ǿŀǎ !ǳƴǘ [ƛŘŘȅΗ !ƴŘ ǎƘŜ ŎƻƳŜ ƛƴ ǿƛǘƘ ŀ ƎŀǊōŀƎŜ ōŀƎ Ŧǳƭƭ ƻŦ ǿƘŀǘŜǾŜǊΧǎƘŜ ǿŀǎ 
carrying it on the walk and she had her hair cut and had it all curled up nice. You know, 
ƭƛǇǎǘƛŎƪΦ L ƳŜŀƴ ǎƘŜ ǿŀǎ ŀƭƭ ŘƻƭƭŜŘ ǳǇΗ .ǳǘ ǎƘŜ ŘƛŘƴΩǘ ƘŀǾŜ ŀ ŎŀǊ ȅŜǘΗ !ƴŘ Ƴȅ ƳƻƳ ǎŀƛŘΣ 
Ψ[ƛŘŘȅΗ ²Ƙŀǘ ƛǎ ƎƻƛƴƎ ƻƴΚΩ ŀƴŘ !ǳƴǘ [ƛŘŘȅ ǎŀȅǎΣ ΨǿŜƭƭΣ L ŘŜŎƛŘŜŘ ǘƘŀǘ LΩƳ ƳƻǾƛƴƎ ǘƻ 
ReadingΦΩ !ƴŘ Ƴȅ ƳƻƳ ǎŀƛŘΣ ΨƻƘΣ ǿƘŀǘ ŦƻǊΚΩ !ƴŘ ǎƘŜ ǎŀƛŘΣ ΨǿŜƭƭΣ L ƳŜǘ ǘƘƛǎ ȅƻǳƴƎ Ƴŀƴ 
Řƻǿƴ ǘƘŜǊŜΦΩ !ƴŘ ǎƘŜ ǎŀƛŘ ǘƻ Ƴȅ ƳƻǘƘŜǊΣ ΨL ōǊƻǳƎƘǘ ŀƭƭ Ƴȅ ŎƭƻǘƘŜǎ ŦƻǊ ȅƻǳ ōŜŎŀǳǎŜ L 
ŦƛƎǳǊŜŘ ȅƻǳΩǊŜ ǘƘŜ ƻƴƭȅ ƻƴŜ ǘƘŀǘ ǿƻǳƭŘ ǘŀƪŜ ΨŜƳΦΩ  
 
So my mother took her clothes. But you know, they never, ever talked ill about my aunt 
[ƛŘŘȅΦ bŜǾŜǊΦ !ƴŘ ǿŜ ǿŜƴǘ ǘƻ Ǿƛǎƛǘ ǘƘŜƳΦ ²Ŝ ǘƘƻǳƎƘǘ ƛǘ ǿŀǎ ƎǊŜŀǘ ΨŎŀǳǎŜ ǎƘŜ ǿƻǳƭŘ Ǉǳǘ 
ƛƴ ƳƻǾƛŜǎ ŦƻǊ ǳǎ ǘƻ ǿŀǘŎƘ ƻƴ ¢± ŀƴŘ Ƴȅ ǇŀǊŜƴǘǎ ƴŜǾŜǊ ǎŀƛŘ ǿŜ ŎƻǳƭŘƴΩǘ ǿŀǘŎƘΦ ¢ƘŜȅ ǎŀƛŘ 
ǿƘŜƴ ǿŜ Ǝƻ Ǿƛǎƛǘ ǎƻƳŜōƻŘȅΩǎ ƘƻǳǎŜ ŀƴŘ ǘƘŀǘΩǎ ǿƘŀǘ ǘƘŜȅ ƘŀǾŜΣ ȅƻǳΩǊŜ ǊŜǎǇŜŎǘŦǳƭΦ ¸ƻǳΩǊŜ 
ƴƻǘ ƎƻƛƴƎ ǘƻ ǘŜƭƭ ǘƘŜƳ ǘƻ ǘǳǊƴ ƛǘ ƻŦŦΦ {ƻ ǘƘŜȅ ǿŜǊŜ ǾŜǊȅΣ Ƙƻǿ ǿƻǳƭŘ ȅƻǳ ǎŀȅΣ ǘƘŀǘΩǎ ǿƘŀǘ L 
liked about my parents because they were a happy medium. They did not put people 
downΣ ǘƘŜȅ ŘƛŘƴΩǘ ǎƘƻǾŜ ǘƘŜƳ ŘƻǿƴΦ ¢ƘŜȅ ƭƻǾŜŘ ǘƘŜƳ ŦƻǊ ǿƘƻ ǘƘŜȅ ǿŜǊŜΦ I mean thatΩǎ 
what Jesus would have done.  
 

{ƘŀǊƻƴΩǎ unprompted story perfectly illustrates the differences between the Horning Mennonites and 

other Old Order groups. The Old Order society methodically obeys the ŎƘǳǊŎƘΩǎ άhǊŘƴǳƴƎΣέ a particular 

set of rules determined by the ŎƻƴƎǊŜƎŀǘƛƻƴΩǎ bishop. In the case of Aunt Liddy, who was baptized in the 

hƭŘ hǊŘŜǊ aŜƴƴƻƴƛǘŜ ŎƘǳǊŎƘΣ ƘŜǊ ŎǊƛƳŜ ǿƻǳƭŘ ǿŀǊǊŀƴǘ ŜȄŎƻƳƳǳƴƛŎŀǘƛƻƴ ƻǊ άǎƘǳƴƴƛƴƎΦέ !ƭǘƘƻǳƎƘ Old 

Order Mennonites ŘƻƴΩǘ shun ex-members as harshly as the Old Order Amish, they do practice social 

avoidanceΣ ŀǎ ŜǾƛŘŜƴŎŜŘ ƛƴ {ƘŀǊƻƴΩǎ ǎǘƻǊȅ.39 However, the Horning church takes a different approach. 

They ŘƻƴΩǘ ōŜƭƛŜǾŜ everything forbidden by the Ordnung is sinful. Rather, before taking action, they 

simply ask themselves, άWhat ǿƻǳƭŘ WŜǎǳǎ ŘƻΚέ 

                                                                 
39 The history of the Ordnung is covered further in the following section, The Amish: Historical Background. 
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Fig. 8 - Sandbox, Zimmerman Farm, August 2017 

 

   

Fig. 7 - Sharon (Horning Mennonite), Zimmerman Farm, August 2017 
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Chapter Two: The Amish 
Historical Background 
 
 In 1693, over a century after the first Anabaptist baptism, Swiss-born Jakob Ammann (1656 ς 

1708 to 1730) sought to adopt a more austere, structured way of life for his brethren. Ammann pointed 

to the first Anabaptist document, the Schleitheim Confession of Faith (1527), which lists seven guiding 

principles of the movement.40 They include: 

1. Adult Baptism: Baptisms are allowed to adults who have repented, modified their 
lives and confirm Christ died for their sins. The adult must personally request the 
baptism.  
2. The Ban (Meidung): If a congregant sins, he/she shall be warned up to two times 
privately. If a congregant sins three times, he/she will be publicly banned from the 
church. 
3. Concerning Breaking the Bread: Congregants will be baptized before partaking in the 
[ƻǊŘΩǎ Supper (Eucharist or Communion). 
4. Separation: Congregants will stay physically separated from the outside world. 
5. Shepherds: Anabaptist pastors must lead a respectful life based on the Gospel. They 
are expected to educate and discipline congregants. 
6. The Sword: Congregants will refuse to bear arms. 
7. Rejection of Oaths: Congregants will not make promises.  

 

 !ƳƳŀƴƴΩǎ Ƴŀƛƴ Ǉƻƛƴǘ ƻŦ ŎƻƴǘŜƴǘƛƻƴ ǿƛǘƘ ǘƘŜ aŜnnonites was the practice and interpretation of 

ǘƘŜ ǎŜŎƻƴŘ ǇǊƛƴŎƛǇƭŜΣ άaŜƛŘǳƴƎΣέ ƻǊ ǘƘŜ ŜȄǇǳƭǎƛƻƴ ƻŦ ŎƻƴƎǊŜƎŀƴǘǎ ǿƘƻ ǾƛƻƭŀǘŜŘ ŎƘǳǊŎƘ ŘƻŎǘǊƛƴŜΦ ¢ƘŜ 

Mennonites believed the Schleitheim Confession of Faith permitted families to eat meals with expelled 

membersΣ ŘǊŀǿƛƴƎ ƻƴ aŀǘǘƘŜǿ мрΥмм ǿƘƛŎƘ ǎǘŀǘŜǎΣ άǿƘŀǘ ŜƴǘŜǊǎ ǘƘŜ ƳƻǳǘƘ ŘƻŜǎ ƴƻǘ ŘŜŦƛƭŜ ŀ ƳŀƴΣ ōut 

ǿƘŀǘ ƎƻŜǎ ƻǳǘ ƻŦ ǘƘŜ ƳƻǳǘƘΦέ41 However, Ammann took a hard line, denouncing all social interaction 

with shunned members. Paul Wallace, author of Pennsylvania: Seed of a Nation portrayed !ƳƳŀƴƴΩǎ 

Meidung as: 

When a husband or father (it iǎ ǳǎǳŀƭƭȅ ǘƘŜ Ƴŀƴ ǿƘƻ ŜǊǊǎύ ƛǎ ΨƘƛǘ ōȅ ǘƘŜ aŜƛŘǳƴƎΣΩ as 
they express it, his wife is forbidden to eat or sleep with him, and the whole community 
is under obligation to ostracize him. There is nothing fƻǊ ƘƛƳ ǘƻ Řƻ ōǳǘΣ ŀǎ ǘƘŜȅ ǎŀȅΣ ΨƎƻ 
9ƴƎƭƛǎƘΣΩ which means to leave the community and enter the world of the unsaved.42 

                                                                 
40 C. Wenger, The Schleitheim Confession of Faith, Mennonite Quarterly Review, 19 (1945), 243-53. 
41 Hostetler, Amish Society, 36. 
42 Paul Wallace, Pennsylvania: Seed of a Nation (New York: Harper & Row, 1962) 61-62. 



   

29 
 

 
 After failed negotiations with the Mennonites, Jakob moved to the Rhineland-Palatinate with his 

supporters, launching the new Amish sect (originally named the Amish-Mennonites.)  

 In 1737, the first wave of 248 Amish men and women set off from Rotterdam for Philadelphia on 

the Charming Nancy.43  Once established in Berks, Chester and Lancaster counties, the Amish settlers 

requested guidance from their German brethren on how to operate in America. In response, the heads 

of church developed the "Amish Ordnung,έ a basic set of unwritten rules which regulate the 

ŎƻƴƎǊŜƎŀǘƛƻƴΩǎ άǇǊƛǾŀǘŜΣ ǇǳōƭƛŎΣ ŀƴŘ ŎŜǊŜƳƻƴƛŀƭ ƭƛŦŜ ōȅ ƻǊŀƭ ǘǊŀŘƛǘƛƻƴ ǊŀǘƘŜǊ ǘƘŀƴ ōȅ ǿǊƛǘǘŜƴ ǊǳƭŜǎΦέ44 The 

Ordnung maintains that all members must work hard, remain detached from the modern world, dress 

plainly and women must submit to their husbands. Over time, the Ordnung provided the Amish 

justification for turning away from modern technologies such as automobiles, public electricity, internet 

access and central heating. 

 

Amish Church  

 Each Amish ŎƻƴƎǊŜƎŀǘƛƻƴ Ŏƻƴǘŀƛƴǎ ǘƘƛǊǘȅ ǘƻ ŦƻǊǘȅ ŦŀƳƛƭƛŜǎ ŀƴŘ ƛǎ ŎƻƴǎƛŘŜǊŜŘ ŀ ǎŜǇŀǊŀǘŜ άŎƘǳǊŎƘ 

ŘƛǎǘǊƛŎǘΦέ 9ǾŜǊȅ ŘƛǎǘǊƛŎǘ Ƙŀǎ ǘƘŜ ŀǳǘƘƻǊƛǘy to convene bi-annually and modify some Ordnung policies to fit 

ǘƘŜ ŎƻƴƎǊŜƎŀǘƛƻƴΩǎ ƴŜŜŘǎΦ45 For example, a district could deem steel wheels, rather than wooden 

wheels, to be more appropriate for farm equipment on rocky terrain. In some districts, members have 

negotiated the use of community and family phones which are kept in the barn or other structures 

which are detached from the main family house.46 More frequently, the bi-annual meetings define 

where the district will hold services.  

                                                                 
43 Immigrant Ships Transcribers Guild. άShip Charming NancyΦέ immigrantships.net. 
https://www.immigrantships.net/v3/1700v3/charmingnancy17371008.html (accessed July 19, 2017). 
44 Donald Kraybill, Karen Johnson-Weiner, Steven Nolt, The Amish (Baltimore: Johns Hopkins University Press, 
2013) 118. 
45 Hostetler, Amish Society, 12. 
46 Donald B. Kraybill, The Riddle of Amish Culture (Baltimore: Johns Hopkins University Press, 2003) 146. 
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 Amish families take turns holding church services in their homes. The church service takes place 

ƛƴ ǘƘŜ ƘƻǎǘΩǎ ōŀǊƴ ƻǊ Ƴŀƛƴ ƭƛǾƛƴƎ ǊƻƻƳΣ ǿƛǘƘ the (male) preacher standing between the men and women 

seated on opposite sides. Church authorities, such as bishops, preachers and deacons are always male 

ŀƴŘ ǊŀƴŘƻƳƭȅ ŀǇǇƻƛƴǘŜŘ ōȅ άŘǊŀǿƛƴƎ ƭƻǘǎΣέ ŀ ǇǊŀŎǘƛŎŜ ǿƛŘŜƭȅ ŜƳǇƭƻȅŜŘ ƛƴ ǘƘŜ .ƛōƭŜ ǘƻ ǊŜǾŜŀƭ DƻŘΩǎ ǿƛƭƭΦ 

The drawing of the lots often takes place on communion day, a special day for the Amish. The drawing is 

an intriguing and elaborate event. Church members walk up to a slightly ajar door or window and 

whisper a name of the person they believe to be a good candidate to the deacon, who is seated inside. 

The bishop then writes a verse from the Bible on a piece of paper and slides it into a hymnal. The 

candidates line up and select a hymnal from a pile. If their chosen hymnal contains the verse, they 

become the new preacher. It is common for congregants to weep for the chosen candidate and his new, 

life-altering responsibility. But more importantly, they weep because they believe God chose the 

candidate, and in that very moment, they feel closer to God.  

 

Riehl Farm 

 In July 2017, the Lancaster information center suggested I contact the Riehl dairy farm, located 

just outside Lancaster city limits. I called the number provided and spoke to Anna, who said she would 

be happy for me to spend the night, follow her around and conduct an interview. 

 When I arrived on August 8thΣ нлмтΣ !ƴƴŀΩǎ ŘŀǳƎƘǘŜǊΣ aŀǊƛŀƴ ǿŀƭƪŜŘ Řƻǿƴ ǘƻ ƎǊŜŜǘ ƳŜ ŀƴŘ 

explained her mother was on a vacation paid for by Land-o-Lakes, the corporation contracted with the 

dairy farm. Marian said she we be happy to sit down with me for an interview and allow me to 

ŘƻŎǳƳŜƴǘ ƘŜǊ ŦŀƳƛƭȅΩǎ ƭƛŦŜ ƻƴ ǘƘŜ ŦŀǊƳΦ ²Ŝ ǎŜǘ ǘƘŜ ƛƴǘŜǊǾƛŜǿ ǘƛƳŜ ŦƻǊ тΥолǇƳΣ ŀfter Marian finished 

cleaning up after dinner. In this moment, I was reminded of a book I read earlier in the week, The Amish 

Struggle for Modernity, which discussed Amish time. According to Donald Kraybill, author and educator 

at the Young Center for Anabaptist and Pietist Studies at Elizabethtown College,  
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The Amish ƘŀǾŜ ƘƛǎǘƻǊƛŎŀƭƭȅ ƴƻǘ ŀŘƻǇǘŜŘ ΨŦŀǎǘΩ time (daylight saving time), preferring 
instead the traditional slow time.  This not only enforces Amish separation from the 
world, but also symbolizes their preference for a traditional pace that rejects what some 
!ƳƛǎƘ Ŏŀƭƭ Ψcrazy tiƳŜΩ ŀƴŘ ŀǾƻƛŘǎ ΨǘƘŜ Ǌŀǘ ǊŀŎŜΦΩ47 
 

L ŘŜŎƛŘŜŘ LΩŘ ƳŀƪŜ myself available all evening.  

 ¢ƘŜ wƛŜƘƭΩǎ ƭƛǾŜ ƻƴ ŀ sixty-six acre dairy farm off a winding, two-lane country road. Similar to a 

country compound, the property contains several barns, two main houses connected by a covered 

walkway, and multiple sheds, silos and standalone buggy garages. Encircling the structures are several 

dozen acres of cornfields with stalks that were seven feet tall, a full two months away from the fall 

harvest. Like many Pennsylvania Dutch properties, the house is situated atop a hill which overlooks the 

fields. The road is visible from the porch, offering a vista to watch a steady stream of horse-drawn 

buggies and young Amish girls and boys pushing their scooters down the road.  

 

Keeping a neat house is like threading beads on a string with no knot on it. 
                  - Amish Proverb 48 

 

 Marian stayed near the main house most of the day, tending to kitchen and laundry chores. As 

ǎƘŜ ƘǳƴƎ ǘƘŜ ŦŀƳƛƭȅΩǎ ǿƻǊƪ ŘǊŜǎǎŜǎΣ Ǉŀƴǘǎ ŀƴŘ ǎƘƛǊǘǎΣ L ǿŀǎ ǎǘǊǳŎƪ ōȅ Ƙƻǿ ǎŜǊŜƴŜΣ ŀƭƳƻǎǘ ƧƻȅŦǳƭ ǎƘŜ 

appeared, despite ŀ ŘŀȅΩǎ ǿƻǊƪ ŀƘŜŀŘ. As Marian moved her work indoors, her brothers worked 

feverishly, buzzing back and forth between the barns, stables and fields. The oldest, Ben, entered and 

exited the dairy barn much of the day, clearing manure, milking, moving and caring for the cows. Ben 

stopped to introduce his wild-eyed yellow lab puppy, who was carrying a tiny dead bird in his mouth. 

.Ŝƴ ǘƻƭŘ ƳŜ ǘƘŜ ǇǳǇǇȅ ǿŀǎ άŎƘǳǎǘ ǇƭŀȅƛƴΩ ŀǊƻǳƴŘΣέ ŀƴŘ ǇǊƻƳǇǘƭȅ ǿŜƴǘ ōŀŎƪ ǘƻ ǿƻǊƪ ƛƴ ǘƘŜ ōŀǊƴΦ The 

youngest, Ivan, kept to himself but was no less active than Ben. He cleaned the stables, fed the animals, 

                                                                 
47 Donald B. Kraybill, Marc Alan Olshan, The Amish Struggle for Modernity (Lebanon: University Press of New 
England, 1994) 60. 
48 Suzanne Woods Fisher, Amish Values for Your Family (Grand Rapids, Revell Books, 2011) 22.  
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worked on a buggy and mowed the fields. On two occasions, the men stopped and spoke Pennsylvania 

Dutch to each other from separate, fenced fields. L ŎƻǳƭŘƴΩǘ ǳƴŘŜǊǎǘŀƴŘ ǿƘŀǘ ǘƘŜȅ ǿŜǊŜ ǎŀȅƛƴƎΣ ōǳǘ ŦǊƻƳ 

the pointing, I got the sense they were discussing what chores they still had to finish.  

 This frenetic work pattern continued until just before dinnertime, when a line of five large work 

horses began to slowly march down the hill. Behind them and barely visible, was a small cattle dog 

proudly pushing them forward until they all abruptly stopped in front of the barn. As if he did this job a 

thousand times, the dog walked up beside the horses and gazed sideways toward the house, awaiting 

his next command. This measured, dog-horse procession was not only a visually magnificent spectacle, it 

was also demonstrative of life on an Amish farmstead. There is a specific, inflexible order here, 

everything has a place and all inhabitants - humans and animals - contribute to the smooth operation of 

the farm.  

 Yet, as an outsider from the modern world, this type of coordination is difficult to cognize. 

Throughout the day, I found myself wondering if every day was a repeat of this observed day. And if so, I 

questioned whether this simple, agrarian life was truly fulfilling. I wanted to learn more and as the sun 

began to set, I was hopeful my interview with Marian would shed some light on Amish life.  
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Fig. 9 - Ben (Old Order Amish), Riehl Farm, August 2017 

Fig. 10 - Team Horses, Riehl Farm, August 2017 
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Interview 
 
 Marian arrived at the cottage around 8:00pm and was wearing a different, salmon-colored work 

dress. We were both visibly nervous, but ready to proceed. I told her that she was free to pass on any 

ǉǳŜǎǘƛƻƴ ǎƘŜ ŘƛŘƴΩǘ ŦŜŜƭ ŎƻƳŦƻǊǘŀōƭŜ ǿƛǘƘΦ {ƘŜ ŀƴǎǿŜǊŜŘ ŜǾŜǊȅ ǉǳŜǎǘƛƻƴΦ  

 aŀǊƛŀƴ ƎǊŜǿ ǳǇ ƻƴ ƘŜǊ ŦŀƳƛƭȅΩǎ ŦŀǊƳ ƛƴ DƻǊŘƻƴǾƛƭƭŜ, Pennsylvania, a rural village in eastern 

Lancaster County. When asked to describe her childhood, she ǎŀƛŘ ǎƘŜ ǿŀǎ άǊŀƛǎŜŘ ǳǇ ǊŜŀƭƭȅ ƎƻƻŘ.έ She 

recalled how she and her seven other ǎƛōƭƛƴƎǎ ŜƴƧƻȅŜŘ ŘǊŜǎǎƛƴƎ ǘƘŜ άŘƻƎǎ ŀƴŘ Ŏŀǘǎ ƛƴ ƻƭŘ ǊŀƎǎέ ŀƴŘ 

ōǳƛƭŘƛƴƎ ƎǊƻŎŜǊȅ ǎǘƻǊŜǎ ŦǊƻƳ ƻƭŘ ōƻȄŜǎ ƻƴ ǘƘŜ ōŀǊƴΩǎ ǎŜŎƻƴŘ ǎǘƻǊȅΦ Marian was grateful her parents were 

always home, occupied the children with chores and did not purchase a television. The average Amish 

family has 6.6 children and each child is asked to help with daily chores by age five or six.49 Children are 

encouraged to be useful at an early age, with the idea that chores teach children accountability and the 

virtues associated with hard work. Marian and her siblings ǿŜǊŜ ŀǎƪŜŘ ǘƻ άǇŀŎƪ ǘƘŜ ƭǳƴŎƘŜǎ ōŜŦƻǊŜ 

ǎŎƘƻƻƭέ ŀƴŘ ŎƻƳǇƭŜǘŜ ǘƘŜ άƳƛƭƪƛƴƎ ƛƴ ǘƘŜ ƳƻǊƴƛƴƎΦέ Assigned family chores continue well into 

adulthood, and Marian proudly shared that she continues to milk the cows every morning. 

 Marian was educated in one-room schoolhouse with thirty students and only one other 

classmate in her particular grade. Like most American public schools, the Amish school day runs from 

8:30am-3:30pm. The Amish curriculum concentrates on the teaching of the three wΩǎ όreading, writing 

and arithmetic) and English language. In addition to the core curriculum, Amish schools stress social 

responsibility. Focusing on thŜ άDƻƭŘŜƴ wǳƭŜΣέ Amish teachers encourage children to support one 

another in order to foster a unified, loving and respectful society. Marian finished school in the eighth 

grade, the prescribed termination point for all Amish schools.50 Amish teachers are often older 

teenagers whoΩǾŜ completed the mandatory eight years of schooling followed by a three year-long 

                                                                 
49 In comparison, the average American family has 3.3 members. Kraybill, The Riddle of Amish Culture, 74. 
50 {ƻƳŜ !ƳƛǎƘ ŎƻƳƳǳƴƛǘƛŜǎ ŀƭǎƻ ƘŀǾŜ άǾƻŎŀǘƛƻƴŀƭέ ǎŎƘƻƻƭǎ ǿƘƛŎƘ ƻŦŦŜǊ Ƨƻō ǘǊŀƛƴƛƴƎ ŦƻǊ ŎƘƛƭŘǊŜƴ ƴƻǘ ȅŜǘ ƻƭŘ ŜƴƻǳƎƘ 
for a work permit.  
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teaching apprenticeship. While this fact often alarms the greater educational world, the Amish believe 

their school structure compliments their insular, organic lifestyle, by relying heavily on community 

cooperation rather than complicated outside regulations.   

 aŀǊƛŀƴΩǎ Řŀƛƭȅ ƭƛŦŜ ƛǎ busy from the moment she wakes until bedtime. On the day of the 

interview, Marian canned peaches early in the morning with her sister and ŀŦǘŜǊ άƘǳƎƎƛƴƎ onέ her nieces 

and nephewsΣ ǎƘŜ άdid όǘƘŜ ŜƴǘƛǊŜ ŦŀƳƛƭȅΩǎύ laundry, made dinner, cleaned, then made yogurt and bread 

ŦƻǊ ōǊŜŀƪŦŀǎǘ ǘƘŜ ƴŜȄǘ ƳƻǊƴƛƴƎΦέ In addition to her responsibilities at home, Marian has a part-time job 

at the local plant nursery. She said the job was personally fulfilling, as it offers her a venue to meet and 

interact with new types of people. Her chosen part-time occupation is also not uncommon, as the Amish 

ŀǊŜ άpeople of the landέ and often gravitate toward jobs which incorporate working with the hands such 

as quilting, building, growing plants and selling produce.51   

 Although she is not currently reading anything at the moment, Marian said she reads άlove story 

ōƻƻƪǎΦέ When asked if she meant romance novels, she clarified, άƛƴǎǇƛǊƛƴƎ ōƻƻƪǎΣ ƭƛƪŜ ŀōƻǳǘ DƻŘΩǎ ƭƻǾŜΧ 

Ƙƻǿ DƻŘ ǿƻǊƪǎ ǘƻ ƎŜǘ ŎƻǳǇƭŜǎ ǘƻƎŜǘƘŜǊΦέ The Amish Romance novel is one of the bestselling subgenres 

of Inspirational Romance fiction and is ubiquitous in Lancaster County.  Yƴƻǿƴ ŀǎ άōƻƴƴŜǘ ǊƛǇǇŜǊǎΣέ ŀ 

Ǉƭŀȅ ƻƴ ǘƘŜ ǘŜǊƳ άbodice-ǊƛǇǇŜǊǎΣέ !ƳƛǎƘ wƻƳŀƴŎŜ ƴƻǾŜƭǎ include female protagonists who confront life 

events ranging from childbirth, religious doubt, natural disasters and even buggy accidents. Amish 

romance books nimbly dodge taboo topics related to sex, nudity or violence, prompting the readerΩǎ 

imagination to fill in the blanks. !ǎ ǎŜŜƴ ƛƴ ŀǳǘƘƻǊ ²ŀƴŘŀ .ǊǳƴǎǘŜǘǘŜǊΩǎ ƴƻǾŜƭΣ Going Home, the 

protagonistΩǎ romance gradually develops from friendship, prayer and close conversation, and then 

suddenly ends with an epilogue showing the couple, two years later, married and with child.52   

                                                                 
51 Donald Kraybill, Steven Nolt, Amish Enterprise: From Plows to Profits (Baltimore: Johns Hopkins University Press, 
2004.) 20. 
52 Wanda Brunstetter, Going Home (Uhrichsville: Barbour Publishing, 2009) 312.  
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 Marian was baptized at sixteen, but noted the discrepancy between the baptismal age for boys, 

which occurs sometime during their eighteenth year. Earlier in the day, Marian stated Amish boys 

needed άextra timeέ to think about staying within the community and jokingly suggested it was due to a 

slower maturation rate than girls. This seemed to be a point of interest to Marian. During the interview 

she divulgedΣ άǘhere are a lot of !ƳƛǎƘ ƎƻƛƴƎ 9ƴƎƭƛǎƘ ōŜŎŀǳǎŜ ǘƘŜȅ Ƨǳǎǘ ŘƻƴΩǘ ǿŀƴǘ ǘƘŜ !ƳƛǎƘ ƭƛŦŜ 

ŀƴȅƳƻǊŜΦ ²ƘŜƴ ǇŜƻǇƭŜ ƭŜŀǾŜΣ ǘƘŜȅ Ǝƻ 9ƴƎƭƛǎƘΦ {ƻƳŜǘƛƳŜǎ ǘƘŜȅ ŎƻƳŜ ōŀŎƪΣ ōǳǘ ƴƻǘ ǳǎǳŀƭƭȅΦέ aŀǊƛŀƴ is 

referring to άRumspringa,έ the practice of loosening Old Order rules in order to allow boys and girls a 

chance to explore the world, socialize with peers ŀƴŘ ŘŜǘŜǊƳƛƴŜ ǿƘŜǘƘŜǊ ǘƘŜȅΩŘ ƭƛƪŜ ǘƻ ŎƻƳƳƛǘ ǘƻ ǘƘŜ 

Amish Church and lifestyle through baptism.53  

 While both sexes start Rumspringa between fourteen and sixteen years of age, the boys have a 

distinct advantage. According to Charles Hurst and David McConnell, during Rumspringa άboys are 

typically given more freedom in dress and behavior, including cars for some Old Order males. Boys 

usually receive a horse and buggy on their sixteenth birthday, whereas girls are more likely to receive 

ŦǳǊƴƛǘǳǊŜ ƻǊ ƻǘƘŜǊ ƎƛŦǘǎ ǊŜƭŀǘŜŘ ǘƻ ǘƘŜƛǊ ŦǳǘǳǊŜ ǊƻƭŜǎ ŀǎ ǿƛǾŜǎ ŀƴŘ ƳƻǘƘŜǊǎΦέ 54 However, this gender 

inequity does not bother Marian. She appears to be genuinely content fulfilling her role as an Amish 

woman, cheerfully stating, άL ƭƛƪŜ ǘƘŜ ƭƛŦŜ L ƘŀǾŜέ ŀƴŘ άI ǿƻǳƭŘƴΩǘ ŎƘŀƴƎŜ ŀ ǘƘƛƴƎ.έ  

 
 

LǘΩǎ ƻŦ ŎƻǳǊǎŜ ƴƻǘ ǿƘŀǘ ƛǘ ǳǎŜŘ ǘƻ ōŜΦ hŦ ŎƻǳǊǎŜΣ ōŜŎŀǳǎŜ ǇŜƻǇƭŜ ŀǊŜ ƭŜŀǾƛƴƎΦ 
-Marian Riehl 

  

 The social and familial pressure to stay Amish is intensified by the Ordnung. If an Amish teen 

leaves, they are disconnected from the church, the linchpin of the greater community. Recalling an 

Amish friend who left, Marian assertedΣ άǿŜ Ƨǳǎǘ ƘŀŘ ǘƻ ƭŜǘ ƘŜǊ ƎƻΧǘƘŀǘΩǎ ƘŜǊ ƭƛŦŜΣ ƛǘΩǎ ƴƻǘ ƻǳǊ ƭƛŦŜΦ ¢ƘŜ 

                                                                 
53 wǳƳǎǇǊƛƴƎŀ ǘǊŀƴǎƭŀǘŜǎ ǘƻ άǊǳƴƴƛƴƎ ŀǊƻǳƴŘΦέ 
54 Charles E. Hurst, David L. McConnell, An Amish Paradox: Diversity and Change in the World's Largest Amish 
Community (Baltimore: Johns Hopkins Press, 2010) 80.  
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ƳƛƴƛǎǘŜǊǎ ŎŀƴΩǘ Řƻ ŀƴȅǘƘƛƴƎ ŀōƻǳǘ ƛǘΦ LǘΩǎ ƘŜǊ ŎƘƻƛŎŜΦ hŦ ŎƻǳǊǎŜ ƛǘΩǎ ƘŀǊŘ ƻƴ ǳǎΣ ōǳǘ ƛǘΩǎ Ƨǳǎǘ ƘŜǊ ŎƘƻƛŎŜΣ ǎƻ 

ǿŜ Ƨǳǎǘ ƘŀǾŜ ǘƻ ƭŜǘ ƛǘ ƎƻΦέ Marian bewilderedly mused, άL ŎŀƴΩǘ ǳƴŘŜǊǎǘŀƴŘ Ƙƻǿ ǇŜƻǇƭŜ Ŏŀƴ Řƻ ƛǘΦ LǘΩǎ ƻǳǘ 

ƛƴ ǘƘŜ ǿƻǊƭŘ ŀƎŀƛƴΦέ aŀǊƛŀƴΩǎ ǎǘŀǘŜƳŜƴǘ and tone illustrates the classic Amish view of the modern world: 

in essence, ōŜƛƴƎ Ψƻǳǘ ƛƴ ǘƘŜ ǿƻǊƭŘΩ is akin to floating adrift in the middle of the ocean.  

 In truth, the Amish community retains eighty-five percent of its members, but the concern 

expressed by Marian is based in logic.55 The modern world is often not accommodating for socially and 

economically inexperienced Amish teens. For one, Amish teens regularly work at Amish-owned stores or 

companies, such as produce stores or construction crews. If they turn away from the Amish society, they 

lose their connection to the community and thus, source of income. To make matters worse, a limited, 

eighth grade education often proves to be a barrier to employment in the mainstream job market.  

 Although Marian is concerned about people leaving, her commitment to the community never 

wavers. {ƘŜ ŀǎǎŜǊǘŜŘΣ ά¸ƻǳ Ƨǳǎǘ ƎǊƻǿ ǳǇ ǿƛǘƘ ƛǘΣ ȅƻǳΩǊŜ ǎƻ ǳǎŜŘ ǘƻ ƛǘΦ [ƛƪŜ ǿƘŜƴ ȅƻǳ Ǝƻ ǘƻ ǎŎƘƻƻƭΧ ƛǘΩǎ 

just normal.έ Amish life is ingrained at an early age: familial guidance, school curriculums and church 

mandates all function to shape each childΩǎ ǎƻŎƛŀƭ ŀƴŘ ǊŜƭƛƎƛƻǳǎ ǾƛŜǿǎ. When asked what was more 

important: the religion, traditions or community, Marian answered,  

L ƭƛƪŜ Ƙƻǿ ǿŜ ŘǊŜǎǎΦ L ǿƻǳƭŘ ǎŀȅ ǘǊŀŘƛǘƛƻƴǎΦ LǘΩǎ ƴƛŎŜ ǘƘŀǘ ǿŜ ƪŜŜǇ ƻǳǊ ǘraditions, because 
otherwise ǿŜΩŘ kind of fall apart. It all binds us together and keeps this (the Amish 
community) going. 
 

This answer surprised me, as I was sure Marian would feel compelled to say religion. Yet, LΩǾŜ ŎƻƳŜ ǘƻ 

understand that ǘƘŜ !ƳƛǎƘ ŎƻƳƳǳƴƛǘȅΩǎ ŎƻƴǘƛƴǳŜŘ ŀŘƘŜǊŜƴŎŜ ǘƻ hƭd Order traditions, such as plain 

dress and use of horse-and-buggies, ƘŀǾŜ ōŜŜƴ ŜǎǎŜƴǘƛŀƭ ǘƻ ǘƘŜ ƎǊƻǳǇΩǎ ǇŜǊǎƛǎǘŜƴŎŜ. According to John 

IƻǎǘŜǘƭŜǊΣ !ƳƛǎƘ ǘǊŀŘƛǘƛƻƴǎ άŀǊŜ ŀƴ ŜȄǇǊŜǎǎƛƻƴ ƻŦ ƻōŜŘƛŜƴŎŜ ǘƻ DƻŘ ŀƴŘ ƻŦ ΨǇǊƻǘŜǎǘΩ ǘƻ ǘƘŜ ǇǊƻǳŘ ŀƴŘ 

ŘƛǎƻōŜŘƛŜƴǘ ǿƻǊƭŘΦέ 56 Therefore, compliance with Amish tradition is a self-fulfilling behavior: it offers a 

                                                                 
55 Steven Nolt, The Amish: A Concise Introduction (Baltimore: Johns Hopkins University Press, 2016) 52. 
56 Hostetler, Amish Society, 237.  
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sense of solidarity, and a connectedness through the visual affirmation of ŜŀŎƘ ƳŜƳōŜǊΩǎ commitment 

to God and community.    

 At the end of the interview, I asked Marian how, in her estimation, the outside world perceives 

the Amish. She revealed,  

I think a lot of people like the AmiǎƘΦ !ƳƛǎƘ ŦŀǊƳǎ ŀǊŜ ƪŜǇǘ ƴƛŎŜΦ ¢ƘŜƛǊ ŦƭƻǿŜǊ ōŜŘǎΧ you 
can always tell when an Amish person lives at a place. They have a goal in their life and 
like working, and working on the land. We were in Virginia for two days last week and 
there you see flowers and big flowerbeds, ōǳǘ ƛǘΩǎ ƴƻǘ ƭƛƪŜ όǿƘŀǘ ȅƻǳΩŘ ǎŜŜύ ƛƴ [ŀƴŎŀǎǘŜǊΦ 
Amish people know what they like and take care of it. 
 

Although the Amish take great care of their gardens, Marian was using the topic as an allegorical 

reference to describe her opinion ƻŦ ǘƘŜ ƳƻŘŜǊƴ ά9ƴƎƭƛǎƘέ ŦŀƳƛƭȅΦ Through interactions with the English 

ŀǘ ƘŜǊ ŦŀƳƛƭȅΩǎ ŦŀǊƳΣ Ǉƭŀƴǘ ƴǳǊǎŜǊȅ ŀƴŘ ōŜȅƻƴŘΣ aŀǊƛŀƴ Ƙŀǎ ōŜŎƻƳŜ ŘƛǎƘŜŀǊtened by divorce and the 

damage it inflicts on families.  

LǘΩǎ ŦƻǊ ǊŜŀƭ ǎŀŘ Ƙƻǿ ǎƻ Ƴŀƴȅ ǇŜƻǇƭŜ ŀǊŜ ŘƛǾƻǊŎŜŘΦ L ƳŜŀƴ, there are some Amish people 
ǘƻƻ ǘƘŀǘ ŘƻƴΩǘ ƭƛǾŜ ǘƻƎŜǘƘŜǊΧ the man just left. But wŜ ŘƻƴΩǘ ƘŀǾŜ ŘƛǾƻǊŎŜΦ LŦ ŀƴ !ƳƛǎƘ 
man would just run away, ǘƘŜ ǿƻƳŀƴ ǿƻǳƭŘ ƴƻǘ ƎŜǘ ƳŀǊǊƛŜŘ ŀƎŀƛƴΦ LǘΩǎ Ƨǳǎǘ ǎƻƳŜǘƛƳŜǎ 
hard to see all these English people, like is this your child or is this Ƙƛǎ ŎƘƛƭŘΚ LǘΩǎ ǎƻ 
ridiculous! 
 
²Ŝ Ƨǳǎǘ ǎƻƳŜǘƛƳŜǎ ǎŀȅΣ ΨƻƪŀȅΣ ǿŜΩre not even going to ask peoǇƭŜ ƛŦ ǘƘŜȅΩǊŜ ƳŀǊǊƛŜŘ ƻǊ 
not. Ω/ŀǳǎŜ ǎƻƳŜǘƛƳŜǎ ǘƘŜǊŜ ŀ ōƛƎ ǎǘƻǊȅ ōŜƘƛƴŘ ƛǘΣ ǘƘŜ ŎƘƛƭŘ ƛǎ ǿƛǘƘ ǘƘŜ ƎǊŀƴŘƳŀΚ LǘΩǎ 
ƘƛǎΧ LǘΩǎ ƘŜǊǎΧ 
 
²Ŝ Ƨǳǎǘ ōŜƭƛŜǾŜ ǘƘŀǘ ƛŦ DƻŘ ǘƘƛƴƪǎ ƛǘΩǎ ǇƻǎǎƛōƭŜΣ ǘƘŜƴ ƛǘΩƭƭ ǿƻǊƪ ƻǳǘΦ ²Ŝ ǘǊȅ ƴƻǘ ǘƻ ǿƻǊǊȅΣ 
ŜǾŜƴ ǘƘƻǳƎƘ ǿŜ Řƻ ǎƻƳŜǘƛƳŜǎΦ LŦ ȅƻǳ ǘǊǳǎǘ ƛƴ DƻŘΣ ȅƻǳ ŘƻƴΩǘ ǿƻǊǊȅ. We think about 
ǿƘŀǘ ǿŜ ǿŀƴǘ ƛƴ ƭƛŦŜ ōŜŦƻǊŜ ǿŜ ƎŜǘ ƳŀǊǊƛŜŘΦ L ƪƴƻǿ ǘƘŜǊŜΩǎ ǇŜƻǇƭŜ ƻǳǘ ǘƘŜǊŜ ǿƘƻ Ŧŀƭƭ ƛƴ 
love and get married and have problems afterward.  
 
I know what I want, ŀƴŘ LΩƳ ǎǳǊŜ Ƴȅ ƘǳǎōŀƴŘΩǎ ƎƻƛƴƎ ǘƻ ƘŀǾŜ ǇǊƻōƭŜƳǎ ǎƻƳŜŘŀȅ ǘƻƻΣ 
ƘŜΩǎ ƴƻǘ ƎƻƛƴƎ ǘƻ ōŜ ǇŜǊŦŜŎǘΦ ²ŜΩǊŜ ƴƻǘ ǇŜǊŦŜŎǘ ŀƴŘ ǿŜ ŀƭƭ ƳŀƪŜ ƳƛǎǘŀƪŜǎΣ ōǳǘ ǿŜ ŦƻǊƎƛǾŜ 
each other and move on. 

 
aŀǊƛŀƴΩǎ expression and tone conveyed a genuine concern for the mainstream family. After each Amish 

adult is baptized, marriage is the next important decision to be made within the Amish Church, a choice 

which is not to be taken lightly. Divorce is prohibited by the Ordnung and considered so disgraceful that 

if one partner άƎƻŜǎ 9ƴƎƭƛǎƘέ and leaves the community, the partner left behind cannot remarry until 
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the former spouse dies.57 While these church-mandated matrimonial restrictions may seem heavy-

handed to the outside world, the end-result ŎŀƴΩǘ ōŜ ƻǾŜǊƭƻƻƪŜŘ: the Amish divorce rate is less than one 

percent compared to forty to fifty percent in the United States.58 59 

                                                                 
57 Kraybill, Johnson-Weiner, Holt, The Amish, 199. 
58 Nancy Sleeth, Almost Amish: One Woman's Quest for a Slower, Simpler, More Sustainable Life (Carol Stream: 
Tyndale House Publishers, 2012) 204. 
59 American Psychological Association. άMarriage and DivorceΦέ Apa.org. http://www.apa.org/topics/divorce/ 
(accessed September 2, 2017). 

http://www.apa.org/topics/divorce/
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Fig. 12 - Plowing of Fields, Riehl Farm, August 2017 

 

Fig. 11 - Marian (Old Order Amish), Riehl Farm, August 2017 
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Chapter Three: The Moravians 
Historical Background 

 The Moravians can trace their history back to John Hus (1369 ς 1415), a Czech priest and early 

Protestant reformer who fought against the rampant corruption in the Roman Catholic Church. In a 

letter, Hus described his unease with the Catholic Church: 

One pays for confession, for mass, for the sacrament, for indulgences, for churching a 
woman, for a blessing, for burials, for funeral services and prayers. The very last penny 
which an old woman has hidden in her bundle for fear of thieves or robbery will not be 
saved. The villainous priest will grab it.60  
 

In response, the Catholic Council of Constance burned Hus at the stake in 1415. Forty years later in 

мпртΣ IǳǎΩǎ ŦƻƭƭƻǿŜǊǎ (Hussites), found asylum near the Bohemia-Moravia border.61 The group named 

themselves Unitas Fratrum and by 1517, ǘƘŜ ƎǊƻǳǇΩǎ ƳŜƳōŜǊǎƘƛǇ had grown to 200,000 members.62 As 

the population increased, so did the wrath of Holy Roman Emperors, Ferdinand I and Ferdinand II who 

ordered troops to seek out and eliminate every Moravian sanctuary. By 1621, two-thirds of the 

Moravian population fled to neighboring Protestant countries. Those who stayed were forced into 

hidingΣ ƪƴƻǿƛƴƎ ƛŦ ǘƘŜȅ ǿŜǊŜ ŘƛǎŎƻǾŜǊŜŘ ǘƘŜȅΩŘ ōŜ tortured and killed.  

 In 1722, Lutheran religious reformer Nicolaus Zinzendorf ƻǇŜƴŜŘ Ƙƛǎ ŜǎǘŀǘŜ ƴŀƳŜŘ άIŜǊǊƴƘǳǘέ in 

Saxony, Germany to the Moravian refugees. According to Fredric Klees, Zinzendorf fixated on some of 

ǘƘŜ άƳƻǊŜ Řǳōƛƻǳǎ ŦŜŀǘǳǊŜǎ ƻŦ ǘƘŜ aƻǊŀǾƛŀƴ ǊŜƭƛƎƛƻƴΣέ ŀƴŘ Řeveloped his own particular theories on 

religious subject matter, which generated concern among his fellow Lutherans.  

¢ƘŜ ŜƳǇƘŀǎƛǎ ƻƴ /ƘǊƛǎǘΩǎ ǎŀŎǊƛŦƛŎƛŀƭ ŘŜŀǘƘΣ ǘƘŜ ōƭƻƻŘ ŀǘƻƴŜƳŜƴǘΣ ƳƻǾŜŘ ƘƛƳ ŘŜŜǇƭȅΦ [ƛƪŜ 
many other Moravians, both at Herrnhut and later at Bethlehem, he dwelt upon the 
blood of the wounds of Christ with too exuberant a fancy. To other Protestants much of 
this extravagance seemed fantastic and even shocking. The language of love when 
applied to Christ seemed both irreverent and in bad taste. When Zinzendorf likened the 
ǘǊǳŜ /ƘǊƛǎǘƛŀƴΩǎ ǊŜƭŀǘƛƻƴ ǘƻ /ƘǊƛǎǘ ǘƻ ǘƘŀǘ ǿƘƛŎƘ ŜȄƛǎǘǎ ƛƴ ƳŀǊǊƛŀƎŜΤ ǿƘŜƴ ƘŜ ŘŜŎƭŀǊŜŘ ǘƘŀǘ 

                                                                 
60 Josef Macek, The Hussite Movement in Bohemia (London: Lawrence and Wishart, 1965) 16. 
61 Joseph Edmund Hutton, The History of the Moravians (Morrisville: Lulu Press, 2016) 29. (A public domain re-print 
ƻŦ IǳǘǘƻƴΩǎ ƻǊƛƎƛƴŀƭ ōƻƻƪΣ ǇǳōƭƛǎƘŜŘ мфлфΦύ 
62 Klees, The Pennsylvania Dutch, 92.  



   

42 
 

ŀƭƭ ǎƻǳƭǎΣ ǿƘƛŎƘ ƘŜ ŘŜǎŎǊƛōŜŘ ŀǎ ŜǎǎŜƴǘƛŀƭƭȅ ŦŜƳŀƭŜΣ ǿŜǊŜ ƳŀǊǊƛŜŘ ǘƻ ŀ ΨŎƻƴƧǳƎŀƭ [ƻǊŘ 
WŜǎǳǎΩΤ ǿƘŜƴ ƘŜ ƛƴǎƛǎǘŜŘ ǘƘŀǘ ǘƘŜ ǊŜƭŀǘƛƻƴǎƘƛǇ ōetween Christ and the saved soul was the 
most intimate possible in all human relationships, most Protestants were genuinely 
puzzled. 63 
 

½ƛƴȊŜƴŘƻǊŦΩǎ surprising theories did not end with blood atonement and the feminization of all church 

congregants. He also feverishly studied the Bible, Protestant church doctrine and Confession of Faith 

documents and concluded that all Protestant churches should form a united, co-operative church. 

½ƛƴȊŜƴŘƻǊŦΩǎ ŀǎǎŜǎǎƳŜƴǘ ƻŦ ǘƘŜ ŎƘǳǊŎƘ ƛǎ ǎǳƳƳŀǊƛȊŜŘ ƛƴ following stanza of his hymn, Flock of Jesus, Be 

United: 

Christian hearts, in love united, 
Seek alone in Jesus rest; 
Has he not your love excited? 
Then let love inspire each breast; 
Members - on our Head depending, 
Light - ǊŜƅŜŎǘƛƴƎ ƘƛƳ ƻǳǊ {ǳƴΣ 
Brethren - his commands attending, 
We in him, our Lord, are one.64 
 

This progressive proposal aggravated and mystified the Lutheran Church, whose doctrine promoted a 

separate and distinctive church, not a complaisant amalgamation. Consequently, the Saxon government, 

comprising guilds, aristocracy and the Lutheran Church, expelled Zinzendorf and his Moravian refuges 

from their retreat. Although the expulsion was revoked in 1737, the banishment offered Zinzendorf time 

to develop what would prove to be the Moravian ChurchΩǎ ŘŜŦƛƴƛƴƎ strategy: the expansion of its 

nascent international missionary work into America. 

 In 1741, after a false start in Savannah, Georgia, the Moravians relocated to Pennsylvania where 

they purchased 500 acǊŜǎ ƻŦ ƭŀƴŘ άǿƘŜǊŜ ǘƘŜ aƻƴƻŎŀŎȅ /ǊŜŜƪ ƳŜŜǘǎ ǘƘŜ Lehigh River.έ65 The Moravians 

split the land and named two cities, Bethlehem and Nazareth, with Bethlehem being the religious center 

                                                                 
63 Klees, The Pennsylvania Dutch. 93-94. 
64 Nola Knouse, The Music of the Moravian Church in America. (Rochester: University Rochester Press, 2008) 64. 
65 Craig D. Atwood, Community of the Cross: Moravian Piety in Colonial Bethlehem. (State College: Penn State 
Press, 2010) 116. 
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and the fields of Nazareth providing food for the congregants.66 67 One year later in 1742, Zinzendorf 

began to send ships full of Moravians, named the ά{Ŝŀ /ƻƴƎǊŜƎŀǘƛƻƴέ (See-Gemeinen) to America. 

Compared to the harrowing voyages experienced by previous German immigrants, άƻƴƭȅ ƻƴŜ ƻŦ ǘƘŜ уол 

Moravian immigrants (0.1 percent) dieŘέ ŘǳǊƛƴƎ ǘƘŜ ǾƻȅŀƎŜΦέ68 The Moravian migration was a well-

ordered operation, with boat schematics based on gender and marital status, pre-planned 

transportation to the Lehigh Valley and most importantly, established settlers who welcomed the 

migrants to their new home.  

 The methodical way in which the Moravian migrants were transported to America carried into 

the development and organization of Bethlehem. The city was divided into two sections: the pilgrim 

community (Pilgergemeine) and the home community (Hausgemeine). According to Moravian minister 

and archivist Joseph Mortimer Levering, the ǇƛƭƎǊƛƳǎ άǿŜǊŜ ǘƻ ŘŜǾƻǘŜ ǘƘŜƳǎŜƭǾŜǎ ǘƻ ŜǾŀƴƎŜƭƛǎǘƛŎ ǿƻǊƪ 

among LƴŘƛŀƴǎ ŀƴŘ ǿƘƛǘŜ ǇŜƻǇƭŜΣ ŀŘǳƭǘǎ ŀƴŘ ŎƘƛƭŘǊŜƴέ ŀƴŘ ǘƘŜ ƘƻƳŜ ŎƻƳƳǳƴƛǘȅ ǿŀǎ ŜȄǇŜŎǘŜŘ ǘƻ 

άŘŜǾŜƭƻǇ ǘƘŜ ƳŀǘŜrial resources, erect buildingsέ ŀƴŘ ŎŀǊŜ ŦƻǊ ǘƘŜ ǇƛƭƎǊƛƳǎΦ69 Taking order and 

organization one step further, Zinzendorf organized the entire community into άŎƘƻƛǊ systemsΣέ or 

separate assemblies comprised of Little Boys, Little Girls, Older Boys, Older Girls, Single Brothers, Single 

Sisters, Married Brothers, Married Sisters, Widowers, and Widows. 

 In order to stay focused on their religious goals, all adult men and women slept, ate, worked and 

worshipped in separate choir buildings. Marriages were chosen ōȅ ƭƻǘ ǎƻ ǘƘŀǘ άƳŀƴ ǿŀǎ ŀōƭŜ ǘƻ ōƭŀƳŜ 

                                                                 
66 The small Moravian settlement in Savannah had at most, 41 immigrants and converts. Quarreling, communal 
living, lack of cooperation, and other internal problems drove many individuals away from Georgia: either back to 
Europe or into Pennsylvania. See: New Georgia Encyclopedia. άMoraviansΦέ georgiaencyclopedia.org. 
http://www.georgiaencyclopedia.org/articles/arts-culture/moravians (accessed September 17, 2017). 
67 Atwood, Community of the Cross: Moravian Piety in Colonial Bethlehem, 116. 
68 Aaron Spencer Fogleman, Hopeful Journeys : German Immigration, Settlement, and Political Culture in Colonial 
America, 1717-1775 (Philadelphia: University of Pennsylvania Press, 1996) 126. 
69 Joseph Mortimer Levering, A History of Bethlehem, Pennsylvania, 1741-1892 (Bethlehem: Times Publishing 
Company, 1903) 10. 
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God for the choice of his wife ratheǊ ǘƘŀƴ ǘŀƪŜ ǘƘŜ ōƭŀƳŜ ƘƛƳǎŜƭŦΦέ70 Once married, men and women 

met ƻƴŎŜ ŀ ǿŜŜƪ ŦƻǊ ŀ άƳŀǊǊƛŀƎŜ ǉǳŀǊǘŜǊ ƘƻǳǊƭƛŜέ ό9ƘŜǾƛŜǊǘŜƭǎǘǳƴŘŜƴύΣ ŀǘ ŀ ǘƛƳŜ ǇƛŎƪŜŘ ōȅ ǘƘŜ άcuratorέ 

(Caplainen) and a ŘƻǳōƭŜ ōŜŘ ŎƘƻǎŜƴ ōȅ ǘƘŜ άōŜŘ ƳŀǎǘŜǊέ ό.ŜǘǘƳŜƛǎǘŜǊύΦ71 If the married couple 

reproduced, the mother was expected to breastfeed the child for one year. Once weaned, parental 

custody was released to the Single Sisters choir, which ǘƻƻƪ ŎƻƴǘǊƻƭ ƻŦ ǘƘŜ ŎƘƛƭŘΩǎ care. As the children 

grew, worship services imparted age-appropriate stories concerning the life of Jesus.72 Upon transition 

to new choirs, elaborate ceremonies were held where the children were given ƴŜǿΣ ŎƻƭƻǊŜŘ άŎƘƻƛǊ 

ribbonsέ (Haubes) which were expected to be visible around the collar, neck or cap.  

 ZinzendorfΩǎ choir system was intended to create an equitable, tightly knit community through 

the foundation of small, cohesive groups who shared a common mission and prepared members to be 

άǊŜŀŘȅ ǘƻ ŀƴǎǿŜǊ ǘƘŜ Ŏŀƭƭ ǘƻ Ƴƛǎǎƛƻƴ ǿƻǊƪέ at any time.73 But, as Aaron Fogleman, author of Jesus Is 

Female: Moravians and Radical Religion in Early America points outΣ ½ƛƴȊŜƴŘƻǊŦΩǎ ŦǊŀƳŜǿƻǊƪ ƘŀŘ 

άǎƛƴƛǎǘŜǊ ƛƳǇƭƛŎŀǘƛƻƴǎ ŦƻǊ ŦŀƳƛƭȅ ƭƛŦŜ ŀƴŘ ǇŀǘǊƛŀǊŎƘŀƭ ŀǳǘƘƻǊƛǘȅέ ƛƴ ǘƘŜ aƻravian community.74 By 

separating each family member from one another, the system effectively produced detached 

individuals, devoid of familial regard typically fostered in nuclear families.  

 Nonetheless, the choir system provided Moravian women an unprecedented amount of 

autonomy and power.75 As Beverly Smaby asserts, gendered roles within the Moravian community 

άwere much more symmetrical than in any other colonial society,έ allowing women to serve as spiritual 

                                                                 
70 Klees, The Pennsylvania Dutch, 113. 
71 Aaron Spencer Fogleman, Jesus Is Female: Moravians and Radical Religion in Early America (Philadelphia: 
University of Pennsylvania Press, 2014) 94. 
72 For instance, young girls would learn about Jesus as a child and older girls would learn that Jesus was their 
spiritual husband. 
73 Atwood, Community of the Cross: Moravian Piety in Colonial Bethlehem, 175. 
74 Fogleman, Jesus Is Female: Moravians and Radical Religion in Early America, 90. 
75 Jean R. Soderlund, Catherine S. Parzynski, Backcountry Crucibles: The Lehigh Valley from Settlement to Steel 
(Plainsboro: Associated University Presse, 2008) 90. 
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leaders, choir elders, acolytes, deaconesses, international missionaries and members of councils.76 Even 

more, women served as ministers (Priesterinnen) and by 1758, a total of 27 women were formally 

ordained by the Moravian bishop.77  

 
!ǎ ƛƴ ŀƭƭ ŎƻƴƎǊŜƎŀǘƛƻƴǎ ƻŦ DƻŘΩǎ ǇŜƻǇƭŜΣ ǿƻƳŜƴ ǎƘƻǳƭŘ ƪŜŜǇ ǎƛƭŜƴǘ at the meeting. They have no 

permission to talk, but should keep their place as the law directs. If there is something they want to 
know, they can ask their husbands at home. It is a shocking thing for a woman to talk at the meeting. 

- 1 Corinthians 14: 34-35 78 
 

Not surprisingly, Moravian female leadership positions offended other Protestant churches who cited 

Corinthians (above), which contends women have no speaking rights in church. Zinzendorf argued that if 

the Moravians were to adhere to this particular scripture, ǘƘŜ {ƛƴƎƭŜ {ƛǎǘŜǊǎΣ ǿƘƻΩǾŜ ŜƴƧƻȅŜŘ άǘŜƴ ǘƻ 

ǘǿŜƴǘȅ ȅŜŀǊǎέ ƻŦ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ƛƴ ǘƘŜƛǊ ŎƘƻƛǊ ǿƻǳƭŘ ǎƛƳǇƭȅ ǎŀȅΣ άbƻΣ ǘƘŀƴƪ ȅƻǳέ to marriage. If that were 

ǘƻ ƘŀǇǇŜƴΣ ½ƛƴȊŜƴŘƻǊŦ ŎƻƴǘƛƴǳŜŘΣ άǘƘŜǊŜ ǿƻǳƭŘ ōŜ ŦŜǿ ƴŜǿ ƳŀǊǊƛŀƎŜǎΦέ79  

 !ƭŀǎΣ ½ƛƴȊŜƴŘƻǊŦΩs fears came true. In 1754, due to an unbalanced sex ratio and female 

disinterest in marriage, there was only one single woman for every seven single men in Bethlehem.80 

Facing a crisis point, the Moravian leadership was forced to open its doors to the outside world, allowing 

marriages between Moravians and non-Moravians. The decision on marriage, along with other negative 

socio-economic trends within the community prompted a slow dissolution of the choir system in 

Bethlehem. In 1841, the last Moravian choir disbanded and its members quietly integrated into 

BethlehemΩǎ local community. As of today, the Bethlehem Moravians are fully homogenized, 

indistinguishable from mainstream society. 

                                                                 
76 Beverly Prior Smaby, The Transformation of Moravian Bethlehem from Communal Mission to Family Economy 
(Philadelphia: University of Pennsylvania Press, 1989), 13. 
77 Beverly Prior SmabyΣ άFemale Piety Among Eighteenth Century MoraviansΦέ Pennsylvania History: A Journal of 
Mid-Atlantic Studies Vol. 64 (1997) 151-167. http://www.jstor.org/stable/27774057. 
78 The Revised English Bible, 157. 
79 Soderlund, Parzynski, Backcountry Crucibles: The Lehigh Valley from Settlement to Steel, 92.  
80 Dƛƭƭƛŀƴ [ƛƴŘǘ DƻƭƭƛƴΣ άCŀƳƛƭȅ {ǳǊǊƻƎŀǘŜǎ ƛƴ /ƻƭƻƴƛŀƭ !ƳŜǊƛŎŀΥ ¢ƘŜ aƻǊŀǾƛŀƴ 9ȄǇŜǊƛƳŜƴǘΦέ Journal of Marriage and 
Family, Vol. 31, No. 4 (1969): 650-658. http://www.jstor.org/stable/349305. 



   

46 
 

Moravian Church  

 ¢ƘŜ ƳƻŘŜǊƴ aƻǊŀǾƛŀƴ /ƘǳǊŎƘ ƛǎ ŎƻƴǎƛŘŜǊŜŘ ŀ άƳŀƛƴƭƛƴŜέ Protestant Church and has nearly 

40,000 members in the United States.81 Moravian doctrine and worship is similar to the Lutheran, 

Methodist and Presbyterian churches, with some differences in communion frequency and method of 

baptism. The Moravian Church in the United States is divided into two (Northern and Southern) 

provinces, ƎƻǾŜǊƴŜŘ ōȅ άǎȅƴƻŘǎΣέ who meet once every four years. Community churches are governed 

by elders, individually elected by each congregation. Moravian leadership also includes deacons, 

presbyters and a bishop, who attends the entire church. 

 Despite the move away from the choir system, .ŜǘƘƭŜƘŜƳΩǎ /ŜƴǘǊŀƭ aƻǊŀǾƛŀƴ Church continued 

its local outreach through tradition. Every year, the ŎƘǳǊŎƘ ōǳƛƭŘǎ ŀƴ ŜƭŀōƻǊŀǘŜ /ƘǊƛǎǘƳŀǎ άǇǳǘȊέ όŀƴ 

extra-large manger scene), places a candle in every window and illuminates the Moravian star on South 

Mountain. Although small, these events have become widely popular and draw in a large number of 

people from surrounding communities. The most notable Moravian tradition is the Love Feast, a 

community gathering which takes place after Pentecost and is ōŀǎŜŘ ƻƴ ǘƘŜ ŀƴŎƛŜƴǘ /ƘǊƛǎǘƛŀƴ άŀƎŀǇŜέ 

meal.82 The event is intended to bring people of all denominations together, sing songs and break bread 

(sugar cake) together. As Martha Bourlakas, author of Love Feast: Together at the Table explains, the 

Love Feast is a άŎŜƭŜōǊŀǘƛƻƴ ŎƻƴƴŜŎǘƛƴƎ ƘǳƳŀƴǎ ǿƛǘƘ ŜŀŎƘ ƻǘƘŜǊ ǎƻ ǘƘŀǘ ŦƻǊ ŀ ŦŜǿ ƳƛƴǳǘŜǎΣ ǿŜ may see 

/ƘǊƛǎǘ ƛƴ ŜŀŎƘ ƻǘƘŜǊΦέ83 These inclusive Moravian traditions carry into church ritual as well. In sharp 

contrast with the Anabaptist sects, the Moravians baptize individuals at any age (requires profession of 

faith) by the pouring of water over the head. Moreover, the Moravian communion is presented to 

anyone, from any religion, who has professed Christ as their Savior.   

                                                                 
81 To learn more about mainline churches, see: Green, John. άEvangelicals v. Mainline ProtestantsΦέ t.{.org. 
http://www.pbs.org/wgbh/pages/frontline/shows/jesus/evangelicals/evmain.html (accessed October 13, 2017). 
82 Lƴ ǘƘŜ bŜǿ ¢ŜǎǘŀƳŜƴǘΣ άŀƎŀǇŜέ refers to DƻŘΩǎ ƭƻǾŜ for humans, the reciprocal human love for God and the love 
of one's fellow man. 
83 Martha Johnson Bourlakas, Love Feast: Together at the Table (New York: Church Publishing, 2016) 6. 
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Bethlehem, PA 

 In early September 2017, I contacted Historic Bethlehem and spoke to Kristen Walsh, Director of 

Visitor Services and Community Outreach. I described my project and told her I was hoping to interview 

ŀƴ ŀŎǘƛǾŜ aƻǊŀǾƛŀƴ ǿƘƻ ƎǊŜǿ ǳǇ ƛƴ ǘƘŜ ƭƻŎŀƭ ŎƻƳƳǳƴƛǘȅΦ YǊƛǎǘŜƴ ǎŀƛŘΣ ά²ŜƭƭΣ ȅƻǳΩǾŜ ŦƻǳƴŘ ǘƘŜ ǊƛƎƘǘ 

ǇŜǊǎƻƴΗέ She disclosed she was one of only two practicing Moravians in the entire organization and 

would be happy to speak with me. We set the interview for Friday, September 15th in downtown 

Bethlehem at her office.  

 !ƭǘƘƻǳƎƘ LΩǾŜ ƻƴƭȅ ōŜŜƴ ǘƻ .ŜǘƘƭŜƘŜƳ ŀ ƘŀƴŘŦǳƭ ƻŦ ǘƛƳŜǎΣ ǘƘŜ Ŏƛǘȅ ƘƻƭŘǎ ŀ ǎǇŜŎƛŀƭ ǇƭŀŎŜ ƛƴ Ƴȅ 

heart. After returning from serving in the Vietnam War, my father worked at Bethlehem Steel in 

southern Bethlehem. He worked ŀǎ ŀ άǎŜŎƻƴŘ ƘŜƭǇŜǊέ ƛƴ the open hearth furnace, a physically punishing 

position given to inexperienced, non-unionized men who are able and willing to perform hot labor work. 

My father was in charge of shovel feeding the front of the furnace with alloys, pouring molten steel into 

ingots and re-bricking hot ladles. He wore an asbestos heavy suit and wooden shoes so his shoes 

wouldƴΩǘ melt. The temperature outside the furnaces never dropped below 110 degrees. Despite these 

challenging conditions, my father described Bethlehem Steel as a much-needed lifeline for our family. 

His job offered a secure, recurring paycheck that put food on the table, money for Ƴȅ ŦŀǘƘŜǊΩǎ ŎƻƭƭŜƎŜ 

education and a down payment for our first house. At its peak, Bethlehem Steel employed nearly 30,000 

local people. One can only imagine how many families like ours the mill may have helped.  

 The closing of Bethlehem Steel was a difficult and protracted process which devastated the local 

economy and community morale. Over the course of twenty years, the plant continually lowered 

salaries, cut pensions and laid off thousands of employees in order to stay afloat. As a result, families 

filed for bankruptcy, filed for foreclosure on their homes and local employees moved away to look for 
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new work. When Bethlehem Steel finally closed its doors in 1995, the sense of helplessness and 

frustration in the Lehigh Valley was palpable.84  

 While the collapse of the steel mill overwhelmed blue-collar families in southern Bethlehem, the 

ŎƛǘȅΩǎ historic district to the north was less disturbed. Situated on top of a hill and overlooking the ruins 

of the old steel mill below, historic Bethlehem is a tidy, middle to upper-class community. Brick 

walkways with wrought-iron fences steer visitors and residents safely between museums, galleries, 

coffee shops, restaurants and historic eighteenth century Zinzendorfian buildings. LǘΩǎ clear Bethlehem 

was planned and organized by the meticulous Moravians: the clearly defined roadways all terminate 

near Central Moravian Church, which regally towers above the neighboring buildings.  

 I took two trips to Bethlehem, in part due to the fact I ŘƛŘƴΩǘ ŦŜŜƭ as though I adequately 

captured the essence of the northern Bethlehem ŎƻƳƳǳƴƛǘȅΦ ²ƘƛƭŜ ƛǘΩǎ ŎŜǊǘŀƛƴƭȅ possible I visited on 

ǘǿƻ ƭƻǿ ŀŎǘƛǾƛǘȅ ŘŀȅǎΣ ƛǘΩǎ ǎŜŜƳǎ ƳƻǊŜ ƭƛƪŜƭȅ ǘƘŀǘ historic Bethlehem is simply singularly focused: its 

primary mission is to inform visitors about the history of the Moravians, not necessarily the modern 

local community. Further, unlike the Old Order Amish and Mennonite sects, the Moravians are 

considered mainstream, and as a result, less visually distinctive than the Old Order Anabaptists.  

 With this in mind, I decided to focus my attention on the Moravian cemetery, which Francis 

Klees described as ŀƴ άŜƛƎƘǘŜŜƴǘƘ ŎŜƴǘǳǊȅ ƳŜƭǘƛƴƎ Ǉƻǘ.έ 85  The Moravians, unlike many other colonists, 

saw all people as human beings and welcomed anybody who professed their faith into the church.86 The 

Moravians were egalitarians and as a result, buried every congregant, including Native Americans and 

African Americans together by choir group and date of death, not family units. In addition, every burial 

                                                                 
84 Bethlehem Steel closed its doors on October 20, 1995 after roughly 140 years of production. 
85 Klees, The Pennsylvania Dutch, 111. 
86 However, recent reports suggest the Moravian Church purchased three dozen slaves in ǘƘŜ ŎƛǘȅΩǎ ŦƛǊǎǘ ǘǿŜƴǘȅ 
years. See: Griffin, Brandon. άtǊƻŦŜǎǎƻǊ ŘƛǎŎǳǎǎŜǎ ƘƛǎǘƻǊȅ ƻŦ ǎƭŀǾŜǊȅ ƛƴ .ŜǘƘƭŜƘŜƳΦέ http://thebrownandwhite.com. 
http://thebrownandwhite.com/2016/04/24/slaves-in-bethlehem (accessed October 9, 2017). 

http://thebrownandwhite.com/2016/04/24/slaves-in-bethlehem
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Ǉƭƻǘ Ƙŀǎ ŀ ǎƛƳƛƭŀǊƭȅ ǎƛȊŜŘ άōǊŜŀǎǘǎǘƻƴŜέ ǊŀǘƘŜǊ ǘƘŀƴ ƘŜŀŘǎǘƻƴŜΣ ǘƻ ŘŜƴƻǘŜ ǘƘŜ άŜǉǳŀƭƛǘȅ ƻf all in the eyes 

ƻŦ ǘƘŜ [ƻǊŘΦέ87  

 While photographing the unconventional cemetery, I noticed the streets around me were filling 

with groups of senior citizens walking downhill, converging at Central Moravian Church and 

methodically lining up outside ǘƘŜ ŎƘǳǊŎƘΩǎ four doors. When I asked what was going on, one of the 

ladies enthusiastically ǊŜǎǇƻƴŘŜŘΣ άǘƘŜ .ŀŎƘ /ƘƻƛǊ ƛǎ ǇƭŀȅƛƴƎ at noonΗέ ¢ƘŜ .ŀŎƘ Choir formed at the fin-

de-siècle (1898) and is considered to be one of the finest choral groups in the world. As the massive 

doors opened and the music enthusiasts pushed their way inside, one women said άŎƻƳŜ ōŀŎƪ ǘƻ ǎŜŜ 

the Christmas celebrations!έ As the sound of a harpsichord eerily boomed up the street, I felt slightly 

more intrigued by this quirky town and looked forward to learning more about its peculiar history. 

 

                                                                 
87 Klees, The Pennsylvania Dutch, 111.  
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Fig. 13 - Bethlehem Steel, Bethlehem PA, September 2017 

Fig. 14 - Moravian Cemetery, Bethlehem PA, September 2017 
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Interview 

 Kristen and I sat down at the Historic Bethlehem office around 10:00am. She seemed ready and 

enthusiastic about answering questions about the Moravian community. She ǎŀƛŘΣ άLϥƳ ǎǳŎƘ ŀ ǎǳŎƪŜǊ ŦƻǊ  

it because whenever people come in here, I'll be back here working, then someone come in and say, 

Ψ²Ƙŀǘ Ŏŀƴ ȅƻǳ ǘŜƭƭ ƳŜ ŀōƻǳǘ ǘƘŜ aƻǊŀǾƛŀƴǎ ƘŜǊŜ ǘƻŘŀȅΚΩ LΩƳ ƭƛƪŜΣ Ψ[Ŝǘ ƳŜ ǘŜƭƭ ȅƻǳΗΩ LϥƳ ǎƻ ƘŀǇǇȅ ōŜŎŀǳǎŜ 

people just don't think Moraviaƴǎ ŜȄƛǎǘ ŀƴȅƳƻǊŜΦέ Kristen and I spoke for nearly two hours.  

 YǊƛǎǘŜƴ ƎǊŜǿ ǳǇ ƛƴ IŜƭƭŜǊǘƻǿƴΣ άjust on the other side of the mountainΦέ She described her 

childhood as Ŧǳƭƭ ƻŦ άŦǳƴ ŀƴŘ ƎŀƳŜǎέ ǿƛǘƘ ƘŜǊ άǊƻǿŘȅέ brothers. She explained she was άƻŦ ǘƘŀǘ ŀƎŜ ŀƴŘ 

ƎŜƴŜǊŀǘƛƻƴ ǿƘŜǊŜ ǿŜ ƘŀŘ ǘƘŜ ǿƻǊƭŘ ǿƛǘƘƻǳǘ ǘŜǊǊƻǊƛǎƳ ŀƴŘΧ ƛǘ ǿŀǎ ǉǳƛŜǘ ŀƴŘ ȅƻǳ ŘƻƴΩǘ ǊŜŀƭƛȊŜ ŀƴȅǘƘƛƴƎ 

ǳƴǘƛƭ ȅƻǳ ƎǊƻǿ ǳǇ ŀƴŘ ǘƘŜƴ ȅƻǳΩǊŜ ƭƛƪŜΣ ΨƻƘ ƎƻǎƘΦΩέ Kristen went to public school for K-12 and completed 

ƘŜǊ aŀǎǘŜǊΩǎ Řegree with a thesis which argued, άthe Revolutionary War was the turning point for the 

end of the [Moravian] ŎƻƳƳǳƴƛǘȅ ƘŜǊŜΦέ In addition to her full-time job at Historic Bethlehem, Kristen 

ŜƴƧƻȅǎ ōŀƪƛƴƎΣ ǿŀǘŎƘƛƴƎ .ǊƛǘƛǎƘ ǘŜƭŜǾƛǎƛƻƴ ǎƘƻǿǎ ŀƴŘ ǊŜŀŘƛƴƎ άtime-travel romance novelsΦέ Kristen also 

started the sewing ŎƻƳǇŀƴȅ ά±ƛǾƛŀƴΩǎ 5ŜǎƪΣέ named after her grandmother, which sells purses online 

and at craft shows. Kristen stated, 

L ƭƛƪŜ ǘƻ ǎŜǿΦ aȅ ƎǊŀƴŘƳƻǘƘŜǊ ǘŀǳƎƘǘ ƳŜΦ {ƘŜΩǎ ǘƘŜ aƻǊŀǾƛŀƴΦ aƻǎǘƭȅ ōŜŎŀǳǎŜΣ ŀǎ ǎƘŜ 
got older, she needed help threading the machine and fixing bobbins and stuff. So then, 
she started showing me little things here and there. Then I really got into it, and then 
ƻƴŎŜ ǎƘŜ ǇŀǎǎŜŘ ŀǿŀȅΣ Ƴȅ ŀǳƴǘ ƎŀǾŜ ƳŜ ŀƭƭ ƻŦ ƘŜǊ ǎŜǿƛƴƎ ǎǘǳŦŦΦ {ƘŜ ǎŀƛŘΣ ΨȅƻǳΩǊŜ ǘƘŜ 
only one who knows how to do ŀƴȅ ƻŦ ǘƘƛǎΦΩ   
 

Sewing and needlework was considered an essential skill in the early Moravian community. The 

Moravian curriculum incorporated female stitching instruction to produce άǿŜƭƭ-ōǊŜŘ ȅƻǳƴƎ ƭŀŘƛŜǎέ ǿƘƻ 

would need sewing lessons άfor their futureǎ ŀǎ ŎƻƳǇŜǘŜƴǘ ǿƛǾŜǎ ŀƴŘ ƳƻǘƘŜǊǎΦέ88 Today, sewing skills 

continue to be passed down from elders to young Moravian women who show interest in the craft.  

                                                                 
88 Bronner, Brown, Pennsylvania Germans: An Interpretative Encyclopedia, 295. 
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 YǊƛǎǘŜƴΩǎ ŦŀƳƛƭȅ ǎǇƻƪŜ 9ƴƎƭƛǎƘ ŀǘ ƘƻƳŜΣ ōǳǘ ƘŜǊ ƳƻǘƘŜǊ άǿŀǎ ǊŀƛǎŜŘ ƛƴ ŀ German and 

tŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘέ household. Her motherΩǎ parents would regularly άŘƛǎŎǳǎǎ ǘƘƛƴƎǎ ώin German] and 

ǘƘŜ ƪƛŘǎ ƘŀŘ ƴƻ ƛŘŜŀ ǿƘŀǘ ǿŀǎ ƎƻƛƴƎ ƻƴΦέ Kristen confessed she retained just one German expression, 

άmachst du nach der schule,έ which means άwhat are you doing today after school?έ YǊƛǎǘŜƴΩǎ ƭƻǎǘ 

familial connection to the Pennsylvania Dutch language is not uncommon among the non-sectarian 

communities of the Lehigh Valley. The primary force behind the ƭŀƴƎǳŀƎŜΩǎ ŘŜŎƭƛƴŜ was the 

fragmentation of historically Pennsylvania Dutch communities like the Moravians and Lutherans. As 

Mark Louden, author of Pennsylvania Dutch: The Story of an American Language explains,  

¢ƘƻǎŜ ǎǇŜŀƪŜǊǎ ǿƘƻ ƳƻǾŜŘ ΨǳǇ ŀƴŘ ŀǿŀȅΣΩ ǘƘŀǘ ƛǎΣ ǇǳǊǎǳŜŘ ƘƛƎƘŜǊ ŜŘǳŎŀǘƛƻƴΣ ŜƴǘŜǊŜŘ 
the professions, and married non-Pennsylvania Dutch speakers typically stopped using 
the language regularly, and their children almost always became English monolinguals.89 
 

As a result, some people in the Lehigh Valley regard the Pennsylvania Dutch culture and dialect as a sign 

of ignorance or inelegance. Kristen shared a fitting story about her grandfather who grew upset when 

his family did things that might be associated with the Pennsylvania Dutch.  

AƴȅǘƛƳŜ ǿŜΩŘ Řƻ ŀƴȅǘƘƛƴƎ ǘƘŀǘ ǿŀǎ ǊŜƳƻǘŜƭȅ tŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘ ƛƴ Ƙƛǎ ŜȅŜǎΣ ƘŜ ǿƻǳƭŘ 
always ǎŀȅΣ Ψ5ƻƴΩǘ ōŜ 5ǳǘŎƘȅΗΩ όYǊƛǎǘŜƴ ǎŀȅǎ ǘƘƛǎ ǿƛǘƘ ŀ ƭƻǳŘΣ ŘƛǎǘƛƴŎǘ t! 5ǳǘŎƘ ŀŎŎŜƴǘύ 
!ƴŘΣ L ƳŜŀƴΣ ŜǎǇŜŎƛŀƭƭȅ ƛŦ ǿŜ ǿŜƴǘ ǘƻ ŘƛƴƴŜǊ ŀƴŘ ǿŜ ǿŜǊŜ ŀǘ ŀ ǊŜǎǘŀǳǊŀƴǘΧŎŀǳǎŜ Ƴȅ 
ƳƻƳΩǎ ƻƴŜ ƻŦ ŦƛǾŜΧ ǎƻ ŀƭƭ ƻŦ ǘƘŜ ǎƛǎǘŜǊǎ ǿƻǳƭŘ ōŜ ƭƛƪŜΣ ΨƻƘ ŘŀŘΣ ƭŜǘΩǎ Ƨǳǎǘ ŎƘƛǇ ƛƴΦΩ  
 
IŜΩs ƭƛƪŜ Ψ5hbΩ¢ .9 5¦¢/I¸Η t¦¢ /I¸h¦w ²![[9¢{ !²!¸ΦΩ ¸ƻǳ ƪƴƻǿΣ ƘŜΩŘ ƎŜǘ ǊŜŀƭƭȅ 
ƳŀŘ ŀƴŘ Ƨǳǎǘ ȅŜƭƭΦ όƭŀǳƎƘǎύ !ƴŘΣ ƘŜ ŀƭǎƻ ǎŀƛŘ ǎǘǳŦŦ ƭƛƪŜΣ Ψ5ƻƴΩǘ ŎƘȅƻǳ ǿƻǊǊȅ ŀōƻǳǘ ƛǘΦΩ {ƻ 
my mom and I do thaǘ ŀƭƭ ǘƘŜ ǘƛƳŜΦ 5ƻƴΩǘ ōŜ 5ǳǘŎƘȅΗ (laughs) 
 

 Kristen ǿŀǎ άōƻǊƴ ŀƴŘ ǊŀƛǎŜŘ ƛƴ aƻǳƴǘŀƛƴǾƛŜǿ aƻǊŀǾƛŀƴ /ƘǳǊŎƘέ ƛƴ IŜƭƭŜǊǘƻǿƴ ŀƴŘ ǿŀǎ 

baptized as an infant. When asked to describe her church, Kristen lit up. At twenty-four and άŦǊŜǎƘ ƻǳǘ 

of college,έ Kristen was asked to be a church elder at Mountainview. While serving as an elder, Kristen 

άƎƻǘ ŀ ƭƻǘ ƻŦ ƛƴǎƛƎƘǘ ƻƴ ǘƘŜ ōŜƘƛƴŘ ǘƘŜ ǎŎŜƴŜǎ [activities] ƛƴ ǘƘŜ ŎƘǳǊŎƘ ƛǘǎŜƭŦΣέ ƛƴŎƭǳŘƛƴƎ ǳƴŘŜǊǎǘŀƴŘƛƴƎ 

                                                                 
89 Mark L. Louden, Pennsylvania Dutch: The Story of an American Language (Baltimore: Johns Hopkins University 
Press, 2016) xiii. 
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the church economy, procedures and congregant retention. She was also asked to lead worship. Kristen 

had fun with her new role,  

I led prayer, I did welcome and announcements, things like that and everyone really got 
a kick out of it. Our church is small and everyone got a kick out of me. I would say, 
ΨhƪŀȅΣ ŜǾŜǊȅƻƴŜ ǇƭŜŀǎŜ ǊƛǎŜ ŦƻǊ ǘƘŜ ǎƛƴƎƛƴƎ ƻŦ ǘƘŜ ƘȅƳƴΦ ¢Ƙƛǎ ƛǎ ŀ ƭƻǘ ƻŦ ǇƻǿŜǊ ōŜŎŀǳǎŜ 
you guys are listening to me. Everyone sit down. Now everyone settle down. Now, you 
Ǝǳȅǎ ǎƛǘ ŘƻǿƴΦ bƻǿΣ ȅƻǳ Ǝǳȅǎ ǎǘŀƴŘ ǳǇΦΩ ²Ŝ ŀƭƭ Ǝƻǘ ŀ ƪƛŎƪ ƻǳǘ ƻŦ ƛǘΦ 
 

 Kristen is ǇǊƻǳŘ ƻŦ ǘƘŜ ŎƘǳǊŎƘΩǎ ŀōƛƭƛǘȅ ǘƻ ŜǾƻƭǾŜ ƻǾŜǊ ǘƘŜ ȅŜŀǊǎ ŀƴŘ encourage an inclusive, 

tolerant coƳƳǳƴƛǘȅ ǿƘŜǊŜ άŜǾŜǊȅƻƴŜ ƛǎ ǿŜƭŎƻƳŜΦέ Despite enormous pressure from the other churches 

ǘƻ ǊŜƛƎƴ ƛƴ ǿƻƳŜƴΩǎ ƭƛōŜǊǘƛŜǎ ƻǾŜǊ ǘƘŜ ŎŜƴǘǳǊƛŜǎΣ ǘƘŜ aƻǊŀǾƛŀƴ ŎƘǳǊŎƘ Ƙŀǎ ǎǘŀȅŜŘ ǘǊǳŜ ǘƻ ƛǘǎ ƻǊƛƎƛƴŀƭ 

mission. Kristen described one of the most meaningful experiences as a female Moravian elder,  

There was a woman, she was the head of, I think it was the World Board of Missions, and she 
ǿŀǎ ƛƴ ŀƴ ƻǇŜƴƭȅ Ǝŀȅ ǊŜƭŀǘƛƻƴǎƘƛǇΦ L ǊŜƳŜƳōŜǊ ǘƘŀǘ ŀƴŘ ōŜƛƴƎ ƭƛƪŜΣ Ψ¸ŜǎΣ ǿŜ ŀǊŜ ǎƻ ŀǿŜǎƻƳŜΗΩ 
Not only is she a woman, but she's in an openly gay relationship and in this massively high 
position in the church, and everyone supports her. That was really neat. So yes, being an elder 
was interesting. It was just little things, but when that came up that was a big deal. I was glad to 
be a part of that. 
 

As a child, Kristen participated in the ŎƘǳǊŎƘΩs Youth Fellowship program which helped people in need 

ōȅ ōǳƛƭŘƛƴƎ ƘƻǳǎŜǎ ƻǊ ŀ άǿƘŜŜƭŎƘŀƛǊ ǊŀƳǇ ŦƻǊ ŀ ǿƻƳŀƴ ǿƘƻ ƘŀŘƴϥǘ ƭŜŦǘ ƘŜǊ ƘƻǳǎŜ ƛƴ ȅŜŀǊǎΦέ She 

stressed,  

Most of these were retreats that were made of many denominations. That was one of 
the biggest things in the Moravian church is this ecumenical movement that we all 
believe in the same thing. A lot of our stuff in the youth group really instilled that too, 
and I didn't realize it until later on. 
 

¢ƘŜ aƻǊŀǾƛŀƴǎ ǇǊŀŎǘƛŎŜ ƻŦ ŜŎǳƳŜƴƛǎƳ ƛǎ ōŀǎŜŘ ƻƴ ½ƛƴȊŜƴŘƻǊŦΩǎ ǇƘƛƭƻǎƻǇƘȅ ǘƘŀǘ ŀƭƭ /ƘǊƛǎǘƛŀƴ ŎƘǳǊŎƘŜǎ 

should cooperate with one another. Kristen described the ecumenical movement,  

I think they call it Ψin communionΩ ǿƛǘƘ ǎŜǾŜǊŀƭ ŘŜƴƻƳƛƴŀǘƛƻƴǎ... the Lutherans, the 
Methodists. We do pulpit exchanges and there's this great work between these 
churches. You can have a communion in a Lutheran church and it counts towards your 
Moravian communion. So you can attend other churches and it's still perfectly fine. Even 
as a Catholic, and you were to come into the Moravian church, you absolutely can have 
communion, and you can partake in whatever you want because as long as you believe 
in our father and his son or something, I forget what they say.  
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But everyone is welcome in the Moravian Church. That's one thing I love about it. A lot 
of churches don't like that, at least they didn't back in the day. Many still don't, and it's 
unique. 
 

The Moravian Church takes ecumenism seriously. On April 14, 2011, Central Moravian Church in 

Bethlehem made the news for hosting one thousand Episcopalians, Lutherans and Moravians to 

celebrate its full communion partnership. The event was the first of its kind and indicative of the 

fundamental changes occurring in Protestant churches in the face of waning interest, declining parishes 

and aging congregants. Yƴƻǿƴ ŀǎ άEmergence /ƘǊƛǎǘƛŀƴƛǘȅΣέ /ƘǊƛǎǘƛŀƴ ƎǊƻǳǇǎ like the Moravians are 

embracing the liturgical elements which unite one other, rather than separate each another.90 

 Kristen believes strongly in the aƻǊŀǾƛŀƴǎ ƳƻǘǘƻΣ άLƴ 9ǎǎŜƴǘƛŀƭǎ ¦ƴƛǘȅΣ ƛƴ Non-essentials Liberty 

and in All Things, Love,έ and even included it in her wedding vows. Although used by other religious 

groups such as the Quakers and the Evangelical Presbyterian Church, the Moravians use the motto to 

emphasize what is most important in the church: love, faith and unity. Kristen described how the motto 

fits into her everyday life, 

L ǘŀƪŜ ƛǘ Ƨǳǎǘ ŀǎ Ƴȅ ƭƛŦŜϥǎ ƳƻǘǘƻΦ 5ǳǊƛƴƎ ƻǳǊ Ǿƻǿǎ L ǎŀƛŘΣ ΨLƴ ŜǎǎŜƴǘƛŀƭǎ ǳƴƛǘȅΣ ǊŀƛǎƛƴƎ ƻǳǊ 
childǊŜƴ ǘƻƎŜǘƘŜǊΣ ŘŜŎƛŘƛƴƎ ƻƴ ǿƘŀǘ ǇƛȊȊŀ ǿŜ ǿŀƴǘ ǘƻ ƻǊŘŜǊ ŦƻǊ ŘƛƴƴŜǊΦΩ [ƛƪŜ ǿŜϥƭƭ Řƻ ŀƭƭ 
of that together. Then in non-ŜǎǎŜƴǘƛŀƭǎ ƭƛōŜǊǘȅΣ L ǎŀƛŘ ǎƻƳŜǘƘƛƴƎ ƭƛƪŜΣ ΨIŜ Ǉƭŀȅǎ ƛƴ 
musical bands. I'll never play in a musical band but I'll always support him playing in 
ǘƘƻǎŜ ōŀƴŘǎΦΩ ¢Ƙŀǘ ƪƛƴŘ ƻŦ ǘƘƛƴƎΦ L Ƨǳǎǘ ƭƻǾŜ ǘƘŀǘ ƳƻǘǘƻΦ ¸ƻǳ Ŏŀƴ ǎŜŜ ƛǘ ƛƴ ǘƘŜ ŎƘǳǊŎƘ ƛǘǎŜƭŦΦ  
 
I actually just recently saw a woman who left the church when we said that it was okay 
for pastors in openly gay relationship. Just recently saw her a couple weeks ago. She 
ǎŀƛŘ ǎƻƳŜǘƘƛƴƎ ǘƻ ƳŜ ƭƛƪŜΣ ΨhƘΣ ȅƻǳ ǇǊƻōŀōƭȅ Řƻƴϥǘ ƭƛƪŜ ƳŜ ōŜŎŀǳǎŜ L ƭŜŦǘΩΦ LϥƳ ƭƛƪŜΣ 
Ψ[ƛǎǘŜƴΣ ȅƻǳ ƪƴƻǿ Ƙƻǿ ǘƘŜ aƻǊŀǾƛŀƴ /ƘǳǊŎƘ ƛǎΦ ²ŜϥǊŜ ƎƻƛƴƎ ǘƻ ƭƻǾŜ ȅƻǳ ŦƻǊŜǾŜǊΦ 
Whether you like the ideas of the church or not, you're still a wonderful human being 
and we wish you the best and hope that you have it wherever you are. You're always 
ǿŜƭŎƻƳŜ ǘƻ ōŀŎƪ ǿƘŜƴŜǾŜǊ ȅƻǳ ǿŀƴǘΦ 9ǾŜƴ ŦƻǊ ŀ Ǿƛǎƛǘ ǘƻ ǎŀȅ ΨƘƛΦΩ L ƴŜǾŜǊ ǎŜŜ ŀƴȅ ƘŀǊŘ 
feelings or anything in the church. 
 

When asked what was more important, religion, tradition or community, Kristen responded,  
 

I think the tradition, because you can get religion anywhere. There's no, really, next to 
no difference which mean our church and what you hear in a Lutheran church and what 

                                                                 
90 Phil Snider, The Hyphenateds: How Emergence Christianity is Re-Traditioning Mainline Practices (St. Louis: 
Chalice Press, 2011) xiii. 
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you hear in a Methodist church, but the tradition is where it changes. So you're not 
Ψgonna have Love Feasts at a Lutheran church. And you have communion every Sunday 
in a Lutheran church, whereas ours, maybe like six or seven times a year. I think, to me, 
the tradition is what makes the Moravian church the way it is.  
 

In addition to making the church unique, distinctively Moravian traditions such as the Putz and Love 

Feast draw much-needed attention to this small community. Kristen admitted that her home church 

Mountainview, άis dying out,έ ŀƴŘ ŀŦǘŜǊ ŀ ŎǳǊǎƻǊȅ ǊŜǾƛŜǿ ƻŦ tŜƴƴǎȅƭǾŀƴƛŀΩǎ aƻǊŀǾƛŀƴ ǇƻǇǳƭŀǘƛƻƴΣ I 

realized her church is not alone. According to the U.S. Religion Census data from 1980 to 2010, the 

Moravian community has decreased every decade and in every county within southeastern 

Pennsylvania.91   

 

¸ƻǳ Ŏŀƴ ƭƛǘŜǊŀƭƭȅ ǎŀȅΣ ΨLϥƳ ƻƴŜ ƛƴ ŀ ƳƛƭƭƛƻƴΦΩ 
-Kristen Walsh 

 

 Unlike the Anabaptist sects, ǘƘŜ aƻǊŀǾƛŀƴǎ ŎŀƴΩǘ ƴŜŎŜǎǎŀǊƛƭȅ ǊŜƭȅ ƻƴ ŦŀƳƛƭƛŀƭ ǘƛŜǎ ǘƻ continually 

refresh the church. The communal Moravian settlement was at its peak in the eighteenth century and 

since then, the community has fully integrated into the mainstream. Factors such as higher education, 

marriages and geographical movement contributed to the weakening of the Moravian culture and 

community. In addition, due to its small size and isolated geographical location, the Moravians of 

Bethlehem are inconspicuous and often misunderstood ς even in the local community. Kristen recalled, 

I can remember going giving tours and we get to the part where people live and I tell 
peopleΣ Ψ[ƻƻƪΣ ǘƘƛǎ ƛǎ ǿƘŜǊŜ ǘƘŜȅ ƭƛǾŜΣΩ ŀƴŘ ǇŜƻǇƭŜ ŀǊŜ ƭƛƪŜΣ Ψ²ŜƭƭΣ ǘƘŜȅ Řƻƴϥǘ ŜȄƛǎǘ 
ŀƴȅƳƻǊŜΣ ǊƛƎƘǘΚ ¢ƘŜȅϥǊŜ ƴƻǘ ƘŜǊŜ ŀƴȅƳƻǊŜΦΩ LϥƳ ƭƛƪŜΣ ΨLϥƳ aƻǊŀǾƛŀƴΦΩ ¢ƘŜȅϥǊŜ ƭƛƪŜΣ Ψ²ƘƻŀΦ 
5ƛŘ ȅƻǳ ƎǊƻǿ ǳǇ ǿƛǘƘ ȅƻǳǊ ŦŀƳƛƭȅΚΩ 
 

AccordinglyΣ ǿƘŜƴ ŀǎƪŜŘ άIƻǿ Řƻ ȅƻǳ ǎŜŜ ǘƘŜ ŎƻƳƳǳƴƛǘȅ ƛƴ ǘƘŜ ŦǳǘǳǊŜΚέ YǊƛǎǘŜƴ ŀǇǘƭȅ responded,  

άAs a whole, I see the Moravian church remaining as it is, small, not large or anything. But I see it  

                                                                 
91 Association of Religious Data Archives. άaƻǊŀǾƛŀƴ /ƘǳǊŎƘ ƛƴ !ƳŜǊƛŎŀ--bƻǊǘƘŜǊƴ tǊƻǾƛƴŎŜ /ƻǳƴǘƛŜǎΦέ 
THEARDA.com. http://www.thearda.com/ql2010/QL_C_ALL_2_1117c.asp (accessed October 10, 2017). 
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remaining steadfast in the communities it's inΦέ For Kristen and this interesting community with such a 

rich history, I hope her prediction proves to be true.  
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Fig. 16 - Moravian Tour Guide, Bethlehem PA, September 2017 

Fig. 15 - Kristen (Moravian), Bethlehem PA, September 2017 
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Chapter Four: The Lutherans 
Historical Background 

  
 In 1517, Martin Luther (1483-1546) published his άNinety-five Theses,έ shaming the practice of 

indulgences and challenging the /ŀǘƘƻƭƛŎ /ƘǳǊŎƘΩs supremacy in Central Europe. In response, the 

Catholic Church excommunicated Luther, who continued to write and publish influential religious tracts 

while in hiding. In 1730, several German princes and reformers presented articles of faith ƪƴƻǿƴ ŀǎ ά¢ƘŜ 

!ǳƎǎōǳǊƎ /ƻƴŦŜǎǎƛƻƴέ ǘƻ Iƻƭȅ wƻƳŀƴ 9ƳǇŜǊƻǊ /ƘŀǊƭŜǎ ±Φ ¢ƘŜ articles listed twenty-one tenets and 

teachings in order to illustrate the /ŀǘƘƻƭƛŎ ŀƴŘ [ǳǘƘŜǊŀƴ ŎƘǳǊŎƘΩǎ ǎƘŀǊŜŘ ƻōƧŜŎǘƛǾŜǎ. Seven articles 

appended to the end of the document listed the Lutheran ChǳǊŎƘΩǎ άŀƴǘƛǘƘŜǎŜǎ ǎǘŀǘŜƳŜƴǘǎΣέ ǿƘƛŎƘ 

corrected perceived abuses in the Catholic Church. Anticipating a potentially violent backlash from the 

Catholic Church, the German ǇǊƛƴŎŜǎ ŘŜǾŜƭƻǇŜŘ ŀ ƳƛƭƛǘŀǊȅ ŀƭƭƛŀƴŎŜ ƪƴƻǿƴ ŀǎ ǘƘŜ ά{ŎƘƳŀƭƪŀƭŘƛŎ [ŜŀƎǳŜ.έ  

 Charles V waited until 1547 (one year ŀŦǘŜǊ [ǳǘƘŜǊΩǎ ŘŜŀǘƘ) to wage war on the Schmalkaldic 

League. Though the princes were defeated at the Battle of Mühlberg, support for Lutheran churches 

continued to grow. Foreseeing an endless political impasse, Charles formally acknowledged the Lutheran 

Church in 1555Φ Yƴƻǿƴ ŀǎ ǘƘŜ άtŜŀŎŜ ƻŦ !ǳƎǎōǳǊƎΣέ /ƘŀǊƭŜǎ ŀŎŎŜǇǘŜŘ ǘƘŜ ǇǊƛƴŎƛǇƭŜΣ άCuius regio, eius 

ǊŜƭƛƎƛƻέ ŀ [ŀǘƛƴ ǘŜǊƳ ƳŜŀƴƛƴƎ ϦǿƘƻǎŜ ǊŜŀƭƳΣ Ƙƛǎ ǊŜƭƛƎƛƻƴΣϦ thereby enabling rulers to determine regional 

religions. The principle worked in the favor of Lutherans in the Protestant north, but inflamed political 

and religious hostilities in the predominantly Catholic Rhineland region. Over time, small aggressions 

escalated into the Thirty Years War (1618 ς 1648) and the War of the Palatinate (1688-1697), which 

resulted in the death of eight million Europeans and left the Palatinate in ruins.92  

 It was against this backdrop that several thousand German Lutherans set sail for New York in the 

ŜŀǊƭȅ мтллΩǎ. As described in the section, The Pennsylvania Dutch: Historical Overview, many immigrants 

were indentured against their will and a large majority were German Lutherans. Once docked in New 

                                                                 
92 Peter Wilson, The Thirty Years War: Europe's Tragedy (Cambridge: Harvard University Press, 2009) 4. 
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York, British-born Governor Robert Hunter forced the men ǿƘƻ ŎƻǳƭŘƴΩt pay voyage fees to make tar for 

the British Navy and their ŎƘƛƭŘǊŜƴ ǿŜǊŜ άōƻǳƴŘ ƻǳǘ ǘƻ 9ƴƎƭƛǎƘ ŦŀǊƳŜǊǎΦέ93 ¢ƘƻǎŜ ǿƘƻ ǿŜǊŜƴΩt forced 

into slavery attempted to purchase land along the Hudson River from the Native Americans however, 

the land deals were swiftly nullified by Hunter.94 Homeless and weary, the surviving, unbound 

immigrants accepted the promise of freedom from Governor Keith of Pennsylvania. With the help of 

Native Americans, the group travelled southward until they reached Berks County in Pennsylvania. News 

of the tumult in New York quickly spread to Germany and as a result, German Lutheran migration to 

New York άǎƭƻǿŜŘ ǘƻ ŀ ǘǊƛŎƪƭŜ.έ95 Bȅ ǘƘŜ мтнлΩǎΣ a majority of incoming Lutherans chose Pennsylvania to 

be their new home.  

 By the mid-мтллΩǎ, approximately 100,000 Germans lived in Pennsylvania, nearly one-half of the 

ŎƻƭƻƴȅΩǎ total population. 96  60,000 of these settlers were German Lutherans.97 The European Lutheran 

Church was woefully unprepared for this massive, unprecedented influx to America. In 1742, there were 

only three ŎƻƴƎǊŜƎŀǘƛƻƴǎ ƛƴ ǘƘŜ ǎǘŀǘŜ ƻŦ tŜƴƴǎȅƭǾŀƴƛŀΣ ǿƛǘƘ ǘƘƻǳǎŀƴŘǎ ƭƛǾƛƴƎ άǿǊŜǘŎƘŜŘƭȅ ǿƛǘƘƻǳǘ 

ǇǊŜŀŎƘŜǊǎ ŀƴŘ ōƻƻƪǎΦέ98  When European Lutheran leaders learned settlers were joining established 

groups such as the Moravians and Mennonites, they sent German missionary and Pastor Henry 

Muhlenberg (1711 ς 1787) to bring order to !ƳŜǊƛŎŀΩǎ floundering Lutheran congregations.    

 
 
 
 
 
 

                                                                 
93 A. G. Roeber, Palatines, Liberty, and Property: German Lutherans in Colonial British America (Baltimore: Johns 
Hopkins University Press, 1998) 11. 
94 Juergen Neve, A Brief History of the Lutheran Church in America (Burlington, German Literary Board, 1916) 42. 
95 Roeber, Palatines, Liberty, and Property: German Lutherans in Colonial British America, 16. 
96 John Frantz. "The Awakening of Religion among the German Settlers in the Middle Colonies." The William and 
Mary Quarterly 33, no. 2 (1976): 266-88. www.jstor.org/stable/1922165. 
97 Jens Christian Roseland, American Lutheran Biographies (Milwaukee: A. Houtkamp and Son, 1890) 267. 
98 Clifford Nelson, Lutherans in North America (Minneapolis: Fortress Press, 1975) 29. 
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The history of the (Lutheran) church, from his landing in 1742 to his death at The Trappe, October 7, 
1787, is scarcely more than his biography. 

 
- Henry Jacobs on Henry Muhlenberg 99 

 

 Muhlenberg moved to Trappe, Pennsylvania, a small village in Montgomery County. Within one 

month, he was preaching and making missionary trips to rural counties where he held services in open 

fields, barns and living rooms. According to Reverend W. J. Mann of the Evangelical Lutheran Theological 

Seminary, Muhlenberg was man who practiced άŀ ǿŀǊƳ-hearted, devout, active, practical 

Lutheranism.έ100 Muhlenberg had seven churches and schools built, drawing the scattered Lutheran 

masses to centralized churches across southeastern Pennsylvania. In 1748, Muhlenberg organized the 

άtŜƴƴǎȅƭǾŀƴƛŀ aƛƴƛǎǘŜǊƛǳƳ,έ which ǳƴƛŦƛŜŘ ǘƘŜ ǎǘŀǘŜΩǎ seven congregations, established a common 

liturgy and set the Augsburg Confession as the churŎƘΩǎ principle Confession of Faith. aǳƘƭŜƴōŜǊƎΩǎ 

Ministerium served as a directive for new Lutheran conferences, congregations and pastors until 1918.  

 

Lutheran Church 

 Today, the Evangelical Lutheran Church in America (ELCA) has over three million baptized 

members and sixty-five assemblies (synods).101 Over time, the size and scale of the church prompted the 

question: who is in charge of the Lutheran Church? Does the power rest in the individual congregations 

or the main church organization? ECLA responded tactfully, explaining ǘƘŜ [ǳǘƘŜǊŀƴ /ƘǳǊŎƘ άŘŜǊƛǾŜǎ ƛǘǎ 

character and powers both from its inherent nature as an expression of the broader fellowship of the 

ŦŀƛǘƘŦǳƭΦέ102 Consequently, the modern Lutheran Church allows regional churches the freedom to serve 

                                                                 
99 Henry Jacobs, A History of the Evangelical Lutheran Church in the United States (New York: Christian Literature 
Company, 1893.) 305. 
100 J. Frederick Smith, Free Lutheran Diet in America (Philadelphia: J. Frederick Smith Publishing, 1878), 283. 
101 ELCA. άELCA Factsέ elca.org. https://www.elca.org/News-and-Events/ELCA-Facts (accessed October 31, 2017). 
102 John Reumann, Muhlenberg's Ministerium, Ben Franklin's Deism, and the Churches of the 21st Century: 
Reflections on the 250th Anniversary of the Oldest Lutheran Body in North America (Grand Rapids: Wm. B. 
Eerdmans Publishing, 2011) 19. 
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an increasingly diverse, ever-changing church body. While some church services emphasize conventional 

Lutheran liturgical ceremonies and traditions, other churches exercise freer, more άŎƻƴǘŜƳǇƻǊŀǊȅέ 

forms of worship such as pub services or the singing of Beatles songs rather than traditional hymns.  

 Over the past several decades, historically marginalized groups such as women and individuals 

who identify as LGBTQ have been formally acknowledged by the Lutheran Church. In 1970, women were 

given the opportunity to be ordained in the Lutheran Church and as of today, there are nine female 

bishops in ECLA. Most notably, 9/[!Ωǎ current presiding bishop is a woman. In addition, ECLA formally 

passed a 1991 resolution which authorized LGBTQ membership and allowed individual ministers and 

congregations to decide on same-sex marriage. In 2010, the church allowed the ordainment of LGBTQ 

ministers. Unsurprisingly, many of these decisions have angered conservative members who believe the 

original policies are scripturally justified. Consequently, dissenting members formed a new Lutheran 

church body, the North American Lutheran Church (NALC). 

 

Trappe, PA 

 After learning about Muhlenberg and his dedication to the Germans of southeastern 

Pennsylvania, I decided to contact his church, the Augustus Lutheran Church (1745) in Trappe. After 

describing the project to a church representative, I was put in touch with Jennifer Wentworth, a 

member of the Augustus Church choir and chair of the church committee. Jennifer and I conducted the 

interview over the phone and met face-to-face on Sunday, September 24th at the morning church 

service for follow-up questions. 

 Trappe is a small, quaint town with historic homes, church steeples, American flags and one 

primary road, Main Street. The Augustus Lutheran Church sits back on a massive, grassy lot shaded by 

oak trees and demarcated with a gray stone perimeter wall. Passing underneath the wide, wrought-iron 

church sign, I made my way down the long walkway toward the welcoming committee. They handed me 
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a service bulletin and I quietly followed several parishioners to the second floor. As we rose up the 

steps, a calming blue hue projected from the stained glass windows, which served as a reminder that I 

was a guest inside a somber house of worship. Down the red carpeted hallway, I spotted Jennifer, the 

youngest member of the choir group, who was wearing a white robe and preparing to enter the chapel. 

Minutes later, the choir streamed through the middle of the chapel and into the choir box, singing the 

hymn, When Morning Gilds the Skies.  

 There were approximately forty people in attendance. A majority of the pews were empty, 

which made the presence of an outsider more conspicuous. Pastor Weleck, in a grass green robe looked 

out to the audience and saidΣ άL ǿŀƴǘ ǘƻ ǿŜƭŎƻƳŜ ƻǳǊ visitor here today.έ He continued, announcing the 

ǎŜǊƳƻƴΩǎ ǘƘŜƳŜΣ άLǎ DƻŘ ŦŀƛǊΚέ ŀƴŘ proclaimed άLƴ ǘƘŜ ǇǊŜǎŜƴŎŜ ƻŦ DƻŘΩǎ ƳŜǊŎȅΣ ǿŜ ŀǊŜ ŀƭƭ ōŜƎƎŀǊǎΦέ 

¦ǎƛƴƎ ƻƴŜ ƻŦ ǘƘŜ .ƛōƭŜΩǎ Ƴƻǎǘ ŎƻƴǘǊƻǾŜǊǎƛŀƭ ǇŀǊŀōƭŜǎΣ he presented a story about a landowner who paid 

all of his laborers the same daily wage, no matter what time they arrived. When the laborers who 

arrived early complained, the landowner argued, 

Friend, I am doing you no wrong; did you not agree with me for the usual daily wage? 
Take what belongs to you and go; I choose to give to this last the same as I give to you. 
Am I not allowed to do what I choose with what belongs to me? Or are you envious 
because I am generous? So the last will be first and the first will be last.103 
 

The parable, while antithetical to what most Americans are taught at home or at secular public schools, 

reveals a fundamental principle of the church: congregants must resign themselves to God.  

 The service carried on. We stood, we sang, we sat down. My lack of experience with the 

Lutheran worship ritual became more and more noticeable. At one point, a woman with two young 

children ǎŜŀǘŜŘ ƛƴ ŦǊƻƴǘ ƻŦ ƳŜ ǘǳǊƴŜŘ ŀƴŘ ŀǎƪŜŘΣ ά!ǊŜ ȅƻǳ ŦǊƻƳ ƘŜǊŜΚέ ²ƘŜƴ L ǘƻƭŘ ƘŜǊ L ƭƛǾŜŘ ƴŜŀǊōȅ 

ǎƘŜ ŜȄŎƛǘŜŘƭȅ ŀǎƪŜŘΣ ά!ǊŜ ȅƻǳ ǘƘƛƴƪƛƴƎ ŀōƻǳǘ ƧƻƛƴƛƴƎ ǘƘŜ ŎƘǳǊŎƘΚέ She described some of ǘƘŜ ŎƘǳǊŎƘΩǎ 

family-friendly events, its excellent Sunday school program and handed me a Sunday school brochure. 

                                                                 
103 Edited passage was presented in the Augustus Lutheran Church Bulletin, September 24, 2017. Original passage 
can be found in Matthew 20: Oxford University Press, The Revised English Bible, 18. 
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As she spoke, we spotted an older female congregant peering across the pews at us, clearly irritated by 

our discussion during the sermon.  

 The time for communion came and although I prepared to sit it out, a church official tip-toed 

down the aisle and ǿƘƛǎǇŜǊŜŘ ƛƴ Ƴȅ ŜŀǊΣ ά²ƻǳƭŘ ȅƻǳ ƭƛƪŜ ǘƻ ǘŀƪŜ ŎƻƳƳǳƴƛƻƴΚέ After some back and 

forth, I relented and made my way to the front of the church. Kneeling side-by-side with the other 

parishioners, I began to appreciate the importance of religious ritual in the church. The ǇŀǎǘƻǊΩǎ sermon, 

communion and singing of hymns serve to encourage interest and attendance, but they also provide a 

fulfilling, shared experience which inculcates a sense of community and moral responsibility among the 

congregants.  
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Fig. 17 - Lutheran Service, Trappe PA, September 2017 

Fig. 18 - Couple Walking to Lutheran Service, Trappe PA, September 2017 
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Interview  
  
 Jennifer is thirty-one years old and grew up just outside Trappe in Royersford, Pennsylvania. In 

her spare time, she reads historical fiction books, walks her seven-month-old coonhound and playfully 

added, άOnce ŀ ƳƻƴǘƘ L ōƻǿƭ ǾŜǊȅ ōŀŘƭȅΦέ She attended public high school, ǊŜŎŜƛǾŜŘ ŀ aŀǎǘŜǊΩǎ degree 

in secondary education and until recently, had a full-time teaching job at Immanuel Lutheran Church in 

Philadelphia. Jennifer is currently taking care of her ninety-year-old grandfather, dispensing his medicine 

ŀƴŘ άƳŀƪƛƴƎ ǎǳǊŜ ƘŜΩǎ ǳǇ ŀƴŘ ŦǳƴŎǘƛƻƴƛƴƎΦέ Lƴ ŀŘŘƛǘƛƻƴ ǘƻ ŎŀǊƛƴƎ ŦƻǊ ƘŜǊ ƎǊŀƴŘŦŀǘƘer, Jennifer is the chair 

of the Augustus Lutheran Church committee.  

 Jennifer stated, άL ŀŎǘǳŀƭƭȅ ƎǊŜǿ ǳǇ ƛƴ ǘƘŜ ŎƘǳǊŎƘΣ ǎƻ L ǿŀǎ ōŀǇǘƛȊŜŘ ǘƘŜǊŜΦέ ²ƘŜƴ ŀǎƪŜŘ ŀōƻǳǘ 

her childhood, she explained her early life was άǳƴǳǎǳŀƭ, in the sense that I had stay-at-home dad 

instead of a stay-at-home mom,έ but mainly ōŜŎŀǳǎŜ ƘŜǊ άƳƻƳ Ǝƻǘ ǾŜǊȅΣ ǾŜǊȅ ǎƛŎƪέ ǿƘŜƴ she was in 

Kindergarten. Jennifer recalled, άThe community really rallied around us. The church prayed for us and 

they did food drives and bone marrow blood testǎ ƛƴ ǘƘŜ ŎƻƳƳǳƴƛǘȅΦέ In the years following her 

ƳƻǘƘŜǊΩǎ illnessΣ WŜƴƴƛŦŜǊ ƧƻƛƴŜŘ ǘƘŜ ŎƘƛƭŘǊŜƴΩǎ ŎƘƻƛǊΣ ŎƘƛƭŘǊŜƴΩǎ ōŜƭƭ ŎƘƻƛǊΣ ŜǾŜƴǘǳŀƭƭȅ ƎǊŀŘǳŀǘƛƴƎ ǘƻ ǘƘŜ 

adult groups which, as Jennifer Ǉǳǘ ƛǘΣ άƪƛƴŘ ƻŦ ƪŜǇǘ ƳŜ ƘŜǊŜΦ LϥƳ ŀƭǿŀȅǎ ƘŜǊŜΦέ When I asked what draws 

her to church, she explained,  

The music is what brings me out. I like worshiping that way and singing pieces that 
sometimes we sing Gospel, but  sometimes we sing traditional classical pieces like 
Mozart, or we are singing Hayden in a couple of weeks. That is what keeps me coming 
back. I like to sing those kind of pieces and I like having that choir experience.  
 
And then, when I get really lucky there's a piece that I get like this tingly feeling, and I 
just feel at peace at that moment. It just keeps me coming back, and doing it again and 
ŀƎŀƛƴΦ LŦ L ǿŀǎƴΩǘ ŘǊŀǿƴ ƛƴǘƻ ǘƘŜ ƳǳǎƛŎ ŀǎ ŀ ƪƛŘΣ L ŘƻƴΩǘ ǘƘƛƴƪ LΩŘ ŎƻƳŜ ōŀŎƪ ŀǎ ƳǳŎƘ ƴƻǿΦ 
 

!ŎŎƻǊŘƛƴƎƭȅΣ ǿƘŜƴ ŀǎƪŜŘ Ƙƻǿ ƛƳǇƻǊǘŀƴǘ ǘƘŜ ŎƘǳǊŎƘ ƛǎ ƛƴ ƘŜǊ ƭƛŦŜ ǎƘŜ ŀƴǎǿŜǊŜŘΣ άŀǘ ƭŜŀǎǘ ŀƴ eight or 

nineέ out of ten and dedicates a large portion of her private time to the church. 

I used to teach Sunday school, I help out and teach at the Vacation Bible School. And 
then when I became chair of the old church committee, I started giving tours and 
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dealing with genealogy requests and doing those kinds of things. I'm in the book club at 
church now that I'm not teaching full time, I can go back to quilting during the day. 
  

Jennifer creates άǇǊŀŎǘƛŎŀƭ ǉǳƛƭǘǎέ ǿƛǘƘ ά¢ƘŜ ²ƻƳŜƴ ƻŦ 9[/!Σέ ŀ ƎǊƻǳǇ which provides services to local 

and international communities in need. Needlework, as evidenced by the testimonies of the other 

women in this project, is one of the hallmarks of the Pennsylvania Dutch culture which has been passed 

down from generation to generation for several hundred years. Iƴ WŜƴƴƛŦŜǊΩǎ ŎŀǎŜΣ ƘŜǊ ƳƻǘƘŜǊ ǘŀǳƎƘǘ ƘŜǊ 

ǘƘŜ άōŀǎƛŎ ǉǳƛƭǘƛƴƎ ǎǘƛŎƘΣέ ōǳǘ ƛǘ ǿŀǎ ƘŜǊ great-ƎǊŀƴŘƳƻǘƘŜǊΩǎ άǎŀƳǇƭŜ ōƭƻŎƪΣ which she used to sample 

ƻǳǘ ǘƘŜ ǉǳƛƭǘ ǎǉǳŀǊŜǎέ ǿƘƛŎƘ reinforced her interest in the craft.  

 According to Francis Klees, άƴƻǿƘŜǊŜ ƛƴ !ƳŜrica except in the early art of the Spanish 

{ƻǳǘƘǿŜǎǘ ǿŀǎ ǘƘŜǊŜ Ŧƻƭƪ ŀǊǘ ŎƻƳǇŀǊŀōƭŜ ǘƻ ǘƘŀǘ ƻŦ ǘƘŜ tŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘΦέ104 The fancy Dutch love 

color and decoration so intensely, the art form is regularly descǊƛōŜŘ ŀǎ άƎŀǳŘȅέ ŀƴŘ άǘŀŎƪȅΦέ Most 

distinctive among the arts of the Pennsylvania Dutch is the hex sign, which was brought to southeastern 

Pennsylvania by German Lutheran and Reformed settlers. Yƴƻǿƴ ŀǎ άŦǊŀƪǘǳǊ ŀǊǘΣέ ƘŜȄ ǎƛƎƴ ƳƻǘƛŦǎ ŀƴŘ 

symbols such as the stylized heart, geometric star and distlefinks were drawn onto German birth 

certificates, marriage licenses and books. The immigrants of southeastern Pennsylvania expanded this 

practice to everyday items such as furniture, blankets and most notably, on the exterior of their new 

American barns and churches.105 

 WŜƴƴƛŦŜǊ ǎŀƛŘ ǎƘŜ ƛǎ άǇǊƻǳŘέ ƻŦ ƘŜǊ DŜǊƳŀƴ ŀƴŎŜǎǘǊȅΣ ƭƻǾŜǎ άǎŀǳŜǊōǊŀǘŜƴ ŀƴŘ ǎǇŅǘȊƭŜέ ŀƴŘ άǘƻƻƪ 

ŦƻǳǊ ȅŜŀǊǎ ƻŦ DŜǊƳŀƴ ōŜŎŀǳǎŜ L ƘŀǾŜ ǘƘŀǘ DŜǊƳŀƴ ōŀŎƪƎǊƻǳƴŘΦέ After conducting genealogy research, 

she determined that she was ά¾ Germanέ and elaborated, άboth sides of my family have a connection to 

ǘƘŜ tŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘΦέ Jennifer explained English was the primary language spoken at home, however 

her family members spoke both German and Pennsylvania Dutch. 

                                                                 
104 Klees, The Pennsylvania Dutch, 372. 
105 Patrick Donmoyer, Hex Signs: Myth and Meaning in Pennsylvania Dutch Barn Stars (Morgantown: Masthof 
Press, 2013) 55. 
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My mother took German. My great-grandmother on my ƳƻƳΩǎ ǎƛŘŜ ŘƛŘ ǎǇŜŀƪ 
Pennsylvania Dutch and my grandmother knew a little but she never spoke it to us. 
Although every now and then, my grandfather ς ƘŜΩǎ ninety ς and I live with him, he 
sometimes uses one German word. ά¦ƴǘŜǊƴŀǎǎŜƴΣέ ƛt means ΨƴƻǘƘƛƴΩ ƻǊ ΨƴƻǘƘƛƴƎΩǎ 
ǿǊƻƴƎΦΩ aȅ ƎǊŀƴŘƳƻǘƘŜǊ ŘƛŜŘ ǿƘŜƴ L ǿŀǎ ƛƴ ƘƛƎƘ ǎŎƘƻƻƭΣ ǎƻ L ǿŀǎ ƴŜǾŜǊ ŀǘ ǘƘŜ ŀƎŜ 
where I appreciated it and wanted her to teach me some of it. I would now. You know? 

 

WŜƴƴƛŦŜǊΩǎ ŜȄǇŜǊƛŜƴŎŜ ǿƛǘƘ ǘƘŜ Pennsylvania Dutch language parallels that of many families in 

southeastern Pennsylvania, including my own. As stated earlier, factors such as higher education, 

marriage and increased mobility diluted the Pennsylvania Dutch language, which resulted in more 

English monolingual families in the various fancy Dutch communities.  

 However, there is an ongoing scholarly debate concerning whether or not the ƭŀƴƎǳŀƎŜΩǎ ŘŜŎƭƛƴŜ 

was also prompted by anti-German sentiment in America between World War I and II. Author and 

skeptic Mark Louden concedes that in 1918, άŀŎǘƛƻƴǎ ǿŜǊŜ ǘŀƪŜƴ ǘƻ ōŀƴ ƻǊ ŎǳǊǘŀƛƭ ǘƘŜ ƛƴǎǘǊǳŎǘƛƻƴ ƻŦ 

DŜǊƳŀƴ ƛƴ tŜƴƴǎȅƭǾŀƴƛŀ ǎŎƘƻƻƭǎΣ ƛƴŎƭǳŘƛƴƎ ƛƴ ǘƘŜ 5ǳǘŎƘ /ƻǳƴǘǊȅΣέ and άǎƻƳŜ tŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘ ǿŜǊŜ 

forced to kiss an American flag in public,έ but argues these particular events άhad little impact on the 

use of Pennsylvania Dutch in rural communities.έ106 Interestingly, [ƻǳŘŜƴΩǎ ōƻƻƪ overlooks the violence 

against and internment of German-

Americans which took place across the 

United States during both wars, and what 

impact these actions may have had on the 

overall German American psyche.107                                               

 Yet, local Pennsylvania Dutch 

residents contend American xenophobia 

                                                                 
106 Louden, Pennsylvania Dutch: The Story of an American Language, 254-256. 
107 tŜƻǇƭŜ ƪƴƻǿƴ ŦƻǊ άǇǊƻ DŜǊƳŀƴ ŀŎǘƛǾƛǘƛŜǎέ ŦŀŎŜŘ Ƴƻō ǇŜǊǎŜŎǳǘƛƻƴ ǘƘŀǘ ǎƻƳŜǘƛƳŜǎ ǊŜǎǳƭǘŜŘ ƛƴ ǘŀǊ ŀƴŘ ŦŜŀǘƘŜǊƛƴƎΣ 
whipping, and public humiliation.  

Fig. 19 - Library of Congress: Anti-German Sign, 1917 
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between the wars compelled them to repress their native language and lie about their ethnicity in 

public. Lynn Boyer, a resident from Berks County assertedΣ άLŦ ȅƻǳ ǎƻǳƴŘŜŘ ƭƛƪŜ ŀ DŜǊƳŀƴΣ ǘƘŜȅ ǘƘƻǳƎƘǘ 

ȅƻǳ ǿŜǊŜ ŀ bŀȊƛΦ {ƻ ǿŜ ǘǊƛŜŘ ǘƻ ŎƻǾŜǊ ƻǳǊ ŀŎŎŜƴǘǎΦέ108 In his book, A Pennsylvania Dutch Boy: And The 

Truth About The Pennsylvania Dutch, Merritt Yorgey testified, άtŜƴƴǎȅƭǾŀƴƛŀ DŜǊƳŀƴǎ ōŜƎŀƴ ŘŜƴȅƛƴƎ 

ǘƘŜƛǊ DŜǊƳŀƴ ŀƴŎŜǎǘǊȅ ŘǳǊƛƴƎ ǘƘƻǎŜ ȅŜŀǊǎ ōŜǘǿŜŜƴ ŀǇǇǊƻȄƛƳŀǘŜƭȅ мфмл ŀƴŘ мфпрΣέ ŀƴŘ further disclosed 

ǘƘŀǘ Ƙƛǎ ŦŀǘƘŜǊ ǘƻƭŘ ƘƛƳΣ ά5ƻƴΩǘ ŜǾŜǊ Ŏŀƭƭ ȅƻǳǊǎŜƭŦ 5ǳǘŎƘ ƻǊ tŜƴƴǎȅƭǾŀƴƛŀ DŜǊƳŀƴΦ Wǳǎǘ ǎŀȅ ȅƻǳΩǊŜ ŀƴ 

!ƳŜǊƛŎŀƴΦέ109 Regardless of which side of this debate is correct, both scenarios suggest a period marked 

by mounting American patriotism and consequently, heightened anxiety about the Pennsylvania Dutch 

language, culture and identity ƛƴ ǘƘŜ мфллΩǎΦ  

 When asked if there was anything she would change about the community, Jennifer said she 

wished the church community was more diverse.  

I mean, it'd be nice to see a little more diversity. Because now I've worked in the city 
όtƘƛƭŀŘŜƭǇƘƛŀύ ŀƴŘ ŎƻƳǇŀǊŜŘ ǘƻ ǘƘŀǘΧ ƴƻΣ ƛǘΩǎ ƴƻǘ Řƛverse here. We just had a discussion 
in book club actually, sort of on this subject with the book we read. One of the women 
ƛƴ ǘƘŜ ōƻƻƪ Ŏƭǳō ŀŘƻǇǘŜŘ ŎƘƛƭŘǊŜƴ ŦǊƻƳ /ŜƴǘǊŀƭ !ƳŜǊƛŎŀΣ ŀƴŘ ǎƘŜ ǿŀǎ ǿŀǊƴŜŘΣ ΨŘƻƴΩǘ 
take your kids to this particular ŀǊŜŀΩΦ !ƴŘ ǎǳǊŜ enough, they went there one time and 
the people at the restaurant didn't want to serve them. So there are still pockets of 
prejudice and racism even out here. So, it would be nice if there was a little more 
diversity. 
 

According to the Southern Poverty Law CenterΩǎ 2017 Intelligence Report, Pennsylvania is the fifth most 

active state in the country for white supremacist and hate groups. While a majority of the groups reside 

in western and north-central Pennsylvania, there are a number of hate groups in Philadelphia, 

Lancaster, Berks and Lehigh Counties, to name a few. Over the past year, two notable events occurred in 

                                                                 
108 Penn State University. άDeath of the Dutchy?έ psu.edu. 
http://pabook2.libraries.psu.edu/palitmap/PADutch.html  (accessed October 31, 2017). 
109 Merritt Yorgey, A Pennsylvania Dutch Boy: And The Truth About The Pennsylvania Dutch (Bloomington: Xlibris, 
2008) 17. 

http://pabook2.libraries.psu.edu/palitmap/PADutch.html
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southeastern Pennsylvania which sparked protests and drew the attention of news outlets.110 Yet, 

despite the geographical location of these events, there is no evidence which ŎƻƴƴŜŎǘǎ tŜƴƴǎȅƭǾŀƴƛŀΩǎ 

hate groups with the Lutheran Church or the greater Pennsylvania Dutch community.  

 Jennifer is not alone in hoping for a more diverse church community. A recent study of 1,007 

Protestant pastors revealed that eighty-five ǇŜǊŎŜƴǘ ōŜƭƛŜǾŜ άŜǾŜǊȅ ŎƘǳǊŎƘ ǎƘƻuld strive for racial 

diversityΦέ IƻǿŜǾŜǊΣ ninety-one percent of those surveyed also think ŎƘǳǊŎƘŜǎ άǎƘƻǳƭŘ ǊŜŦƭŜŎǘ ǘƘŜ ǊŀŎƛŀƭ 

ŘƛǾŜǊǎƛǘȅ ƛƴ ǘƘŜƛǊ ŎƻƳƳǳƴƛǘȅΦέ111 As of 2015, eighty-five percent ƻŦ ¢ǊŀǇǇŜΩs residents are white.112 In the 

cities surrounding Trappe, racial diversity is similarly low. Additionally, the Lutheran Church (ELCA) is the 

second least racially diverse church in the United States (ninety-six percent white).113 Therefore, racial 

diversity in rural Pennsylvanian churches, especially long-standing churches like Augustus Lutheran 

Church, will not be an easy task. In spite of this, ELCA recently recommitted to a 1993 Social Statement 

which pledged to increase ǘƘŜ ŎƘǳǊŎƘΩǎ minority membership to ten percent. 114 

 When asked if the modern world has changed her community, Jennifer pointed to several 

recent developments which have impacted the church. Surprisingly, the first issue had to do with sports 

schedules, 

Well, one of the things I noticed from today's Sunday school is a lot of the sports are 
really big, particularly soccer. Before you wouldn't have games on Sunday, and now 
there are soccer games on Sunday mornings - and baseball too - and football. So, the 
games started encroaching on Sundays. There's actually times where parents are like, 
ΨǿŜƭƭ ǘƘŜ ƪƛŘǎ ƘŀǾŜ ǘƻ Ǝƻ ǘƻ ǘƘŜ ƎŀƳŜΣ ŀƴŘ ǘƘŜȅ Ŏŀƴϥǘ Ǝƻ ǘƻ {ǳƴŘŀȅ ǎŎƘƻƻƭΦΩ LǘΩǎ ǘƘŜ ǎŀƳŜ 

                                                                 
110 In November 2016, fifty neo-bŀȊƛ bŀǘƛƻƴŀƭ {ƻŎƛŀƭƛǎǘ aƻǾŜƳŜƴǘ ƳŜƳōŜǊǎ ƻǊƎŀƴƛȊŜŘ ŀƴ άŀƴǘƛ-ŘƛǾŜǊǎƛǘȅέ Ǌŀƭƭȅ ƻƴ 
the Pennsylvania Capitol steps in Harrisburg. In May 2017, the East Coast Knights of the Ku Klux Klan burned a 
cross on private property in rural Lancaster County. 
111 [ƛŦŜ²ŀȅ wŜǎŜŀǊŎƘΦ άRacial Diversity at Church More Dream than RealityΦέ lifewayresearch.com. 
http://lifewayresearch.com/2014/01/17/research-racial-diversity-at-church-more-dream-than-reality/ (accessed 
October 31, 2017). 
112 ¦ƴƛǘŜŘ {ǘŀǘŜǎ /Ŝƴǎǳǎ .ǳǊŜŀǳΦ ά/ƻƳƳǳƴƛǘȅ CŀŎǘǎΦέ ŦŀŎǘŦƛƴŘŜǊΦŎŜƴǎǳǎΦƎƻǾΦ 
https://factfinder.census.gov/faces/nav/jsf/pages/index.xhtml (accessed October 25, 2017). 
113 Pew Research Center. άThe Most and Least Racially Diverse U.S. Religious GroupsΦέ www.pewresearch.org. 
http://www.pewresearch.org/fact-tank/2015/07/27/the-most-and-least-racially-diverse-u-s-religious-groups/ 
 (accessed October 25, 2017). 
114 9[/!Φ άRace, Ethnicity and CultureΦέ 9ƭŎŀΦƻǊƎΦ https://www.elca.org/Faith/Faith-and-Society/Social-
Statements/Race-Ethnicity-and-Culture  (accessed October 31, 2017). 

http://lifewayresearch.com/2014/01/17/research-racial-diversity-at-church-more-dream-than-reality/
https://factfinder.census.gov/faces/nav/jsf/pages/index.xhtml
http://www.pewresearch.org/fact-tank/2015/07/27/the-most-and-least-racially-diverse-u-s-religious-groups/
https://www.elca.org/Faith/Faith-and-Society/Social-Statements/Race-Ethnicity-and-Culture
https://www.elca.org/Faith/Faith-and-Society/Social-Statements/Race-Ethnicity-and-Culture
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with confirmation on Wednesday nights. They'll have school sports because they're 
middle school, high school age students.  
 
{ƻ ǘƘŀǘΩǎ ŀ ǇǊƻōƭŜƳΧ ƪƛŘǎ ǇƭŀȅƛƴƎ ǎǇƻǊǘǎΦ CƻǊ ǘƘƻǎŜ ǘƘŀǘ Řƻƴϥǘ Ǝƻ ǘƻ ŎƘǳǊŎƘ ƻǊ ƴŜǾŜǊ 
went to church, they probably don't even consider the church when scheduling events.  
  

According to a 2012 study published in the Review of Religious Research, the secularization of Sunday, 

the day historically reserved by Lutherans for worship services, ƛǎ ǘƘŜ ŎƘǳǊŎƘΩǎ ōƛƎƎŜǎǘ ŎƘŀƭƭŜƴƎŜΦ ¢ƘŜ 

study examined sixteen churches with dwindling attendance rates and discovered athletic activities are 

ƛƴŎǊŜŀǎƛƴƎƭȅ άǎŎƘŜŘǳƭŜŘ on Sunday mornings at the very time when many churches traditionally have 

ǇǊƻǾƛŘŜŘ ǊŜƭƛƎƛƻǳǎ ŜŘǳŎŀǘƛƻƴΦέ115 Lƴ ŀŘŘƛǘƛƻƴΣ ǘƘŜ Řƛǎǎƻƭǳǘƛƻƴ ƻŦ άōƭǳŜ ƭŀǿǎέ ƻǊ ά{ǳƴŘŀȅ ƭŀǿǎέ ǿƘƛŎƘ 

prohibited work and retail activity on Sundays, resulted in more residents shopping and working on days 

typically devoted to worshipΦ WŜƴƴƛŦŜǊΩǎ ƎǊŀƴŘŦŀǘƘŜǊΣ like many older Americans who became 

accustomed to blue laws, dislikes any work on Sundays.  

One of the things my grandpop comments on is our neighbor who likes to mow his lawn 
on Sunday. Mȅ ƎǊŀƴŘǇƻǇ ŘƻŜǎƴΩǘ ƭƛƪŜ ǘƻ Řƻ ŀƴȅǘƘƛƴƎ ƻƴ {ǳƴŘŀȅΦ IŜ ƎŜǘǎ ƳŀŘ ŀǘ ƳŜ if I 
do the laundry on Sunday! It's like I only have Saturday and Sunday to get this done 
because I have to go to work, you know? So, I mean work itself is a factor too.  
 

Another issue impacting traditional churches like Augustus Lutheran Church is the large number of aging 

members and the lack of younger incoming families.  

²Ŝ ŀǊŜ ŘŜŦƛƴƛǘŜƭȅ ŀƴ ŀƎƛƴƎ ŎƻƴƎǊŜƎŀǘƛƻƴΦ !ƴŘ ƭƛƪŜ ƳƻǎǘΣ ǿŜ ŘƻƴΩǘ ǊŜǘŀƛƴ ȅƻǳƴƎ ǇŜƻǇƭŜΦ 
Like people my age. I don't know how many people my age are going to another church, 
ǘƘƛǎ L ŘƻƴΩǘ ƪƴƻǿΦ .ǳǘ ǿŜ are definitely an aging group. 
 

In addition to its aging congregation, the church is competing against newer, άǇǊƻƎǊŜǎǎƛǾŜ ŎƘǳǊŎƘŜǎΣέ 

ǿƘƛŎƘ ƻŦŦŜǊ άŎƻƴǘŜƳǇƻǊŀǊȅ ǎŜǊǾƛŎŜǎΦέ Progressive churches deviate from traditional church 

methodologies by providing unique worship services and community outreach styles. Jennifer described 

her own experience with a local progressive church, 

I used to work in the movie theatre when I was in college and there was a church that 
ŎŀƭƭŜŘ ǘƘŜƳǎŜƭǾŜǎ ǘƘŜ άaƻǾƛŜ /ƘǳǊŎƘέ ōŜŎŀǳǎŜ ǘƘŜȅ ƳŜǘ {ǳƴŘŀȅ ƳƻǊƴƛƴƎǎ ōŜŦƻǊŜ ǘƘŜ 

                                                                 
115 Review of Religious ResearchΦ άThe Secularization of Sunday: Real or Perceived Competition for ChurchesΦέ 
link.springer.com. https://link.springer.com/article/10.1007/s13644-012-0089-7 (accessed October 31, 2017). 

https://link.springer.com/article/10.1007/s13644-012-0089-7
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theater opened up in the movie theater and now they have enough money and people 
that havŜ ǘƘŜƛǊ ƻǿƴ ŎƻƳǇƭŜȄΗ LǘΩǎ ƴŀƳŜŘ ǘƘŜ ŎƘǳǊŎƘ ŀǘ 422, or Christ Church of the 
Valley, but everyone kind of knows it as the Movie Church.  They made their building 
kind of look like a 60Ωs movie theater motif on the outside. But they have a sanctuary, 
they have a building for their youth program, they offer lacrosse camp and five or six 
Easter services. They are kind of more of the mainstream, progressive church. 
 

Jennifer acknowledged that Augustus Church άǘǊƛŜŘ ǘƻ Řƻ {ŀǘǳǊŘŀȅ ǎŜǊǾƛŎŜ ƻƴŎŜΣ ƴƻǘ Ƴŀƴȅ ǇŜƻǇƭŜ 

ǿŀƴǘŜŘ ǘƻ ŎƻƳŜ ǘƻ ǘƘŀǘέ ŀƴŘ ŎƻƴǘŜƳǇƻǊŀǊȅ ǎŜǊǾƛŎŜs ǿƻǳƭŘƴΩǘ άƎƻ ƻǾŜǊ ǾŜǊȅ ǿŜƭƭέ ǎƛƴŎŜ άwe Lutherans 

can be ǎǘǳōōƻǊƴ ŀƴŘ Řƻƴϥǘ ƭƛƪŜ ŎƘŀƴƎŜΦέ  

 Jennifer ƴƻǘŜŘ ǘƘŀǘ ǘƘŜ ǇŀǎǘƻǊΩǎ ǎǘȅƭŜ ŀƴŘ ǇŜǊǎƻƴŀƭƛǘȅ ƛǎ ƛƴǘŜƎǊŀƭ ǘƻ ǘƘŜ ŎƘǳǊŎƘ ŎƻƳƳǳƴƛǘȅΦ 

Jennifer continuedΣ ά²Ŝ ƭƻǎǘ ŀ ƭƻǘ ƻŦ ƻǳǊ ŎƻƴƎǊŜƎŀǘƛƻƴΣ ǇǊƻōŀōƭȅ ŦƛŦǘȅ ǇŜƻǇƭŜέ ǿƘŜƴ ǘƘŜ ŎƘǳǊŎƘΩǎ ōŜƭƻǾŜŘ 

pastor left the church.  

¢ƘŜǊŜΩǎ ŀ ƭƻǘ ƻŦ ŎƘǳǊŎƘ ƘƻǇǇƛƴƎ ƛƴ ǘƘŜ [ǳǘƘŜǊŀƴ /ƘǳǊŎƘΦ LŦ ȅƻǳ Řƻƴϥǘ ƭƛƪŜ ȅƻǳǊ ǇŀǎǘƻǊ, you 
can just literally go over to the next town over to that church and see if you like it better 
and if you don't you can just hop to the next Lutheran Church. There's so many, so that 
is a big issue we have. 
 

Yet, !ǳƎǳǎǘǳǎΩ ŎƻƴǾŜƴǘƛƻƴŀƭ ŀǇǇǊƻŀŎƘ ǘƻ ƭƛǘǳǊƎȅ ŀƴŘ ƻǳǘǊŜŀŎƘ ƛǎ ǿƘŀǘ ƪŜŜǇǎ ŎƻƴƎǊŜƎŀƴǘǎ ƭƛƪŜ WŜƴƴƛŦŜǊ 

coming back to church every week. When asked what was the most important to her, the religion, 

traditions or community, she responded, άL ǘƘƛƴƪ L ǎƘƻǳƭŘ ǎŀȅ ǊŜƭƛƎƛƻƴΣ ōǳǘΧ όƭŀǳƎƘǎύ When I have 

thought about, do I want to go visit another church, I don't necessarily know that I would like the style, 

so for me, it's probably the tradition.έ 
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Fig. 20 - Jennifer (Lutheran), Trappe PA, September 2017 

Fig. 21 - Old Chapel Graveyard, Trappe PA, September 2017 
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Conclusion 
The Misrepresentation of the Amish 

 
 When I asked Sharon (Horning Mennonite) how she thinks the outside world views her 

ŎƻƳƳǳƴƛǘȅΣ ǎƘŜ ŀƴǎǿŜǊŜŘΣ ά²ŜƭƭΣ ȅƻǳ ƪƴƻǿΣ LΩƳ ƴƻǘ ǎǳǊŜ ōŜŎŀǳǎŜ ǘƘŜȅ ǘƘƛƴƪ ǿŜΩǊŜ ŀƭƭ Amish! (laughs) 

{ƻΣ LΩƳ ƴƻǘ ŜȄŀŎǘƭȅ ǎǳǊŜΗέ The prominence of the Amish, and resulting obscurity of the other 

Pennsylvania Dutch groups continues today. In fact, this misrepresentation prompted me to question 

Ƴȅ ƻǿƴ ŦŀƳƛƭȅΩǎ ŀǎǎƻŎƛŀǘƛƻƴ ǿƛǘƘ ǘƘŜ tŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘΦ aȅ ŦŀƳƛƭȅ ŘƛŘƴΩǘ ŘǊƛǾŜ ōǳƎƎƛŜǎΣ ƭƛǾŜ ƻƴ ŀ ŦŀǊƳ 

or wear bonnets. They lived in a city, drove cars, joined the armed forces and used electricity. However, 

they spoke Pennsylvania Dutch and had a familial culture which was distinct from the greater modern 

community.  

 The inaccurate characterization of the Pennsylvania Dutch began around the turn of the 

twentieth century with the advent of electricity and the mass-production of automobiles. Against the 

backdrop of these new, modern technologies, the isolated Anabaptist lifestyle, plain dress and outdated 

mode of transportation became visually and culturally unique from the rest of the world.116 In the mid-

мфолΩǎ, travel writers began to take notice. In 1935, photographs of the Amish appeared in Travel 

maƎŀȊƛƴŜΩǎ nationally broadcasted ŀǊǘƛŎƭŜΣ ά5ƻƳŀƛƴ ƻŦ !ōǳƴŘŀƴŎŜΥ 9ȄǇƭƻǊƛƴƎ ŀ ¦ƴƛǉǳŜ {ŜŎǘƛƻƴ ƻŦ 

!ƳŜǊƛŎŀΦέ117 Shortly thereafter, other publications followed suit, with tourist booklets describing the 

Anabaptist community as ά¢ƘŜ aƻǎǘ ¦ƴƛǉǳŜ /lass of People in the United Statesέ and magazines 

characterizing Lancaster County as a ά¦ǘƻǇƛŀ ƛƴ tŜƴƴǎȅƭǾŀƴƛŀ.έ 118 In 1937, the Amish gained national 

attention by refusing a $45,000 grant from the Public Works Administration to build a public school, 

further piquing the interest of the mainstream media. With the help of the newly constructed 

                                                                 
116 For nearly 140 years after settling in southeastern Pennsylvania, Amish groups were nearly indistinguishable 
from their other rural Anabaptist and Protestant neighbors. 
117 Donald Kraybill, Marc Olshan, The Amish Struggle with Modernity (Lebanon: University Press of New England, 
1994) 115. 
118 Kraybill, Olshan, The Amish Struggle with Modernity, 115. 
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Pennsylvania Turnpike in 1940, tourists could satisfy their curiosity by easily driving to Lancaster County 

to see the Amish for themselves. Even the Pennsylvania Department of Commerce took advantage of 

the mounting Amish frenzy, producing advertisements which encouraged ǊŜǎƛŘŜƴǘǎ ǘƻ ǘŀƪŜ ŀ άǇƻǎǘ-war 

ǾŀŎŀǘƛƻƴέ ŀƴŘ Ǿƛǎƛǘ άtŜƴƴǎȅƭǾŀƴƛŀΩǎ Ǉƭŀƛƴ ǇŜƻǇƭŜΦέ119  

 Enterprising businesses ŜȄǇƭƻƛǘŜŘ !ƳŜǊƛŎŀΩǎ ŦŀǎŎƛƴŀǘƛƻƴ ǿƛǘƘ ǘƘŜ Amish to draw tourists to 

Lancaster County and boost sales, even if the Amish had no association with the presented product. One 

of the first examples of this type of misleading advertising was YŀȅΩǎ tŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘ Cook Book 

(1936), which featured an Amish family on the title page, but contained no Amish recipes.120 The 

misrepresentation of the Amish continues to be employed today. Hex signs and barn stars, symbols 

brought to America and popularized by the Lutheran and Reformed communities (and forbidden by the 

Amish), are regularly sold in Amish gift shops and promoted as Amish folk art. 

 Further distortion of the Pennsylvania Dutch community occurred during World War II. As 

discussed in the previous chapter, German-Americans were negatively impacted by anti-German 

sentiment following World War I. Unlike the Lutheran and Reformed Pennsylvania Dutch groups, the 

Anabaptists were pacifists and strictly followed the Schleitheim Confession of Faith, which forbids 

congregants to bear arms. Therefore, the Amish, who received considerable media attention in the 

twentieth century, became the representational image of the docile Pennsylvania Dutchman as a means 

to combat American xenophobia. As William Weaver Ǉǳǘ ƛǘΣ άǘƘŜ !ƳƛǎƘ ƛƳŀƎŜ ōŜŎŀƳŜ ǘƘŜ ŎǳƭǘǳǊŜΩǎ 

ƛƴŀŘǾŜǊǘŜƴǘ ǎŀƭǾŀǘƛƻƴΦέ121 It was around this time the various Pennsylvania Dutch groups became known 

ŀǎ άǘƘŜ !ƳƛǎƘέ ƛƴ ǘƘŜ !ƳŜǊƛŎŀƴ ƛƳŀƎƛƴŀǘƛƻƴΦ 

 
 
 

                                                                 
119 Steven Nolt, A History of the Amish (Brattleboro: Good Books, 1992) 245. 
120 Kraybill, Olshan, The Amish Struggle with Modernity, 114. 
121 William Weaver, As American as Shoofly Pie: The Foodlore and Fakelore of Pennsylvania Dutch Cuisine 
(Philadelphia: University of Pennsylvania Press, 2013) 145. 
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Religious Restriction and Geographical Location 
 
 Two factors shaped each community and influenced how the groups evolved in the modern 

world: religious restrictions and geographical location. As for the Lutherans, the early missteps of the 

church greatly impacted the composition of the community in southeastern Pennsylvania. Without a 

clear mission or a central church, many of the early Lutheran colonists were geographically separated 

from one another, which created a fragmented church community. Ironically, this geographical 

separation led to a large number of rural and urban churches, which encouraged membership and 

ultimately led to the LuthŜǊŀƴ /ƘǳǊŎƘΩǎ ǘƘǊŜŜ Ƴƛƭƭƛƻƴ ƳŜƳōŜǊǎ ǘƻŘŀȅΦ ThoughΣ ŀǎ ǎŜŜƴ ƛƴ WŜƴƴƛŦŜǊΩǎ 

testimony, the Lutheran community has grown so large that, άIf you don't like your pastor, you can just 

literallȅ Ǝƻ ƻǾŜǊ ǘƻ ǘƘŜ ƴŜȄǘ ǘƻǿƴέ ŀƴŘ ǘǊȅ ŀƴƻǘƘŜǊ ŎƘǳǊŎƘΦ  

 Furthermore, the [ǳǘƘŜǊŀƴ /ƘǳǊŎƘ ŘƛŘƴΩǘ ŜƴŦƻǊŎŜ ǊŜǎǘǊƛŎǘƛǾŜ ŎƻŘŜǎ ƻŦ ŎƻƴŘǳŎǘΦ Parishioners were 

not forced to obey rules concerning dress, transportation or ŎƻƳƳǳƴƛǘȅΦ ¢ƘŜȅ ǿŜǊŜƴΩt confined to a 

specific geographic location, told who to marry and congregants could pursue an education beyond the 

ninth grade. They were free to live as they wanted. With these liberties, the Lutheran Pennsylvania 

Dutch were able to fully integrate into mainstream society and interact with !ƳŜǊƛŎŀΩǎ ǾŀǊƛŜŘ urban and 

rural communities since the eighteenth century. Yet over time, increased mobility, cultural 

homogenization and secularization of the church diluted the distinction of the Lutheran Pennsylvania 

Dutch culture and the predominance of its language.  

 Nevertheless, ninety percent of the German-speaking immigrants from the Rhineland-Palatinate 

who settled in southeastern Pennsylvania in the eighteenth century belonged to the Lutheran and 

German Reformed churches.122 Free from religious constraints, the fancy Dutch imbued the 

Pennsylvania Dutch landscape with visually distinctive arts, crafts and architecture, and contributed to 

ǘƘŜ ŎǳƭǘǳǊŜΩǎ ǊƛŎƘ ƳǳǎƛŎŀƭΣ ŀƎǊƛŎǳƭǘǳǊŀƭ ŀƴŘ ŦƻƻŘ ŎǳƭǘǳǊŜΦ ¢ƘŜȅ ŀƭǎƻ ŘŜǾŜƭƻǇŜŘ educational organizations 

                                                                 
122 Daniel Richter, Before the Revolution (Cambridge: Harvard University Press, 2011) 362. 
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and heritage events which educate the public on Pennsylvania Dutch culture, traditions and language. 

While their contributions to the community are regularly misattributed to the Amish, the fancy Dutch 

are largely responsible for the propagation of the Pennsylvania Dutch culture, and through robust 

educational and religious outreach programs, will continue to help shape its future.  

 In contrast, the Moravians of Bethlehem lived in a geographically isolated village which was 

exclusively Moravian for more than one hundred years. Inside the walled-off settlement, Moravians 

were able to dedicate themselves to the rituals of the church and its economy. Although the Moravians 

interacted with the local community through trade and religious outreach, Bethlehem was άŎŀǊǾŜŘ ƻǳǘ 

ƻŦ ǘƘŜ ǿƛƭŘŜǊƴŜǎǎΣέ ŀƴŘ ŎƻƴǎƛŘŜǊŜŘ ƳƻǊŜ ƻŦ ŀƴ άŀƎǊŜŜable country townέ where politicians and military 

leaders from Philadelphia could observe ǘƘŜ άǇŜŎǳƭƛŀǊ ǇŜƻǇƭŜέ of Bethlehem.123 124 Thus, in 1841, when 

the church and its congregants officially opened its doors to the modern world, ǘƘŜ ƎǊƻǳǇΩǎ distinctive 

religious character waned and Bethlehem became άǎƛƳǇƭȅ ƻƴŜ ƳƻǊŜ ǎƳŀƭƭ !ƳŜǊƛŎŀƴ ǘƻǿƴΦέ125 

Moreover, since the Moravians settled in just a few Pennsylvanian villages, the modern church 

landscape is limited to the local area.126 Consequently, as Kristen noted, the Moravian church will likely 

remain, άAs it is, small.έ 

 The Moravian Church experienced two religious extremes: the tightly regulated choir systems of 

the eighteenth and nineteenth centuries and the ƻǇŜƴΣ ƘƻǎǇƛǘŀōƭŜ ŎƘǳǊŎƘ ŜǾƛŘŜƴŎŜŘ ƛƴ YǊƛǎǘŜƴΩǎ 

testimony. The contemporary Moravian Church makes use of historical traditions such as the choir 

ribbons (Haubes) and Love Feast, but has fully embraced the modern world ŀƴŘ άǿŜƭŎƻƳŜǎ ŜǾŜǊȅƻƴŜέ 

into the church. The Moravian Church is notable for its radical inclusion of women, allowing them to 

preach, argue and vote since its inception. As Kristen asserted,  

                                                                 
123 Klees, The Pennsylvania Dutch, 119. 
124 Klees, The Pennsylvania Dutch, 91. 
125 Klees, The Pennsylvania Dutch, 121. 
126 In addition to Bethlehem, the Moravians built settlements in Nazareth, Emmaus, and Lititz in southeastern 
Pennsylvania. 
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The Moravian Church, since its beginning has raised women up. You weren't going to 
have an old geezer coming into the Single SƛǎǘŜǊΩǎ ƘƻǳǎŜ ǘƻ ǘŜƭƭ them what it was like to 
be a Single Sister. You had a Single Sister who was in charge of the Single SƛǎǘŜǊΩǎ ƘƻǳǎŜΦ 
They would have their own worship services led by a woman.  
 

!ǎ YǊƛǎǘŜƴ ŜȄǇƭŀƛƴŜŘΣ άThere's no other church that I can think of that is so relaxed and chill and 

welcoming of any thought at any time.έ Indeed, the inclusivity of modern Moravian Church, along with 

its educational and religious outreach programs, are qualities which have helped the church persist in 

the modern world.  

 Interestingly, geographic and religious exclusivity has enabled the Mennonites and Amish to 

thrive in southeastern Pennsylvania for nearly three hundred years. The Anabaptists see themselves as a 

άŎƻƳƳǳƴƛǘȅ ǿƛǘƘƛƴ ŀ ŎƻƳƳǳƴƛǘȅΣ ǎǳǊǊƻǳƴŘŜŘ ōȅ ǘƘŜ Ψ9ƴƎƭƛǎƘΣΩ ȅŜǘ ŀǇŀǊǘ ŦǊƻƳ ǘƘŜƳΦέ 127 As seen at the 

Riehl and Zimmerman farms, multi-generational Anabaptist families act like small micro-communities, 

and for the most part, this arrangement has allowed each community to remain religiously, culturally 

and linguistically autonomous from the outside world. However, over the past several decades, these 

long-standing communities have faced an unforeseen challenge: the rapid growth and encroachment of 

the non-sectarian population.  

 There is a construction boom underway in Lancaster County. In addition to taking away the 

ŀǊŜŀΩǎ ōǳŎƻƭƛŎ ŎƘŀǊƳΣ ǘƘŜ ŦǊŜƴȊƛŜŘ ǊŀǘŜ ƻŦ ǇǊƻǇŜǊǘȅ ŀƴŘ ŎƻƳƳŜǊŎƛŀƭ ŘŜǾŜƭƻǇƳŜƴǘ Ƙŀǎ significantly 

increased land prices. Today, a sixty acre tract of land in Lancaster County is worth well over one million 

dollars, a limiting factor for most local farming families. 128  Therefore, as PennsylvaniaΩǎ Amish and 

Mennonite communities grow, access to reasonably priced farmland in the region dwindles. Property 

taxes and equipment costs also continue to increase, forcing the Amish and Mennonites to take second 

jobs, as evidenced at the Riehl and Zimmerman farms. Worse still, the development of [ŀƴŎŀǎǘŜǊΩǎ 

                                                                 
127 Bonner and Brown, Pennsylvania Germans: An Interpretive Encyclopedia, 158. 
128 btwΦ ά!ƳƛǎƘ [ŜŀǾŜ tŀΦ Lƴ {ŜŀǊŎƘ ƻf Greener, Less Touristy PasturesΦέ ƴǇǊΦƻǊƎΦ 
https://www.npr.org/sections/thesalt/2014/05/22/314628097/amish-leave-pa-in-search-of-greener-less-touristy-
pastures (accessed November 1, 2017). 

https://www.npr.org/sections/thesalt/2014/05/22/314628097/amish-leave-pa-in-search-of-greener-less-touristy-pastures
https://www.npr.org/sections/thesalt/2014/05/22/314628097/amish-leave-pa-in-search-of-greener-less-touristy-pastures
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countryside has brought non-sectarian residents (and their technologies) in close proximity to Old Order 

Anabaptist families, compromising their traditional way of life. In response, hundreds of Anabaptist 

families have sold their family farms in search of cheaper, more isolated land.  

 While the long-held sense of space and autonomy enjoyed by the Amish and Mennonite 

communities is currently threatened, their populations continue to grow (some Anabaptist sects are 

doubling in size every twenty years.) 129  Therefore, the question facing the Anabaptists today is whether 

they will stay in southeastern Pennsylvania, despite the advancing non-sectarian population, or leave. If 

they leave, Pennsylvania will lose a long-standing and historically significant community. If they stay, 

they risk the same changes experienced in the Moravian and Lutheran communities: the slow 

assimilation of its people and weakening of its traditions, culture and language.  

  

Further Research 

 The aim of this project was to provide a more accurate image of the wide-ranging cultures, 

ǘǊŀŘƛǘƛƻƴǎ ŀƴŘ ǊŜƭƛƎƛƻƴǎ ǳƴŘŜǊƴŜŀǘƘ ǘƘŜ ǳƳōǊŜƭƭŀ ǘŜǊƳ άtŜƴƴǎȅƭǾŀƴƛŀ 5ǳǘŎƘΦέ However, there are a host 

of other Pennsylvania Dutch groups and subgroups that were not presented in this project which 

deserve examination. Examples of other active Pennsylvania Dutch communities in southeastern 

Pennsylvania include the Groffdale Mennonites, Stauffer Mennonites, Orthodox Mennonites, 

Reidenbach Mennonites, German Reformed, Beachy Amish, Nebraska Amish, Renno Amish, 

Schwenkfelders and Dunkard Brethren, to name a few. 

 One Amish subgroup which is of particular interest is the Beachy Amish sect, which upholds 

some Old Order traditions (such as plain dress and separation from mainstream society), yet permits 

electricity, automobiles, computers and meetinghouse services. Given the increasing socio-economic 

                                                                 
129 Nolt, The Amish: A Concise Introduction, 4. 
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pressures on the Old Order Amish community, further examination of the Beachy Amish could provide 

insight into what happens when a historically inflexible community relaxes its rules pertaining to 

transportation, technology and religious services.  

 The Schwenkfelder Church is another esoteric German religious community regularly 

overlooked by historians and publications. Settling in Pennsylvania in the early 18th century, the early 

Schwenkfelder colonists wore plain dress, held services at home and until 1895, baptisms and 

communions were not compulsory sacraments. However, like the Moravians, modern Schwenkfelders 

are now fully integrated into mainstream society. Comprised of only five churches, all located in 

southeastern Pennsylvania, the Schwenkfelder Church is one of the smallest Christian denominations in 

the world. Although most people have never heard of the group, the Schwenkfelders were meticulous 

record keepers, and over the centuries have collected an archive full of primary documents and visual 

material dating back to the 16th century. Therefore, further inspection of the group would not only 

produce information ŀōƻǳǘ ǘƘŜ {ŎƘǿŜƴƪŦŜƭŘŜǊΩǎ history, language and culture, it would also widen the 

lens of academic study relating to the Pennsylvania Dutch.  

 Even mƻǊŜ ƛƴǘǊƛƎǳƛƴƎ ƛǎ ǘƘŜ Ŏƻƴǘƛƴǳŀǘƛƻƴ ƻŦ άBraucherei,έ the folk-healing practice of 

powwowing within the plain and fancy Dutch communities. !ƭǘƘƻǳƎƘ ǘƘŜ ǘŜǊƳ άǇƻǿǿƻǿέ ǿŀǎ 

appropriated from the Algonquian language, Braucherei began long before the European Reformation 

and was brought to Pennsylvania by German-speaking immigrants. Pennsylvania Dutch powwow rituals 

treat, heal, bless and protect both humans and livestock both spiritually and physically, and are notable 

for the integration of liturgical Christian tradition, magic and ritual healing. However, the practice is not 

widely known outside a few regional academic institutions in southeastern Pennsylvania. Thus, 

academic study of the Pennsylvania Dutch powwow is not only necessary, but timely, since Braucherei, 

much like the Pennsylvania Dutch language, is waning in many local communities.  
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 In terms of scholarship of the Pennsylvania Dutch, previous academic and photographic studies 

are limited to either the Old Order Amish or a few individual sects, not the community as a whole. With 

the exception of .ǊƻƴƴŜǊ ŀƴŘ .ǊƻǿƴΩǎ ŎƻƴǘŜƳǇƻǊŀǊȅ text, Pennsylvania Germans: An Interpretive 

Encyclopedia, the majority of these group-specific, Pennsylvania Dutch reference books were published 

over 75 years ago ƛƴ ǘƘŜ мфплΩǎ ŀƴŘ рлΩǎΦ Moreover, historical and contemporary photographs of the 

lesser-known Pennsylvania Dutch communities are minimal at best. Therefore, in order to present a 

comprehensive cultural portrait and contextualize the entire Pennsylvania Dutch populace, every group 

should be listened to, studied and ŘƻŎǳƳŜƴǘŜŘΦ !ǘ ǘƘŜ ǾŜǊȅ ƭŜŀǎǘΣ ǘƘƛǎ ǇǊƻƧŜŎǘΩǎ ǎƛƳǇƭŜ ŎƻƴŎŜǇǘǳŀƭ 

framework could be the first step toward a broader understanding of the long-standing Pennsylvania 

Dutch communities in southeastern Pennsylvania. At the most, it could reveal original information and 

quite possibly, inform future inquiry into other underrepresented diaspora groups. 
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Fig. 22 ς Wooden Diving Board, Zimmerman Farm, August 2017 

 

Fig. 23 - Zimmerman Farm, August 2017 

 


