








































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































11. Mawlana Wahid Bakhsh of Khairpur Tamewali, Punjab, Pakistan'’
12. Hajjt Shamshad of Thana Bhawan, Uttar Pardesh, India

13. Muhammad ‘Abd Allah Khan of Bhopal, Madhya Pardesh, India
14. Sayyid Fakhr al-Din Shah of Sukkur, Sind, Pakistan

15. Mawlana Saghir Muhammad of Bangladesh

16. Mawlana ‘Abd al-Hamid of North Waziristan, Pakistan

17. Mawlana Athar ‘Alf of Sylhet, Bangladesh''

18. Mawlana ‘Abd al-Wahhab of Hathazari, Chittagong, Bangladesh'?
19. Abu’l Barakat of Sultanpiir, Uttar Pardesh, India

20. Mawlana Nazir Ahmad of Karnal, Haryana, India"

graduated in 1892, after which Thanvi entrusted him with teaching traditional and rational texts at Madrasa
Jami‘ al-‘Ulim. During this time, he taught several texts to Zafar Ahmad ‘Usmani who later praised his
teacher’s expertise in Hadith. He continued teaching in Kanpur until 1910, when he was commissioned to
teach the religious sciences at Calcutta’s Madrasa ‘Aliya. In 1919, he accepted a teaching position the
Madrasa ‘Aliya in Dhaka. During this time, he continued correspondence with Thanvi and also visited the
master’s siifT lodge at least once per year. Thanvi respected his deep learning and requested him to deliver
sermons in his stff lodge. Muhammad Ishaq continued teaching at various institutions in Dhaka, including
Dhaka University, until his death in 1939 (Sa‘id, Bazm-i Ashraf ke chiragh, 204-214; Bukhari, Karwan-i
Thanvi, 104-105).

' Wahid Bakhsh was born in southern Punjab in 1890. After acquiring traditional knowledge in
his hometown and various other cities (including Bahawalpur and Amroha), he journeyed to Deoband
where he studied with Mawlana Mahmiid Hasan, Mawlana Anwar Shah Kashmiri, and Mawlana Husayn
Ahmad Madani. After a short teaching stint in Uttar Pardesh, he returned to southern Punjab. In 1925, he
was appointed a lecturer of Islamic studies at the Madrasa ‘Arabiyya in Ahmadpur East, where he taught
for the following three decades. He preferred simplicity in all things and strictly followed sacred law in
everyday life (Sa‘id, Bazm-i Ashraf ke chiragh, 165-170).

"' Mawlana Athar ‘Ali was born in 1891 in a sharif family of Sylhet (present-day Bangladesh).
His father, Mawlana ‘Azim Khan, served as the imam of a local mosque and was renowned for his piety.
Athar ‘Al initiated his religious studies in Sylhet but then proceeded to study the texts of the dars-i nizamr
curriculum at several North Indian madrasas, including Madrasa ‘Aliya in Rampur and Madrasa Mazahir
al-‘Ulum in Saharanpur. He then enrolled at the Deoband seminary to study sacred law and Hadith with
Mawlana Anwar Shah Kashmiri (d. 1933), Mawlana Shabbir Ahmad ‘Usmani (d. 1949), and Mawlana
Rastl Khan Hazarwi (d. 1971). After graduating from Deoband, Athar ‘Ali acquired spiritual training under
Thanvt’s supervision and was authorized as a spiritual successor in 1920. Upon his return to his homeland,
Athar ‘Al actively engaged in teaching the religious sciences and counselling disciples. In 1945, he
founded the Madrasa Imdad al-‘Ulim in Kishoreganj (later renamed Al-Jami‘a al-Imdadiyya). He
supported the Muslim League during the Partition of India. He was tortured in state prisons of independent
Bangladesh from 1971 to 1973. He died in 1976 and was buried in Kishoreganj (Shafiq al-Rahman
Jalalabadi, Hayat-i Athar: sawanih mujahid-i millat hazrat Mawlana Athar ‘Ali [Karachi: Kutub Khana
Mazhari, n.d.]).

12 <Abd al-Wahhab was born in 1901 in the district of Chittagong (present-day Bangladesh).
Beginning in 1920, he spent four years completing the dars-i nizami curriculum at the Deoband seminary,
where his teachers included Mawlana Rasil Khan Hazarwi, Mawlana Shabbir Ahmad ‘Usmani, and
Mawlana Murtaza Hasan of Chandpur. He studied Hadith with Mawlana Anwar Shah KashmirT and
Mawlana Muhammad Zakariyya Kandhlavi. After completing his religious education, he spent a year in
Thanvi’s sufl lodge. The sGff master authorized him with spiritual succession nine months into this
yearlong stay (Sa‘1id, Bazm-i Ashraf ke chirdagh, 374).

" Nazir Ahmad was born in the district of Karnal (Haryana, India) around 1893. He pursued his
education in Persian and Urdu in his hometown and then enrolled to complete the dars-i nizami curriculum
at Delhi’s Madrasa Aminiyya. His teachers included Mawlana Amin al-Din and Mufti Muhammad
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21. Mawlana Rafi‘ al-Din of Allahabad, Uttar Pardesh, India

22. Mawlana ‘Abd al-Salam of Nowshera, Khyber Pakhtunkhwa, Pakistan'*
23. Mawlana Muhammad Miusa Muhajir-i Madant (migrant to Medina)

24. Mawlana Husn al-Din of Chennai, Tamil Nadu, India

25. Mawlana Muhammad Sa‘1id of Chennai, Tamil Nadu, India

26. Mawlana Nazir Ahmad of Kairana, Uttar Pardesh, India

27. Mawlana Magqstd Allah of Barisal, Bangladesh

28. Mawlana Wasi1 Allah of Azamgarh, Uttar Pardesh, India"

29. Muftt Muhammad Hasan of Amritsar, Punjab, India'®

Kifayatullah. After graduation he taught religious sciences in Delhi for many years, after which he returned
to his hometown in Karnal (Sa‘1id, Bazm-i Ashraf ke chiragh, 375-376).

' <Abd al-Salam was born in April 1903 in present-day Khyber Pakhtunkhwa province (Pakistan).
He studied the preliminary texts of the dars-i nizam7 curriculum with his father and uncle. He completed
his religious education in various seminaries of North India and graduated from a madrasa in Delhi. Thanvi
attended this madrasa’s graduation ceremony and gifted each graduate clothes and books. ‘Abd al-Salam’s
heart was captured by this act of generosity and he longed to reunite with Thanvi after returning to his
homeland. Without informing anyone but his wife, ‘Abd al-Salam left his homeland and travelled to Thana
Bhawan to pursue the spiritual path under Thanvi’s supervision. After spending months in Thanv1’s stfi
lodge, he was authorized with spiritual succession, after which he returned to his homeland. He continued
teaching and counselling others until his death (Sa‘id, Bazm-i Ashraf ke chiragh, 370-373).

"> Shah Wasi Allah (1893-1967) was born in Fatehpur Talnarja (Azamgarh district, Uttar Pardesh).
He memorized the Qur’an in his hometown and initiated his religious studies in Kanpur. He enrolled at the
Deoband seminary in 1913 where his teachers included Mawlana Anwar Shah Kashmiri, Mawlana Shabbir
Ahmad ‘Usmani, Mawlana Muhammad Ibrahim Balyawi, Mawlana Murtada Hasan Chandpiiri, Sayyid
Asghar Husayn, and Mawlana 1‘zaz ‘Ali. Wasi Allah was a disciplined student who spent his leisure time
in solitude, meditation, and study. He joined Thanvi’s stfl fellowship after graduating from Deoband in
1917. At Thanv?’s stuft lodge, Was1 Allah completed his spiritual training and also taught dars-i nizami
texts. Thanvi authorized him to initiate others and praised his devotion and insight. After teaching at
various madrasas from 1917 to 1932, Wasi Allah settled in his hometown to train disciples and teach
religious texts. In 1956, he relocated to Gorakhpur, Uttar Pardesh. The last decade of his life—from late
1977 to 1967—was spent in the city of Allahabad, where he gained widespread popularity among Muslims.
People from all socio-economic backgrounds sought his counsel. He spent the last year of his life between
Allahabad and Mumbeai, from where he embarked on his final trip to Mecca. He died during this sea voyage
and his body was disposed in the Red Sea. According to Qart Muhammad Tayyib Qasimi, Shah Was1 Allah
was a true saint who had predicted this end, for during his last years he used to recite Mirza Ghalib’s
couplet: “Death has disgraced me; why did not I drown in a sea?/No funeral procession and no tomb there
would have been for me” (I‘jaz Ahmad, “Muslih al-ummat hazrat mawlana Shah Wast Allah Fathpiiri,” in
Muhammad Akbar Shah Bukhari, Chalis barey musulman [Karachi: Idarat al-Qur’an, 2001], 2:143-155;
QarmT Muhammad Tayyib Qasimi, Dar al- ‘Ulim Deoband ki Pachdas misalt shakhsiyat, ed. Muhammad
Akbar Shah Bukhari [Multan: Idara-yi Ta’lifat-i Ashrafiyya, 1997], 169).

' Mufti Muhammad Hasan (1878-1961) was born in a village near Hasan Abdal. His father,
Mawlana Allah Dad, was a respectable Hadith scholar and mystic. Muhammad Hasan studied Arabic and
Persian texts with Mawlana Muhammad Ma‘stim, first in Hazara and then in Amritsar where the latter
scholar had relocated to teach at the Madrasa Ghaznawiyya. After studying Hadith and sacred law with
renowned scholarly saints in Amritsar, Muhammad Hasan enrolled at Deoband to study with Mawlana
Anwar Shah Kashmiri. After completing his religious education, he served as a professor at Madrasa
Ghaznawiyya, where he taught for 48 years. Mufti Muhammad Shaft® compared Muhammad Hasan’s
morning Qur’an lectures in Amritsar to Thanv1’s daily gatherings in Thana Bhawan. Muhammad Hasan
completed his siifi training with Thanvi and was authorized to initiate others. After the partition of India, he
migrated to Lahore, Pakistan, where he founded Jami‘a Ashrafiyya. His students and disciples included:
Sayyid ‘Ata Allah Shah Bukhari, Faqir Muhammad of Peshawar, Shams al-Haqq Afghani, Sayyid Najm al-
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30. Mawlana Siraj Ahmad Khan of Amroha, Uttar Pardesh, India

31. Mawlana Mumtaz Ahmad

32. Munshi Haqq Dad Khan of Lucknow, Uttar Pardesh, India

33. Mawlana ‘Abd al-Jabbar of Firozpur, Punjab, India

34. Mawlana Wali Ahmad of Attock, Pakistan

35. Mawlana Khayr Muhammad of Jalandhar, Punjab, India'’

36. Mawlana Ghulam Siddiq of Dera Ghazi Khan, Punjab, Pakistan

37. Mawlana ‘Abd al-Rahman of Attock, Pakistan'®

38. Mawlana Qari Muhammad Tayyib Qasim1 of Deoband, Uttar Pardesh, India"’
39. Mufti Muhammad Shafi‘ of Deoband, Uttar Pardesh, India®’

Hasan Thanvi, and Safi Muhammad Sarwar (Muhammad Akbar Shah Bukhari, Hazrat mawlana
Muhammad Hasan Amritsari awr unke mashahir talamiza was khulafa’ [Multan: Idara-yi Ta’lifat-i
Ashrafiyya, n.d.]).

' Khayr Muhammad (1895-1970) was born in Jalandhar, Punjab, India. He acquired piety and
knowledge early on in life from his maternal uncle, Miyan Shah Muhammad, a devoted disciple of
Mawlana Rashid Ahmad Gangohi. Khayr Muhammad completed traditional religious studied at the
Madrasa Isha‘at al-‘Ulim in Bareilly (Uttar Pardesh). He joined Thanv1’s siift fellowship in 1925. With
Thanvt’s blessings, Khayr Muhammad founded Madrasa Khayr al-Madaris in Jalandhar in 1931. He
relocated to Multan, Pakistan in 1947, where he founded Jami‘ Khayr al-Madaris, a leading Deobandt
madrasa in contemporary Pakistan (Bukhari, ‘Akabir-i ‘ulama’-yi Deoband, 227-235).

' Mawlana ‘Abd al-Rahman of Attock (Kamilpiiri—after Campbellpur [now Attock]) was born in
1882. After acquiring religious education in his hometown and studying with some of the leading Islamic
scholars of the Punjab and the Northwest Frontier, he enrolled at the Madrasa Mazahir al-‘Ulim in
Saharanpur. He studied with the Hadith scholar Mawlana Khalil Ahmad (d. 1927) and took the latter to be
his first stfi master. After graduating from Madrasa Mazahir al-‘Uliim, he pursued advanced studies at the
Deoband seminary with Mawlana Mahmiid Hasan and Mawlana Anwar Shah Kashmiri. He turned to
Thanvt in 1928 and received the latter’s permission to initiate others. Thanvi had immense respect for ‘Abd
al-Rahman KamilpiirT’s learning and piety and directed his biographer to preserve his correspondence with
‘Abd al-Rahman in Ashraf al-sawanih. After the partition of India, ‘Abd al-Rahman Kamilptri taught
religious sciences in Multan (at Madrasa Khayr al-Madaris, from 1947 to 1950) and Tando Allahyar, Sind
(at Dar al-‘Ulim Islamiyya, from 1950 to 1955). He then retired in his hometown and died in December
1965 (Bazm, 164). For a detailed biography, see Sa‘id al-Rahman, Tajalliyat-i Rahmani (Karachi, 1971).

¥ QarT Muhammad Tayyib Qasimi was born in 1897. His father and grandfather, Hafiz
Muhammad Ahmad and Mawlana Muhammad Qasim Nanautvi, respectively, were Deobandi luminaries
(the latter was one of the founders of the Deoband seminary). QarT Muhammad Tayyib thus completed his
entire education at the Deoband seminary, where he studied with Mawlana Anwar Shah Kashmiri, Mufti
‘Aziz al-Rahman ‘Usmani, Mawlana Shabbir Ahmad ‘Usmani, and Mawlana Sayyid Asghar Husayn
Deobandi. Traditional theology was QarT Muhammad Tayyib’s forte and he had a unique penchant for
oratory and composition. He served as the muhtamim (president) of the Deoband seminary from the late
1920s to the early 1980s. He received spiritual succession from Thanvi in 1931. Qarmt Muhammad Tayyib
authored scores of books, including a seminal work on the basic creedal and ideological teaching of the
Deoband School. He died in 1983 (Sa‘id, Bazm-i Ashraf ke chiragh, 71-74; Bukhari, ‘Akabir-i ‘ulama’-yi
Deoband, 276-278).

*® Muhammad Shafi¢ (1897-1976) was a distinguished Muslim jurist of colonial India and post-
colonial Pakistan. His father, Mawlana Muhammad Yasin, was a scholar of repute who taught Persian texts
at the Deoband seminary. Muhammad Shafl* completed his religious education at Deoband where he
studied with Mawlana Anwar Shah Kashmiri, Mufti ‘Aziz al-Rahman ‘Usmani, Mawlana Shabbir Ahmad
‘Usmani, and Mawlana Rastl Khan Hazarwi. After graduating with high distinction, he rose among the
ranks of teachers at Deoband and also became renowned as a mufir (jurisconsult). Muhammad Shafi‘ was
extremely devoted to Thanvi, becoming his disciple in 1920 and his successor in 1930. Thanvt respected
his learning and co-authored many legal tracts with him. Muhammad Shafl® migrated to Pakistan after the
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40. Mawlana Muhammad Nabiyuhu of Moradabad, Uttar Pardesh, India
41. Mawlana Muhammad Sabir of Rewari, Haryana, India

42. Nawab Ahmad ‘Al Khan of Saharanpiir, Uttar Pardesh, India
43. Hakim Karam Husayn of Sitapur, Uttar Pardesh, India

44. Mawlana ‘Abd al-Rahman of Allahabad, Uttar Pardesh, India
45. Muhammad ‘Usman Khan of Delhi, India

46. Qubul Ahmad of Sitapur, Uttar Pardesh, India

47. Mawlana Jalil Ahmad of Aligarh, Uttar Pardesh, India

48. Mawlana Ishaq ‘Ali of Kanpur, Uttar Pardesh, India

49. Shihab al-Din of Meerut, Uttar Pardesh, India

50. Mawlana Masih Allah Khan of Jalalabad, Uttar Pardesh, India®’
51. Mawlana Murtaza Hasan of Chandpiir, Uttar Pardesh, India**
52. Hakim ‘Abd al-Khaliq of Urmar Tanda, Punjab, India

53. Samin ‘Ali Sandaylw1 of Kanpur, Uttar Pardesh, India

54. Hafiz ‘Inayat ‘Ali of Ludhyana, Punjab, India

55. Mawlana Walt Muhammad of Gurdaspiir, Punjab, India

56. Mawlana Nir Bakhsh of Chittagong, Bangladesh

57. Mawlana ‘Abd al-Wudid of Peshawar, Khyber Pakhtunkhwa, Pakistan
58. Mawlana As‘ad Allah of Rampur, Uttar Pardesh, India

59. ‘Aziz al-Rahman of Meerut, Uttar Pardesh, India

60. Mawlana Hakim I1aht Bakhsh of Shikarpiir, Sind, Pakistan

61. Muhammad Sharif of Hoshiarpur, Punjab, India

62. Sher Muhammad of Hoshiarpur, Punjab, India

63. Hafiz Wali Muhammad of Kannauj, Uttar Pardesh, India

64. Mawlana Kifayat Allah

partition of India and settled in Karachi where he founded Dar al-‘Ulim Karachi, one of the largest
Deobandi madrasas of South Asia. His Urdu and Arabic writings numbered more than 150 and his students
included leading Deobandi scholars (Muhammad Rafi® ‘Usmani, Hayat-i Mufii-yi A zam [Karachi: Idarat
al-Ma‘arif, 1994]; Muhammad Taqi ‘Usmani, Meray walid meray shaykh awr unkd mizaj wa mazdaq
[Karachi: Idarat al-Ma‘arif, 2001]; Muhammad Rashid, Ma asir-i Mufti-yi A zam Pakistan [Lahore: Idara-
yi Islamiyyat, 2002]).

*I'Masih Allah Khan (1912-1992) completed his traditional religious education at the Deoband
seminary in the early 1930s. Thanvi authorized him to train disciples in 1931. From 1938 to his death in
1992, Masih Allah Khan taught and trained hundreds of students and disciples at the Madrasa Miftah al-
‘Ulim in Jalalabad, Uttar Pardesh, India. He summarized his stfi master’s teaching in Shari‘at wa
tasawwuf (Sacred Law and Mysticism), which has been translated into English: Masth Allah Khan, The
Path to Perfection: An Edited Anthology of the Spiritual Teachings of Hakim al-Umma Mawlana Ashraf
‘Alt Thanawt (Santa Barbara: White Thread Press, 2005).

*> Murtaza Hasan of Chandpur (ca. 1869-1951) was a leading Deobandi theologian. He was an
early graduate of the Deoband seminary, where his teachers included Mawlana Muhammad Ya‘qub
Nanautvi, Mawlana Mahmid Hasan, and Mawlana Zulfigar ‘Ali Deobandi. Murtaza Hasan studied
prophetic traditions with Mawlana Rashid Ahmad Gangohi and passionately pursued the study of logic and
philosophy with Mawlana Ahmad Hasan Amrohi. Murtaza Hasan taught dars-i nizami texts in the city of
Muradabad until 1920, when he joined the Deoband seminary as a senior professor. He was renowned for
his public debates with Arya Samaj scholars and his polemical works against Mirza Ghulam Ahmad of
Qadiyan. His first stff master was Mawlana Rashid Ahmad Gangohi, after whose death he pursued the
spiritual path under the supervision of Mawlana ‘Abd al-Rahim Raiptirt. When the latter saint died in 1919,
Murtaza Hasan pledged allegiance to Thanvi (Bukhari, ‘Akabir-i ‘ulama’-yi Deoband, 120-124).
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65. Mawlana Hamid Hasan of Amroha, Uttar Pardesh, India
66. Hakim Fazl Allah of Shikarpiir, Sindh, Pakistan

67. Babi ‘Abd al-‘Aziz

68. Mawlana Muhammad Rasil Khan Hazarwi>

69. Mawlana Muhammad Allah Nawakhli of Dhaka, Bangladesh
70. Hakim Mawlana ‘Abd al-Haq Khan

71. Hakim Khalil Ahmad of Saharanptr, Uttar Pardesh, India
72. Mahmiid al-Ghani of Saharanpiir, Uttar Pardesh, India
73. Muhammad ‘Abd al-Hayy Arifi*!

74. Mawlana Sayyid Sulayman Nadvi*

75. Mawlana ‘Abd al-Bari Nadvi-®

76. Mawlana Abrar al-Haq of Hardoi, Uttar Pardesh, India®’

» Mawlana Rasiil Khan Hazarwi was a renowned teacher of rational and traditional disciplines
who taught at various religious and secular institutions in South Asia from around 1905 to 1971. He was
born in Hazara (present-day Pakistan) in 1871. He acquired knowledge from his father, Mawlana Mahmud
‘All b. Muhammad Gul Khan. He studied the bulk of the dars-i nizamt curriculum in Hazara before
proceeding to study with Mawlana Mahmiid Hasan at the Deoband seminary. After graduating from
Deoband in 1905, he taught for nine years at Meerut’s Madrasa Imdad al-Islam. His fame as an astounding
teacher of the rational sciences brought him back to Deoband, where he was appointed a professor in 1915.
He taught many of the leading Deobandt scholars of the twentieth century, including Muftt Muhammad
Shafi‘, and was thus dubbed “Teacher of All” (ustd@d-i kul). In 1935, Rasiil Khan Hazarwi accepted a
professorship at Lahore’s Oriental College, where he taught Islamic studies until his retirement in 1954.
From 1954 to his death in 1971, he remained busy teaching religious sciences at Lahore’s Jami‘a
Ashrafiyya. According to his students, he possessed unmatched mastery of arcane theoretical texts and
excelled in unpacking terse philosophical and logical passages. For his spiritual reformation, he turned to
Thanvi who authorized him with spiritual succession (Qart Fuytz al-Rahman, Sawanih hazrat mawlana
Muhammad Rasil Khan Hazarwi [Lahore: Pakistan Book Depot, 1973]).

** Muhammad ‘Abd al-Hayy *Arifi

* Sayyid Sulayman Nadvi (1884-1953) was a major Muslim historian and scholar of high repute.
He completed advanced studies at Dar al-‘Uliim Nadwat al-‘Ulama’ from 1901 to 1906, where he had the
opportunity to study with the Muslim historian ShiblT Nu‘mani (d. 1914). He completed volumes three to
six of the latter’s Sirat al-Nabi, the foremost Urdu biography of the Prophet Muhammad. Sayyid Sulayman
Nadvt was an accomplished historian, journalist, and teacher who spent most of his time writing rigorously
researched monographs on Islamic history and Muslim thought. He authored several detailed studies on
foundational figures of Islam, including a volume on the Prophet’s wife, ‘Aisha. He turned to Thanvi late in
his life, and recanted some of his earlier views that had departed from orthodox teachigns. For a detailed
biography, see Shah Mu‘in al-Din Ahmad Nadvi, Hayat-i Sulayman (Azamgarh: Matba‘-yi Ma‘arif Dar al-
Musannifin, 1973).

** Mawlana ‘Abd al-Bari Nadvi (1890-1976) was a graduate of the Dar al-‘Ulim Nadwat al-
‘Ulama in Lucknow. I reproduce here Zaman’s excellent biographical note on him: “He was a professor of
philosophy at Osmania University in Hyderabad, an institution that catered to a largely Muslim student
population but focused on imparting modern, western learning in the Urdu language. ‘Abd al-Bari had
written a book on the English philosopher George Berkeley (d. 1753), and had translated Berkeley’s
Principles of Human Knowledge, Descartes’ Discours de la méthode, and John Dewey and James H. Tufts’
Ethics into Urdu for use by university students. Unusually among his Indian contemporaries, he was
reputed to have made enough money simply from his publications to be able to build a lavish mansion in
Lucknow...He is best known, however, as the author of no less than four books in which he explicated
various facets of Thanawi’s thought and teachings some years after the master’s death” (Zaman, Ashraf ‘Ali
Thanawi, 103-104).

*7 Abrar al-Haq of Hardoi (d. 2005) outlived all other succesors of his sifi master. He was a
graduate of Madrasa Mazahir al-‘Ulim in Saharanpur. After graduation, he founded Madrasa Ashraf al-
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77. Mawlana Faqir Muhammad of Peshawar, Khyber Pakhtunkhwa, Pakistan®
II. Thanv1’s Disciples who were “authorized to counsel lay Muslims” (majazin-i suhbat):

Sa‘id Ahmad Khan

Hafiz ‘Ali Nazar Bég

Shaykh Muhammad Hasan of Lucknow, Uttar Pardesh, India
Mawlana Mahmid al-Haqq of Hardoi, Uttar Pardesh, India
Munshit ‘Abd al-Wali

Shaykh Muhammad ‘Abd al-Karim

Muhammad Jalil of Saharanpiir, Uttar Pardesh, India
Mawlana Anwar al-Hasan of Lucknow, Uttar Pardesh, India
9. Munshi ‘Al1 Shakir

10. Muhammad Najm Ahsan

11. Mawlana Manfa‘at ‘Al of Saharanpiir, Uttar Pardesh, India
12. Munshi ‘Ali Sajjad

13. Mazhar Ahmad of Bhopal, Madhya Pardesh, India

14. Hafiz Muhammad Taha

15. Khwaja Muhammad Sadiq

16. Munsht ‘Abd al-Subiir

17. Bakhshish Ahmad

18. Hafiz Laqa Allah of Panipat, Haryana, India

19. Mawlana Zuhiir al-Hasan of Saharanpiir, Uttar Pardesh, India
20. Mawlana Ashfaq al-Rahman Kandhlavt

21. Mawlana Sultan Mahmiid of Delhi, India

22. Hafiz Muhammad Isma‘il of Delhi, India

23. Munshi Muhammad Ya‘qub

24. Mawlana ‘Abd al-Samad of Varanasi, Uttar Pardesh, India
25. Mawlana Hamid Hasan of Malerkotla, Punjab, India

26. Mawlana Riyad al-Hasan of Meerut, Uttar Pardesh, India
27. Muhammad Sa‘1d of Gangoh, Uttar Pardesh, India

28. Munshi ‘Abd al-Hamid of Lucknow, Uttar Pardesh, India

O NN RN =

Madaris in Hardoi, Uttar Pardesh, India. His students and disciples in South Asian and beyond numbered in
the thousands.

*¥ Faqir Muhammad was born in 1911 in Mohmand Agency (present-day Pakistan) to a family of
religious scholars. After acquiring basic religious education in his tribal hometown, he travelled to
Amritsar, where he spent ten years studying at the Madrasa Nu‘maniyya with Thanvi’s disciple and
successor, Muftt Muhammad Hasan. During this decade, Faqir Muhammad accompanied Muftl
Muhammad Hasan on many trips, including many retreats at Thanv1’s siift lodge. Faqir Muhammad was an
attentive listener with a tender heart who profusely wept during Thanv1’s daily gatherings. He was thus
called “the tearful” (bakka’) and Thanvi often praised him by saying: “You bring vitality to this place.”
Thanvi authorized him with spiritual succession in the late 1930s. After the partition of India, Faqir
Muhammad settled outside of Peshawar where he spent his time teaching students and counselling
disciples. Faqir Muhammad granted spiritual succession to many scholars, including: Mawlana Salim Allah
Khan, Mawlana Sayyid Najm al-Hasan, Muftt Ahmad al-Rahman, and Mawlana ‘Abd al-Rahman Ashrafi.
Toward the end of his life, Faqir Muhammad founded the madrasa Jami‘a Imdad al-‘Ulim in Peshawar
(Bukhari, Akabir-i ‘ulama’-yi Deoband, 350-351).
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29. ‘Abd al-Ghafur of Jodhpur, Rajasthan, India

30. Fayad ‘Ali

31. Mawlana Mahmiid Dawiid Yisuf of Rander, Gujrat, India

32. Mir Imam al-Din

33. Mawlana ‘Abd al-Majid of Azamgarh, Uttar Pardesh, India

34. Mawlana Muhammad Miyan®’

35. Mawlana Muhammad Ytsuf Binawri>"

36. ‘Ali Sajid of Lucknow, Uttar Pardesh, India

37. Mawlana Sa‘id Ahmad of Lucknow, Uttar Pardesh, India

38. Mawlana Sayyid ‘Abd al-Karim of Malakand, Khyber Pakhtunkhwa, Pakistan
39. Shaykh ‘Abd al-Ghaffar

40. Mawlana Muhammad Na‘im of Kabul, Afghanistan

41. Mawlana Sakhawat Husayn

42. Munshi ‘Irfan Ahmad of Saharanpiir, Uttar Pardesh, India

43. ‘Aziz al-Rahman

44. Shafiq Ahmad of Gangoh, Uttar Pardesh, India

45. Shad Muhammad of Malakand, Khyber Pakhtunkhwa, Pakistan
46. Khwaja Wahid Allah

47. Muftt ‘Abd al-Karim of Gumthala, Haryana, India

48. Sayyid Hasan of Lucknow, Uttar Pardesh, India

49. Mawlana Sayyid Hasan

50. Mawlana Mas‘id ‘Al of ‘Azamgarh, Uttar Pardesh, India

51. Mawlana ‘Abd al-Rashid Mahmiid Ansart of Gangoh, Uttar Pardesh, India’!
52. Mawlana Muhammad Mas‘td of Gangoh, Uttar Pardesh, India
53. Manzir Ahmad of Saharanpir, Uttar Pardesh, India

54. Baha’ al-Din of Hardoi, Uttar Pardesh, India

55. Mawlana ‘Abd al-Ghant

56. Anwar Ahmad

57. Quraish1 Shaft* Muhammad of Hyderabad, Sind, Pakistan

58. Shah Muhammad ‘Alim

* He was the grandson of Mawlana Muhammad Husayn of Allahabad (who was a successor of
Hajji Imdad Allah).

¥ Muhammad Yiisuf Binawri (1908-1977) was a major South Asian Hadith scholar. He studied
the traditional curriculum at the Deoband seminary with Mawlana Shabbir Ahmad ‘Usmani, Mawlana
Anwar Shah Kashmiri, Mufti Muhammad Shafi‘, and Mawlana Rasiil Khan Hazarwi. He accompanied
Kashmiri to Gujrat to complete his Hadith studies (Muhammad Isma‘il Shuja‘abadi, Muhaddith al-‘asr
hazrat Mawlana Sayyid Muhammad Yiisuf Binawri: sawanih wa afkar [Multan: ‘Alim1 Majlis-i Tahaffuz-i
Khatm-i Nubuwwat, n.d.]).

*! He was the grandson of Mawlana Rashid Ahmad Ganggh.

319



Bibliography

‘Abbas, Hasan (Ed.) Ashraf al-maktibat. Karachi: Idarat al-Qur’an wal-‘Ulam al-
Islamiyya, 2000.

Abbasi, Shahid Ali. “Rethinking in Islam: Ashraf ‘Al1 Thanawi on God and Man.”
Islamic Culture 74.1 (2000): 47-87.

. “Rethinking in Islam: Maulana Ashraf ‘Al Thanaw1 on Way and Way-Faring.”
Islamic Culture 75.3 (2001): 31-72.

Agamben, Giorgio. The Highest Poverty: Monastic Rules and Form-of-Life. Trans. Adam
Kotsko. Stanford: Stanford University Press, 2013.

Ahmad, Furgan. “Contribution of Mawlana Ashraf Ali Thanavi to the Protection and
Development of Islamic Law in the Indian Subcontinent.” Islamic and

Comparative Law Quarterly 71 (1986): 71-79.

Ahmed, Aziz. Islamic Modernism in India and Pakistan. London: Oxford University
Press, 1967.

. Studies in Islamic Culture in the Indian Environment. Oxford: Clarendon Press,
1964.

. “The Role of Ulema in Indo-Muslim History.” Studia Islamica 31 (1970): 1-13.

Ahmed, Sara. Queer Phenomenology: Orientations, Objects, Others. Durham, NC.: Duke
University Press, 2006.

Ajmal, Mohammad. “A Note on Adab in the Murshid-Murid Relationship.” Moral
Conduct and Authority: The Place of Adab in South Asian Islam. Barbara
Metcalf, ed. Berkeley: University of California Press, 1984: 241-251.

Akhtar, Hakim Muhammad. Malfiizat-i Hazrat Shah ‘Abd al-Ghani Philpiri. Karachi:
Kutub Khana Mazhart, n.d.

. Ma ‘arifat-i ilahiyya. Karachi: Kutub Khana Mazhari, 1992.
. Mawa ‘iz-i dard-i muhabbat. 9 vols. Karachi: Kutub Khana Mazhart, n.d.

Ali, Kecia. Marriage and Slavery in Early Islam. Cambridge, MASS. and London:
Harvard University Press, 2010.

Alam, Muzaffar. The Language of Political Islam: India, 1200-1800. Chicago: The
University of Chicago Press, 2004.

320



‘Alawt, Mas‘tid Ahsan. Ma asir-i Hakim al-ummat. Lahore: Idara-yi Islamiyyat, 1986.

Ali, Mubarak. “Bahishti Zewar and the Image of Muslim Women.” South Asia Bulletin 8
(1988): 59-63.

Alvi, Sajida S. “The Mujaddid and Tajdid Traditions in the Indian Subcontinent: An
Historical Overview.” Journal of Turkish Studies 18 (1994): 1-15.

Amrohi, Nastim Ahmad Faridi. “Hakim al-ummat Hazrat Mawlana Thanv1 k1 mahfil-i
irshad.” Al-Furgan 47.7 (July 1979): 38-43.

Anderson, Michael R. “Islamic Law and the Colonial Encounter in British India.” In
Islamic Family Law, eds. Chibli Mallat and Jane Connors. London, Dordrecht,
and Boston: Graham and Trotman, 1990: 205-223.

. “Legal Scholarship and the Politics of Islam in British India.” In Perspectives on
Islamic Law, Justice, and Society, ed. R. S. Khare. Lanham, MD. and Oxford:
Rowman and Littlefield, 1999: 65-91.

Andrews, Charles Freer. Zaka Ullah of Delhi. Introduction by Maulvi Nazir Ahmad
Cambridge: W. Heffer & Sons, 1929.

Ansari, Bazmee A.S. “Ashraf ‘Ali.” Encyclopaedia of Islam, Second Edition. Edited by:
P. Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs. Brill
Online, 2014. DUKE UNIVERSITY. 10 September 2014.

Ansari, Usamah Yasin. “The Pious Self'is a Jewel in Itself: Agency and Tradition in the
Production of ‘Shariatic Modernity’.” South Asia Research 30.3 (2010): 275-298.

. “‘Tandrusti deen ka kaam hai’: Health as a Matter of Religion in Book 9 of
Ashraf Ali Thanv1’s Bahishti Zewar.” History of Religions 52.1 (2012): 49-76;

Anwar al-Hasan, Muhammad. Sirat-i Ya ‘qitb wa Mamlitk. Karachi: Maktaba-yi Dar al-
‘Ulam Karachi, 2007.

Arendt, Hannah. Love and Saint Augustine. Eds. Joanna Vecchiarelli Scottand Judith
Chelius Stark. Chicago: University of Chicago Press, 1998.

. “Religion and Politics,” In Essays in Understanding, 1930-1954: Formation,
Exile, and Totalitarianism. Ed. Jerome Kohn. New York: Schocken, 1994: 368-
390.

. “What is Authority?” In Between Past and Future. New York: Penguin, 2006. 91-
141.

321



‘Ariff, Muhammad ‘Abd al-Hayy. Ashraf al-maktiibat. Ed. Hasan ‘Abbas. Karachi:
Idarat al-Qur’an wa’l-‘Ulum al-Islamiyya, 2000.

. Basa’ir-i Hakim al-ummat. Karachi: H. M. Sa‘id, 2000.

. Fihrist-i Ta’lifat-i Hakim al-ummat. Karachi: Maktaba-yi Dar al-‘Ulim Karachi,
2007.

. “Hakim al-ummat Hazrat Thanvi ke halat wa masriufiyat-i zindagi.” In Chalis
barey musulman, ed. Muhammad Akbar Shah Bukhari. Karachi: Idarat al-Qur’an,
2001: 1:225-244.

Arondekar, Anjali. For the Record: On Sexuality and the Colonial Archive in India.
Durham, NC.: Duke University Press, 2009.

Baljon, J. M. S. Religion and Thought of Shah Wali Allah Dihlawi, 1703-1762. Leiden:
E.J. Brill, 1986.

Barelvi, Ahmad Raza Khan. A/- ‘Ataya’ al-nabawiyya fi’l-Fatawa al-Ridwiyya [ Fatawa-i
Rizwiyya]. 30 vols. Lahore: Raza Foundation, 2006.

. Husam al-Haramayn ‘ala manhar al-kufr wa’l-mayn. Lahore: Maktaba-yi
Nabawiyya, 1975.

Bashir, Shahzad. Sufi Bodies: Religion and Society in Medieval Islam. New Y ork:
Columbia University Press, 2011.

Bayly, C.A. Indian Society and the Making of the British Empire. Cambridge: Cambridge
University Press, 1988.

Bellah, Robert. Religion in Human Evolution: From the Paleolithic to the Axial Age.
Cambridge, MASS.: Belknap Press of Harvard University Press, 2011.

Bersani, Leo. Homos. Cambridge, MASS.: Harvard University Press, 1995.

Bollas, Christopher. Being a Character: Psychoanalysis and Self Experience. New Y ork:
Routledge, 2003.

Buehler, Arthur. Revealed Grace: The Juristic Sufism of Ahmad Sirhindi (1564-1624).
Louisville, KY.: Fons Vitae, 2011.

. “Shari‘at and ‘Ulama in Ahmad Sirhindr’s Collected Letters.” Die Welt Des
Islams: International Journal for the Study of Modern Islam 43.3 (2003): 309-
320.

322



. Sufi Heirs of the Prophet: The Indian Nagshbandiyya and the Rise of the
Mediating Sufi Shaykh. Columbia: University of South Carolina Press, 1998.

Bukhart, Muhammad Akbar Shah. Akabir-i ‘ulama’-yi Deoband. Lahore: 1dara-yi
Islamiyat, 1999.

. Chalis barey musalman. 2 vols. Karachi: Idarat al-Qur’an, 2001.

. Hazrat Mawlana Mufti Muhammad Hasan Amritsari awr unke mashahir talamiza
awr khulafa’. Multan: Idara-yi Ta’lifat-i Ashrafiyya, n.d.

. Karwan-i Thanvr. Karachi: Idarat al-Ma‘arif, 1997.
. Tahrik-i Pakistan awr ‘ulama’-i Deoband. Karachi: H. M. Sa‘id, 1987.

Butler, Judith. The Psychic Life of Power. Stanford, CA.: Stanford University Press,
1997.

. “Rethinking Sexual Differences and Kinship in Juliet Mitchell’s Psychoanalysis
and Feminism.” differences 23.2 (2012): 1-19.

Chittick, William C. Divine Love: Islamic Literature and the Path to God. New Haven:
Yale University Press, 2013.

. “Notes on Ibn ‘Arab1’s Influence in India.” The Muslim World 82 (1992): 218-
241.

Cohn, Bernard S. Colonialism and Its Forms of Knowledge: The British in India.
Princeton: Princeton University Press, 1996.

Dadi, Iftikhar. Modernism and the Art of Muslim South Asia. Chapel Hill, NC.:
University of North Carolina Press, 2010.

Dallal, Ahmad. “The Origins and Objectives of Islamic Revivalist Thought: 1750-1850.”
Journal of the American Oriental Society 113.3 (1993): 341-359.

Daryabadi, ‘Abd al-Majid. Ap bitt. Introduction by Abii’l-Hasan ¢AlT Nadvi. Karachi:
Majlis-i Nashriyat-i Islam, 1996.

. Falsafa-yi jazabat. Aurangabad: Anjuman Taraqqi-yi Urdd, [1914]; 1920.
. Hakim al-ummat: nuqiish wa ta’assurat. Lahore: Maktaba-yi Madaniyya, n.d.

. The Psychology of Leadership. London: T. Fisher Unwin, 1915.

323



De, Rohit. “Mumtaz Bibi’s Broken Heart: The Many Lives of the Dissolution of Muslim
Marriages Act.” The Indian Economic and Social History Review 46.1 (2009):
105-130.

Dean, Tim. Beyond Sexuality. Chicago: University of Chicago Press, 2000.

Dhulipala, Venkat. Creating a New Medina: State Power, Islam, and the Quest of
Pakistan in Late Colonial North India. Delhi: Cambridge University Press, 2015.

Digby, Simon. “Abd al-Quddus Gangohi (1456-1537 A.D.): The Personality and
Attitudes of a Medieval Indian Sufi.” Medieval India: A Miscellany 3 New York:
Asian Publishing House, 1975: 1-66.

. “The Sufi Shaikh as a Source of Authority in Mediaeval India.” Collection
Purusartha 9 (1986): 57-77.

Drysdale, George. Elements of Social Science, or Physical, Sexual, and Natural Religion:
An Exposition of the True Cause and Only Cure of the Three Primary Social
Evils: Poverty, Prostitution, and Celibacy. London: E. Truelove, 1882.

Eaton, Richard Maxwell. “Islamic History as Global History.” Islamic and European
Expansion: The Forging of a Global Order. Ed. Michael Adas. Philadelphia:
Temple University Press, 1993.

. The Rise of Islam and the Bengal Frontier, 1204-1760. Berkeley and Los
Angeles: University of California Press, 1993.

. Sufis of Bijapur, 1300-1700: Social Roles of Sufis in Medieval India. Princeton:
Princeton University Press, 1978.

Edelman, Lee. No Future: Queer Theory and the Death Drive. Durham, NC.: Duke
University Press, 2004.

El-Rouayheb, Khaled. Before Homosexuality in the Arab-Islamic World, 1500-1800.
Chicago: University of Chicago Press, 2005.

El Shakry, Omnia. The Great Social Laboratory. Subjects of Knowledge in Colonial and
Postcolonial Egypt. Stanford: Stanford University Press, 2007.

Emon, Anver. Islamic Natural Law Theories. New York: Oxford University Press, 2010.

Erikson, Eric H. Gandhi’s Truth: On the Origins of Militant Nonviolence. New Y ork:
W.W. Norton, 1969.

324



Ernst, Carl W. Eternal Garden: Mysticism, History, and Politics at a South Asian Sufi
Center. Albany: State University of New York Press, 1992.

. “Ruzbihan Baqli on Love as ‘Essential Desire’.” In God is Beautiful and
He Loves Beauty: Festschrift in Honour of Annemarie Schimmel, presented by
students, friends, and colleagues on April 7, 1992. Eds. Alma Giese and J.
Christoph Biirgel. Bern and New York: Peter Lang, 1994.

. The Shambhala Guide to Sufism. Boston: Shambhala, 1997.

. Words of Ecstasy in Sufism. Albany, NY.: State University of New York Press,
1985.

Ernst, Carl W. and Bruce B. Lawrence. Sufi Martyrs of Love: The Chishti Order in South
Asia and Beyond. New York: Palgrave Macmillan, 2002.

Ewing, Katherine Pratt. Arguing Sainthood: Modernity, Psychoanalysis, and Islam.
Durhman: Duke University Press, 1997.

Fareed, Muneer. “Against Ijtihad.” The Muslim World 91.3-4 (2001): 355-371.

Foucault, Michel. The Birth of Biopolitics: Lectures at the Collége de France 1978-1979.
Ed. Michael Senellart and trans. Graham Burchell. New York: Picador, 2008.

. Ethics: Subjectivity and Truth. Ed. Paul Rabinow and Trans. Robert Hurley et al.
New York: The New Press, 1994.

. The Order of Things: An Archaeology of the Human Sciences. New Y ork:
Vintage, 1994.

. Security, Territory, Population: Lectures at the College de France, 1977-1978.
Ed. Michel Senellart. Trans. Graham Burchell. New York: Picador, 2007.

Freccero, Carla. Queer/Early/Modern. Durham, NC.: Duke University Press, 2006.

Freud, Sigmund. Mass Psychology and Other Writings. Trans. J. A. Underwood. London:
Penguin Books, 2004.

“Splitting of the Ego in the Process of Defence.” The Standard Edition of the
Complete Psychological Works of Sigmund Freud. Volume 23: 1937-1939.
London: The Hogarth Press, 1964: 271-278.

Friedmann, Yohanan. Prophecy Continues: Aspects of Ahmadi Religious Thought and its
Medieval Background. Berkeley and Los Angeles: University of California Press,
1989.

325



. Shaykh Ahmad Sirhindi: An Outline of his Thought and a Study of his Image in
the Eyes of Posterity. New Delhi: Oxford University Press, 2000 [1971].

Fuytz al-Rahman, Qar1. Hajji Imdad Allah Muhajir-i Makki aur unke khulafa’. Karachi:
Majlis-i Nashriyat-i Islam, 1984.

. Sawanih hazrat Mawlana Muhammad Rasiil Khan Hazarwi. Lahore: Pakistan
Book Depot, 1973.

Ghawri, ‘Aziz al-Hasan. Ashraf al-sawanih. 4 vols. Multan: Idara-yi Ta’lifat-i
Ashrafiyya, 1995.

al-Ghazali, Abi Hamid Muhammad. 7hya’ ‘uliim al-din. Beirut: Dar al-Fikr, 1991.
Ghazi, Hamid al-Ansari. Islam ka nizam-i hukiimat. Lahore. Maktabat al-Hasan, 1977.
Ghulam Muhammad. Hayat-i Ashraf. Karachi: Maktaba-i Thanvi, n.d.

Gilani, Sayyid Manazir Ahsan. Pak-o-Hind mein Musalmano ka nizam-i ta‘lim wa
tarbiyat. Lahore: Maktaba-yi Rahmaniyya, n.d.

Gribetz, Arthur. “The Sama‘ Controversy: Sufi vs. Legalist.” Studia Islamica 74 (1991):
43-62.

Gopinath, Gayatri. Impossible Desires: Queer Diasporas and South Asian Public
Cultures. Durham, NC.: Duke University Press, 2005.

Halepota, A.J. Philosophy of Shah Waliullah. Lahore: Sind Sagar Academy, 1970-78?

Hardy, Peter. The Muslims of British India. Cambridge: Cambridge University Press,
1972.

Haq, M. Anwarul. The Faith Movement of Mawlana Muhammad Ilyas. London: Allen
and Unwin, 1972.

Haqqgani, Abti Muhammad ‘Abd al-Haqq. Tafsir fath al-mannan al-mashhir bi-Tafsir-i
Hagqqani. Lahore: Maktabat al-Hasan, 1977.

al-Hasani, ‘Abd al-Hayy b. Fakhr al-Din. Nuzhat al-khawatir wa bahjat al-masami‘ wa -
[-nawazir. Multan: Tayyib Academy, n.d.

Hasan, Sayyid Mahmud. Hazrat Hakim al-ummat Thanvi akabirin aur mu ‘asirin ki nazar
mein. Karachi: Kutub Khana Mazhari, 1976.

326



Hegel, G.W.F. The Science of Logic. Trans. A.V. Miller. Atlantic Highlands, NJ.:
Humanities Press International, 1989.

Hermansen, Marcia K. “Mystical Paths and Authoritative Knowledge: A Semiotic
Approach to Sufi Cosmological Diagrams.” Religious Studies and Theology 12
(1992): 52-77.

. “Religious Literature and the Inscription of Identity: The Suft Tazkira Tradition in
Muslim South Asia.” The Muslim World 87.3-4 (1997): 315-329.

. “Rewriting Sufi Identity in the Twentieth Century: The Biographical Approaches
of Maulana Ashraf Ali Thanvi (d. 1943) and Khwaja Hasan Nizami (d. 1955).”
Unpublished paper presented at the International Conference on Asian and North
African Studies, Budapest, July 1997.

Hermansen, Marcia K. and Bruce B. Lawrence. “Indo-Persian Tazkiras as Memorative
Communications.” In Beyond Turk and Hindu: Rethiking Religious Identities in
Islamicate South Asia. Eds. David Gilmartin and Bruce B. Lawrence. Gainesville:
University Press of Florida, 2000: 149-175.

Imdad Allah, Hajj1. Kulliyat-i Imdadiyya. Karachi: Dar al-Isha‘at, n.d.

Igbal, Muhammad. The Reconstruction of Religious Thought in Islam. Ed. M. Saeed
Sheikh. New Delhi: Adam Publishers, 2004.

. Zarb-i Kalim: ya ‘ni i ‘lan-i jang dawr-e hazir ke khilaf. Lahore: Munirah Bano
Begum, 1941.

Ja‘fari, Sayyid Wali Hasan. “Mawlana Ashraf ‘Al1 Thanvi awr islah-i mu‘asharat.”
Ma ‘arif 167.2 (February 2001): 139-152.

Jalal, Ayesha. Self and Sovereignty: Individual and Community in South Asian Islam
since 1850. London: Routledge, 2000.

Jalbani, Ghulam Husain. Teachings of Shah Waliyullah of Delhi. Lahore: Sh. Muhammad
Ashraf, 1967.

Jones, Justin. Shi‘a Islam in Colonial India: Religion, Community, and Sectarianism.
Cambridge: Cambridge University Press, 2012.

Jones, Kenneth W. Socio-Religious Reform Movements in British India. Cambridge:
Cambridge University Press, 1990.

al-Jurjani, al-Sharif ‘Al b. Muhammad. Kitab al-ta ‘rifat. Beirut: Dar al-Kutub al-
‘IImiyya, 1983.

327



Kandhlavi, Muhammad Zakariyya. Ap biti. Karachi: Ma‘had al-Khalil al-Islami, n.d.

. Al-I'tidal fi maratib al-rijal ma ‘riif bah Islami siyasat. Karachi: Maktabat al-
Shaykh, n.d.

Kandhlavi, Niir al-Hasan Rashid. Mukhtasar tazkira-yi bahr al- ‘uliim khatim-i Masnavi
Mawlana Riam hazrat Mufti Ilahi Bakhsh Kandhlavi. Kandhla: Hazrat Muftt [1aht
Bakhsh Academy, 2001.

Karamustafa, Ahmet T. Sufism: The Formative Period. Edinburgh: Edinburgh University
Press, 2007.

Khan, ‘Abd al-Rahman. Sirat-i Ashraf. 2 vols. Multan: Idara-yi Ta’lifat-i Ashrafiyya,
1996.

Khan, Fareeha. “Tafwid al-Talaq: Transferring the Right to Divorce to the Wife.” The
Muslim World 99 (July 2009): 502-520.

. “Traditionalist Approaches to Shari‘ah Reform: Mawlana ‘Ali Thanawi’s Fatwa
on Women’s Right to Divorce.” Ph.D. Dissertation. University of Michigan.
2008.

Khan, Muhammad Mustafa Raza. Malfuzat-i Mujaddid-i miyat-i hazira mu’ayyad-i
millat-i tahira. Lahore: Kamyab Dar al-Tabligh, 1977.

Khan, Naveeda. Muslim Becoming: Aspiration and Skepticism in Pakistan. Durham, NC.:
Duke University Press, 2012.

Khan, Sayyid Ahmad. Tahrir fi usil al-tafsir. Agra: Matba‘a Mufid-i ‘Am, 1892.

Khan, Shaykh Masthullah. The Path to Perfection: An Edited Anthology of the Spiritual
Teachings of Hakim al-Umma Mawlana Ashraf ‘Ali Thanawi. Santa Barbara:
White Thread Press, 2005.

Khawaja, Ahmed Ali. Maulana Ashraf Ali Thanvi: His Views on Moral Philosophy and
Tasawwuf. Delhi: Adam Publishers, 2002.

Kozlowski, Gregory C. Muslim Endowments and Society in British India. Cambridge:
Cambridge University Press, 1985.

Knysh, Alexander D. Ibn ‘Arabi in the Later Islamic Tradition: The Making of a

Polemical Image in Medieval Islam. Albany: State University of New York Press,
1999.

328



. Islamic Mysticism: A Short History. Leiden: E. J. Brill, 1999.

Kiigiikcan, Talip. “An Analytical Comparison of the Aligarh and the Deobandi Schools.”
Islamic Quarterly 38.1 (1994): 48-58.

Kugle, Scott. “Die Before Dying: Activism and Passivity in Sufi Ethics.” Journal of
Islamic Studies 26 (2006): 113-155.

. “Framed, Blamed and Renamed: The Recasting of Islamic Jurisprudence in
Colonial South Asia.” Modern Asian Studies 35.2 (2001): 257-313.

. Sufis” and Saints’ Bodies: Mysticism, Corporeality, and Sacred Power in Islam.
Chapel Hill, NC.: University of North Carolina Press, 2007.

. “Sultan Mahmud’s Makeover: Colonial Homophobia and Persian-Urdu Poetics.”
In Queering India: Same-sex Love and Eroticism in Indian Culture and Society.
Ed. Ruth Vanita. New York and London: Routledge, 2001: 30-46

Lavan, Spencer. The Ahmadiyyah Movement: A History and Perspective. Delhi: Manohar
Book Service, 1974.

Macaulay, Thomas. Speeches by Lord Macaulay, with his Minute on Indian Education.
Ed. G. M. Young. Oxford: Oxford University Press, 1952.

Malik, Rizwan. “Mawlana Husayn Ahmad Madani and Jami‘yat ‘Ulama-i Hind 1920-
1957 The Status of Islam and Muslims in India.” Ph.D. Diss. University of
Toronto. 1995.

. “Muslim Nationalism in India: Ashraf ‘Ali Thanawi, Shabbir Ahmad Uthmani,
and the Pakistan Movement.” Pakistan Journal of History and Culture 18.2
(1997): 73-82.

Massad, Joseph. Desiring Arabs. Chicago: University of Chicago Press, 2007.

Masud, Muhammad Khalid. “Apostasy and Judicial Separation in British India.” Islamic
Legal Interpretation: Muftis and Their Fatwas. Eds. Muhammad Khalid Masud,
Brinkley Messick, and David S. Powers. Cambridge: Harvard University Press,
1996: 193-203.

Metcalf, Barbara D. “Ashraf ‘Ali Thanaw1.” Dictionnaire biographique des savants et
grandes figures du monde musulman peripherique, du XIXe siecle a nos jours.

Eds. Marc Gaborieau, Nicole Grandin, Pierre Labrousse, and Alexandre Popovic.
Paris: EHESS, 1992 : 9-10.

. Husain Ahmad Madani: The Jihad for Islam and India’s Freedom. Oxford:

329



Oneworld, 2009.

. “Imagining Muslim Futures: Debates over State and Society at the End of the
Raj.” Historical Research 80.208 (May 2007): 286-298.

. “Islam and Custom in Nineteenth-Century India: The Reformist Standard of
Maulana Thanaw1’s Bihishti Zewar.” Contributions to Asian Studies 17 (1982):
62-78.

. Islamic Contestations: Essays on Muslims in India and Pakistan. New Delhi:
Oxford University Press, 2004.

. “Islamic Reform and Islamic Women: Maulana Thanaw1’s Jewelry of Paradise.
Moral Conduct and Authority: The Place of Adab in South Asian Islam. Barbara
D. Metcalf, ed. Berkeley: University of California Press, 1984. 184-195.

. Islamic Revival in British India: Deoband, 1860-1900. Princeton: Princeton
University Press, 1982.

. Perfecting Women: Maulana Ashraf ‘Ali Thanawi’s Bihishti Zewar. Berkeley:
University of California Press, 1990.

Mian, Ali Altaf. “Hakim al-Umma Mawlana Ashraf Ali Thanawi.” In The Path to
Perfection: An Edited Anthology of the Spiritual Teachings of Hakim al-Umma
Mawlana Ashraf Ali Thanawi. Ed. Masihullah Khan. Santa Barbara: White
Thread Press, 2005. 135-149.

Mian, Ali Altaf and Nancy N. Potter. “Invoking Islamic Rights in British India:
Mawlana Ashraf ‘Ali Thanawi’s Huquq al-Islam.” The Muslim World 99 (April
2009): 312-334.

Mirathi, Muhammad ‘Ashiq 11ahi. Makatib-i Rashidiyya. Ed. Mahmud Ashraf ‘Usmani.
Lahore: Idara-yi Islamiyyat, 1996.

. Tazkirat al-Rashid. Lahore: Idara-yi Islamiyyat, 1986.

Moin, A. Azfar. The Millennial Sovereign: Sacred Kingship and Sainthood in Islam. New
York: Columbia University Press, 2012.

Moosa, Ebrahim. “Abii Hamid al-Ghazali [d. 505/1111].” In Islamic Legal Thought: A
Compendium of Muslim Jurists. Eds. Oussama Arabi, David S. Powers, and Susan

A. Spectorksy. Leiden: Brill, 2013: 261-293.

. “Colonialism and Islamic Law.” In Islam and Modernity: Key Issues and

330



Debates. Eds. Muhammad Khalid Masud, Armando Salvatore, and Martin van
Bruinessen. Edinburgh: Edinburgh University Press, 2009: 158-181.

. “Foreword.” In Shah Wali Allah’s Treatises on Islamic Law: Al-Insaf fi
Bayan Sabab al-Ikhtilaf and ‘Iqd al-Jid ft Ahkam al-Ijtihad wa-1-Taqlid. Trans.
Marcia Hermansen. Louisville, KY.: Fons Vitae, 2010: vii-xxi.

. Ghazali and the Poetics of Imagination. Chapel Hill, NC.: The University of
North Carolina Press, 2005.

. “History and Normativity in Traditional Indian Muslim Thought: Reading Shari‘a
in the Hermeneutics of Qari Muhammad Tayyab (d. 1983).” In Rethinking Islamic
Studies: From Orientalism to Cosmopolitanism. Eds. Carl W. Ernst and Richard
C. Martin. Columbia, SC.: The University of South Carolina Press, 2010: 281-
301.

. “Inside Madrasa: A Personal History,” Boston Review (Jan.-Feb. 2007).
http://bostonreview.net/BR32.1/moosa.php

. “Shari ‘at Governance in Colonial and Postcolonial India.” In Islam in South Asia

in Practice. Ed. Barbara D. Metcalf. Princeton: Princeton University Press, 2009.
317-325.

. What is a Madrasa? Chapel Hill, NC.: The University of North Carolina Press,
2015.

Mufti, Aamir R. Enlightenment in the Colony: The Jewish Question and the Crisis of

Postcolonial Culture. Princeton and Oxford: Princteon University Press, 2007.

Mujeeb, M. The Indian Muslims. Montreal: McGill University Press, 1967.

al-Nadaw1, Muhammad Rahmat Allah. Ashraf ‘Alr al-Tahanawi: Hakim al-umma wa

shaykh-u masha’ikh al-‘asr fi’l-Hind. Damascus: Dar al-Qalam, 2006.

Nadvi, ‘Abd al-Bari. Tajdid-i ta ‘lim wa tabligh. Lucknow: Bar1 Publications, 1993.

. Tajdid-i tasawwuf wa sulitk. Lucknow: Bar1 Publications, 1993.

Nadvi, Abu’l-Hasan ‘Ali. Purdney chiragh. 3 vols. Lucknow: Maktaba-yi Firdaus, 1975.

Nadvi, Sayyid Sulayman. Yad-i raftaghan. Karachi: Majlis-i Nashriyat-i Islam, 1983.

Nadwi, Syed Habibul Haq. “The Role of Resurgent ‘Ulama’ and Sufi-Shaiks in the

Reconstruction of Islamic Education: Foundation of Deoband (1867) and Nadwa
(1893).” Muslim Education Quarterly 3.2 (1986): 37-56.

331



Naeem, Fuad S. “A Traditional Islamic Response to the Rise of Modernism.” In Islam,
Fundamentalism, and the Betrayal of Tradition. Ed. J.E.B. Lumbard
Bloomington, IN.: World Wisdom, 2009: 79-116.

. “Sufism and Revivalism in South Asia: Mawlana Ali Thanvi of Deoband and
Mawlana Ahmad Raza Khan of Bareilly and their Paradigms of Islamic
Revivalism.” The Muslim World 99 (July 2009): 435-451.

Najmabadi, Afsaneh. Women with Mustaches and Men Without Beards: Gender and

Sexual Anxieties of Iranian Modernity. Berkeley: University of California Press,
2005.

Nanautvi, Mawlana Muhammad Qasim. Intisar al-Islam. Ed. Ishtiyaq Ahmad. Deoband:
Dar al-‘Ulam Deoband, 1967.

Nanautvi, Mawlana Muhammad Ya‘qib. Maktiabat wa biyad-i Ya ‘qibi. Ed. Mawlana
Ashraf ‘Ali Thanvi and Mawlana Muhammad Mustafa Bijnawri. Karachi: Dar al-
Isha‘at, n.d.

Nehru, Jawaharlal. Glimpses of World History: Being Further Letters to His Daughter,
Written in Prison, and Containing a Rambling Account of History for Young
People. London: Lindsay Drummond, 1942.

Nizami, Farhan Ahmad. Madrasahs, Scholars, and Saints: Muslim Response to the
British Presence in Delhi and the Upper Doab, 1803-1857. Oxford University.
Ph.D. Dissertation. 1983.

Nizami, Khaliqg Ahmad. “Early Arab Contact with South Asia.” Journal of Islamic
Studies 5.1 (1994): 52-69.

. Historical Role of Three Auliya’ of South Asia. Karachi: University of Karachi,
1987.

. On Sources and Source Material. Volume 1 of Historical Studies: Islamic and
Indian. Delhi: Idarah-i Adabiyat-i Delhi, 1995.

. Persian Influence on the Development of Literary and Sufi Traditions of South
Asia. Bethesda, MD: Foundation for Iranian Studies, 1992.

. “Some Aspects of Khanqgah Life in Medieval India.” Studia Islamica 8 (1957):
51-69.

. Tarikh-i mashda’ikh-i Chisht. Karachi: Oxford University Press, 2007.

332



O’Hanlon, Rosalind. “Manliness and Imperial Service in Mughal North India.” Journal
of the Economic and Social History of the Orient 42.1 (1999):47-93.

Padamsee, Alex. Representations of Indian Muslims in British Colonial Discourse. New
York: Palgrave Macmillan, 2005.

Pernau, Margrit (Ed.) The Delhi College: Traditional Elites, the Colonial State, and
Education before 1857. New Delhi: Oxford University Press, 2006.

Pinch, William R. Peasants and Monks in British India. Berkeley and Los Angeles:
University of California Press, 1996.

Pirzada, Sayyid A. S. “The Demand for Pakistan and the ‘Ulama’ and Masha’ikh.”
Hamdard Islamicus 18.4 (1995): 83-102.

. The Politics of the Jamiat Ulema-i-Islam Pakistan, 1971-1977. Karachi: Oxford
University Press, 2000.

Purohit, Teena. The Agha Khan Case: Religion and Identity in Colonial India.
Cambridge, MASS.: Harvard University Press, 2012.

Qadir1, Tahir Rastl. Ta ‘mir-i sirat: ifadat-i Hazrat Mawlana Ashraf ‘Alt Thanvi. Lahore:
Idarat al-Hasanat, 1975.

Qureshi, Ishtiaq Husain. Ulema in Politics. Karachi: Ma‘aref, 1972.

Qureshi, Jawad. “Ibn al-‘Arab1’s Fusiis al-hikam in the Deobandt maslak: Ashraf ‘Al1
Thanawt’s al-Hall al-agwam [i ‘aqd Fusiis al-hikam.” Paper presented at the
Annual Conference on South Asia. Center for South Asia at the University of
Wisconsin-Madison. October 17-20, 2013.

al-Qushayri, ‘Abd al-Karim b. Hawazin. AI-Qushayri’s Epistle on Sufism: al-Risala al-

Qushayriyya fi ‘ilm al-tasawwuf. Trans. Alexander D. Knysh. Reading, U.K.:
Garnet Publishing, 2007.

Rahman, Fazlur. Islam and Modernity: Transformation of an Intellectual Tradition.
Chicago: The University of Chicago Press, 1982.

. “Islamic Thought in the Indo-Pakistan Subcontinent and the Middle East.”
Journal of Near Eastern Studies 32.1-2 (1973): 194-200.

. Selected Letters of Shaikh Ahmad Sirhindi. Lahore: Igbal Academy, 1968.

Rizvi, Syed Azhar Ali. Muslim Tradition in Psychotherapy and Modern Trends. Lahore:
Institute of Islamic Culture, 1994.

333



Rizvi, Sayyid Mahbub. History of the Dar al-Ulum Deoband. 2 vols. Deoband: Dar al-
Ulum Deoband, 1980-81.

Robinson, Francis. “The British Empire and Muslim Identity in South Asia.”
Transactions of the Royal Historical Society 8 (1998): 271-289.

. “Islam and the Impact of Print in South Asia.” In Transmission of
Knowledge in South Asia: Essays on Education, Religion, History, and Politics.
Ed. Nigel Crook. New Delhi: Oxford University Press, 1997: 62-97.

. Islam and Muslim History in South Asia. New Delhi: Oxford, 2000.

. Separation Among Indian Muslims. Cambridge: Cambridge University Press,
1974.

. The ‘Ulama of Farangi Mahall and Islamic Culture in South Asia. London: Hurst
and Company, 2001.

Rose, Jacqueline. States of Fantasy. Oxford and New York: Oxford University Press,
1996.

Rowson, Everett K. and J. W. Wright (Eds.) Homoeroticism in Classical Arabic
Literature. New York: Columbia University Press, 1997.

Rozehnal, Robert. Islamic Sufism Unbound: Politics and Piety in Twenty-First Century
Pakistan. New York: Palgrave Macmillan, 2007.

Russell, William Howard. My Diary in India in the Year 1858-9. London: Routledge,
Warne, 1860.

Saeed, Ahmad. “Quaid-i-Azam and Mawlana Ashraf Alt Thanvi.” Journal of the
Pakistan Historical Society 47.3 (1999): 23-28.

Sa‘ld, Ahmad. Bazm-i Ashraf key chirdagh. Lahore: Misbah Academy, 1992.

Sanyal, Usha. Ahmad Riza Khan Barelwi: In the Path of the Prophet. Oxford: Oneworld,
2005.

. Devotional Islam and Politics in British India: Ahmad Riza Khan Barelwi and his
Movement, 1870-1920. Delhi and New York: Oxford University Press, 1996.

Sarwar, Stuft Muhammad. Maslak-i Thana Bhawan. Lahore: Idara-yi Isha‘at-i Haqq,
1994.

334



Schimmel, Annemarie. And Muhammad Is His Messenger. Chapel Hill: University of
North Carolina Press, 1985.

. Deciphering the Signs of God: A Phenomenological Approach to Islam. Albany:
State University of New York Press, 1994.

. “Indo-Muslim Spirituality and Literature.” Islamic Spirituality II: Manifestations.
Ed. Seyyed Hossein Nasr. New York: Crossroad, 1991. 362-369.

. Islam in the Indian Subcontinent. Leiden: E. J. Brill, 1980.

. Mystical Dimensions of Islam. Chapel Hill: University of North Carolina Press,
1975.

. Pain and Grace: A Study of Two Mystical Writers of Eighteenth-Century Muslim
India. Leiden: E. J. Brill, 1976.

Sedgwick, Eve Kosofsky. Between Men: English Literature and Male Homosocial
Desire. New York: Columbia University Press, 1985.

. Touching Feeling: Affect, Pedagogy, Performativity. Durham: Duke University
Press, 2003.

Seth, Sanjay. Subject Lessons: The Western Education of Colonial India. Durham, NC.:
Duke University Press, 2007.

Sevea, Igbal Singh. The Political Philosophy of Muhammad Igbal: Islam and
Nationalism in Late Colonial India. Cambridge: Cambridge University Press,
2012.
Shaft‘, Mufti Muhammad. Majalis-i Hakim al-ummat. Karachi: Dar al-Isha‘at, 1976.
. Makatib-i Hakim al-ummat. Karachi: Idarat al-Ma‘arif, 1996.

Shahin, Juhi. The War Within Islam: Niyaz Fatehpuri’s Struggle Against Islamic
Fundamentalism. Lahore: Ferozsons, 2009.

Sharif, Mawlana Hajji Muhammad. Maktiibat-i Ashrafiyya. Multan: Idara-yi Ta’lifat-i
Ashrafiyya, 1982.

Sherkoti, Muhammad Anwar al-Hasan. Sirat-i Ya ‘qith wa Mamlitk. Karachi: Maktaba-yi
Dar al-‘Ulam Karachi, 2007.

Siddiqi, Abu’l-Tahir Muhammad Tayyib. Tajanub ahl al-sunnat ‘an ahl al-fitna.
Bareilly: Bareilly Electronic Press, 1361 AH, ca. 1942.

335



Sattt, Muhammad Mushtaq (Ed.) Makatib-i Hakim al-ummat ba-nam Hazrat Mawlana
Mufti Muhammad Shafi* Sahib. Karachi: Idarat al-Ma‘arif, 1996.

Smith, Wilfred Cantwell. The Meaning and End of Religion: A Revolutionary Approach
to the Great Religious Traditions. London: SPCK, 1978.

. Modern Islam in India. New York: Russell and Russell, 1972 [1946].

Steinfels, Amina M. Knowledge before Action: Islamic Learning and Sufi Practice in the
Life of Sayyid Jalal al-din Bukhari Makhdiim-i Jahaniyan. Columbia, SC.:
University of South Carolina Press, 2012.

al-Tahanawi, Muhammad A‘la b. ‘All. Kashshaf istilahat al-funiin [wa’l- ‘uliim]. Ed.
Rafiq al-Ajam. Beirut: Maktabat al-Lubnan, 1996.

al-Tarabulust, Husayn al-Jisr. al-Risalah al-Hamidiya fi haqiqat al-diyana al-Islamiya
wa-haqigat al-Shari ‘ah al-Muhammadiya. Ed. Muhammad al-Mu‘tasim billah al-
Baghdadi. Tripoli, Lebanon: Dar al-Iman, 1998.

Tareen, SherAli. “Competing Political Theologies: Intra-Muslim Polemics of the Limits
of Prophetic Intercession.” Political Theology 12.3 (2011): 418-443.

. “Faysala-yi Haft Mas’ala (A Resolution to the Seven Controversies): Haji
Imdadullah’s Hermeneutics of Reconciliation.” Sagar: A South Asia Journal 21
(2013): 1-16

. “The Limits of Tradition: Competing Logics of Authenticity in South
Asian Islam.” Ph.D. Dissertation. Duke University. 2012.

. “Normativity, Heresy, and the Politics of Authenticity in South Asian
Islam.” The Muslim World 99 (July 2009): 520-552.

. “The Polemic of Shahjahanpur: Religion, Miracles, and History.” Islamic Studies
51.1 (2012): 49-67.

Tayyib, Qart Muhammad. Khutbat-i Hakim al-islam. 7 vols. Lahore: Idara-yi
Islamiyyat, 1998.

. Pachds mithalt shakhsiyat. Multan: 1dara-yi Ta’lifat-i Ashrafiyya, n.d.
. Tartkh-i Dar al- ‘Uliim Deoband. Karachi: Dar al-Isha‘at, n.d.

. ‘Ulama’-yi Deoband ka dini rukh awr maslaki mizaj. Lahore: 1dara-yi Islamiyyat,
1988.

336



Thanvi, Ashraf ‘Ali. Adab-i zindagi. Lahore: Suhail Publications, 1999.

. Aghlat al-‘awam. Ed. Mawlana Masth Allah Khan and Mawlana Mihrban ‘Ali

Barotvi. Karachi: Zam Zam Publishers, n.d.

. Ahkam-i Islam ‘aql ki nazar mein. Karachi: Dar al-Isha‘at, n.d.
. A ‘mal-i Qur’ani. Lahore: Maktaba-yi Rahmaniyya, n.d.

. Answer to Modernism. Trans. Muhammad Hasan Askari and Karrar Husain.

Karachi: Maktaba Darululoom, 1976.

. Ashraf al-tafasir. Ed. Muhammad Taqi ‘Uthmani. Multan: Idara-yi Ta’lifat-i

Ashrafiyya, n.d.

. Bawadir al-nawadir. Lahore: 1dara-yi Islamiyyat, 1985.
. Furii* al-iman. Delhi: Taj Company, n.d.

. Hayat al-muslimin. Lahore: Waqar Publishers, n.d.

. Hifz al-iman. Deoband: Dar al-Kitab, n.d.

. al-Hilat al-ndjizat li’l-halilat al- ‘Gjizah ya ‘ni awrataun ka haqq-i tansikh-i nikah.

Karachi: Dar al-Isha‘at, 1987.

. al-Hukm al-haqqani fi hizb al-Agha Khani (The Truthful Judgment on the Agha

Khani Sect) In Thanvi, Bawadir al-nawadir. Lahore: Idara-i Islamiyyat, 1985:
737-741.

. al-‘llm wa’l- ‘ulama’. Ed. Muhammad Zayd MazahirT Nadvi. Hatwara, [Banda,

India]: Idara-yi Ta’lifat-i Ashrafiyya, 1990.

. Imddad al-fatawa. Ed. Muftt Muhammad Shafi‘. 6 vols. Karachi: Maktaba-yi Dar

al-‘Ulum, 2001.

. Imdad al-mushtaq ila ashraf al-akhldaq. Lahore: Islam1 Kutub Khana, n.d.

. al-Intibahat al-mufida ‘an al-ishtibahat al-jadida. Deoband: Maktaba-yi Nashr

al-Qur’an, n.d.

. ‘Irfan-i Hafiz: Hafiz-i Shirazi ke mashhiir wa maqbil Farst Divan ke ash ‘ar ki

sifivana wa ‘arifana Urdu sharh. Karachi: Nafis Academy, 1976.

337



. Arshad al-ha’im fi hugiiq al-baha’im. Delhi: Kutub Khana Ashrafiyya, 1925.

. Islam aur ‘aqliyat. Ed. Mawlana Muhammad Mustafa Khan Bijnawri. Lahore:

Idara-yi Islamiyyat, 1994.

.Jamal al-Qur’an. Lahore: Maktaba-yi Rahmaniyya, n.d.

.Jaza’ al-a ‘mal. Delhi: Nasir Book Depot, n.d.

. Kalid-i Masnavi. 24 vols. in 12 bindings. Multan: Idara-yi Ta’lifat-i Ashrafiyya,
n.d.

. Kamalat-i Imdadiyya. Lahore: Maktabat al-Furqgan, n.d.

. Kathrat al-azwdj li-sahib al-mi ‘raj. Lahore: ‘Abd Allah Academy, 1995.

. Khutbat-i Hakim al-ummat. 32 vols. Multan: Idara-yi Ta’lifat-yi Ashrafiyya, n.d.

. Malfiizat-i Hakim al-ummat. 31 vols. Multan: Idara-yi Ta’lifat-yi Ashrafiyya, n.d.

. al-Masalih al-‘aqliyya lil-ahkam al-naqliyya. Karachi: Dar al-Isha‘at, 1977.

. Nashr al-tib fi dhikr al-nabi al-habib. Karachi: Dar al-Isha‘at, n.d.

. Qasd al-sabil ila al-mawlad al-jalil. Ed. Muftt Muhammad Shafi‘. Karachi:
Idarat al-Ma‘arif, n.d.

. al-Takashshuf ‘an muhimmat al-tasawwuf. Karachi: Kutub Khana Mazharf, n.d.

. al-Tanbih al-tarabi fi tanzih Ibn al- ‘Arabi. Thana Bhawan: Ashraf al-Matabi®,
1927.

. al-Tagsir fi’l-tafsir. Deoband: Matba‘-yi Qasimi, n.d.
. Tarbiyat al-Salik. 3 vols (in 2 bindings). Karachi: Dar al-Isha‘at, n.d.

. Thabat al-sutiir li-dhawat al-khudir. Ed. Zafar Ahmad Thanvi. Karachi:
Maktaba-yi Thanvi, n.d.

Thanvi, Ashraf ‘Ali, Qart Muhammad Tayyib, and Amir Shah Khan. Arwah-i thalatha.

Ed. Zuhur al-Hasan. Lahore: Maktaba-yi Rahmaniyya, n.d.

Tirmizi, Mufti ‘Abd al-Shakir. Ashraf al-ma ‘arif. Lahore: Kutub Khana Jamili, 2001.

. Tazkirat al-Zafar: sawanih-i ustaz al-muhaddithin hazrat Mawlana Zafar Ahmad

338



‘Usmani. Ed. Qamr Ahmad ‘Usmani. Faisalabad: Matbt‘at-i ‘Ilm1 Kamaliyya, 1977.
Troll, Christian W. “The Meaning of Din: Recent Views of Three Eminent Indian
Ulama.” Islam in India: Studies and Commentaries. Ed. Christian W. Troll. New
Delhi: Vikas, 1982. 168-177.
‘Usmani, Muhammad Taqi. Akabir-i Deoband kya the? Karachi: Idarat al-Ma“arif, 2000.

. Hakim al-ummat ke siyast afkar. In Islam awr siyasat. Multan: Idara-yi Ta’lifat-i
Ashrafiyya, n.d.

Wahidur-Rahman, A.N.M. The Religious Thought of Moulvi Chiragh ‘Ali. M.A. Thesis.
McGill University. Montreal, Canada. 1982.

Wali Allah, Shah. The Conclusive Argument from God: Shah Walt Allah of Delhi’s
Hujjat Allah al-baligha. Trans. Marcia K. Hermansen. Leiden: E.J. Brill, 1996.

. Hujjat Allah al-baligha. Cairo: Dar al-Turath, 1978.

Weber, Max. The Sociology of Religion. Trans. Ephraim Fischoff. Boston: Beacon Press,
1991.

Wilson, Brett. “The Failure of Nomenclature: The Concept of ‘Orthodoxy’ in the Study
of Islam.” Comparative Islamic Studies 3.2 (2007): 169-194.

Zaman, Muhammad Qasim. “Arabic, the Arab Middle East, and the Definition of Muslim
Identity in Twentieth Century India.” Journal of the Royal Asiatic Society 8.1
(1998): 59-81.

. Ashraf ‘Ali Thanawi: Islam in Modern South Asia. Oxford: Oneworld, 2008.
. “Commentaries, Print and Patronage: “Hadith” and the Madrasas in Modern
South Asia.” Bulletin of the School of Oriental and African Studies, University of
London 61.2 (1999): 60-81.

. Modern Islamic Thought in a Radical Age: Religious Authority and Internal
Criticism. Cambridge: Cambridge University Press, 2012.

. “Pluralism, Democracy, and the ‘Ulama.” In Remaking Muslim Politics. Ed.
Robert W. Hefner. Princeton: Princeton University Press, 2005: 60-86.

. “Religious Education and the Rhetoric of Reform: The Madrassah in British India
and Pakistan.” Comparative Studies in Society and History 41.2 (1999): 292-323.

. The ‘Ulama in Contemporary Islam: Custodians of Change. Princeton: Princeton

339



University Press, 2002.

Ziad, Homayra. “The Return of Gog: Politics and Pan-Islamism in the Hajj Travelogue of
‘Abd al-Majid Daryabadi” In Global Muslims in the Age of Steam and Print. Eds.
James L. Gelvin and Nile Green. Berkeley and Los Angeles: The University of
California Press, 2014: 227-248.

Zubairl, Muhammad Amin. Hayat-i Muhsin, ya ‘ni sawanih ‘umri Nawab Muhsin al-

dawla Muhsin al-mulk Mawlawi Sayyid Mahdi ‘Ali Khan. Karachi: Academy of
Educational Research, 1994.

340



Biography

I have spent most of my life in three urbanscapes: Lahore, Lousiville, and
Raleigh-Durham. I pursued the study of philosophy and English literature at the
University of Louisville, from 2000-2007, before immersing myself in religious studies at
Duke University (2007-2015). My life revolves around two inter-related vocations:
research and teaching. The following two citations capture the sort of research and
teaching to which I aspire:

So it is perfectly clear that untrammeled curiosity is a more effective aid to
learning than any pressure born from fear. By your laws, O God, this kind
of pressure restricts the free flow of curiosity.

—St. Augustine, Confessions

Teaching is more difficult than learning because what teaching calls for it
this: to let learn. The real teacher, in fact, lets nothing else be learned
than—learning. His conduct, therefore, often produces the impression that
we properly learn nothing from him, if by ‘learning” we now suddenly
understand merely the procurement of useful information. The teacher is
ahead of his apprentices in this alone, that he has far more to learn than
they—he has to learn to let them learn. The teacher must be capable of
being more teachable than the apprentices. The teacher is far less assured
of his ground than those who learn are of theirs. If the relation between the
teacher and the taught is genuine, therefore, there is never a place in it for
the authority of the know-it-all or the authoritative sway of the official.
—Martin Heidegger, What is Called Thinking?

Apart from being passionate about research and teaching within the disciplinary domains
of theology and religious studies, I actively seek exposures to art and imagination, for

being exposed to revelation is the greatest gift of all.

341



